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PUBLISHER’S NOTE 


Professor Monior Williams, one of the greatest scholars 
of oriental studies, needs no introduction. Professor Williams 
not only introduced Vedism, Brahmanism and Hinduism 
to the Western World, but also brought out the great wealth 
of Sanskrit scholarship from the abyss of extermination. 
In the late 19th century Professor Williams began exploring 
the great arena of San.skrit scholarship and brought out the 
most objective studies of the religious tliought and life 
in India. 

Many years have passed since Professor Williams published 
his magnilicciU work on Religious Thought and Life in India. 
Great many scholars luivc perused his studies and brought 
out many remarkable fruits of scholarship. But it is rightly 
felt that the beginning made by Professor Williams has not 
come to liio end. We sincerely feel that the works of 
Professor Williams will contiiuic to guide interested scholars 
both in India and abroad who wish to pursue studies on 
religion and life in India and with this fervent hope we 
reprint tliis volume. 

Such a volume with the profound wealth of information 
and references needs a detailed indexing of the text which was 
neither done at the time of the publication of the book nor 
in any sub.scqucnt reprints. SnU. Jayatri Ghosh, a 
Sanskrit scholar, has prepared the Index with great caie and 
devotion for the boiiclit of the scholars who will find it 
'easier now to consult reforcnccs in this volume. We, thus, 
dedicate this volume in this complete form to the scholais ot 
Jiulology and other Social Sciences. 
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PRJiFACK 


My jiim ia ihc following* l)a^(‘s lias lic(;n partially 
staUicl ill the iutrodnetory ob.servalioii.'j. It has I asm 
my (‘ani(;!»t endeavour to j^ivt; such an account oF a 
V(‘ry dry and comjihsx subject as shall not violate* 
scholar like aes'uracy, and yel: b(‘ sufficiently read- 
able* to atirae’t general readers. 

'J'he* pari now jmblishe'd only ele'als with one half (»f 
the* whole proi'ramim*, but it will be found u) I'onsti- 
lute* a sejiarale* and inile’iX'udenl work, aiul to eoiuprise 
tin* three; nio'il iinporiani and dillieult (ihase's of Indian 
relij’ious ihoupjit Vedism, Hnihinanism, anel Ilin- 
dliisui. 

'i'hat the* task, so far (;ompleled, has b<'<‘n net easy 
one* will be; reaelily admitted, anel I have* }dve*n llu* 
be*st pretetf of my se*ns(* etfits eliffienilly by nett ve'iitur- 
inp, to unelertake; it without letup; jtreparaliem. 

It is now ('xae;tly fitrly-three ye*ars sineej I b(‘j;an 
llu* study etf Sanr.ki’it as an imeU‘r]*r.u]ual(; at bailie d 
Ce)ll<;p,e‘, (bs-fetrel i my t<‘ae‘heT, at that time, beiiu; my 
illustiious ]»re;de'ce;sse)r in the* Hetelen Cihair, Uoraea* 
1 layman Wilsetn; and it i.s eixactly forty-twev ye'ais 
since 1 aeldre*sse;d myself le) Arable: and Ve'rsian' lUKii’r 
the tuitiem etf the* Mnv.a Muhammad Utralum, (tne- of 
the Jiblcst of the Oriental Profiisijetrs at the ICast India 
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College, Halleybury — then the only training-ground 
for the Indian Civil Service probationers. 

In 1875 I piiblished the first edition of Indian Wis- 
dom^;* and it may be well to point out that, as the 
present volume deals with the principal phases of the 
Hindu religion, so the object of the former work w^’s 
to give a trustworthy general idea of the character and 
contents of the sacred literature on which that religion 
is founded. Since the publication of ‘ Indian Wisdom ' 
I have made two journeys to India, and travelled 
through the length and breadth of the Queen's eastern 
empire. I felt that for a writer to be competent to 
give a trustworthy account of the complicated religious 
systems prevalent among our Indian fellow-subjects, 
two requisites were needed : — first, that he should 
have made a life-long study of their literature, and, 
secondly, that he should have made personal inves- 
tigations into the creeds and practices of the natives 
of India in their own country, and, as far as possible, 
in their own homes. 

Even the most profound Orientalists who have 
never come in contact with the Indian mind, except 
in books,, commit themselves to mischievous and mis- 


’ A very energetic and useful Missionary, the late Rev. James Vaughan, 
in his work called ‘The Trident, the Crescent, and the Cross,’ copied 
frorft ‘ Indian Wisdom' a large number of my translations from Sanskj-it 
literature, and interspersed them everywhere throughout his account 
of Hinduism wiikoHt asking my Uave^ and without any marks of quo- 
tation or references in his foot-notes, It is true he mentions my name 
eulogistically in his Preface, but as many readers systematically slur 
over prefatory remarks, and as some of my translations aie reproduced 
m the. present volume, it becomes necessary to shelter myself from the 
charge of liieraiy larceny which might be brought against me by those 
who know his book but have not read ‘ Indian Wisdom.’ 
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leading statements, when, leaving the region of their 
book-learning, they venture to dogmatize in regard 
to the present condition — religious, moral, and intel- 
lectual — of the inhabitants of India ; while, on the 
other hand, the most meritorious missionaries and 
others who have passed all their lives in some one 
Indian province, without acquiring any scholarlike 
acquaintance with either Sanskrit or Arabic, — the two 
respective master-keys to the Hindu and Muhammadan 
religions, — are liable to imbibe very false notions in 
regard to the real scope and meaning of the religious 
thought and life by which they have been surrounded, 
and to do serious harm by propagating ' their mis- 
apprehensions. 

And, as bearing on the duty of studying Indian 
religions, I trust I may be allowed to repeat here the 
substance of what I said at a Meeting of the ‘National 
Indian Association,’ held on December 12 , i877> under 
the presidency of the Earl of Northbrook, late Viceroy 
of India 

‘ I am deeply convinced that the more we learn about 
the ideas, feelings, drift of thought, religious develop- 
ment, eccentricities, and even errors and superstitions 
of the natives of India, the less ready shall we be to 
judge them by our own conventional European stand- 
ards ; the less disposed to regard ourselves as the sole 
depositaries of all the true kno^vledge, learning, virtue, 
and refinement existing on the earth ; the less prone 
to despise, as an inferior race, the men who compiled 
the Laws of Manu, one of the most remarkable literary 
productions of the world ; who thought out systems of 
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ethics worthy of Christianity ; who 
Ramayana and Maha-bharata, poems in sortie 
outrivalling the Iliad and the Odyssey; inV'ented 

for themselves the science of grammar, 
astronomy, logic, and who elaborated 

six most subtle systems of philosophy. Above all, 
the less inclined shall we be to stigmatize O-S “be- 
nighted heathen’' the authors of two relig-ioris, which 
however lamentably antagonistic to Christiani ty*- 
at this moment professed by about haiC the litinian 
race. 

‘ We cannot, of course, sympathize with xvliat is fal^e 
in the several creeds of Hindus, Buddilaists, Jains, 
Pars Is, and Muslims, But we can consent to e?ca.rnine 
them from their own point of view, we can. study their 
sacred books in their own languages — Sanskrit, Pali, 
Prakrit, Zand, and Arabic — rather than an imperfect 
English translations. We can pay as much de- 
ference to the interpretations of their own coiTinieii- 
tators as we expect to be accorded to our own 
interpretation of the difficulties nf our own Sacred 
Scriptures' We can avoid denouncing" in ^ti"ong 
language what we have never thoroughly iia vest ig;'a ted, 
and do not thoroughly understand. 

‘Yes, I must speak out. It seems to me that the 
general ignorance of our fellow-countrymen in regard 
to the religions of India is often worse thai:*- a hlank. 
A mail, learned in European lore, asked me the other 
day whether the HindOs were not all Buddhists ? Of 
coufse ignorance is associated with indifYorence. I 
stayed in India with an eminent Indian civilian, who 
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Imd llv^'d for years cimte miconscioiisly within a few 
luiiidrf:d yards of a cehibiated shriue, endeared to th(! 
lliiicllis liy the reliirious iiKanorles of eentiiries. An- 
olhcM' had never lusird of a perfeelly uiiiciue t(Mnjde 
not two miles from the }|ate of his own coin[)ou' d. 
)}»norai\ee, too, is often associated widi an altitiuk; of 
imdisj.’;uised conlempt, Another distinj^uished (dviliaii, 
who ohrervisl that I was dilitieni in prosecutiii); my 
rt:seareh{;s into the true natunj of lliiidiiism, expressed 
surprise that I eouhl waste iny time in “};rnhhin}i into 
siich din.” i’he simi)l(' truth, how('V(*r, is that W(' are 
all more or less ijpiorant, We an- none of us a.s ye,t 
(luite al)h‘ to answer tlu; cpiestion Whiil: an^ Ilrah- 
mani.'an and 1 lindtiism, and what ndation do tlu-y 
l)eur to ei ('h oilier? W(; have* noiKi of \is yel \ suf- 
ficiently studied tlusn under all their Protean aspcsits, 
in their o\m vast sai'red Jit( rature, stretdiin^’ ov<‘r a 
p(!riod of moix' lhan diret! ihonsand years. We 
under-estimate their comprehensiveiu'ss, their super- 
subtlety, their reenperadve hydra-like vitality; and W(‘ 
an' too much u,iven to imiiide the whole system mnh’r 
swt'epiiij; expre.ssions such as “ heatlienism ” or "idol- 
atry," as if every idea it contains was to he eradieatetl 
root and hraneh,' 

To these words spokim liy me (msirly in tlu' form 
^»'iven aliove) soon after my ndurn from my seeoml 
liulian journey I adhere in ev<'ry'[)artieidar. 

Let it not lie sujipdised, liowi'ver, that my sympathy 
with (h(* nalivi's of our ).;reat Depeudouey has led m<‘ 
to jL^ioss over what is false*, Impure, and utterly dejilor- 
al)l(! in llieir relit;ious systems. The most cursoiy 
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perusal of the following pages will show that what I 
have written is not amenable to any such imputation. 

Nor do I claim for the present work any unu.'iual 
immunity from error. Mistakes will, pr()ba])ly, bo 
found in it, The subject of which it treats i.s far too 
intricate to admit of my pretending to a more than 
human accuracy. Nor can any one scholar Iujjdc; tcj 
unravel with complete success' the complicated texture 
of Hindu religious thought and life. 

As to the second part of my task Tarn happy to .say 
that it is already far advanced. But, a.s I am on the 
eve of making a third journey to India, I prefer (kday- 
ing the publication of my account of other Indian 
creeds till I havQ ‘cleared up a few obscure points l)y 
personal inquiries in silu. 

It is possible, I fear, that some who read the chajjters 
of this volume consecutively, and are also acciuaintcd 
with my previous writings, may be inclined to accus<*, 
me of occasionally repeating myself; but it must b(‘ 
borne in mind that all I have hitherto writteir ■ 
whether in books, newspapers, or Reviews— was, from 
the first, intended to lead up to a more complete and 
continuous work, and that the book now put forth 
abounds with entirely new matter, 

It remains to state that my friend Pandit, Shyamajl 
Krishnavarma, B.A., of Balliol College, has aided me 
in correcting typographical errors, ])ut is in no way re- 
sponsible for the statements and opinions expres.se(l 
in the following pages. 


Oxford, November 12, 1883. 


M. W. 
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I ntroductory Observations, 

'ritic present woilc is iiUciuled to niecl the wants of tliose 
edueaUal luijjlishinen who may be desirctus of {{aininj^ an 
insi|flit into the mental, nu)i'al, and relifjions condition of tl\e 
inlial)ilant*! (»f our h^astern empire, an<l yet are tpiile unal)!*; 
to sift for tliemselves tin: confused mass of information — 
accurate and inaccurate "Sinead out befon; them by innu- 
nuaable writers on Indian sulijects. Its aim will be to 
present lrustw(*rlliy outlines of every important pliase of 
relijpous llion^ht and life in India, wiielher Hindu, lUnUibist, 
Jain, Zoroastriaii, or Muhammadan. JCven Imiian Chris- 
tianity will receive a share of attcMilion ; for it must luj borne 
In mind that the exisP nee of at least a million and a Italf 
of native (’hrislian converts- ^^(unan Catholic and 1‘roteslant 
—"justify the inclusion of Christianity amonjy the religious 
systems permanently established on Imiian soil. 

Ilavin^j be(!n a stmlent of Indian sacred literaturtt fm- more 
than forty year.'?, ami havin{,f twice travelled over every part 
of India, from Bombay to Calcutta, from ('ashmere to C(jyl<in, 
I may pcswlbly hope to make a dry subject fairly altractivt* 
without any serious sacrifice of scientific accmacy, while at 
the sam<; linn; it will be my earm-sl ei\di;avo\ir to luitd the 
scales itn-partially between antaj^onistic rellfpovis systems .uul 
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as far as possible to do justice to the amount of Irulli IhaL 
each may contain. 

The Hindu religion may justly claim our fust consideration, 
not only for the reason that nearly two hundred millions of 
the population of India are Hindus, but because of the in- 
tricacy of its doctrines and the difiiculty of makiiiff them 
intelligible to European minds. 

With a view, then, to gi eater perspicuity I propose makini; 
use of the three words Vedism, Biahmanism, and llindfii.sin 
as convenient expicssions for the three principal stages of 
phases in the development of that complicated s)^‘^tem. 

I. Vedism was the earliest form of the relip.ion of th«i 
Indian branch of the great Aiyan family— -the fonn wltii li 


was represented in the songs, invocations, and praycr.s, col- 
lectively called Veda, and attributed to the Rishis, or sup- 
posed inspired leaders of religious thought and life in India, 
It was the worship of the deified forces or jihenoinena of 
Nature, such as Fire, Sun, Wind, and Kain, wliich wiui* 
sometimes individualized or thought of .is separale divine 
powers, sometimes gathered under one general conceplion 
and personified as one God. 

II. Brahmanism grew out of Vedism. H tau{{hl; tlx; 
merging of all the forces of Nature in one imivi'r.sal spiti- 
tual Being the only real Entity — -which, when unmanifeMled 
and impersonal, was called Brahma (neuter); when manifi'slt«d 
as a peisonal creator, was called Brahmfi (masculine) ; ami 
when manifested in the highest order of men, was calli.-d 
Brahmana (‘the Brrihmans’). Brrihmani.sni was rallicM- a 
philosophy than a religion, and in its fundamental doctrine 
was spiritual Pantheism, 

HI. Hinduism grew out of Brrihmanism. It was Br.'ih- 
manism, so to speak, run to seed and spread out into a 
confused tangle of divine personalities and incarnationfj. 'J'ln; 
one system was the rank and luxuriant outcome of the other 
Yet Hinduism is distinct from Brahmanism, and chiefly in’ 
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lliiH—lliat U take« little ;iccouiU of the primonliul, iinpersonjil 
Tliahma, aiul wholly nq fleets its personal manifestation 
Jh'ahma, siihsliUitinj;;, in place of both llraluTiJi and Brahma, 
the two po[)ular personal (U’itics Siva and Vishi.ui. Be it 
noted, how(‘V(;i', that the eiiiploymcnt of the Icnn Hinduism 
is wholly ai'bifiaiy and confessedly unsatisfactory. Unhappily 
there is no other expression sufficieiUly comprehensive to 
embrace that ali-ieceptive system, which, without any one 
common bounder, was the product of BnUimanism multiplied 
tjy conlaci with its own offsprinfj Buddhism, and with various 
pre-existiiif;' cults, llindfiism is Brahmanism modified by 
the creeds and sniiersliUons of Buddhists and Non-Atyan 
races of all kinds, inelndinp’ Uravidians, Kolarlan.s, and per- 
liaps pre-Kolarian aborigines, it has (wen been modified by 
ideas imported from the {('licJons of later compiorinp, races, 
such as Islam and (’hrislianily. 

T pro[) 0 !;e to I rata* brielly (he fp’adual devolopment of the 
Hindu lelipion lhroun;ii these three principal ])liases which 
jeully run into (“aeh otiu'r, Tn so doinp; I .shall oxaiiiine it, 
as in rairn("ifi twmy lelij’ion onplit to he examined, not only 
from the |H)inl of view of its best a.s well as its worst side, 
hut in the lij;hl tlirown uimn it by its own iiiterprHer.s, a.s 
Avell as liy iMU’o[)ean ‘irhokir.s. And for the .sake of clearness, 
it will lui nece'isaiy 1ti Ijojpii by icpealinp’ a few facts which to 
many <‘ducab'd per.son.s are now a Ihrice-lold tale. 

Thi^ oiii',inal homo (if our profj’enitors as members of the 
{peat Aryan or fndo-lMuopi'au family was probably in the 
hl<di land snrroundlui'; tlu* somre.s of the Oxus, somewhere 
to the north of tluj point (’onnectin}*' tlusllindil Kush with the 
Himalaya l anjp'. Tin; highest i>art of this n^’ion hi called the 
Vamir ])latcau, and, like the table-land of Tibet, with which 
it is connected l»y a lofty rid|,pi, it well deserves the title of 
‘the roof of the world’ [banhudunyii). The hardy inhidiit- 
aiils of llu'se luiih-Iaiids were a pastoral and ai'rlcultmal 
nice, and .soon found themselves straitened for room within 
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the limits o( thdr mountain tracts. With the increase of 
population they easily spread themselves westwards through 
the districts sloping towards Balkh, and southwards, tlirough 
the passes of Afghanistan on the one side and Cashmere 
on the other, into Noithern India. 

They were a people gifted with high mental capacities and 
strong moral feelings. They possessed great powers of ap- 
preciating and admiring the magnificent phenomena of nature 
with which they found themselves surrounded. They w(;rG 
endowed with a deep religious sense— a profound conscious- 
ness of their dependence on the invisible forces which regu- 
lated the order of the world in which they found the in sc Ives 
placed. They were fitly called ‘ noble ^ ((irya)^ and incy 
spoke a language fitly called ‘polished' or ‘carefully con- 
structed ' {Sanskrita\ 

To tiace the origin of religion among such a jicoplc rc{|uir('‘j 
no curious metaphysical hyj)ollieses. We liave only to ask 
oursclvcs what would be the natural working (,f their devo- 
tional instincts, unguided by direct revelalion. Their maleilal 
welfare depended on the Infiucnccs of sky, air, light, and sun 
(sometimes fancifully imaged in the mind as emerging out of 
an antecedent chaotic night); and to these they naturally 
turned with awe and veneration. Soon all such phenomena 
were believed to be animated by intelligent wills. At first 
the relationship between spirit, mind, and matter was im- 
perfectly apprehended. Whatever moved was believed to 
possess life, and with life was associated power. Hence 
the phenomena of nature were thought of as mysterious 
forces, whose favour required propitiation. Next they re- 
ceived homage under the general name of Devas, ‘luminous 
ones. . Tiicn, just as men found tlicmselvcs obliged to submit 
to some earthly leader, so they naturally assigned supre- 
macy to one celestial being called the ‘Jight-falher» (Dyu- 
pitar, Tranjp, Jupiter). Or, again, a kind of pre-eminence 
was sometimes accorded to the ull-Investing sky or atmo- 
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sphere (Vanina, Ovpaytls), the representative of an eternal 
celestial Presence watching men's actions, and listening to 
their words by night as well as by day. Of course another 
piincipal ol)ject of veneration was the orb of the Sun called 
Mitra, often connected with another aspect of the Sun, 
Albanian, whose inllucnccs fertilized lands, enriched pastures, 
and fructifted crops. 

Then other kindred natural phenomena, such as fire (Agni, 
I^atin Ignis), and the dawn (Uslias, Aurora), and Ida 
or Ira (Iris), were by degrees regarded with varying degrees 
<)f veneration. They all had names which still exist under 
different modi Heat ions among different branches of the Aryan 
.stock, leading us to infer that they were among the most 
ancient objects held sacred in the original abode of the Aryan 
race, before die several members of the family separated, 

There Is even ground for conjecturing that triads of natural 
ol)jects, Slid I as Sky, Atmosphere, and Sim, or three forms 
of the Sun, talletl Aryaman, Varuna, and Mitra, were asso- 
ciated together and worshipped by the primitive Aryans in 
the earliest tinu'S. It is certain that tlic Aryan race, from 
the first devi'lopment of Us religious sense on the soil of 
India, has shown a tendency to attach a sacred significance 
to the number three, and to group the objects of its adoration 
in triple combinations. 

Not that the nascent religious ideas of a people naturally 
devout were regulated or circumscribed in ancient times by 
any defmile rules or precise limitations. The objects and 
forces <^f nature received liomage in different ways— some- 
times HI ugly, as if impelled by separate and independent 
wills; sometimes in groups, as if operating co-ordinately ; 
sometimes collectively, as if animated and pervaded by one 
dominating Spirit, the maintaincr of law and order in the 
UniverHC, 

As to the form of worsliip, that, too, was a natural process 
not yet burdened by tedious ceremonial observances. When 
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men had personified and deified the forces with which they 
were surrounded, they gave them characters like their own/ 
They attributed to them human tastes, likings, and predilec- 
tions. They propitiated them by praise and flattery, accom- 
panying their hymns and invocations with such presents and 
offerings of food and drink as would be deemed acc(*pl 5 d)lc 
among themselves, and would be needed for the maintenance 
of their own vigour and vitality. 

Perhaps the earliest and commonest oiTcrings were rice aiuj^* 
clarified butter. Then the exhilarating juice of the Soma 
plant, aftenvards an essential ingredient iit l>oth Aryan aiul 
.Iranian sacrifices, was used as a libation. But the form ‘>1* 
worship, like the creed of the worshipper, was unfettered by 
precise rule or ritual. Each man satisfied his own religious 
instincts, according to his own conception of the character of 
the supernatural being or beings on whose favour his welfare 
was thought to depend. 
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So much has been of laic years written and spoken about 
the Veil a, tliat to jjo minutely into this subject would be, 
accortlinif to a Illndn saying, ‘ to grind ground corn.’ 

Wlion the Indian branch of the Aryan family settled down 
in the land of lli(5 seven rivers (Sanskj'it Sapi'a Shidhu^ Zend 
Ilapta nmiu\ now the Panjab, about the fifteenth century 
lliclr religion was still nature-worship, ft was still 
adoration of the forces which were everywhere in ope rat Lon 
around ill cm for production, destruction, and reproduction. 
Put it was pliyslolaliy developing itself more distinctly into 
forms of 'J’heism, Polytheism, Anthropomorphism, and Pan- 
theism. The phenomena of nature were thought of as some- 
thing more tlian radiant beings, and something more than 
powerful forces. • To the generality of worshippers they were 
more di.Hlinctly concrete personalities, and had more personal 
attriljutes. They were addressed as king§, fathers, guardians, 
friends, benefactors, guests. They were Invoked ,ln formal 
hymns and prayers {^manfras)^ in set metres {^hfindas). 

These hymns were composed In an early form of the 
Sanskrit language, at diffci'ent times— perhaps during several 
centuries, from the fiftcenlh to the tenth K.C.— by men of lig^it 
and leading {}p.ishh) among tlie Indo-Aryan immigrants, who 
were afterward.^ held In the highest veneration as patriarchal 
.saints. ICvciUualiy the hymns were believed to Ihive been 
directly revealed to, rather than composed by, these lllshis, 
and were then called divine knowledge {Veda]f or the eternal 
word heard and, transmitted by them* 
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These Mantras or hymns were arranged in three principal 
collections or continuous texts {Sanihiias). The first and 
earliest was called the Hymn-veda (l^i^-'Vida). It a 

collection of 1017 hymns, arranged for mere reading or re- 
citing, This v/as the first bible of the Hindu religion> and 
the special bible of Vedism. We might imagine it possible 
to have collected the most ancient hymns and psalms of our 
own Sacred Scriptures in the same manner. 

The second, or Sacrificial veda (F^V), belongs to a later 
phase of the Hinda system. It was a liturgical arrangement 
of part of the same collection of hymns, with additions^ for 
intoning in a peculiar low tone- at sacrificial ceremonies. Be 
It noted, however, that some of the hymns of the B-ig'-veda 
(for example^ the horse-sacrifice hymn, I. presuppose a 
ritual already definite and systematized. 

The third, or Chant-veda {Sapia)^ was another liturgical 
arrangement of some of the same hymns for chanting at par- 
ticular _?acrifices in which the juice of the Soma plant was the 
principal ofifering. 

A fourth collection— which might suitably be called the 
SpelJ-veda — was added at a, later period. It was a collection 
of hymns— some of them similar to those of the ^ig-veda^ but 
the greater part original — by a particular class of priests called 
At/iarvaus'^. Many of the Jexts and formularies of this 
'^tharva-veda were ultimately used as charms and spells, and 
are still so used in various parts of India. 

jBy some of the earliest hymn-composers the gods continued 
to be regarded as one family — children of the old pre-Vedic 
heavenly father (Dyu or *Dyaus), while Earth (Prithlvl) was 
fabled as a divine' mother, To other sacred poets the pro- 

' Certain passages in prose were added, which were especially called 

^ T|j3s was a generic name for a class of priests, descended from a inan 
named Atharvan, who fppears to have been, the first to institute tho 
worship of fire, before the Indians and Iranians separated, It is certain 
• that particular priesls'both in India and Persia were called Atharvaus, 
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Vcdic deification of the Sky (Vanina, remained a 

principal object of adoralnni. He na*? still occa^ionnlly 
exalted to the t>o?itiQn of a Supreme Beinjj, A \\ell-kno\'.n 
hymn in the Atharva-veda (IV. i6) describes him as rulinj; tlie 
world, as penetrating the secrets of all lieart-, as d*. tcctin;;; the 
plots of wicked men, as sending down countless nic^'tngers 
who lor ever traverse the earth and scan its inmates, as num- 
bering every wink of men’s eyes, as wielding the wUmIc 
universe in the manner of a gamester handling dice. 

But the true gods of the Veda cunslitutcd a trinity i f 
deities. They were the Tire-god (tlie earth-h-irn Agnij, the 
Rain-god (the air-born Indra);aiid the Sun-god (the fhy-l -rn 
Surj'a or Savitri) — one for each of the three worlds, earth, air, 
and sky bimvah, svar). These three gotls were the 

special objects of v\orship of the early Indo-Aiyan colonists. 
All their other principal deities weie cither modifications of, 
or associated with, one or other of the members of this Vcdic 
trinity. For example, the wind (Vayu) and the .storm-god? 
(Maruts), led by the destroying god (Rndra), were regarded 
as" intimate associates of the Rain- god Indra, and wcie really 
only forms and modifications of that god. On the other hand, 
the ancient Aryan deities, Varum and Mitra, with Vt-hmi, 
were all mere forms of the Sim (Surya or Savitri, also called 
Pushan). Of course the Dawn (Ushas) \va.s aTo connected 
with the Sun, and two other deities— the Awins, probably 
personifications of tivo luminous points in the sky- -were f.ibkd 
as his twin sons, ever young and handscnie, travelling in a 
golden car as precursors of the Dawn. 

As to the Fire-god (Agni). he had various attributes jng- 
nificant of his interest in the world of human beingf?. He was 
God on the earth and therefore more accessible than other 
deities. He was manifested by the friction of the tyip pieces 
of the sacred fig-tree called Arani, and consequently always 
to be found at hand. He was visibly present in every ‘house- 
hold. He was man's dogiestic friend, the father of the sacrifice, 
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the mediator between men and gods, the bearer of hymns and 
prayers from every family altar upwards towards heaven. 

Fire, in fact, may be regarded as the next god to the litahi- 
god in the estimation of Vedic worshippers; and certainly he 
takes precedence over every other god in connection with 
sacrilkral rites. Even the Sun-god, who is generally firstjn 
all Pagan systems, is held to be a form of heavenly fire. Fire 
has always been an object of veneration among all nations. 

A conjecture may even be hazarded that the three let to ns, 
A, U, M, which combine to form the sacred syllabic Om~~ 
afterwards typical of the Brahmanical trinity — ^wcrc originally 
the initial letters of the trinity of gods, Fire, Wind, and ^^un 
(Agni, Vayu or Varuna for Indra, and Mitra). It must not 
be forgotten, however, that both Indra and Agni were, HIcc 
Varujia, often addressed as if each deity weic supreme. 
Moreover, the god of fire was sometimes held to possess a 
kind of trinity or triple essence in himself, consisting of terres- 
trial fife, celestial lightning, and solar heat. Sometimes he 
represented a simple creative energy, which evolved all Ihing.s 
out of its own eternal essence. 

It maybe observed, too, that there ‘arc allusions in the l^ig- 
veda'to thirty- three gods (I. 34. ii ; I. 45. a), or three groups 
of gods-r-the Rudras, the Vasus, and the Aditya.s. Their 
names are given variously, but they are little more than modi- 
fications of the three leading divine personifications. Only 
two or three instances occur of Vcdic deities who appear to 
stand alone. One of the most remarkable is Yamu, god of 
departed spirits, It is noteworthy that the spirits of departed 
ancestors (Pitps) who hhve attained to heavenly bliss, arc 
believed to Occupy three different stages of blessedness, — the 
highest inhabiting the upper sky, the middle thc'intcnnedlatc 
air, and the lowest the atmospheric region near the caith, 
Adoa*ation is to be offered them, and they arc presided over 
by Yama, leader of the spirits of the dead, both good and bad. 
The earliest legends represent him as the first of created 
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men (hia twln-sislcr being Yaml) and Ihc first of men who 
died. Hence he is supposed to guide tlie spirits of otlicr 
meiv who die to the world of spirits, Sometimes Death is 
said to be his messenger, he himself dwelling in celestial light, 
to which the departed are brought, and where they enjoy his 
s(jcicly and that of tiie ancient patriarchs. In the later my- 
thology he is God of death and punisher of the wicked. In 
the Veda he has no such office, -ybut lie has two terrific dogs, 
witii four eyes, which guard the way to his abode (see p. ifi). 

In brief, enough has been said to show that the eariy 
religion of the Indo-Aryans was a development of a still 
earlier belief in man’s subjection to the powers of nature 
and his need of conciliating them. It was an unsettled 
system which at one lime assigned all the phenomena of 
the universe to one first Cause ; at another, attributed lliem 
to .several Causes operating indeiiemlenlly ; at another, sup- 
posed the whole visible creation to be aiiimaU;/! by one 
universal alhpervading si)irib It was a belief which, ac- 
cording to the character and inclination of tluy worshipper, 
was now monotheism, now tri theism, now polytheism, now 
pantheism. But it was not yet idolatry. 'Though the forces 
of nature were thought of as controlled by divine persons, 
such persons were not yet idolize<l, There is no evidence 
from the Vedic hymns that images were actually worsluppetl, 
though they aiipear to have been occasionally emphiyedh 

The mode of divine worship continued to be determined 
from a considcrnlion of human liking.^ and disUkings. Iwery 
wor.shitipcr praised the gods hccaujie he liked to be ji raised 
himself. He honoured them with offcrinj's because he like<l 
to receive presents Idmsclf. He ju'ctended to fee<l tlteiu t»e- 
causc he required foo<l himself, 'riiis ai>t)earH to have been 
the simple origin of the sacrificial .system-- a system whieli was 
afterwards closely interwoven with the whole Hindu religion. 

* For exainpltt, in Rig-vcdii II. y an InuiKC of Kinlra i'i alluded lo ; 
and in I, 25, 13, V. 52. *5, feuhltj fdnnu of some kind seem implied, 
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. What, then, were the various ‘ideas expressed by the term 
sacrifice? In its purest and simplest form it denoted a dedi- 
cation of some simple gift as an expression of gratitude for 
blessings received. Soon the act of ‘making sacred’ became 
an act of propitiation for purely selfish ends. The favour of 
celestial beings who were capable of conferring good or yi- 
flicting harm on crops, flocks, and herds, was conciliated by 
offerings and oblations of all kinds, and especially of the 
products of the soil. 

With this idea the gods were invited to join the cvery-day 
family meal. Then they were invoked at festive gathcring.s, 
and offered a share of the food consumed. Their bodies 
were, believed to be composed of ethereal particles, dependent 
for nourishment on the invisible elementary essence of llic 
substances presented to them, and to be furnished with 
senses capable of being gratified by the aroma of butler 
and grain offered in fire {Iiomct)^ ; and c.spccially by the 
fumes arising from libations of the exhilarating juice ex- 
tracted from the Soma plant. 

This plant botanically known as Sarcostona Vimi/taliSf nr 
Ascleptas Aaday a kind of creeper with a succulent leafless stem 
—which was indigenous in the ancient home of the Atyans, as 
well as in the soil of India and Persia, supplied an Invigorating 
beverage supposed to confer health and Immortality, aiul held 
to be the vital sap which vivified the world. ITenccils juice 
became an important ingredient at every sacrifice, and was the 
subject of constant laudation in numerous Vedic liymns, It 
was believed to be peculiarly grateful to the Rain-god (India), 
while oblations of butter were specially presented to the god 
of fire, Eventually the great esteem in which the Soma plant 
was held led to its being itself personified and deified. The 
god Soma was once the Bacchus of India. The whole ninth 
Book of the Rig-veda is devoted to his pral.se. 


' Compare Gen, viii, *2 1. 
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And yet it is remarkable that thia sacred plant has fallen 
into complete neglect in modern times. When I asked the 
BrShmans of Northern India to procure specimens oi the true 
Soma for me, 1 was told that, in consequence of the present 
sinful condition of the world, the lioly plant hud ceased to 
grow on terrestrial soil, and was only to be found in heaven h 

Nor were these the only offerings. In process of time, 
animal sacrifice was introduced, At great solemnities goats 
and other animals were killed by hundreds, Vorlions of the 
flesh were consumed in the fire, and portions were eaten. 
Gods, priests, and people feasted together, Of course all 
oflciings and libations were accompanied with hymns of 
praise. A certain amount of ceremonial was gradually added, 
The whole sacrificial service was called Yajna. 

I close this sketch Vcdism by citing portions of transla- 
tions of a few remarkable hymns in the llig-veda, as given liy 
mo in ' Indian Wisdom.’ One liymn (Mandala X. 129) at- 
tempts to describe the origin of creation thus 

In the beginning thcio wua neither nouj'hl nor aniflU; 

Then there wtin neither sky nor atinonplicro niM)ve. 

Whftt then enahromleil nil this teeming univeuie? 

In the iec(‘ptucle of wlmt was it eonlninod? 

Waa it envel()pe(l in the gulf profound of water? 

Then waa ilicro neither death nor immortality ; 

Then wan there neither day, nor night, nor light, nor darkness, 
Only the l^xlntcnl One IneiUhcd calmly, ricificontained. 

Nought cine but ho there, was ^ nought else above, beyoml, 
Then fir.al nune <larktiCH3 hid' In daiknesa, gloom in gloom, 
Next all was water, all a chaos indtacrolo, 

In wltlcii the One lay void, sliroudctl in nnlhlngncsfl, 

Then tiunlng inwai<l8, ho hy aclf-dcvclopcd force 
Of inner fervour and intenso abalractltni, grew. 

]''lrnt in hln mind was formed Desire-, Ui« primal gernt 
l‘ioductiv(5, which the Wise, profoundly searching, nay 
l8 tho Hrsl nubile bond, connecting Nntliy 
And Nullity. 

’ A creeper, nakl to iio the true Soma, was pointed out to mo by tho 
late Dr, lUirneli in Southern India, and is ntlll, I believe, used by thono 
orthodox Ihdlimnns in the Mariulm countiy who altempt to muinutin 
tiio old Vcdic worship. 


14 * 


Vedism^ 


In the foregoing hymn we detect the first dim outline of tiic 
later philosophical theories, both Sankhyan and Vedantic. 

The idea of the female principle as necessary to the act of 
creation is also, it may “be seen, vaguely implied — an idea 
which gathered such strength subsequently that every princi- 
pal deity in the later mythology has his feminine counterpart, 
who shares the worship paid to the male god, and who some- 
times receives the greater homage of the two. That this idea 
is not fully developed in the Rig-v^da is proved by the fact 
that the wives of the chief gods, such as Indrai.iT, AgnayT, etc,, 
are not associated with their husbands as objects of worship, 
and even Lakshmt and SarasvatT, though named, arc not 
adored. 

The next example from the laist hymn of the tenth 
Mandala is often quoted to furnish an argument for main- 
taining that the original faith of the Hindus was niojiollidstic. 
The hymn is addressed to Hiranya-garbha, a form of tlic 
Supreme Being, no doubt originally a personification of the 
Sun. In the Vedanta philosophy, Hiranya-garbha represents 
the third condition of the .Supreme Spirit (see p. 34). In 
the later system he must be regarded as related to the God 
Vishnu. 

What god shall we adore with sacrifice ? 

Him let us praise, the golden child that rose 
In the beginning, who was born the lord— 

The one sole lord of all that Is— who made 
The earth, and formed the sky, who glvotli life, 

Who giveth strength, whose bidding gods revere. 

Whose hiding-place Is immortality, 

Whose shadow, death j who by his miglit is king 
Of all the breathing, sleeping, waking world. 

Where’er let loose in space, the mighty waters 
Have gone, depositing a fruitful seed, 

And generating fire, there he arose 
Who 18 the breath anjl life of all tlie gods, 

Whose mighty glance looks round the vast expanse 
Of watery vapour— source of energy, 

Cause of the sacrifice— the only God 
Above the gods. 
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The following is a portion of a well-known hymn to the 
S ley-god (Varui.ia) from the Atharva-veda (IV. i6) : — ■ 

The mighty Varuija, who rules above, looks down 
•Upon tlicse worlds, his kingdom, na if close at hand. 

When men imagine they do aught by sloalili, he knows It. 

No one can stand, or walk, or softly glide along, 

Or hide in dark recess, or lurk In secret cell, 

But Vnruijn delects him, and liisMnovemenls ajjles. 

Two persons may clcvlao some plot, togctliftr silting, 

And tliink thomsclvea alone ; but ho, tlio kiiijr, is tlicrc-- 
A third— -and secs it nil. His messengers dcaccnd 
Countless horn Ids abode, for ever traversing 
This woi'ld, and scanning witli a thousand eyes Us inmates. 
Wlmlc’cr exists within this earth, an<l nil within tlm sky, 

Yea, nil that la beyond, king Vaiuiin perceives. 

A ■ Tlie winkings of men's eyes are numbcietl all by him : 
lie wiekls liic universe as gainostera hatiiUo dice. 

Here follow portions of hymiiH mhlro.asod tu the Vodio 
triad, First, the llnin-gotl (Iiulra);— 

Indra, twin-brother of the god of fire, 

"When thou waal born, thy mother, Aditi, 

(lave thee, her lusty cliild, the thrilling dtaught 
Of mouiUftln-growlng Soma soutLO of life 
And never-dying vigotir to thy frame. 

'riioii art otii guardian, advocate, and friend, 

A brother, father, mother— all combined. 

Most fatherly of fatheis, we ar^ lldne, 

And thou art ours. (Bi I tel thy pitying (lout 
Tain to ua in eoinpaaflion when we praise thee, 

And alay ua not for bn(5 bin or for many. 

Deliver us to -day, to- morrow, every tlay. 

Vainly tlio demon* dares lliy might, in vain 
•Strives to deprive us of thy watery trcaames. 

ICnrih (makes bcnoalli tho ciuflltlng of thy lioUu. 

I’lerred, slmltcred lies the foe Ids cities (auuhed, 

IIiH 'armies overthrown, his foriresacti 
Shivered to fragments } then the pent-up waters, 

Released from long imprlHonmcnt, descend 
In torrents to the cartli, nnd swollen rivers, 

Foaming and rolling to their ocean-home, 

Proclaim the triumph of the 'I'lnnulcrer. 

’ The demon Vvllra, wljo Is supposed to- keep the water# hn prisoned 
in thick clouds. 
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Secondly, the Fire-god (Agni) • 

Agni, thou art a sage, a priest, a king, 

Protector, father of the sacrifice. 

Commissioned by us men, thou dost ascbnd 
A messenger, conveying to the sky 
Our hymns and ofierings. Thougn tjry origin 
Be threefold, now from air, and now from water, 
Now from the mystic double Araiit, 

Thou art thyself a mighty god, a lord. 

Giver of life and Immortality, 

One in thy essence, but to mortals three j 
Displaying thine eternal triple form, 

As fire on earth, as lightning fn the air, 

As sun in heaven. Thou art the cheiislicd guest 
In every household — father, brother, son, 

Friend, benefactor, guardian, all in one. 

Deliver, mighty lord, thy worshippers, 

Purge us from taint of sin, -and when we die, 
Deal mercifully with us on the pyre^ 

Burning bur bodies with their load of gulI^, 

But bearing*our eternal pait on higli 
To luminous abodes and i calms of bllsd, 

For ever there to dwell with rigiueous men. 


Thirdly, the Sun-god (SQrya) 

Behold the rays of Dawn, like heralds, lead on high 
The Sun, that men may sec the great all-knowing God. 

The stars slink off like thieves, in company wltft Night 
Before^ the all-seeing eye, whose bekmiv reveal his presentc. 
Gleaming like brilliant flames, to nation after nation, 
hurya, with flaming locks, clefir-siglited god of day, 
ruddy mnr^s bear on thy rushing car. 

With these thy self-yoked steeds, seven dauglucis. of ihy chariot 
Onward thou dost advance.' To thy refulgent orb ^ ' 

and upward to the light 

Would we ascend, 0 Sun, thou god among the gods. 

The thoughts contained in various hymns addrca.scd to the 

god of departed spirits’ (Yama) are so remarkable tliat a few 
are here given 

To Yam^j mighty king, be gifts and homage paid 
He was the first of men that died, the firsfto bmvo 

o neaven, and welcome others to that biivht nboflt^ 

No power ean rob „e of ,ho home.>lu:s 
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O khifj, \vc come ; the born must die, must tread tlic path 
Tlial tliou hast trod— the path by which each race of men, 

In Hucccssion, and our fathers, too, have passed. 
i>oul of llu! deatl 1 fieparl ; feai not to tJiko the road— *< 

U’he ancicml road--“t)y -winch thy mu’cslois linvc } 

Ascend to tnect the [.jod— to meet lliy Itappy fathers, 

Who dwell in bliss with him, rear not to pnas the fpjards 
'i’lte foui>eyed bundled do}pi— that watch for the deimrlcd. 
Kelurn nnto tliy htmu'j O soul ! 'ihy sin and sliaine 
Leave tlion bell hid on earth ; nssiinni a shining fonn-- 
'I'hy ancient slinpc 'refined and from all taint set hce. 

I add a fewvej’.Hea from llu: ctdehvatcd I’unuiha hymn (UijT- 
veda, Mandaia X. tjo, ImiiHlaU'd liy me in ‘ Tmliaii Wituhmi,’ 
p. 2d), tt’ illufdratiiM the intertwiniiHf (if iiolylheiMm, monu- 
Ihef.'im, and panlht'ifim. Tt also fniTshadows the; idea of sacfi- 
fice, an well aH tin; infititntion of ca.ste*, which foi* ho many 
c(;nliirit’,s‘ has held India in bondage. The one Spirit i.H fiup- 
post'tl In talco a body anil then allow liinnadf to be Hiicnficeil. 

'(Tie eiiihodied spirit lias a thousand heads, 

A dioiisand (-yes, a Ihousivnd feel, aiound 
On every (.iilo I'nvi'lnjiing the enitli, 

Yet idling spare no larger Ilian a l♦j1a^. 
lie i,s hiinselt this veny ninvei'K" j 
He is wliatevis' is, has been, and shall ho ; 
lie is the lord ot immoitalily, 

All ciealuicfi an; one -fourth of him, throe, -fonilhs 
Aie llmi which is iiinmntal in the sky. 
rioin him, called IMu'Usha, was lioin VirltJ, 

And irmu Vhiij was I'nuuilia pinducod, 

Whiim gods and holy men made, their nhlation, 

With burnshu as victim, they pi'rfonned 
A imoiiike, When lliey divided him, 

How did they out liim up? What was liis mouth? 

Wlial were liis arms? and what his thighs and fool? 

The Ihnhman was his mouth, the kingly soldhir 
Was made his arms, the husbandman lihi thighs, 

'ITk! aervilo {^(idra Issued from hhi feci. 

b'er further cxnmple.t and a fuller account of the Veda 
I muHt refer the reader to the fir.'st part of ‘ Indian Wiacloin^ 

’ 'ITiis hymn (generally admitted to lie a comparatively luodcrn pro* 
duclion) ia tlio only hymn In the l^ig-vcda which alludes to the dlslinctlonB 
of caste. 
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(Lectures I and II)^ Let me warn him, in conclusion, th 
the above examples would, if taken alone, encourage a fa I 
estimate of the merits of the Vedic hymns, Altliough t! 
majority of the Hindus believe that the four Vedas conta 
all that is good, great, and divine, yet these compo.sitioi 
will’ be found, when taken as a whole, to abound more i 
puerile ideas than in lofty conceptions. At the same tin 
it is clear that they give no support to any of the preset 
objectionable usages and customs for wiiich they were ono 
through ignorance of their contents, supposc<l to be an at 
thorlty. The doctrine of metempsychosis or transmifrratio 
of souls, which became an essential characteristic of Hrul 
manism and Hinduism in later times, has no place in cli 
religion of the Veda^, Nor do tlie hymns give any .sancli<} 
to the prohibition of widow-man lages, the general prcvalcnc 
of chi Id -marriages, the tyrannical sway of caste, tlic intcrdic 
tion of foreign travel, and the practice of idolatry. 

The social condition of the people was by no nicNiit 
low. They had attained to considerable civilization. Thej 
were rich in flocks and herds ; they well understood tin 
principles of agriculture ; they were able to build lown.s aiic 
fortified places ; they had sonic knowledge of various .nrti 
and of working in metals 5 they engaged in plulosophica 
speculations; they had rulers, and a political system; the3 
were separated into classes, though they were not yet clividcc 
ofi* by iron barriers of caste ; polygamy existed, thougli mono- 
gamy was the rule; they killed animals for sacrifice; they 
were in the habit of eating animal food, and did not even 
object to the flesh of cows; they were fond of gambling’, and 
indulged in intoxicating beverages. 

* The last edition of this work (originally published by Messrs. W. 11 . 
Allen and Co.) is nearly cxlmustcd, but copies moy still be had by applying 
to Mr. Bernard Q.iiaritch, of 15 Piccadilly, 

It is true that in Marujaln I, 164,32 bahtt'prnjali Is explained by 
bahu'jauma'bhuks ‘subject to many births;’ but it really means ‘having 
abundant offspring,’ «- 
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And It 13 to be observed tlmt, just as the children of 
Israel found the land of Caiman prc-occupicd l)y ITittitcs* 
Perizzites, and Philmtiiics, so the Aryan Immlfjrants, when 
they advanced Into India, found the soil held by previous 
races, variously called DaHyua, Anaryas, ’Nishndas, and Dra- 
vkl(is, and even by more primitive aborlffinal tribes, contact 
and intercourse with whom very soon aflcctcd them socially, 
morally, and religiously. 

Monsieur A. Ilarlli, who.se work on the religions of India 
is a most morilorlou.s production^, comes to the conclusion 
that the Vcdic hynin.s give evidence of an CKaltcd morality, 
and draws attention to the fact that they acknowlcdfjc no 
wicked divinities. Worship of the gods was performed by 
sacrifice (yajita), invocation (nvliliana), prayer (prartlmna), 
praise (stutl), uiul meditallon (uprisanfi); and, as we .shall see 
in the next chapter, the name Brahman (nom. Brahmit), whlcli 
was ultimately applied to the one Universal Spirit, was often 
identified wltli Prayer. 

Finally be iL observed that the most sacred and tlic moat 
universally u.sed— 'Cveii In the present day — of all Vcdjc 
prayers is that compo.sc<l in the GUyatrT metre, ami thence 
called Gayatrl, or, as addic.s,scd to the Vivifying Sun-godj 
Sfwltrl: — ‘Let m meditate on thdt excellent glory of the 
Divine Vivificr j may ho enlighten our uiiderfllnndings*' (set.* 
pp, *}o(5 of this volume). Yet the author, or, as a Brllh- 
man would say, the Beer (J^iahi), of this celebrated prayer 
was Viflvnmitra— a man originally of the Kshatrlya or mili- 
tary caste, once opposed to the Mrflhmanical. 

' Homo of die opinions of this scholar are (pdlc new. He flCcs no 
‘prlmltlvo nuturnl elinplklty' In Ihe bymiiB, and denies that the Vedas 
roprcBciU iho general belief of a race. 

“ Tftl finvhiir varcijiyam bhaigo dovasyn dhlinrdii, Dhlyo yo nnh 
pradotlayflt (It.lj(-vcda HI, da, lo), In my opinion iho 8andliyft (p, 401) 
derives Us name from the root t/M for rMyn/, 'to ntedUale,' In this praver. 
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CHAPTER II. 


Brdhmanism. 

The second phase of the Hindu rclijjton may he suitably 
called Brahmanism. The Bifilimans thcmselvcfi would pro- 
bably call both phases Arya-dhanna» “the system r)f the Aryas’ 
(or perhaps Vaidlka-dharma, or, accordiiHj to r.itafijali I. i. i, 
j^ishi-sampradayo dharmah). 

As Brahmanism was the outgrowth of Vedism, so it cuiyiot 
be separated from it by any hard line of tlemarealion. Its 
development was gradual, and extern led over many centuries 
— perhaps from the eighth century bcfoie Christ to the 
twelfth century after Christ. 

The crystallization of its cardinal doctriiu; int<» definite 
shape is clearly traceable. In Vt‘dic times iheu' was, as we 
have seen, a perpetual feeling after one Stjprenuj Being, if 
haply He might be found it'i .sky or air. 'i*he liymn-com- 
posers constantly gave expression to man's craving for .some 
perception of the Infinite, h'or the satisfaction of this craving 
they turned to personifications of tlie .Sky, Sun, Piie, Air, 
Water, Eartli. 

What the deepest thinkers, even at that early period, fell 
with ever-increasing intensity was tliat a Spirit (Atman), 
beyond the cognizance of .sense, permeated ami breathed 
through all material lhiug.s. They bethought them with 
awe of this same Spirit vivifying their own Inalie.s with 
the breath of life — of this mysterious Vresenec enshrined in 
their own conscience.^. Then they ulenlified tidfi same Spirit 
with the divine alllatua thrilliu(j tli rough tin; imaginations 
9 f their own hymn-cbmposers— wlUi the .spiritual eilicacy of 
the hymns them8clvc.s, with the my.stic power inherent in 
divine knowledge and prayer, 'rid.s mysterious, all“pervadiiig, 
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vague spiritual Power and Presence, which was wholly un- 
bound by limilations of personality and individuality, became 
at lajy, a reality. This Breath of Life (Atman) received a 
name. They called it Brahman (nominative neuter Brahmit, 
from the root brih^^ io expand *), because it expanded itself 
through all space. It was a pure essence which not only 
diffused itself everywhere, but constituted their own being. 
Men and gods were merely manifestations of that Spirit. 

Such was the fundamental docirlne of Brahmanism. Such 
was BiTdimanism in its earliest origin. As a complex system 
it may be regarded us pos.scssing four sides, or, more properly 
speaking, four phases which run into each other and arc 
nowhere separable by sharply defined lines.. These four 
phases may be called (i) Ritualistic, (2) Philosojdiical, (3) 
Mythological, (4) Nomistic. 

Riliialistic. Brahman ism. 

This phase of the Bifihmantcal system has for its special 
biblo the .sacred treat ises called Brrdimanas, added to the 
Mantra or ITymn \>orlion of each Veda (for example, the 
Aitareya, i^alaiiatlm, Tandya, and Gooalhn Budimanas 
added to tltc Rig, Vajur, Suma, and Atharva Vedas respect- 
ively). They consist of a series of rambling prose compo- 
sitions, the oldest of which may have been written .seven 
or eight centuries u. c. Their relationship to the Vcdic 
hymns resembles In some rcfipects that of. the book of 
Leviticus to the P.s^dms in our own .sacred Scriptures. They 
are an integral porLitiU of the Veda, and are supposcfl to 
contain that portion of divine knowledge or revelation par- 
ticularly adapted to .serve as a directory for the Brahmans 
in the conduct of the complicated sacrificial ceremonies, 
P'or if it was deemed necessary in the early Vcdic period 
to propitiate and maintain tlie energies of nature by means 
of invigorating offerings *of food, it was not likely that such 
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offerings would be dispensed with when these same energies 
were personalized as divine manifestations of the one Spirit 
In fact the necessity for sacrificial acts {karman) to secure 
the favour of the gods became ingrained in the whole Brah- 
manical system. Not even Jewish literature contains so' 
many words relating to sacrifice as the literature of the Bnah- 
mans. The due presentation of sacrificial offerings formed 
the very kernel of all religious service. Hymn, praise, and 
prayer, preaching, teaching, and repetition of the sacred 
words of scripture were only subsidiary to this act. Ever) 
man throughout his whole life rested his'whole hopes on con- 
tinually offering oblations of some kind to the gods in Jirc, 
and the burning of his body at death was held to be the 
last offering of himself in fire (antya ishti or antyeshti). 

But the idea of the great efficacy of sacrifice was developed 
gradually. In the Biahmanical, as in the earlier system, the 
first aim of sacrifice was to present a simple thank-offering. 
The second great aim was to nourish the gods with the 
essence of the offered food, and so strengthen them for their 
daily duty of maintaining the continuity of the universe. 
The next idea was that of making these oblations of food 
the means of wresting boons from the invigorated and grati- 
fied deities, and so accomplishing some specific earthly object, 
such, for example, as the birth of a son. A still more am- 
bitious idea was that of employing sacrifice as an instrument 
for the attainment of superhuman powers and even exaltation 
fo heaven. 

Ah this involved the elaboration of a complicated ritual, 
and the organization of a regularly constituted hierarchy. 
To institute a sacrificial rite (such as the Asvamedha, Jyotl- 
shtoma, Agnishtoma, Aptoryama, Viijapeya, ‘strengthening 
drink ), and to secure its being carefully conducted with the 
proper repetition and intonation of innumerable hymns and 
texts from the Veda, and the accurate observance of every 
detail of an intricate ritual by a fuh o-mplement of perhaps 
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sixteen different classes of priests, every one of whom received 
adequate gifts, was the great object of every pious Hindu’s 
highest ambition. The whole course of prayer, praise, ritual, 
and oblation — sometimes lasting for weelcs and even years — 
though called, as in Vcdic times, YajRa, ‘sacrifice,’ was very 
inadequately expressed by that term. It was a protracted 
religious service which could^only be compared to an intricate 
piece of mechanism. It was a chain of which every link 
required to be complete and perfect in all its parts. It could 
then effect anything in this world or the other. It was the 
great preservative from all evil, the great maintainer of the 
energies of the Universe, the great source of all benefits. It 
coufd procure a whole line of sons and grandsons \ or secure 
the attainment of the highest heaven, or even raise the sacri« 
ficcr to the level of the highest deities. It was even believed 
that the gods themselves had attained their celestial position 
by performing sacrifices. ‘ By sacrifices/ says the Taittirlya- 
brahmana, ‘ the gods obtained heaven.’ 

The most preposterous of all the ideas connected with the 
sacrificial act. was that of making it the first act of creation. 
In the Purusha hymn of the R.ig"veda .(X, 90) the gods are 
represented as cutting up and sacrificing Purusha, the pri" 
meval Male, and then forming the whole Universe from his 
head and limbs (see p, j^). The Tandya-brahmana makes 
the lord of creatures offer himself up as a sacrifice, Even 
Sacrifice (Yajfia) itself was sometimes personified as a god» 

I.astly, the shedding of blood was believed by some to 
atone for sin, The limb of the victim consigned to the fire 
was thought to be an expiation for sins, committed by the 
gods, by the fathers, and by men. The innocent was sup- 
posed to be killed for the guilty; but this belief never became 
general. 

' All imintcnuplcd line of sons, grandson*?, and gveat-graydsons was 
needed for the due pctfonnance of funeral riles, tlirough which alone 
the heavenly bliss of clcpartcci spirits could be secured. 
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Indeed it is evident that human saciifice was once part 
of the Brahmanical system. The Aitarcya-brahmana (VII 
13) has a well-known story — ^thc story of Ilariscandra and 
SunahSepa — which pblnis to its prevalence. The same 
Brahniaria reeprds the substitution of the .sacrifice of four 
kinds of janimals— horses, oxen, .sheep, and (^mats— for that 
of men. Sometimes immcn.se number.s of animals were tied 
to sacrificial posts some being* killed and some liber- 

ated at the end of the ceremony. 

One of the most noteworthy klcas to be found in the 
Brahmanas is that the gods were merely mortal till they 
conquered Death by sacrifices. Death is thereupon alarmed 
lest men should also be victorious over him and deprive 
him of all his rights j but the god.s promise that tliosc who 
perform sacrifices should not become immortal without first 
offering him their bodies, and that all who omit to sacrifice 
■should be'born again, and present him their liodics in innu- 
merable successive births. This proves that the doctrine 
of transmigration was beginning to be developed at this 
period. 

The following free translation of a passage of the Sata 
patha-brahmana is from ‘ Indian Wisdom,’ p. 34 : — • 

The gods lived constantly in dread of Death — 

The mighty Ender — so wllli toilsome riles 
They worshipped and ropeiiii*<l siiriifices 
Till they became immortal. T'hen llm ICndcr 
Said to the gods, ‘As ye have made youtsclves 
Imperishable, so will men endeavour 
To flee themselves from me ; wlinl portion then 
Shall I possess in man?’ The gods replied, 

* Henceforth no being shall beepiuc immortal 
In his own body; this his morlal fiame 
Shalt thou still seize ; this shall remain thy own, 

This shall become perpetually thy food. 

And even he who through relifd«us acts 

Henceforth .attains to immorlality 

Shall first present his body, Death, to thee. 

It is. certainly remarkable llmt tlio idea of .sacrifice as an 
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atonement for sin seems never to have taken firm liqld of the 
Hindu mind Goats were generally sacrificed by Vaidika 
Brahmans at their Soma-yagas, but only in connexion with 
the central offering of the Soma or liquo.r of immortality, and 
only under the idea of nourishing the gods with strengthening 
food Fire was the chief god, not only because he was visibly 
present, but because he carried up the essence of the oblation 
to the other gods. In later tiniQs sacrifice changed its cha- 
racter and its name. It was called Bali. Goats and buffaloes 
are now immolated by Pauranikas and Tantrikas, but only with 
the view of appeasing and satisfying their bloodthirsty goddess 
Kali, and certainly not with any idea of efiacing guilt or 
making a vicarious offering for sin. For the ordinary plindu 
wholly rejects the notion of trusting to anything for salvation 
but his own sclf-rightcousncss. 

Philosophical Brahmanism, 

The second phase of Brahmanism, called Philosophical 
Brahmanism, cannot be marked off by any decided line from 
the other phases of Plindu religious thought. Its rudimentary 
ideas arc found running through the earlier system, and even 
had their germ in Vedism. It is the purely spiritual doc- 
trine of a universally diffused essence (Brahinii), divested of 
all ritualistic iiicruslaliona, and, carried Into lofty regions of 
transcendental speculation. 

In fact, a reaction from an overdone ritual was inevitable. 
People became wearied with sacrifices and sacHficers. The 
minds of thinking men found no rest in external rites ^nd 
turned away with disgust from every form of sacerdotalism. 
It only remamed to take refuge in speculative inquiries and 
metaphysical investigations. If every man was a part' of 
God, what necessity was there that God should ‘propitiate 
himself? If a portion of tlie one self-existent Spirit 'chose 
for a time to ignore itself, to invest itself with a body, to 
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better itself with actions ai^cl their inevitable rc^nilts, the 
Consequences could only be botnc by Itself in its passage 
through numberless births. Nor could there be any, nnul 
emancipation from a continued succession of corporeal ex- 
istences,’ till action ceased ru'd conscious ncs.s of identity 

^V'itli the one universal rctuiiicd. T Iio result of jjii.s 

respective process was the excogitation of the Uiianisbads 
cr hidden spiritual doctrine -of the Veda. 

The Upanishads are the special bible of this pliasc of 
^tahmanism. Many treatises so called were added to the 
^l^antra and Brahmana portion of the Veda (such as the Isa, 
Oliandogya, Katha, Mundakrt* and Brihad-aranyiika l/pani- 
shads). The aphorisms (sutriirs) of the three systems of philo- 
sophy with their three branches (that is, tlic Nyaya with 
^^aiseshika; Sankhya with 'Voga; Vedanta with Miniausa) 
Were founded on these writiiifgs. 

They were compositions wliich expressed llic desire of llio 
personal soul or spirit {jlva or jlviitvtan) for deliverance from 
a, long series of separate exi.stonccs and from liability to pass 
til rough an infinite variety of bod lc.s —gods, men, animals, 
plants, stones— and its longiiigf for final union with tin* Su- 
preme Soul or Spirit of the U iiiVcnse {Atman, afterwards called 
Brahman). And here it may bo noted that Philo.s<?phlcal Ilr.ih- 
manism was not pliilosophjr in the ICuropeaii sense of the 
word. It was no mere scarcli for truth, for truth’.s sake. It 
was rather a form of mystical religious speculation. Nor 
was it an expression of the soul’s desire to be released from 
the burden of sin. It was raUior an iiupury into the best 
tnethod of escape from the troubles of life, aiul of deliver- 
axice from the necessity of transmigration ; the dread <»f 
continued metempsychosis being the one haimtiiig tliought 
which eolours the whole texture of Indian philosopliy. If 
an Indian metaphysician sets himself to inquiio into the 
nature of spirit and matter, and their relation to each oth.T, 
his investigations are sure to be conducted with the sole 


Phit osoph leal Brahmanis m. 


27 


object of liberating the spirit of man from the bondage of 
repealed bodily existence, and reuniting it with the Supreme 
Spiiihas a liver is reunited wit. '■he ocean, This is called 
the way of knowledge {jnann). This constitutes the right 
measure {/n'amu) of all dilticulties. This is the summum 
borutn of Jirdlimanical philosophy. 

What, then, aie the articles of a Hindu philosopher’s 
creed? They are the iloclrines'wUiich to this day underlie 
the religions belief of the majority of thinking M Indus, to 
whatever seel or system th(}y may nominally belong. 

Mo.st llindu thinkers agiee that spirit or souT is eternal, 
both reli‘o.S[)eclively and [>rospec Lively. The Spirit of God 
and the .spirit of man must have existed and must continue 
to exist from all eternity. The two spirits are not really 
di.stinct; .so says the Vedantist. The living spirit of rnan(jTvu) 

' — the human oelf (Atman) — is identicaj with God’s Spirit. 
It is that Spirit limited and pcrsonalizeil by the power of 
Illusion; and the life of every living spirit is nothing but an 
infinitesiin.'il are of the one endless cu’clc of infinite existence. 

Again, nitulii philosopUer.s agree that mind (nuinas) is 
distinct from spirit or soul. Mind is not eternal in the 
same way. It is an internal organ, standing between the 
five orguins of iierceptioii and the five organs of action, 
belonging' to both, regulating the function.s of both and re- 
ceiving the impressions conveyed by both. These functions 
are [lerceiilion (bmhlhi) and volition (sahkalpa, vilcalpa) 
respectively, Ili'iice the .s[)irit cannot exercise perception, 
consciousness, thought, or will, unless joined to mind apd 
invosled with a hotlily covering or vcdiicic. 

And of actual luxlily coverings there arc two first, the 

‘ II is |{t‘nci'idly hotntr to translnlo Iho pbilosoplucal Icons Atman, 
bnihinaii, and PimiHlia by ‘spirit* rather tlmn by ‘soul,’ because the 
cxi>iohsion ‘soul’ is liable to convey the ulcn of thinking and feeing, 
wl)(!i('iis puie AUuaii, Ih-ahmim, and Purusha neither tliiulc, nor feel, 
nor are conscious, 'riie luuwlation ‘Self’ is sometimes more siuiublc. 
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subtle bocly^ {linga or sukshma-Sanra or ativahtka)^ which 
incloses n portion of the universal spiiit in a kind of subtle 
or tenuous envelope^, constituting it a living individuiU per- 
sonal soul {jlvatman), and carrying it through all its corpo- 
real migrations till its final leunion with its source ; secondly, 
the gross body {sthula'-sarira), whioli surrounds the .split’s 
subtle vehicle, and 'is of various forms in the various stages 
and conditions of existence through animate or inanimate, 
oiganic or inorganic life. 

And maik that the gross body is of thiec kinds — divine, 
earthly, and intermediate — the latter bdng that peculiar 
frame with which the departed spirit, along with its subtle 
frame, is invested after the burning of the earthly gross 
body, and dining the inteival preceding the assumption of 
another earthly gross body. This intermediate body (com- 
monly called preta-SarJm, thS dead man’s body) serves, as 
it were, to support and, as it were, to clothe the departed 
spirit during its several residences in the world of .spirits 
[pilri'-loka) ; whence its pliilo.sophical name Adhishthfina- 
dcha. It is of the same nature, though inferior to tlie divine 
body of the gods j and, though, like that divine body, really 
composed of gross (sthula) particles, is of a more ethereal 
substance than the earthly body. Without it the .spirit would 
be incapable of enjoying bliss or suffering misery In the Inter- 
mediate temporary paradise, or purgatory^, through which all 
spirits have to pass before assuming new terrestrial bodic.s. 

And be it noted that the union of spirit with a succession 
of bodily forms is dreaded as the worst form of bondage, 
TiiQ spirit, so united, commences acting, and all actions, 

^ In the Vcdilnm system there me throe bodily coverings, tho Causal 
body (Kaiana-iiarini) coming first j but this is merely another name for 
Ajnana (see p. 35), and can scarcely be rcgaidcd ns a material substance, 

* Its minuteness is denoted by iia being described ns ‘of tho si/c of 
a thumb’ {angush[ha-mdtrd)^ though some apply this expression to tho 
ijitcnnediate body, 

® The heaven and hell of orthodox Ihahnwnism are only tempoiary. 
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good or bad, lead to consequences, and these consequences 
'must have their adequate rewards or punishments. It is on 
this account that ‘the spirit must of necessity be removed 
to temporary heavens' or hells. Thence it must migrate into 
higher, intermediate, and lower corporeal forms, according 
to ij;s various degrees of merit or demerit, till it attains the 
great end — entire emancipation from the bondage of repeated 
bodily existence, and rcab sorption into the one Spirit of the 
^Universe, 

With regard to the external world, it is a lixcci aogiucv ui 
every Hindu philosopher that ex nihilo mhit fit — nothing 
is pj-oduced out of nothing. Therefore, the external world is 
eternal. Ilut according to one view, the external world is 
evolved out of an eternally existing productive gci'm united to 
eternally existing individual Spirits. According to another, it 
is evolved out of ,the Ilhisiofl which .^tivcrsp reads the one 
ctcriial Spirit, and becomes one with it, though having no real 
existence. These two theories in regard to the creation of the 
world — the first represented in the Safikhya system, the second 
in the Vedanta .System — arc both of great antiquity. 

The first shadowing forth of the mystery of the creation of 
male and female, and of the living world through their union, 
is traceable in some of the Vedic hymns. The well-known 
hymn of the I,lig-vcda (X. 129, 4), already quoted, asserts that 
finst ‘in that One Being aro.se Desire, which was the primal 
germ of Mind, and which the wise, searching out in their 
thoughts, discovered to be the .subtle bohd connecting Entity 
with Non- entity.* 

Again, the {'XIV 4. 2. 4, etc.; ana 

Bfihad-aranyaka Upanishad (I. 3) declare that ‘the Supreme 
Being was not happy, being alone. He wished for a second, 
lie caused his own self to fall in twain, and thus became 
husband and wife, lie approached her, and thus were human 
beings produced’ (sec p. 182). 

In this latter passage i.** the first clear statement of a dualitj 


30 


Philosophical Brahwatiisin, 


in the divine «nity-*-an idea ingrained In the Hindu mind 
quite as strongly as the doctrine of a Trinity in Unity is in 
the mind of Christian theologians — an Idea, too, which had 
been previously adumbrated in the supposed marriage of 
Heaven and Earth for the production of gods, men, atul all 
creatures. 

The idea was expanded in the mythical cosmogony of 
Manu, Book I. 5, etc. There it is said that the universe first 
existed only In darkness as if immersed in sleep. Then the 
Self-cxistcnt (Svayam-bhu) still undeveloped (A-vyakla), 
having willed to produce various beings from his own sub- 
stance, first with a mere thought created the waters, ,aiul 
placed on them a productive seed or egg (bija). 'riien he 
himself was born in that egg In the form of Brahma. Next 
he caused the egg to divide itself, and out of its two divisions 
framed the heaven above and the earth beneath. Afteiwaids, 
having divided his own substance, he became half male, half 
female (I. 3a), and from that female produced Viraj, from 
whom was created Manu, the secondary progenitor of all 
beings. The order of the creation of the five elements is 
T. Ether (Akasa) ; a. Air (Vayu) ; 3. Eire (Tejas or Jyotis); 
4. Water (Apali, pi.); 5. Earth (Ejithiv! or Bhumi); but these 
resulted from a previous creation of five subtle <'lemeiUs 
(tanmatra). The Nyaya-sfitra reverses the order. 

So again in the Saiikhya philo.sophy, there are two eternal 
principles — the Producer and the Spirit. The former is an 
eternal productive germ or Creative P'orce which is called 
Prakriti (feminine), because it produces (prakarotl) Iwenty-lbur 
products. It is also called Pradhana, because it Is the fixetl 
material cause of everything except the .Spirit— which is 
twenty-fifth in the seric.s. This infinitely sul)tlc elementary 
productive germ, though one, is supposed to Ije made up of a 
trinity of co-eternal primordial (qualities in perfect eipiipoise 
(samya). The.se arc called Gui.ms, not bceau.se tliey are 
simply qualities, but bcctau.se they •act like ‘cord.s' to l)ind 
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the spirit with triple boiuls. They arc, i. Sattva, ‘purity’ 
or ‘goodness;’ a. Rajas, ‘passion’ or ‘activity;’ and 3. 
Tamas, ‘darkness’ or ‘indifference;’ sometimes regarded as 
equivalent to pleasure, pain, and indolence respectively. 

^ Tlie Spirit or second eternal principle called Purusha 
(the JVIale or Self) is not, like Prakplti, one; nor does it 
procluce anything. It is multitudinous. Spirits are innume- 
rable, each separate Spirit being co- eternal with Prakpti, but 
doing nothing and creating nothijig. When human beings or 
any other b(;ingH arc created, the creation is always effected 
through evolution out of Pralq'iti, which is nevertheless a 
merely blind and dark force; no creation at all being apparent 
unle.ss tins force brings itself Into union with .some one eter- 
nally existing .separate .spirit. Pralq'iti, in short, unites itself 
with the Spirit or Self and bincKs it with the triple bond of 
the three above-named Gunas^ in order that this Spirit; may 
reflect or illumine the evolved world as a clear river reflects 
dark trees, or a.s a bright crystal vase illumines a flower, 
while the flower itself colours the cry.stal. 

The fir.st step in the evolution vait of Prakrit! is the pro- 
duction of Intellect or intiflligont porccpticm (Budelhi). Next 
comes the faculty of Self-con.sciousncsH or personality, called 
the I-makor (Aham-kfira), un'd then the five .subtle and five 
gro.ss clement.s, the latter being the product of the former. 
Last in th<j .seruis come the five organa of perception, the five 
organ.s of action and the Internal organ, mijid (Manas), which 
holds a po.sitlon between the ten other organ-s, mediating 
between them a.s the instrument of both perception and 
volition'**. The.so con.slitute the twenty-five principles of the 
Saiikhya systmp. 

’ The SphiL hoforc U.s association with these Gunas is called Nlrgiiua ; 

and \vh'(!n bouiul by them, Sagui.sit. . „ . . . , 

In lids and in (ho Nyaya sy'jtcin IJuddhi, intellect, is antenoi and 
superior to Manas, ‘mind,’ wliicU is merely the instrument of thought. 
It governs the mind, and causes it to decide, Manus thcoiy is a 
combination of Hafikhya aiuPVcdflnta, In Book 1 . 14i etc. u i.s s.ald that 
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The noteworthy point is that consciousness, cognition, will, 
and thought do not belong to the creative force Prakriti* 
and its creations; Intellect, the I-inakcr, and Mind (li^uchlhi, 
Aham-kara, Man£C&) when existing separately, nor to the 
spirit (Purusha) when existing separately, but only to the tw/) 
when united. In short, two factors — the active, crcativc.but 
blind force, and the inactive, passive but illuminating spirit — 
must come togethei; before there can be even any conscious- 
ness or sense of personality And yet the creation is not 
supposed to take place for the sake of the two together, 
but only that it may be illuminated and observed by each 
separate individual spirit or soul, which nevertheless js a 
wholly apathetic, isolated, and indifferent spectator of the act. 
It is clear from this how easy it became to confuse Purusha 
with Prakfiti and to regard cither the one or the other or the 
union of both as the source of the external workP 

Of course when any being is created the throe primordial 
qualities, Puijty, Passion, and Darkness, are no longer cupially 
balanced as they are in the creative germ, Prakviti Creation 
is a result of the disUn banco of this equilibrium. One or 
other quality is then in excess, making a being unselfish and 
good, selfish and energetic, bestial and ignorant, according as 
either purity, passion, or darkness may happen to prepon- 
derate. 

I need not point out that this remarkable theory of innu- 


Brahmft, when bom from the egg deposited by the Sclfcxhlcnl, dmw 
out the external woild fiom pine spirit (Atman), 'riu: (list pioducl was 
the principle of thought (Manns Duddlii or Muluu). Next came 
Personality (Ahaip'kar.a), and then the seven suhilc elements (Tun- 
matras). From these seven nctivt principles (called ‘the seven I’uru- 
shas,» I. i9)~vU Mahat or lJuddhi (called Alniun m I. n), 74, 75), 
Ahain»kjira, and the five subtle elements — were evolved the five gross 
or material elements the organs of sense, and the whole 

world of sense, 

^ ^ Professor A. E. Gough in the ‘Calcutta Review* has thrown great 
light on the Safikhya and Vcdfiiua systems and their close connexion 
\vith each other. 
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mcrablc personal creations by individual souls is not without 
fts counterpart in European systems h In India the idea of a 
separatee spiritual Self combining with a primordial force for 
the creation of all things was, as we have seen, of great 
antiquity. And notwithstanding the physical and metaphysical 
subtleties with which it was connected, the notion of the 
universe proceeding from a male principle regarded as a 
generator, and a female principle regarded as an eternal 
energy or capacity commended itself to the popular 

mind as harmoni/.ing with the operations and phenomena 
cverywhefre apparent in nature. To this day it is symbolized 
all over India by temples dedicated to the male and female 
organ (called Llhga and Yoni). It is clear that in such a 
system there, can be no need for the existence of a supreme 
eternal Spirit as distinct from the personal spirit, even though 
such a supreme Being be theoretically admitted (as In the 
Yoga blanch of the .Sankhya]^, 

The so-called pantheistic theory of the Vedanta philosophy 
is even more attractive to the majority of Hindu thinkers, It 
is Iru'c that the Slihkhya add Vedanta together underlie 
Bivahmanism ; but the Vedanta is the more orthodox. It is 
a belief in the non-duality and non-plurality of Spirit — that 
is to .say, in one eternal .Spirit called Atman ^ (nom, Atm a) or 
Brahman (nom. Brahmil, see p. 43) instead of in many,— a belief 
in the identification of the human spirit and of all tlie pheno- 
mena of nature with that one Spirit, when enveloped in 
illusion. In other words, the separate existence of man’s soul 
and of all natural phcnomcim is only illusory. 

This doctrine is said to rest on another well-known hymn 
of the Veda (X, yo) called the Purusha-sukta. There the 
one c mho cl led Spirit is called Purusha (sec p, 17), and is 
said to be 'everything, whatever is, has been, and shall 
be.’ The same doctrine is briefly formulated in three 

* 'I’lie Sfdikhya has uuu'h in common with tlie Idealism of Berkeley, 

» One clymoloyy given fur ;Uman is to breathe. Compare p. 20. 

D 
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words (from the Chanclogya Upanishad) used aus a creed in 
the present day by Indiaji 7’hci.stic as well as ranllieislic 
sects — eva advitlyam^ * there is but one l^cjng, iu> 
second.’ Nothmg really exists but the one impersonal Spirit, 
called Atma or Bralimil ( = Puru.sha). From him is every Ihinjr 
born; in him it breathes; in him it Is dissolved (tajjjlfin). 
He, in the illnsiofi that overspreads himy is to the external 
world what yarn is to cloth, what milk to curds, what clay to 
a jar ; but only in that illusion h As ether contained in 
various vessels and as the sun reflected on various mirrors ia 
one but apparently many, so is iho spirit one and many. A.s 
the potter by the help of clay makes a pot, so the Spirit itself 
causes its various births. As an actor paints his bod / with 
colours and assumes various forms, so the Spirit assumes the 
bodies caused by its deeds. 7diis eternal impersonal Almfi 
or Brahma is absolutely One (unlike the .Safikhyan Spirit or 
Purusha, which Is multitudinous) ; yet it Is made up of a 
trinity of coreternal essences— to wit, pure unconscious ICx- 
istence (Sat), pure Thought (dlt)«, and pure Bliss (Ananda). 

And here let me observe that more than one Chiislian 
writer has pointed out how remarkably this Iri-imity of 
Entities corresponds with the Trinitarian doctrine of (hul 
the Father, who is the Author of all F.xistcnce; God the .Son, 
who is the Source of all Wisdom and Knowledge ; and Gotl 
the Holy Spirit, who is the Source of all Joy. But we inu.sk 
bear in mind that, with the Vcilanlisl, Brahmil i.s only ICxIsl- 
ence in the negation of non-existence, only Thought iti the 
negation of non-thought, only Bliss in the negation of non- 
bliss and of all the miseries of transmigration. 

When this impersonal unconsciou.s Sjunt a.«sumes con- 


^ the actual matcrhil cause of the woiltl as clay of a iai’ hui 

Cit, pure unconscious lliought’ nionc, or ic, cnuiralcul 6iilnnva is 
Tr«rhrKnowL™c””.Luy Uimnisliu.ls’au 


\ 
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sciousness and personality — that is, when it begins to exist 
in any object, to think about anything or be joyful about any- 
thing— it does SQ by associating itself with the power of Illusion 
(Maya) and investing itself with three corporeal envelopes. 

First, the causal body (Icarana-SarTra) identified with Ajnana 
or Igjiorance^; secondly, the subtle body (liiiga-sarlra) ; and 
thirdly, the gross material body (sthula-sarTra). In this way the 
impersonal Spirit is converted into a personal God who can 
be wetrshipped, and so becomes the Supreme Lord (Isvara, 
Faramesvara) and Ruler of the world. To be strictly accurate, 
however, it should be stated that the Vedanta theory makes 
the assumption of these three bodies involve the assumption of 
throe distinct divine personalities, each of which is supposed 
to invest a particular condition of spirit. Thus, with the first 
or causal body, the impersonal Spirit becomes the Supreme 
Lord, Parame^vara, supposed to represent and embody the 
mystical totality of dreamless spirits; with the second or 
subtle body the impersonal Spirit becomes Hiranya-garbha 
(or Sutratman, or Prana), supposed to represent the aggregate 
of dreaming spirits, connecting them like the Sutra or thread 
of a necklace ; with the third or gross body it becomes Viraj 
(or Vaisvanara, Prajapati, Purusha), supposed to represent 
and embody the aggregate of waking spirits (compare p, 38). 

This third condition of spirit or that of being wide awake, 
though with us considered to be the highest state, is by Hindu 
philosophers held to be the lowest, because farthest removed 
from unconscious spirit. In fact, beyond and underlying all 
three conditions of spirit is the fourth (turlya) or pure abstract 
impcr.sonal Spirit (Brahmli) itself. 

Of course these hypcr-subllctics are beyond the scope of 


* The Karann-yaiTva is not only identified with Ignorance (AjnUna or 
Avidya), but also with Illusion (Maya). It la, therefore, no real body. 
Both Ignoiance and Illusion arc the sole cause of the separation of the 
peisonal (lod and the pdisonal luiinan soul from the universal Soul, In 
the same way they arc the cans® of every existing thing. 

D 0 , 
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ordinary philosophic thought; but they show how great i, 
the difference between the Pantheism of India and that o’f 
Europe. A Vedantist believes in one impersonal Spirjtj who, 
by association with Illusion, becomes one Supreme personal 
God (Paramesvara). And it is this personal God who, when 
he engages in the crea'lion, preservation, and dissolution gf the 
Universe, is held to be dominated by one or other of the three 
Qualities (Gunas) which arc the supposed constituents of his 
causal body, identified, as it is, with, Ignorance h These thice 
Qualities or conditions arc the same as those which in tlic San- 
khyaii system arc the constituents of Praki’iti namely, 
Activity, Goodness, and Indifference (Rajas, Sattva, Tanias) 
They are those which in the later doctrine of the Puranas are 
held to scpaiate the one Supreme personal God into the 
three divine personalities of Brahma (noni. case), Vishnu, and 
Rudra-Siva, each accompanied by his own consort*'. 

Dominated by Activity (Rajas), tiie .Supreme Being is 
Brahma, the Creator ; by Goodness (Sattva), he is Vishnu, 
the Preserver; by Indifference (Tamas), he Is Rudra, the 
Dissolver. 

Pure Vedantism, then, is not only a belief in one lui" 
conscious, impersonal Spirit made up of three essences. It 
is a belief that a kind of threefold trinity--' to wit, three 
spiritual c.sscnccs, three corporeal envelopes, and three do- 
minating qualities — together constitute one personal God, as 
well as every human personality. 


* In other words, Uie Kfirann'^ailrn — consisiinf; of bjiioraiu'c, and 
therefore made up of the three (luiyis — is the illusory corptu't'id (lis)pii>io 
(upildhi) or investing envelope or triple bond of the hnixusonal Spirit 
BrnhmH, by whicli it becomes thq personal (lod Para me?) vara, who Is 
thence called Saguiia (associated with the Gunns). In Us impersonal 
state the ‘-’pbit is Nirgima, 

“ Soui''timcs regarded as equivalent to Passion or Pain, Purity or 
Happiness, and Apathy or Ignorance. 

® In die later mythology the expression ^nlctl Is subslituU’d for Mfiyil, 
Prakfiti, and Ajhana, ns representing lluf wife of the personal God. 
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It is by reason, then, of association with Illusion or Ignor- 
ance (niatlc up of the three Qualities), that the Supreme Spirit 
(Paramatman) enshrined in the personal God, and the living 
spirit (jlvatman) enshrined in the heart of man, believe in 
tlicir own individuality, mistaking it and the surrounding 
wojld foi realities, jvist as a rope in a dark night might be 
mistaken for a snake. The moment that the personalized 
spirit sets itself free from the poAver of Illusion or Ignorance, 
its identit/ and that of the whole phenomenal universe with 
the one impersonal Spirit, Atman (=:ParamaLman, BrahmS), 
is re-established, Strange to say, this Illusion or Ignorance is 
held to have an eternal existence equally with the one eternal 
Brahma \ though, owing to the fact that such existence is 
unreal, and the whole evolved world unreal too, it follows 
that nothing really existent is left but Brahmru In other 
words, all tl at really exists is identi(;al with Brahma. 

In fact, tlie more evidently physical and metaphysical 
speculations arc opposed to common sense, the more favour 
do tlicy find with some Hindu thinkers. Common sense 
tells an Englishman that he really exists himself, and that 
everything he sees around him really exists also. He cannot 
abandon these two primary convictions. Not so the Hindu 
Vcdantlst. Dualism is his bugbear, and common sense, 
when it maintains any kind of real duality, cither the separate 
independent existence of a man's own Spirit and of Gods 
Spiiit or of spirit and matter, is guilty of gross deception. 

And yet, after all, when the Vcd5ntist theory, as held at 
present, is closely examined, It turns out to be virtually as 
dual is tic, in regard to spirit and matter, as the Sahkhya j 
the only difference being that the source of the material 
world (Prakj'iti or Maya) In Sahkhya is held to have 
a real eternal existence instead of a merely Illusory eternal 

1 Milyfl‘Cl(l.yogo 'nadih, ‘ the union of did and Mayft Is from all 
eternity,’ Sec Professor Gough’s articles on the Philosophy of the 
Upaniahads, 
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existence^ Bi-ahnui and Maya ‘Illusion* in the Vedanta 
system must be united In the act of creation. The cxtomal 
world is the product of two eternal principles (viitually 
comparable to Light and Darkness in the Sanidiya, atul to 
Knowledge and Ignorance In the Vedanta). The chief <li (Ter- 
ence between the two systems lies in the plurality of Suirits 
as distinguished from the unity of Spill].. Yet the Vedaiili.st, 
while asserting the latter, virtually believes in three condilloiuj 
of being, real, practical, and illusory. He affirms that the one 
Spirit Brahma alone ha.s a real (paramarlhika) existence ; yet 
he allows a practical (vyavahurika) separate existence (o 
human spirits, to the work!, and to the personal God or gods, 
as well as an illusory (pratibhasika) existence. 

Hence every object is to be dealt with practically as if 
it were really what it appears to bo. A god is practically a 
god ; a man, a man * a beast, a beast ; so that when a man 
feeds a horse he docs not feed him a.s u portion of God, but 
as an animal kept for riding. The Vedanta theory, like the 
Saiikhya, has taken deep root in the Indian mind. Both are 
the leal soutcc of the popular religion and mythology of 
the HiiiclQs. Both permeate their literature atul give a colour 
to every thouglit and feeling of their dally lives. ' And hence 
it is not difficult to understand how a people imbued with the 
idea that the world is an illusion .should be dcstilulo of any 
taste for historical iuvc.sllgaiions. No such thing as .i genuine 
history or biography exists In the whole of San.skrit litciature. 
Historical rc.scarchcs arc to a Iliiulfi .simple foolishness, 

The thiid philosophical .system, called Nydya— or the act 
of going into any subject analytically (opposed to .Saiikbyii 


* I’erhaps the only iruc monistic tlicory is that oi iho (hKldhiiil, who 
afiirms that nothing exists ljul the sclf-crcalive Univeisc, which, Imwever, 
he also calls Mnyn, Illusion.' A Vedantist is Hmhm.WuIt, ‘one who 
w the only reality p n niuldliist is rtfinyawinU, ‘ one 

111 *1 *'" l’‘ft‘lli!lna-v.uh, one wlio 

allirms that all things jnotqed from priulhana (Ihakiiti). 
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or synthetic ciuiincration) — is not so closely connected with 
religion and religions speculation as the Siihkhya and Ve- 
danta. Yet it offers more interesting parallels to European 
philosophical and scientific ideas. It is much studied in 
modern Sanskrit schools of learning, as an analytical inquiry 
into all the objects and subjects of human knowledge, in- 
cluding, among others, the process of reasoning and logic. 

In regard to the subject of reasoning, the Nyaya proper, as 
I have shown in ‘Indian Wisdom’ (p. 73), propounds in its » 
first Sutra sixteen topics, the first of which is Pramdi}a^ that 
is, the means or instrument by which knowledge or the right 
measure (prama or pramiti) of a subject is to be obtained. 
These means are four — perception bytlic senses (pratyaksha) , 
inference (anumaiia) ; comparison (upaniana) ; verbal or trust- 
worthy authority (.sabda or aptopade.sa), including rcvelationb 

Of these four processes, ‘inference’ is divided into five 
members (avayava). i. The pratijndy or proposition (stated 
hypothetically), a. The hciit^ or reason. 3. The ndd’- 
harnna, or example ( = major premiss). 4. The npanaya^ or 
application of the reason ( = minor premiss). 3. The niga-- 
inana^ or conclusion, i. e. the proposition restated as proved. 
Thus: j. The hill is fiery j a. for It .smokes; '3, whatever 
smokes is fiery, as a kitchen-hearth; 4. this hill smokes; 

3. therefore this hill is fiery. 

Here we have a clumsy combination of enthymeme and 
syllogism, which must be regarded not as a syllogism, but as 
a full rhetorical statement of an argument. 

The most noticeable peculiarity in the Indian method, 
stamping it as an original analysis of the laws of th ought, 
is the employment of the terms ‘invariable concomitance 
or pervasion’ (vydpH)^ ‘invariable pervadcr’ {vydpaka\ and 


^ The Sifiikhyn rejccls the ihird of the four Pramitims, and the Yediinta 
•adds two others to the four, viz, negative proof (an-upalabdhi, abhava) 
and inference from circumstances (arthapatti). 
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invariably pervaded ’ {vyapyd). Fire is the pervader, smoke 
the pervaded. The argument is thus staled ; ‘ The mountain 
has invariably fire-pervaded smoke j therefore it has fire.’ 

The Nyaya, like the Sankhya, believes the individual souls 
of men {jfvafman) to be eternal, manifold, eternally separate 
fiom each other, and distinct from the body, senses, and 
mind, infinite, ubiquitous, and diffused ciierywhcre throughout 
spacct so that a man’s soul is as much in JCngland as in 
Calcutta, though it can only apprehend, and feel, and act, 
where the body happens to be. 

Its idea of the mind (mauas)i which it calls an internal 
instrument or organ, is that it is like the spirit or soul, an 
eternal substance {dravya). Instead, however, of b<nng dif- 
fused everywhere like spirit, it is atomic, like earth, water, file, 
and air, and can only admit one perception or vtilition at a 
time. 

In its cosmogony the Ny3ya is dualistic in assuming the 
existence of eierual atoms, side by side with eterual souls. 
Atoms are not like Prakfiti one, but iiinumcrabie. 

We know that the true Sankhya (as distinct from, the 
Yoga) recognized no Supreme Spirit, and it is probable that 
the true Nyaya was In this respect like the Sfinkhya. In any 
case neither of these systems admits the absolute unity of one 
omnipresent all-pervading Spirit. If they acknowledge a 
Supreme presiding Spirit at all, it can only be as forming 
one of innumerable other spirits— though superior to them— 
and as co-eternal and (in the ease of the Nyaya) as co- 
omnipresent with them. 

The foregoing three systems, with their three sub-systems, 
together constitute the philosophical phase of Brlilimanism. 
Clearly the one great aim of this branch of Indian rcligiou.s 
tliought is to teach men to abstain from action of every kind, 
good or bad as mucli from liking as from disliking, as much 
from loving as from hating, as much from earnest as from 
listless effort. 
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The whole external woiTd is an illusion. Actions and 
feelings of all kinds arc a grand mistake. They arc the 
fellers of the soul which bind it as with bonc|s of iron to 
a continual succession of bodies. 

Transmigration or Metempsychosis is the great bugbear — ■ 
the terrible nightmare and daymare of Indian philosophers 
ancf metaphysicians. All their efforts are directed to the 
getting rid of this oppressive scare. * As the embodied soul/ 
says the Ilhagavad-gUa, ‘moves swiftly on through boyhood, 
youth, and age, so will it pass througl> other forms hereafter.’ 

The question is not, What is truth? The one engrossing 
problem is, How Is a man to break this iron chain of repealed 
existences? How is he to shake off all personality? How is 
he to return to complete absorption (sayujya) into pure un- 
consciou.s Spirit? Or, if this highest object of ambition is 
beyond his reach, how is he to work his way through 8,400,000 
successive births to any of the three inferior conditions of 
bliss— I. living in the same sphere with the personal God 
(siilokya) ; a, close proximity to that God (.samTpya); 3. 
assimilation to the likeness of that God (.sarupya)? 



Mythological BrUhmanism. 

The Mythological phase of Ihrihmanism has for it.s biblc the 
two great legendary heroic poems (Ilihiisa) called Maha-bharata 
and Ramayana. Its development was probably synchronous 
with that of Buddhism. 

Buddhism, like philosophical BiTihmanisni, was a disbelief 
in the efficacy of ritual, and, like it, taught the uselessness 
of .sacrificial ceremonies and even of austerities for the attain- 
ment ot true knowledge. Tt taught that knowledge was only 
to be obtained inrough self-suppression. It substituted a blank- 
for God ; it denied the existence of soul or spirit, whether, per- 
sonal or supreme, and of everything but body, mind, and 
.sensation.^,— of everything but eilrth, heavens, and hells, whidi, 
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accoi’cUng to the Buddha, arc always, through the force of 
works, tending to disintegration and re-intcgiation in perpetual 
cycles. But while it repudiated priestcraft and sacrificing 
priests, it supplied the people with an object of venera- 
tion in its own founder Gautama— afterwiuds styled ‘ the 
Enlightened’ (Buddha). Its success was in a great measuic 
due to the reverence the Buddha inspired by ins own peisonal 
character. He was the ideal man — the perfection of hu- 
manity. He practised faithfully what he preached effectively. 
Adherents gathered in crowds around his person, and Ciautama 
himself became the real god of his own popular faith. 
Everywhere throughout India thousands were drawn towards 
his teaching. His doctrines of universal chaiity, liberty, 
equality, and fraternity were irresislildy attractive, The 
only hope of arresting the progress of th(‘ Budtllustic move- 
ment lay in inventing human gods and a system of mytho- 
logy equally attractive, eqiuflly suited io the needs and 
capacities of the mass of the peqple, 

In all probability the Bifilimans commenced popularizing 
their pantheistic doctrines about the lime of the rise of 
Buddhism in the fifth century C. The Buddha died, and, 
according to his own teaching, became ijorsonally annihilated, 
but the remains of his body were enshrined as relics In 
various parts of India, and his memory was worshippetl 
almost as earnestly as his person had lieen revered, 'fhe 
Brahmans saw this. Ihcy knew that the religious cravings 
of the mass of the Ilindu people could not long be satisfied 
cither with propitiation of the elements or with Iheir own 
cold philosophy, or with homage paid to a beiiqi held, like 
Buddha, to be nowhere existent. They therefore addressed 
themselves to the task of .supplying the people with personal 
and human j|ods out of their own heroic imcm.s, the Rama- 
yai.ia and Maha-bharata. They proceeded to Br«’ihmanizc 
the popular song.s of a people who, when they Hast stiread 
themselves over India, were warrior.s not priests. Tlic prin- 
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cipal heroes, whose achievemcius were the subject ot epic 
song and recitation, underwent a process of deification. The 
{jrcal warrior dynasties were made to trace back their origin, 
through Brfihnianical sages, to the sun-god and the moon- 
god. Myths and legends confirmatory of the divine origin 
of every great hero were invented and foisted into the body 
of 'the poems. In this manner a kind of anthropomorphic 
mythology, well adapted to the popular mind, was devised. 
Nor was any amount of polylheiSm, anthropomorphism, poly- 
demonism, and even fetishism incompatible with their own 
pantheistic doctrines. The Bifdimans in their popular teach- 
ing were simply carrying out their own doctrine of evolution. 
The only problem they had to solve was ; how could any 
theory of evolution be made to comprehend existing super- 
stitions and be best applied to the development of a popular 
my thology ? 

Nothing, ':hen, was easier for them* than to maintain that 
the one sole, self-existing Supreme Self, the only real exist- 
ing Essence, exercises itself, as if sportively (iTlaya), in infinite 
cxi>ansion, in infinite manifestations of itself, in infinite crea- 
tion, dissolution, and re-creation, through infinite varieties 
and diversities of operation. The very name 'Brahma’ (de- 
rived from the root bvih, ^to increase’), given to this one 
eternal Kssence, was expressive of this growth, this expansive 
power, this universal development and diffusion. 

Ileiicc all visible forms on earth, said the Brrdnnans, arc 
emanations from the one eternal ICntity, like drops from an 
ocean, like sparks from fire. Stones, mountains, rivers, plants, 
trees, and animals — all these are traceable upwards as pro- 
gressive steps in the infinite evolution of h!s being. The 
highest earthly emanation is man, and the emanation • of 
men is in chivsses and also traceable upwards according to 
a graduated .scale, the highest class being that of the 
Brahmans. 

Fitly, too, arc the In ghost human manifestation 19 of the. 
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eternal Brahma called Brahmans : for they arc the appointed 
mediators between earth and God. ]S[onc of these qmuna- 
tions can alter their condition in each separate stale. Ac- 
cording to their acts, they sink into lower or rise into 
higher grades of being on. the dissolution of each bodily 
frame. 

Then be it observed that a series of higher forms of exist- 
ence above the earth, such as demigods, supernatural beings, 
infciior gods, superior gods, is traceable upwauls from .man 
to the primeval male god Brahma— the first personal product 
of the purely spiritual Brahma when ovcrspreatl by May a or 
illusory cieativc force — this male god Brahma standing at the 
head of creation as the first evolution and hence the apparent 
Evolver of all the inferior forms. To draw any line of 
separation between stocks, stones, plants, animals, men, 
demigods, and gods i,s, 'according to the theory of BiTihmanism, 
impossible. They arc all liable to run into each other 
and the number of gods alone amounts to 330 millions. 

But the act of creation necessarily involves the two other 
acts of preservation and dissolution. Hence the god Brahma 
is associated with two other personal deities, Vishnu, the 
Preserver, and Rudra-Siva, the Dissolver and Reproducer. 
These three gods, concerned in the threefold operation of 
integration, maintenance, and disintegration of being {si-ishti- 
sfhiH-laya)i are typified by llic tlircc letters composing the 
mystic and profoundly significant syllable Oni (AUM), — 
three letters originally typical of the earlier Vcdic trinity, 
and, in the mysticism of the Upanishads, of three personaliza- 
tions of the Universal Spirit (Paramesvara, Ilirai.iya-garbha, 
and Viraj^^). Like the earlier Vcdic god.s, the three later 
deities were not only personifications of the three forces of 

^ The whole scries of evohuions is sometimes spoken of ns llmhm.aiU- 
stambn-pnryniunm, exlending from lirahma to a stump (or tuft of gniss). 

® See p. 35, and see Mmidukya Upanishnd, which makes the whole 
monosyllable Om stand for the impersonal Jlrahmil. 
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integration, clisiutcgration, and reintegration, but also of three 
principal objects in nature, Earth, Water or Sun, and Fire ; 
or of the three worlds. Earth, Air, and Sky ; or of the three 
forms of nralLer, Solid, Liquid, and Gaseous ^ They consti- 
tute the well-known Tri-mUrii^ or triad of forms which 
characteiizcs mythological Brahnianisin, and their bodieSj 
like those of human beings, arc composed of gross material 
j 3 articles though of a divine and ethereal character (see p. a8), 

These three deities, too, arc often, as w'C have seen (p, 36), 
connected with the Guiias of philosophy, the idea being that 
when the one Universal Spirit is dominated by activity (Raj 0- 
guija) he is Brahma, the Creator; when dominated by good- 
ness (Sattva-guna) he Is Vishiiu, the preserver; when dominated 
by indifference (Tanio-gin.ia) he Is Siva, the Dissolver. 

Properly, according to the true theory of Brahmanism, no 
one of these three ought to take precedence over the other 
two. They arc equal, and their functions arc sometimes i liter- ‘ 
changeable, so that each may represent the Supreme Lord 
(Paranicsvaia), and c{\ch may take the place of the other, 
according to the sentiment expressed by the greatest of Indian 
poets, Kajidasa (Kumilra-sambhava, Griffith, VII, 44) : — 

In those three Persons the one God was shown — 

Each first in place, each last — not one alone ; 

Of IJinhinfi, Vishiiu, Siva, each may be 
Fhst, second, third, among the lilesscd Three. 

There is a well-known Tri-niurti sculptured out of the rock 
in the caves of Klcphiuila, at Bombay. Three majestic heads 
arc represented springing out of one body, The triangle 
(Trlkotia) is also used to syinbolij^c this triune co-equallty. 

In the later mythology this co-cquallty was denied, the 
difference in the characters of the three gods being well 
illustrated by a story from Bhfigavata-puraiia, X. 89 : — 

A dispute once arose among the sages which of the three gods 
was gicalest. They applied to the greatest of all sages— Bhpgu — to 


h Compare p. 10, 
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determine the^oint He undcitook to put iiH tlJice ttruls tn a nevore 
test. He went first to Biahmfl, and omitted till <»beiiiamT, Thf 
anger blazed forth, but he was at length paf ifind. Next l\e woiii to 
the abode of Siva, and omitted to rotum tin; god’*) iialiitation. 'I'Jio 
iiascible god was enraged, his eyes Hashed fiie, ami he laiscd hi*, 
Trident weapon to dcstjoy the sage. But tli(5 wile, 1‘arvatr, in- 

terceded for him. Lastly, Bhjigu went t«) tlie lioaveii of Visluui, wlunu 
he found asleep. To tiy his forbcar.'ince, lie gave the god a good hi(’k 
on his breast, which awoke him. Instead of 'iln)wing anger, Vishnu 
asked Bhrigu’s pardon for not having giecled him on his (ir*l auival. 
Then he declared he was highly honourctl hy tlm sage's blow. It had 
imprinted an indelible mark of good fortune on Ids breast. He inistod 
the sage’s foot was not hurt, and began to nib it gamtly. ‘This,’ said 
Bhi'igti, ‘is the mightiest god; he ovcipowei's lus <uu'inies liy ilic most 
potent of all weapons — gentleness and generosity/ 


These three gods JifTcr from, and arc .superior to, ;d! utlun* 
ciivinc and human organism.n, in Unit they ate not .siibjmT to 
transmigrations. They are beings wlm have all. 'lined tlie 
highest condition possible, short of absorption Into JlialunX 
And of these three, Vishnu, the Poivtuler and PrcM'iver of 
all nature, is the most human, a.s he is a!.*ui the tnost humane, 
in his character, attributes, and symi)alhie.‘b and ihenifore Uic 
most popular. Pic has foiu: arms, symbolical of the itower 
he exerts in the deliverance of his worshipper.^. V’nr lions of 
his divine nature have descended in earthly itu'.uttalion.s to 
deliver the earth in times of tlaiiger atul eii ((‘rgoney. They 
are still continually descending in good men and living 
teachers. 


Whether, in fact, Vishnu be connected wllIi light, with heat, 
with air, or with water, it is evident that hj<: fimeiion j., that of 
a divine Pervader, infusing his c.s.scnec for s]H‘eial iimposes 
into created things, animate and inanimale ; for example, Into 
stones, such as the black Sfilagrama ; into riveivi, .such as I lie 
Ganges; into trees and plants, such a.n tlu; 'rnlasi; into 

animais, such as a fish, a tortoise, a hour ; and histly, into 
men. 


And here be it noted that the idea of incarnation, lilce 
every other idea in religion, morjUity, aiul .science, when 
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manipulated by the Bifihmans, wap by them subtilized 
and exaffgcrated. Hence the incarnations of Vishnu are 
i'cally descents (avatara) on earth of portions of the essence 
of a divine person already possessing a material form (sec 
p. 63). These de.sccnts were undertaken^ reasonably enough, 
for preserving the world when in pressing cmeigencics, espe- 
cially when its safety was imperilled by the malice of evil 
demons; and they arc of four kinds and degrees. 

hirst, the full descent, aa in Krishna., one of the heroes 
of thcj Kpic poem called Maha-bharaLa ; secondly (though 
chronologically anterior), the partial descent, consisting of 
half the god’s nature, as in Rdma^ hero of the other Hpic 
called R a may an a j thirdly, the quarter descent, as in Rama’s 
broth<M‘ Bharata; fourthly, the eighth-part descent, as In 
Rama’s two other hroLhers, Lakshina n a and ^atrtfgiina. 
Distinct from these is the constant infusion of the divine 
essence into ordinary men, animals, and Inanimate objects. 
It is well known that men whose lives have been made 
remarkable liy any peculiar circum.slanccs, have been held 
by the Hi Ildus to bo partial incarnations of the divine nature, 
and have been woi'shipi)e(l accordingly. 

A description of Vishnu’s other incarnations will be given 
licreafLor (see the chapter on Vaishiiavlsm). It will be sufTicicnt 
to note hero that K|‘ishna and Rama arc the only two in- 
carnations universally worshipped at the present day. 

The other two members of the Indian triad, Brahma and 
J^iivji, liave no such human incarnations as those of Vishnu, 
though the god Brahma is, as it were, humanized in his 
ropre.scntatives the prie.sls, called Brahmans. 

It is true that certain incarnations of both Brahma and 
Siva are sometimes mentioned (as, for example, the form 
of i^iva called Vlrabluulra), and there are local nuinlfosla- 
tious of these deities and local descents of Siva in human 
form. Moreover, Brahma and iSiva resemble Vishnu in 
having wives (called resivicLivcly Sarasvati and PurvaU), and 
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it may be noted that Siva has two sons^ Gaitcsa, lord of the 
demon hosts, and Subrahmanya (also called Skanda and 
Karttikeya), general of the celestial armies, whereas Vishi.m 
has no sons except in his human incarnations^. 

But it would be a great mistake to suppose that many 
deities and divine manifestations are generally worshipped. 
The gods of the Hindu Pantheon to whom temples are reared 
and prayers olTcrcd arc not numerous. Forms of Vishnu, 
Siva, and their consorts, with the two sons of Siva (Ganqsa 
and Subrahmanya), and Hanuman are the chief temple- 
deities of India. But there are an infinite number of divine 
and semi-divine beings, good and evil demons, every one of 
which is held in veneration or dread, and every one of which, 
from the highest to the lowest, is, like all the others, subject to 
the universal law of re-absorption into the one divine universal 
Essence (Brahma). Indeed, at the end of vast periods, called 
days of Brahma, each lasting for 4,320,000,000 human years, 
the whole universe is so re-absorbed, and after remaining 
dormant for equally long periods, is again evolved. 

Here, then, lies the motive for that self-knowledge and 
self-discipline, which, on the theory of universal identity of 
being, would at first view appear useless and absurd. 'Phough 
every man is really God (Brahma), yet God, as if for Ills own 
diversion, ignores Himself and submits to the infiuehcc of 
an illusory creative force. Under that influence He permits 
the unity of his nature to be partitioned into an infinite 
number of individual personal souls. And no such soul can 
recover the condition of identity with the Supreme Soul 
except by raising itself, through a process of self-knowledge 
and self-discipline, to a state of complete apathy (vairagya) and 
cessation from action. In fact, a condition of entire mental 
vacuity ({fitta-vritti-nirodha) or trance (saniadhi) is of all states 

* Nor were Visliyu's in carnal ions prolific. The only one reprcsenled 
as having children Is the Rama of the Kamriyaiin, whose twin sons were 
KuSa and Lava, boin when SUu had been banished to the Iicrmitage, 
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the most desirable as leading to complete Identification with 
the one universal Spirit or Self, Not that a man need aim 
at immediate union with that Spirit, Such union may be 
beyond his present powers. The work of liberation may be 
the labour of many successive lives of the personal soul in 
body after body. Nor need a man’s aspirations ever rise 
as high as re-absorption into the one eternal absolute im- 
personal Spirit. He may simply aim at achieving union 
with Brahma, Vishtm, or Siva, and become, like them, only 
one degree removed from such re-absorption, and incapable 
of further transmigrations (compare p. 41, 11, ii-ao). 

AJid here, too, lies the motive for leligious worship ad- 
dressed to personal gods and visible forms. For one means 
of attaining liberation is by paying homage to the Supreme 
Spirit as manifested in persons and objects. And, indeed, it 
is a cardinal feature of the Bifilimanical system, that the 
Universal Spirit can never itself be directly or spiritually 
worshipped, except by turning the thoughts inwards. No 
shrine or temple to B rah mil is to be found throughout all 
India. The one eternal Spirit can only become an object of 
meditation or knowledge. The Spirit is to be known by the 
spirit; for ho is enshrined in every man’s heart; and this 
internal meditation is regarded as the highest religious act, 
leading as it docs to perfect spiritual knowledge. In short, 
the supreme Brahmil is properly only an object of internal 
knowledge (jneyam), never an object of external worship 
(upasyam), except through secondary manifestations. 

And here mark the vast difference between the Hindu and 
Christian idea of a T rlnity. Brahma, Vishriu, and Siva have only 
derived or secondary existences, but the Supreme Being may 
be worshipped through the worship of these three or of any 
one of the three, supposed for a time to be superior to the 
others, It is even possible for the members of this trinity to 
worship the One Spirit through the worship of each other, 
each being in turn regarded as inferior (see p. 45). 

E 
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Then, in the next place, homage may be paid to the 
Universal Spirit by and through the worship of the inferior 
gods, goddesses, departed ancestors, living Brahmans, heroes, 
animals, and plants. Even stocks, stones, and images may 
represent the divine presence, and so become media through 
which the great Eternal Spirit may become an object of 
adoration. Nay, the very demons and fiends, may receive 
worship both from gods and men, if by self-mortification and 
abstract meditation they attain nearness to re-absorption into 
the great Spirit of the Universe. 

I once asked a Brahman, residing at Thana (Tanna) near 
Bombay, to give me some explanation of the fact that even 
Indians of cultivated intellect who assert the unity of God, 
appear to us Europeans to be worshippers of many gods. 
His answer was to the following effect : — 

‘ All orthodox Hindus believe in one Universal Spirit, who 
becomes Supreme Lord over all (Paraniesvara). At the same 
time they believfe that this one God has taken various forms, 
all of which may be worshipped ; just as gold is one every- 
where though it may take different forms and names in dif- 
ferent places and countries. Every man chooses his favourite 
god or divine object to which he pays especial homage. Xhus 
Agnihotri-Brahmans regard fire as their favourite form of the 
deity. They call him Agni-narayana. Vedic Brahmans 
make a god of the Veda, calling it Veda-iiarayana. Different 
places have also their favourite presiding deities. Benares is 
specially watched over by a foim of Siva (called Visvesvara) ; 
Pandharpur, by a form of Krishna (called Vithoba). Here in 
Thana we have temples of Vishnu, Rama, Krishna, VithUial, 
Hanuman, Siva, Ganesa, and Devi. The oldest and most 
sacred of all is one of Siva, in the character of KaupTnesvara, 
We may propitiate every one of these gods with ceremonies 
and sacrifices, but the Supreme Being present in them is the 
real object of all our offerings and religious services. At the 
end of each we say: " By this act jnay the Supreme Lord be 
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gratified 1” Hence, though to you we appear Polytheists, 
wc are really Monotheists. Nor are we Pantheists in your 
sense of the term. Only out deepest thinkers look beyond 
the personal God to the impersonal Spirit which underlies 
everything. Wc educated Brahmans are practically Theists.’ 
Even the Rig-veda asserts that the gods are one Being under 
different names (I. 164. 46 ; VI IL 58, 7,), 

N omistic Brahmanism, 

The fourth phase of Brahmanism, like the third, probably 
had its origin in the need of organised resistance to the growth 
of rationalistic thought and liberal opinions. It maybe called 
Nomistic Bifthmanism, because it represents that period in 
Indian religious history when the Brahmans composed codes 
of law {simi 1 i'’Sasira^ dharma-sdstra) and laid down precise 
rules for the constitution of the Hindu social fabric, for the 
due co-ordination of its different orders, and for the regulation 
of every- clay domestic life. 

Indeed, in proportion to the laxity and liberty allowed by 
Brrdimanism in regard to all forms of religious and philoso- 
phical thought, is the unbending rigidity of the rules and 
ordinances by which every act of a man’s social and domestic 
life is fettered and controlled. 

These rules arc contained in three principal codes — (1) the 
code of Mann; {2) that of Yajnavalkya ; (3) that of Parasara, 
The first is held to be the most sacred of the three, and is 
certainly one of the most rcmatkable literary works that the 
world has ever produced. It was originally a mere local 
code, embodying rules and prccepts—perhaps by different 
authors, some of whom may have lived in the fifth century 
H.C., or even earlier, It was current among a particular 
tribe of Brilhmans called Manavas, who probably occupied 
part of the North-western region between the rivers Sarasvatl 
and Drishadvati. The name of the real author of this re- 
markable work (the present form of which is now held to be 

E a 
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Jess ancient .than was once supposed) is concealed under the 
title Manu The code of Yajfiavalkya is founded on that 
of Manu, but introduces many additional rules, sonic of 
which are probably as late as the first or second century of 
our era. It is always associated with its cominciUary, the 
Mitakshara. The code of Parasara is a still more inoucrn 
work. It enacts special laws adapted to the fourth or most 
depraved age of the world (called Kali), The three codes 
together constitute a kind of biblc of Nomistic Brrdimanism, 
much in the same way as the Brrdmianas of the three Vedas 
are the exponent of Ritualistic Bifihmanism. But the Brah- 
manas are concerned with public Veclic ritual and sacrifice 
{sruii-karinan\ the law-books with domestic ceremonies 
{smriti-karinau). 

In short, the three chief codes are mirrors of Indian domestic 
manners, little affected as these have been by the lapse of 
more than two thousand years. They il 1 ustralc very strikingly 
the dose intertwining of law, politics, and social life with re- 
ligion and religious ordinances. ‘ The root of all law,’ says 
Manu, is the Veda and the traditions of those who know the 
Veda.” Accordingly we find that in Mann’s code the rules 
of judicature and of caste arc mixed up with the dogmas of 
religion and philosophy and with high religious and moral 
precepts-many of them worthy of Christianity-Awhilc the 
punishment assigned to every kind of offence is carried 
beyond tlie grave into future states of earthly existence, the 
doctrine of transmigration of souls through celestial and ter- 
restrial bodies from gods to stones being implied throughout. 

The superiority of the Brfihmans Is the hinge on which 
the whole social organization turns, They form the great 
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central body around which all other classes and orders 
of beings revolve like satellites. Not only are they in- 
vested with divine dignity, but they are bound together 
by the most stringent rules, while the other castes are 
separated from them and from each other by insurmount- 
able barriers. The doctrine of Manu was that the deity 
created distinct kinds of men, as he created varieties of 
animals and plants ; and that J3rahmans, soldiers {Ksha- 
iriyas\ agriculturists {yaisyas\ and seiwants [Madras) were 
born and must remain from birth to death as distinct from 
each other as elephants, lions, oxen, and dogs, wheat, barley, 
rice, and beans. A Brahman, however, could have four wives, 
and marry a woman belonging to any of the three lower 
castes. Inter- marriage could also take place between mem- 
bers of all the four classes, or, again, between the castes which 
resulted from such intercourse. Hence arose an almost end- 
less number of, mixed castes, every one of which is theo- 
retically restricted to its own occupation and bound by its 
own rules. 

So long, then, as a man holds ro the rules laid down by 
the ancient law-givers and assents to the great Vedanta doc- 
trine that the one all-pcrvading^'rhnpersonal Spirit Brahm^ 
underlies everything in existence, and that the spirit of man 
is identical with that Spirit, he is at liberty to hold any* 
other religious opinions he likes, and may even assent to 
the truths of Christianity. Perfection is attained by him 
alone who is a strict observer of the duties of his caste and 
accepts the above doctrine. Those Brahmans who are sound 
in the faith with regard to Brahma, and are obedient to 
Brfihmanical caste-law and. tradition (sinriti), especially as 
handed down by the great Vcdantist Sahkaiadarya, are 
called Smarlas. Such is Brahmanism— such is the creed, 
which, as it ha.s no one special founder, is called ‘the system 
of law and religion prevalent among the Aryas (Aiya- 
cllmrma). 
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Hinduism, 

General Observations. 

We now pass on to the third and by far the mo.st complex 
stage of Hindu religious thought. And 'at the very outsdL 
we are called upon to take note of a fact ilhistralcd by the 
whole history of religious thought from the earliest tiinc.s, 
namely, that a merely spiritual and imiicrsonal religion is 
quite incapable of taking hold of the ni asses of mankind or 
satisfying their religious requirements. Something more wa.s 
needed for vast populations naturally craving for personal 
objects of faith and devotion, than the merely spiritual pan- 
theistic creed of Brahmanism. 

The chief point, then, which characterizes Iliiulrilsm and 
distinguishes it from Brahmanism is that it subordinale.s the 
purely spiritual Brahman (nom. Brahma) with its first mani- 
festation Brahma, to the personal deitic.s v^iva and Vishnu 
or to some form of these deities; while it admit.s of numcrou.s 
sects, each sect exalting its own god to the place of the 
Supreme. Yet we must guard against the idea that IliiuluLsm 
has superseded Brahmanism, or that they arc mutually an- 
tagonistic. The latter system is panthei.stic, whcrca.s llhululsm 
is theistic ; but in India forms of pantheism, tlicism, and 
polytheism are ever interwoven with each other. 

At any rate it is certain that the worship of personal 
gods was a part of pantheistic Brahmanism long before 
Siva and Vishrm became the exclusive favour ite.s of par- 
ticular sects. This I have already pointed out in explaining 
the principal doctrines of orthodewe Brnhmani.sm. Perhaps 
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the most trustworthy exponent of the Arya-dharma or Brah- 
manical system was the great teacher Sankara (commonly 
called Sahkarac^arya), who was a native of Kerala (Malabar), 
and lived about the beginning of the eighth century of our era. 
He was a Brahmadarl, or unmarried Brahman under a vow 
of perpetual celibacy; and it may be noted here as one of 
the inconsistencies of the Hindu religion, that in no other 
system is the duty of marriage so strictly enjoined, and in 
no other system is the importance of abstaining from wedlock 
as a means of gaining influence for the propagation of reli- 
gious opinions so frankly admitted. Undoubtedly Ankara 
is the chief representative, and, so to speak, the very incarna- 
tion of strict Bifilimanism ; and if it be possible to point to 
any one real historical concrete personality around which 
Brahman ical doctrines may be gathered, it is certain that 
we must look to Sankara rather than to the legendary 
Vyasa, even though the latter be the reputed author of the 
Vedanta-Sfitras. 

Yet so utterly barten is India in both history and bio- 
graphy, that very little is known of the life of perhaps one 
of the greatest religious leaders she has ever produced. 

It is nevertheless a well -ascertained fact that Sankara 
founded the monastery (ma^ha) of Sringcri (Sphga-giri) in 
the Mysore country, as well as three •others in Northern, 
Western, and Ivastcrn India*, to the Headship ■ over each 
of which one of his chief disciples was appointed by him- 
self. These establishments had a complete, ecclesiastical 
organization and a regular provision for self-perpetuation^ so 
that the spiritual powers of the first Head of the community 
were transmitted by a kind of apostolical succession through 
a line of succeeding Heads, regularly elected. 

The most noted ^ successor of Jsankara at the SrMgeri* 


* That in the North is at Badrinalh in the Himalayas, that in the 
West at Dvarikil in Kathiawar, that in the East at Jagannath-purl. 
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monastery was' Sayana-Madhava ^ the vvcll-lcnown authoj 
of the ;^ig“Veda commentary, who lived in the fouiteentl; 
century. Sahkata himself, thaugli he managed to write a 
vast number of treatises on the Vediinta phllusophy, led an 
erratic, restless, controversial life, and died early, probably 
at Kedarnath in the Himalayas, at the age of thirty-two. 

He is thought by some to have inculcated the preferentiui 
worship of the god Siva’*, of whom some declare him to have 
been an incarnation. Others maintain that he himself had 
a preference for Vishiiu, the real fact being that lu' looked 
on both these gods as equally manifestations of the one Uni^ 
versal Spirit. For, in truth, all orthodox ihahmans are in 
a general way both Saivas and Vaishnavas, ami any Ihrdiman 
may have a preference for the wor.ship of either Siva oi 
Vishtiu .without any necessary exclusive devotion to either 
and without identifying either with the Supicmc Spirit oi 
the Universe. It is well known, in fact, that most Snuirta 
Brahmans in the present day, who , arc followers of J^aiV 
kararfarya, have a leaning towards the worship of the one 
personal deity Siva^. 

On the other hand, very few even of the most ignorant am! 
bigoted HindQs who are exclusive wor.shipj)ers of tlie per- 
sonal deities Siva, Vishnu, or their consorts, and whose iiighesl 
spiritual aim Is to be a dweller in the heaven of one of tfiosc 


he vleiuity of Silynr;a and Mriclhavn is disputed, hut Uu! piepon. 
derance of evidence seems to mo in favour of the late I)r. A. Ituincll'ii 
view as expressed m his Vnu8a-13r{ihinai.m. 

'“P''"! llinl lio wns hoUl t„ Imvi^ woricwj 

If l,S k'nR Amaru, that he mii-ht i.eemne the 

of tho kings widow for a brief period, and so Iciirii l,y eMieileiiee him 

hn^r "“"'ifcol''' llr.iliu.iui named Man. 

c ans, who was the only person he liiul never c(iiu|i,oied In 

ImlVtaaS b'jlv^ “ myall, .III 

./rlr uccompailied me round the teinj.le of Siv„ 

V 1 1 - kori/ontttl lines (tri-pu idin) inmlo 

with Vibhut, on lheir,fbrcheads, which pr<we<l their prckJen!^ An f^lva!' 
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gods, arc uninfluenced by an undercurrent of pantheistic ideas. 
Nor would it be easy to find any thoughtful Hindfl who, if 
closely questioned, would rc{)udiate as untenable the doc- 
trine of an omnipresent, impersonal, bodiless and passionless 
(nirgiina) spiritual ICssence, pervading and animating the 
Universe. In short, the more closely the iheistic phase of 
the Iliiulfi religion is examined, the more plainly will it be 
found to rest cm a substratum of Jhfihmanism. The one 
system is to a great extent a development of the other, and 
to draw a line of sepjiralion between the two, or to say where 
one ends ami the other begins, is impos.sil)lc. 

Nevertheless it .must lx: borne in mind that JUndriism Is far 
more than a mere form of tludsm resting on Brahmanism. 
It presents for o\tr investigation a complex congeries of 
creeds and doetiines which in its gradual accumulation may 
be com)[)ared to tin* gathering together of the mighty volume 
of the (langes, swollen by a continual influx of tributary 
rivers and rivulets, spreatling itself over an ever-increasing 
area of country, and finally resolving itself into an intricate 
Delta of tortuous .streams and jungly maishes. 

Nor is it difficult to account for this complexity. The 
Ilindfl religion is a reflection of the compo.sile character of 
the Hindus, who are not one people but many. It is based 
on the idea of univer.sal receptivity. It has ever aimed at 
accommodating itself to drcumstance.s, and has carried on the 
process of adaptation ihrongli more than three thou.sand years. 
It has fir.sl borne witli and then, .so to .speak, swallowed, 
digested, and a.sslmilated .something from all creed.s. Or, lij<e 
a vast hospitable mansion, it has opened its doors to all^ 
comers ; it ba.s not refused a welcome to applicants of every 
grade from the highest to the lowc.sl, if only willing to acknow- 
ledge the spiritual Ileadsliip of the Brahmans and adoi)t ca.slc-- 
rules. 

In this manner It has held out the right hand of brotherhood 
to the Fetish-wor.shfpping aborigines of India; it has stooped 
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to the demonolatry of various savage tribes ; it has not scru- 
pled to encourage the adoration of the fish, the boar^, the 
serpent, trees, plants, stones, and devils ; it has permitted a 
descent to the most degrading cults of the Dravidia-n races ; 
while at the same time it has ventured to rise from the most 
grovelling practices to the loftiest heights of philosophical 
ion. ^ it has not hesitated to drink in thoughts fiom the 
very fountain of Truth, and owes not a little to Christianity 
itself. Strangest of all, it has tlissipated the formidable organ- 
ization which for a long period .confronted Brahmanism, and 
introduced doctrines subversive of Sacerdotalism. It has art- 
fviliy appropriated Buddhism, and gradually superseded that 
competing system by drawing its adherents within the pale of 
its own communion. Without doubt the most remarkable 
fact in the history of the interaction between Brahmanism 
and the mighty movement initiated by one of the greatest of 
this earth’s teachers was the resolution of his teaching into 
3aivism and Vaishnavism. Whether both 'these systems in 
their present form preceded Buddhism may be doubtful. At 
any rate they co-existed with it for a time, and became 
greatly amplified and modified by its absorption. 

This interchangeableness;, between Buddhism, Saivism, 
and Vaishnavism will be more fully explained in a future 
chapter. It will be sufficient at present to note that the 
Buddha had two distinct characters. In his first and earliest 
character he was the typical ascetic (Sramana), the great 
teacher of the power ‘to be gained by self-suppression and 
t>y conquest of the passions. In his second, he was the 
great friend of the common people who advocated universal 
brotherhood, universal equality, and universal compassion for 


^ A fish and a boar form two of the inGarnations of Vishnu. Ti 
fo liner is also the emblem of the Pandya kiiigdoiTi in the South, ai 
:MinacI, the goddess worshipped in the great temple of Madura, is sa 
to mean fish-ruler, though the Brahmans have converted it into ‘fis 
eyed ' (Mlnakshi). 
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all forms of animal life. In both these characters the personal 
god l^iva and the incarnated Vislinvi were his counterparts, and 
ultimately superseded himb ^Iva was the Buddha in his as- 
cetic al character, Vishnu was the Buddha in his character of a 
beneficent and unscHhili lovei and fiieiul of the human race. 

And as J^aivism and Vaislu.iavi.sm superseded Buddhism, 
so they becanu: the chief constituents of modern Hinduism. 
All shades au<l sulKlivisions of Hindu sectarianism may be 
included under one or other of these two heads, 

Nevertheless it is cu.stomary to ■ speak of IlindfiLsm as 
divided into five principal sects: r. Worshippers of ^iva 
{.'^aivas). a. Worshippers of Vishnu (Vaishnavas). 3. Wor- 
vshippers of the female [lensonifieaLtons of divine power, re- 
garded as the wives o( the deities (Jardetas). 4. Worshippers 
of (ianesa or (lanapati as god of luck and good fortune 
(Gaiiapatyas). 5. Worshipjiers of the ^un (Sauras), Besides 
these five, a sixth called I’asupata (or, by Anaiida-giri, 
Kupalika), found In the HouUi of India, is occasionally 
added, though this is nothing but a subdivision of the 
J^aivas, All these six sects are said hy South-Indian 
I’ajullu to have been founded by J^ahkaraearya, who is 
therefore oft(*n calhul Shan-mata-sthapaka, ‘the establishci 
of six forms of doctrines.’ In reality that great teacher 
was, as we have seen, \iltcrly opposed to all scctaiian 
ideas. In tlie I'kudcara-vijaya of Ananda-giri (a work written 
by one of his disciples In the ninth or tenth century) he 
is described as liaving traversed India in every direction 
for the puijifise of comhating and refuting an lmmen.se 
number of sectarian systems vvhich had taken loot in the 
country, d'liere were at that time, besides the worshippers 
of Sivii and ' Vishpu, votaries of Brahma, of the Sun, Moon, 
Kuvera, Yama, Varuna; l^esha, and otiiers innumerable. 
Many of these were extirpated through .‘^ahkaia’s instru- 

‘ Thor<) are I'leiir Iraceh dial die i»roiu Vaisliyava leuiple of Jauamiatli 
In Oi'i!,aii was mlguially cleclicatcd to some lUuidlibi looih-rohe, 
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mentality, and many have since disappeared ; but, curiously 
enough, it is alleged that out of pity to the present de- 
generate age (Kali-yuga), when men arc incapable of 
apprehending the pure ujiity ojf the Godhead, Sahlcara al- 
lowed six sects to remain. It was only by degrees that the 
sectarian character of all but the first two disappeared. 

The question then arises here : — What is the present idea' 
implied by a Hindu sect, and how are we to explain Its 
true relationship to the orthodox body from whicli it is 
supposed to be severed? It is clear from what has been 
already stated that every Hindu creed ought to be regarded 
as unorthodox which exalts favourite personal deities to the 
position of an eternal, supreme, self-existing God, in contra- 
vention of the dogma that even the highest divine person- 
alities arc finite beings destined ultimately to be absorbed 
into the one infinite Jhahma, 

Saivism and Vaishnavism arc undoubtedly in this respect 
the two principal offenders against orthodoxy; and in so 
offending they may justly be regarded as two vast sects. 
Since, however, Saivism and Vaishnavism constitute, so to 
speak, the very warp and woof of the later Hindu religion, 
and since it is possible to be a worshipper of Siva or Vishnu 
without being a sectarian, it will be better to apply the 
term ‘sect’ to separate religious communities within the pale 
of these two chief system.s, organized and consolidated by 
particular teachers with the object of inculcating entire 
devotion towards, and exclusive dependence on cither Isiva 
or Vishnu, and securing through the instrumental, tty of one 
or other of- these gods tlie welfare and salvation of every 
individual member of the society, 

At the same time, it must be carefully noted that Ilindfl 
sectarianism is something more than the mere exclusive 
worship of a personal god. It Implies more or less direct 
opposition to the orthodox pliilosophy of Brahmanism, and tio 
its essential doctrine of the non-ckiality of spirit. We have 
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1 already seen, indeed, that vague pantheistic ideas may always 

I be found lurking at the root of every vaViety of Hindu sec- 

' tarian doctrine. Such ideas are naturally inwoven into the 

i very texture of every Hindu ftihid; But Hinduism bristles 

on all sides with contradictions, inconsistencies, and surprises ; 
and it Is remarkaljle that the generally prevalent Brahmanical 
doctrine of the identification of the living personal soul of 
man with the one universal Soul of the univcisc is the one 
peculiar dogma which various sects of both Saivas and 
Vatshnavas — especially the latter — -theoretically repudiate, 
dilute, or qualify. For indeed the soul of man if it strives 
j to give expression to its feeling of complete and exclusive 

I devotion to a personal deity as to a Creator and Saviour, 

cannot at the same; iivomcnt assent to doctrines which de- 
! slroy its own seiiaratp personality. 

To mark this complete and exclusive devotion more clearly, 
and to bind each .sect together by some common bond of 
union, a .short form of words called a Mantra (for example, 

) Om Ramdya namah^ reverence to Rama), expressive of cx- 

' elusive and absolute trust in the particular god worshipped 

I as rcprc.senting the Supreme Ruler of the world, is taught 

; by each community and its repetition made a necessary 

condition of salvation through him, 

; Moreover, the privilege of imparting this Mantra is by each 

I sect confined to a regular constituted order of men (Gurus). 

The communication of it (u.sually in a whisper) is called ini- 
tiation (diksha), and acquaintance with it is held to be essential 
to admission within the pale of the .society. When any such 
system has been fully organized it i.s Called a Sampradiiya — 
a word meaning a particular body of traditionary doctrines 
handed down through a succession of teachers^ 

’ It may also bo dealgimtcd by bucIi lenna aa Darftana or Mata — that 
is, particular views or opinions on religion or philosophy. The term 
Darknn, however, is more usually restricted to the six regular philoso- 
phical systems. 
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As a matter of fact the Sampradayas or separate rcligiouj 
denominations of th6 present day are nearly all mere sub- 
divisions of Vaishnavism. Not that Siva has been dethroncc 
by Vishnu, or lost any of his importance as one of the twe 
chief deities of modern Hinduism. What is meant is that 
although all Hindus pay homage to Siva, to his Consort o] 
Sakti, and to his two sons Ganesa and Skanda, few attacl 
themselves to these deities as to personal benefactors — fev 
seek to be initiated into their Mantras, or pray to thcifi ex 
clusively as to their personal creators and .saviours. 

Certainly no one, as far as I have been able to ascertain 
ever turns to any one of these gods, or invokes their in- 
tervention and assistance in the hour of death Similarlj 
all Hindus adore the Sun in their daily prayers, but verj 
few in the present day ever worship him exclusively or ii 
what may be called a spirit of sectarianism. Several sect; 
of Sun-worshippers are known to have once existed and tc 
have had many adherents, but they have all now died out. 

In reality the principle of faith and devotion as display cc 
towards personal gods could scarcely have taken deep roo 
in India except in connexion with the worship of a goc 
who descended upon earth as the 'child of earthly parent! 
for the promotion of man’s welfare, and whose natiue in hii 
incarnations became quite as human as it was divine'. 

And here mark that the doctrine of incarnation amon^ 
the Hindus is in many important respects different from th( 
Christian idea. The San.skrlt language, which is the onl} 
language of the Hindu religion and the only source of theo- 
logical terms, has no exact equivalent for incarnatibn^. Tin 
common word is Avatara, which means ‘descent.’ Further 


‘ Tlie names invoked at death ate generally thoseofRflma nndNaifiynria 
The late Dr. Burnell told me that he once witnessed the execution o 
thirteen criminals in India who were all Salvas, and yet all called o» 
the name of Rama before being hanged. 

® Unless it be compounds formed with tieha^ imlrtii and sahM(. 
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more, it must be borne in mind that intervening between 
the Supreme Being and these Avataras*must be placed the 
forms of personal deities such as Brahma, Vishnu, and Siva — 
each of whom possesses a body composed, like human bodies, 
of gross, though divine and ethereal, particicsh Strictly, 
therefore, the so-called incarnations, represented by heroes 
like Rama, ought to be regarded as incarnations of incarna- 
tions ; for they are the descent of portions of the essence of 
divine beings who already possess bodies composed of gross, 
though divine, particles, and who condescend by being born 
of earthly parents to assume bodies composed of human gross 
particles. It is true that such descents are sometimes at- 
triijuted to the personal gods Siva and Brahma, and even to 
other gods such as India, Vrvyu, Sesha (for example, Arjuna 
and the heroes of the Maha-bharata are incarnations of various 
deities) ; but we must bear in mind that the only universally 
acknowledged and generally worshipped incarnations were 
those of Vishnu, as Rama son of Dasaratha, and Kvishna son 
ofVasudeva, When once the feeling of affection for these 
two gods had rooted itself in the religious sense of the 
people, it rapidly gathered strength and dominated over 
every other feeling. The way of love and faith (bhaktl-marga) 
as propounded in the Purruuis and Tantras® superseded the 
other two ways of salvation— knowledge and works (jilana- 
marga and karma-marga). 

It even triumphed over the power of caste ; for an en- 
thusiastic love of R-ama or Kvlshi.ia was theoretically a bond 
of union among human beings stronger than all social ties, 
and was incompatible with differences of rank or antagonisms 
of interest 

' See Iho account of the stuicluic of the bodies of the gods at p. 28. 

® Doubtless a form of the (loctrinc of faith may be traced back to early 
times, but for its full development we must look to the Bhagavad-gita, 
a comparatively modern episode of the Mahn-bhaiata, to the Puraiias 
and Taniras, and to a scientific formulatton of the doctiinc m the 
Bhakti-sulras of Sun<.lllya probably about the twelfth centuiy. 
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In fact the leaders of religious thought in India were all 
disciples in the schbol of the great Buddha, to the extent, 
at least, of imitating his wisdom 'by preaching' religious 
equality and fraternity.. They saw that their popularity 
as reformers* depended on their attracting adherents from 
all ranks, high and low. Hence, every great religious leader 
proclaimed the complete social equality of all who enrolled 
themselves under his leadership. Buddha was the son of 
a petty prince, but addressed himself to the populace. In 
the same way Vishnu, in his descent as K}*ishna, though 
of the kingly caste, was brought up among the common 
people. But just as Buddhism ultimately fell back into 
Brahmanism, so has evciy movement in the ’direction of liberty, 
equality, and fraternity ended by a return, more or less com- 
plete, to the original condition of subjection to Brfihmanical 
authority and obedience to the law of social distinctions. 

Practically, therefore, we must regard Vaishnavism as the 
principal home’ of Hindu religious sectarianism. All the 
chief modern sects have resulted more from differences of 
opinion between various schools of Vaishnavas, than from an- 
tagonism between Saivism and Vaishiiavism, Nor are .^aivlsm 
and Vaishnavism in their essence antagonistic systems. They 
represent different lines of religious thought ; such line.s ex- 
pressing a contrast rather than an opposition. So far indeed 
from any necessary opposition between the systems, they are 
a necessary complement of each other. I'or the worship of 
the composite deity Rudra-Siva is nothing but the expression 
of the awe felt by human beings in the presence of the two 
mutually complementary forces of disintegration and reinte- 
gration 5 while the worship of the personal god Vislnni in his 
descents upon earth in human form i.s nothing but the ex- 
pression of the very natural interest felt by man in his own 
preservation and in the working of the physical forces which 
resist dissolution. 

Certainly in the present day l^aivas and Valshiiavas arc 
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tolerant of each other’s creeds, both appealing to the PurSi.ias 
as their special Bible, and each acknowledging the gods 'of 
the other as proper objects of worship. This is remarkably 
illustrated by the fact that in some parts of the country a god 
called Hari-Hara (Vishnu-Siva) is worshipped, who represents 
the union of the two divine personalities in one. There is a long 
hymn In praise of this twofold deity in the Hari-vanSa (i8ist 
chapter), and images of him may be seen here and there in 
Southern India. For example, in the great temple at Madura 
a fine carving was pointed out to me which proved to be a 
representation of Sankara-Narayaiia (= Hari-Hara)\ One side 
of the figure represents half the body of Vishnu with a hand 
holding a Saiiklm, while the other side is an image of Siva 
surmounted by half a head-dress twisted into a matted coil 
with the lunar crescent conspicuous on it. Then again, 
wherever In any city a large temple has been erected to Siva, 
a similar temple dedicated to Vishnu is sure, to be conspi- 
cuous near at hand. Indeed the shrines of the two gods arc 
not unfrcquciilly found in close juxtaposition within the same 
sacred enclosure. For iiustance, on the hill of Parvatl (wife 
of Siva) near Poona, and in the enclosure of her temple, I 
saw a shrine of Vishnu, another of his vehicle Garuda, and 
images of nearly every deity of the Hindu Pantheon ®. 

Nor can any student of the Maha-bharata and Pura^as 
doubt the intcrchangcablcncss of the functions of Siva and 
Vishnu, or fail to perceive that each divine personality has 
a tendency to blend or merge in the other. In the Lihga- 
purana (I. i8ff.)both Brahma and Vislniu are said to spring 
from Siva. On the other hand, in the Maha-bharata (Vana- 
parvan 499 ff. and Anu.sasana-p. 6806 ff.) Brahma is described 


* In ihc Soulh of Indin a legend is current which makes Vishi.ui 
assume the form of a fasciiialing woman (mohinO and so connect 
lilmself witli 6iva. Hy .“inktiia Vishi.ui is often held to be female. 

* So also in the precincts of the temple of Hanumun at Kaira I saw 
a shrine of Siva and nearly eveiy other god ordinarily worshipped, 

F 
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as springing from the navel of Vishnu when he was lying 
in placid repose on the serpent of infinity, and enjoying the 
most perfect serenity of mind^ ; whilst Siva or Rudra is said 
to have been produced from Vishnu’s forehead when his spirit 
happened one day to be roused to anger. . 

Again, Vishnu, speaking of himself (Santi-parvan 13140, 
etc.), says ; ‘ I am the soul of all the worlds. It was myself 
whom I formerly worshipped as Rudra. If I were not to 
worsliip the boon -bestowing Siva, no one would worship 
myself. He who knows him knows me ; he who loves him 
loves me,’ ('Yas taip vetti sa maip vetti yo ’nu tarn sa hi 
mam anu.’) This, in fact, is the true explanation of the 
homage which each member of the Triad occasionally pays 
to the other. 

Still it must be admitted that Saivism and Vaislinavism arc 
quite distinct systems, and that each sect is inclined to lay 
an exaggerated atress on its own particular doctrines. 

In ancient ti’mcs these differences not unfrcqucntly led 
to rancorous antagonism, and sometimes even to violent con- 
flicts. This was especially the case in the South, where 
Saivism generally triumphed over and displaced Vaislinavism 
Even in the present day, when universal toleration is the rule, 
Saivas and Vaishnavas like to maintain their distinct cha- 
racteristics, which they exhibit conspicuously to the eye by 
distinct marks on their foreheads (called tilaka, pundra, and, 
in the South of India, niima or gandha). 

That of the Saivas consists of three horizontal strokes (tri- 
punclra) ma.de with the white ashes of burnt substances (vibhuti), 
to represent the destroying character of their god Siva“, and 

^ One reason I often had given to me in India for the present merging 
of BrahmS, in Vishiju was that Brahma sprang fiom the body of Vish>.iii. 

* I noticed many traces of the conflict in the South j for cxnmjilc, 
Vaislpjava sculptures have been left on the Gopuras in the Saiva temple 
of Tanjore, 

® 1 he ashes doubtless denote that the body must ultimately be re- 
duced to ashes. , 
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that of the Vaishnavas is an upright mark (urdhva-puridra) 
made with bright red, yellow, and white colouring substances 
(the white called Gopl-dandana^), to represent the foot-print 
of their human and humane god Vishnu, 

Again, it is important to note that both Saivas and Vaish- 
navas differ in the mode of branding their breasts, arms, and 
other parts of their bodies with the distinctive marks of their 
sect, Such marks are burnt in with red-hot stamps, some- 
times made of gold. In the case of Saivas they represent the 
weapons and symbols of Siva, such as the trident and the 
liiiga ; while the favourite brands of Vishnu are the discus, 
the club, and the conch-shell. This practice was severely 
denounced by Sankara but apparently with little effect. 

In regard to rosaries, the rosary jjapa-mala) used by Saivas 
is a simple string of 3a rough berries (or that number doubled) 
of the Rudraksha tree (Elmocarpus Ganftriis), while that of the 
Vaishnavas is made of the wood of the sacred TulasI (Tulsl) 
shrub, and generally consists of 108 beads. Such rosaries may 
be worn as necklaces, though their chief use is to be employed 
as an aid in the repetition of the names and epithets of the 
deity or in the recitation of prayers, Occasional varieties in 
the material and form of the rosaries may be noticed ® ; for 
example, Saiva ascetics sometimes carry rosaries formed of 
the teeth of dead bodies (danta-mal 3 ,), or sling serpents round 
their necks for necklaces. On the other hand, Vaishnava 
rosaries arc occasionally but rarely made of lotus-seeds (lea- 
rn alaksli a). 

Rut the most important difference to be noted between 
Saivas and Vaishnavas is the use they make of idols, images, 
and symbols. Siva, we must remember, is a less human 

* This is said to be the soil of a pool near Dvarika in which the 
Gopia drowned themselves on learning of the death of Kvishna. 

“ The Safikarawijaya shows how ^afikarn oflered the most strenuous 
opposition to this practice of branding, stigmatizing it as a heretical and 
ridiculous practice, 

“ See especially my book ‘Moflern India and the Indians,’ p. 108, 

F % 
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and far more mystical deity than the incarnated Vishnu. The 
character in which he is most frequently worshipped and 
propitiated is that of an omnipotent, terrible God, granting 
new life to all created things, but only through death and 
disintegration. Hence he is npt represented by the image of a 
man, but by a mystic symboH — perhaps the best symbol of 
delegated creative power — which cannot be dressed, deco- 
rated or fed with foo^ or put to sleep like a human being, 
but is supposed to be in a condition of perpetual heat and 
excitement, and requires to be cooled and appeased by 
constant showers of cold Ganges water, and cooling Bilva 
(BtI or Bel) leaves applied throughout the day by a per- 
petual succession of worshippers^. It is remarkable, too, 
that in cases where food is offered to the god J^iva, it is 
not afterwards eaten by his votaries (except in certain special 
localities), for the simple reason that inauspicious (amahgala) 
ideas are supposed to be connected with his office of causing 
death®. 

On the other hand, since Vishnu is god in his more 
human and humane aspect,- sympathizing with men’s trials 
and condescending to be born of human parents, he is usually 
represented by the complete image of a well-formed human 
being— generally that of Krishna or Rama — which is every 
day -roused from a supposed nocturnal slumber, dressed, 
decorated with gold and jewels, bathed, fed with offerings 

' That is, by the lirtga or inmge of the distinciivc organ of the nmlo 
sex (llie phallus), never in the mind of a Saiva connected with indecent 
ideas nor with sexual love, though impure practices have certainly been 
introduced in connexion with the worship of Siva's wife. In fad, sexual 
passion is chiefly associated with the worship of Vishnu, as Kiisln.ui, It 
is cuiious that Vaishnavas dislike the Saiva liflffa and yet allow the 
most impure and indecent icpresentalions on the walls (tf their temples. 

^ Another mode of worship is by pradaUshina or circumambulation, 
keeping the right side towards tlie object worsbiiipcil. In many Lifiga 
shrines a space is left for this kind of homage. 

“ The precept is, ‘Leaves, flowers, fruit, and water must not be taken 
after being offered to Siva.' But at the great temple of lUiuvancSvara 
and a few other places an exception is made. 
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of coolced and uncoolced grniiv sweetmeats and fruits, un- 
dressed and put to sleep again like an ordinary man, while 
the remains of the food offered (prasada) are eagerly con- 
sumed by the priests and attendants ^ 

And here I may point out that a great distinction is to 
be made in regard to the comparative sanctity of different 
kinds of symbols and linages. Some are called svayambhu, 
that is existing spontaneously, and are of their own nature 
pervaded by the essence of the deity. These are either not 
carved at all, or very sUghfly moulded into shape. They are 
merely rough stones or rocks supposed to have descended 
direct from heaven or to have appeared miraculously on the 
soil. They arc the most sacred of all material objects of 
adoration, and when discovered, temples are built over thepi. 
Thp most usual idols of this kind arc stones supposed to 
represent the Lihga of ^iva, and when shrines are built 
round them, a Yoni is usually (though not always) added. 

Not less sacred than these rough stones are certain small 
pebbles found in .rivers and polished by the action of the 
water**. Of these the pebbles representing the Linga of Siva, 
called Bana-linga or Vaiia-lihga, and apparently of white 
quartz, arc found in the bed of the Narbada river. The 
black pebbles representing Vishnu or Krishna, called Sala- 
grama (popularly siil-grain), and generally containing am- 
monites imbedded in the stone, are chiefly found in the river 
Gandakl, Both kinds of pebble are employed in the domestic 
worship of Siva and Vishnu known as Pahdayatana-puja (to 
be afterwards described) and performed by householders in 
their own houses. Both arc held to be of their own nature 
pervaded by the special presence of the deity and need 'no 


* This will account for the fact tliat few villagers can afford to keep 
a temple dedicated to Kyishna. Tlie vestments, ornaments, decorations, 
and paraplicrnalia needed are too expensive j Avhereas all the requisites 
for the worship of Siva are a atone Ihiga, bilva leaves, and water, 

* Some of them appear to be* artificially rounded and polished. 
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consecration. Offerings made to these pebbles—such for it 
stance as Bilva leaves laid on the white stone of Vishnu— ai 
believed to cemfer extraordinaiy merit. 

A second form of idol is wholly artificial. This is carve 
by masons or sculptors and not held sacred until the Brfil 
mans have consecrated it by long ceremonies and the rep 
tition of Vedic texts. Wlien such idols have been placed 
shrines they can be looked at by an unbeliever, even thouj 
the consecration they have received is supposed to have Tilh 
them with the essence of the god they represent. Artifici 
idols and symbols of this kind arc manufactured in Jarj 
numbers in holy cities, not so much for general worslii5> 
for votive offerings to be set up with the customary foi 
of dedication (pratishtha) in the galleries or vestibulea 
temples' or under sacred trees, or to be kept as object a 
adoration in the private rooms of houses. 

Pious persons reckon it a work of great religious merit 
cause such idols and symbols to be made, or to purchase tlu 
for dedication. I noticed tliousands for sale in the streets 
Benares. 

Some of the Lifigas were carved out of stone, and aoi 
made of glass. Serpents are occasionally carved, round the 
just as the images of ^^^va in human form arc often ornamcnl 
with serpents. 

One other difference between Saivism and Vaishpavl 
remains to be, noted. Kach system has a heaven of Its os 
that of Siva being called Kailjlsa; that of Vishiiu be 
known as Vaikuptha. The former is supposed to be loca 
in the Himalaya mountains j the position of the latter is not 
distinctly fixed, but is believed by some to be in the myth! 
northern peak of Mount Mcrub To these hcnven.g 


The temple of ^ilrafigam at Trichi nopoly is supposed to t 
counterpart of Vaikunfiia, and the excavated temple at IS I lorn I 
counterpart of KailSsa, * 




Hinduism^ General Observations, 7 1 

faithful worshippers of Siva or Vish^jiu are respectively trans- 
ported. There amid eternal snows and inaccessible crags 
they are thought to be safe from future transmigration. 
There, too, they may attain to the highest pinnacle of beati- 
fication, not so much by absolute absorption (sayujya) into 
the one supreme spirit according to the Vedanta doctrine 
(sec p. 41) — for such complete union would involve loss of per- 
sonality— but rather by dwelling in the same abode with their 
god (salokya), by nearness to him (samlpya), by assimilation 
to his likeness (sarupya). 

Before concluding these general observations it maybe well 
to note that a theory has gained acceptance in some quarters 
that the cultus of the god Siva in its grosser forms, as for 
example in the homage paid to the Linga and to demons, 
has been borrowed from pre-Aryan races and non-Aryan 
aboriginal tribes. Even the cultus of various forms of Vishria 
is held by some to be traceable to the'same source. But the 
explanations I have given will I hope tend to show that Siva 
and Vishnu are both Brahmanical gods, though they have 
been often made to do duty for local deities, and have fre- 
quently opened their arms to embrace objects of worship 
outside the true circle of Brahmanism. 

We now pass on to a more detailed account of the later 
Hindu system, and for the sake of perspicuity I purpose 
treating of the various phases of Hindu doctrine and worship 
under ten principal topics: — 1. Saivism, or devotion to the god 
^iva as originally an Impersonation of the destructive and 
reconstructive forces of nature in male form. a. Vaishpavism, 
or devotion to the god Vishi.m as originally an imperson- 
ation of the conservative and preservative forces of nature 
in male form. 3. Saktism, or devotion to the wives of Siva 
and Vishrm as impersonations of the same forces of nature in 
female form. • 4. Worship of tutelary deities who protect from 
misfortune and evil influences. 5. Demon-worship and spirit- 
worship (Bhuta-puja). 6.* Hero-worship and man- worship. 
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7. Ancestor-worship. 8. Animal- worship. 9. riant-worship 
and Tree- worship. 10. Worship of natural objects, both 
those which movcj such as the sun, moon, rivers, etc., and 
those which are fixed and iiiimovable (jada), such as rocks, 
stocks, stones, etc. 

Six other topics will follow — 1. The Hindu religion in 
ancient family-life, o,. The HindQ religion in modern family- 
life. 3. Hindu fast.s, festivals, and holy days. 4. Hindu 
temples, shrines, and sacred places, 5. Hindu caste in rela- 
tion to industrial occupations, 6, Modern Hindfl Theism. 

It may be well to note here, for the benefit of those to 
whom such expressions as .^aiva, Varahnava, etc. may appear 
strange, that it is usual in Sanskrit to convert a substantive 
into an adjective, by modifying or lengthening the vowel of 
the first syllabic. Hence Saiva and Vaishnava arc merely the 
adjective forms of Siva and Visliriu. 



CHAPTER IV. 


^aivism. 

^AiviSM, as wc have already seen, may be defined as the 
setting aside of the triune equality of Brahma, Vishrm, and 
Siva, and the merging of the former two gods in the god Siva. 
But it is also more than this. It Is the exaltation of Siva 
(whether regarded as one persoti or as associated with a 
consort) to the position of a Supreme Being, infinite, eternal, 
and exempt from subjection to the law of ultimate absorp- 
tion, into the Universal Spirit. It is his identification with 
Brahmit as well as with Brahma; with the one impersonal 
Spirit as well is with the one personal God ; with the Atman 
and Maya of the Vedanta philosophy ; with the Purusha and 
Prakrit! of the Sfuikliya system ; with the male and female 
generative energies operating in the Universe; with every 
conceivable force and form In nature. 

Yet it ought to be clearly understood that the identifica- 
tion of .'liva with the one impersonal Spirit of the Universe 
is rarely asserted categorically by Saiva sectarians ; for 
it must always be borne in mind that the very meaning 
of Saivism i.s exclusive devotion to a personal god Siva, 
who, unlike the impersonal spiritual Being, possesses a bodily 
form, and can think, feel, and .act. In entering, therefore, on 
the subject of Saivism wc are passing from pantheistic to 
thclstic ideas, 

The Saiva bible or supposed inspired authority for this 
elevation of the god Siva to the highest position In the Hindii 
system must be sought for among the eighteen Puraijas. 
These writings arc more g^enerally In favour of the supremacy 
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of Vishpu, but a certain number, such as the Lihga, Siva, 
Kurma and Skanda Pura^ias, make Siva supreme ^ 

We have already pointed out that the idea of a Tri-murti 
or triple embodiment and personification of the phenomena 
and powers of Nature was adumbrated in the Veda and fully 
developed in the Maha-bharata. 

In the Veda special homage is given to three gods who arc 
the representative deities of the three worlds and the ele- 
ments they contain, (i) To the god of Fire (Agni), who is 
the god on the earth. (2) To the god of Rain associated with 
the gods of Storm (Indra-Rudra), who arc the gods in the 
atmosphere. (3) To the Sun-god (Surya), who is the god in 
the heavens. In mythological Brahmanism — of which the 
Maha-bharata is the chief exponent — these three Vedic gods 
pass into Brahma the creator, Rudra-Siva the destroyer and 
recreator, and VishAu the preserver. But the act of the 
•Creator was a single act. Once completed, it was liable to 
receive scant recognition at the hands of the beings created. 
And, as a matter of fact, the worship of Brahma fell into 
desuetude. 

On the other hand, the acts of disintegration, reintegration, 
and maintenance of being were continuous acts of the deepest 
and most momentous interest to the whole human race, and 
it was only to be expected that the homage paid to the 
deities who presided over these operations should increase in 
intensity and culminate in a mountain of superstition. For, 
indeed, three remarkable phenomena could not fail to impress 
tliemselves on the most superficial observers of the processes 
of nature. First, that mysterious and awe-inspiring . forces 
are ever at work for the disintegration of every material 
object in the universe ; secondly, that vivifying forces arc 

* The colossal sculpture of the Trl*mDrti in the caves of Elcplmntn, 
excavated twelve or thhtcen centuries ago, consisting of three grand 
heads in high ^relief, represents Brahms, in the centre, Vishnu on the 
right, and Siva on the left. • 
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ever being exerted for the reintegration of material entities 
through the disintegration of other entities ; thirdly, that 
every existing material entity is maintained in existence by 
the agency of sustaining forces which help it to resist the 
action of the forces of dissolution. In short, it was clear that 
the three processes of disintegration, reintegration, and main- 
tenance of being are perpetually recurring in an eternal cycle 
—that each follows on the other and that each is necessary 
to the other. 

Now, it might have been expected that the authors of 
Hindu mythology woulc\ have placed these three distinct 
processes under the control of three distinct deities. But so 
close was believed to be i\\c connexion between the work pf 
disintegration and that of reintegration that both were as- 
signed to the presidency of one divine personification, who, 
in this two-fo^d character of Destroyer and Re-constructor, 
ought properly to be designated by the composite name 
Rudra-Siva, For it is only as Rudra that he is the lord of 
Death and the active agent in dissolution ; and it is only as 
Siva, ‘ the auspicious,* tliat he reconstructs after destruction. 

And here at the outset it is important to note that, in his 
character of both Rudra and Siva, this god enjoys a cultus 
which reaches much further back than that of Vishpu the 
maintaincr and preserver. Of the two* deities Siva is un- 
doubtedly the more ancient. He was the first. to receive 
special adoration; and although in the present day he has 
fewer exclusive adorers than the god Vishnu, his worship is 
even now more generally extended (compare note, p. 78)* 

The. name of Vishnu occurs, it is true, in the j^ig-veda, but 
only as a secondary designation of the Sun, that luminary 
being better known by other more important names— -such as 
Siirya, Savitvi, Adilya. 

On the other hand, Rudra appears quite early In the Veda 
with a well-rccognizcd and well-marked personality of his 
own, lie is an important deity,' whose anger is to be drcaaed 
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and whose favour is to be propitiated. Probably the first 
office or function connected with him was that of directing 
and controlling the rage of tlie howling storms^ As god of 
gale and tempest he is father of the destructive storm- winds, 
who are also called Rudras, and generally identified with the 
Maruts. And in this cliaracter Rudra is closely connected 
witli the Vedic Rain-god (Indra), and witli tlie still more 
highly esteemed Vcdlc deity Fire (Agni), which, as a tlestroy- 
ing agent, rages and crackles like the roaiing tempest. He 
is also nearly related to Time (Kala), the all-consunier, and 
indeed afterwards ifientified with him’’*. Jlut he has also a 
more agiceablc aspect even in the Veda. lie is not merely 
the awful and inauspicious god wliosc thousand shafts hrintj 
death or disease on men and cattle’*. lie i.s present in tliose 
health-giving winds whicli chase away noxious vapours. He 
is addressed as a healer, as a benefactor, as a Ijeiievolent and 
auspicious being; the epithet Siva being applied to him In 
the Veda euphemistically as a title ratlicr than as a name. 

Again, in ^ic later Vedic period his pei'sonallly becomes 
still more intensified, and his name, altriI)ulos, and functions 
infinitely amplified, varied, and extended. P’or example, in 
the Vajasancyi-samhita of the Yajur-veda (XVI. r, etc.) there 
is a well-known hymn or litany called the ^ialarudriya ad- 
-dressed to Rudra in his hundred aspects and surrounded by 
his countless host of attendants, In this liymn— -a hymn whicli 
is of the greatest interest, because constantly used in the pre- 
sent day — he is described as possessing many conti'adictory, 
incongruous, grotesque, unci wholly ungodlike attributes j for 
example, he is a killer and destroyer ; he is ten ible, fierce 
(ugra), inauspicious ; he is a deliverer and saviour; he causes 


* Tiic root rud meaning to roar or howl. 

In the Kailasa cave at ICllora I noticed that .Sjva in his character of 
Kala was represented as a skclclon. 

® Deatli js always connected in the Hindu mind wiili something in- 
u«spjrious*(amaMgaln) and impure. • 
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happincsH, and prevents disease } he has a healing and aus- 
plcious body (siva tanuh) ; he is yellow- haired, brown- 
coloured', coppcr-colourcd, ruddy, tall, dwarfish ; he has braided 
locks (kapardin), wears the sacred thread, and is clothed in a 
skin ; he is blue-necked and thousand -eyed ; he dwells in 
the mountains, and is the owner of troops (gai.ia-pati) of 
servants who traverse the earth obeying his orders; he Is 
ruler and controller of a thousand Rudras who are described 
as fierce and ill-formed (virfipa) ; he has a hundred bows and 
a thousand quivers ; he is the general of vast armies ; he is 
lord of ghosts, goblins, and spirits ; of beasts, horses, and 
dogs; of trees, shrubs, and plants; he causes the fall of 
leaves ; he is lord of the Soma-juicc ; he is patron of thieves 
and robbers ^ and is himself a thief, robber, and deceiver; he 
presides over carpenters, chariol-niakcrs, blacksmiths, archi- 
tects, huntsmen ; he is present in towns and houses, in rivers 
and lakes, in woods and roads, in clouds and rain, in sun- 
shine and lightning, in wind and storm, in stones, dust, and 
earth. 

If then this great deity was distinguished even in the Vedic 
period by so great a variety of attributes and was held 
capable of so many functions, it was only to be expected 
that the plasticity and all-coinprchcnsivcness of his godhead 
should have increased with the advance of time, It was only 
natural, too, that the desire to propitiate him should have be- 
come more generally diffused. His terrific and ungodlike 
character was, tlicrcfore, kept well in the background, and his 
epithet ‘the blessed or auspicious one (Siva),’ who brought 
life out of death, wlio recreated after dissolution, passed into 
his principal name, 

^ In the <lranm ciiUccl Myi^^liakatika some burglars invoke Skanda 
son of Siva as tlicir patron deity. At present nearly all the degrading 
cliaracterlalics of the god have been transferred to the form of his consort 
called Mfill. That goddess is to this day the patron and guardian 
of thieves, robbers, Thugs, murderers, and every kind of infamous 
rascal, , 
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Hence also Siva became to his worshippers the great god 
(Maha-deva) and lord of the universe (jagat-pitfii vi^va-nalha), 
who, although he has numerous forms, is generally worshipped 
under one mystical shape — a plain upright stone, the sign or 
symbol (lihga) of generative and creative power — scattered In 
millions of shrines over every part of Indian And hence, 
too, it came to pass that, in the end, this so-called great god 
was often identified with the one universal, all-pcrvading, self- 
existent Spirit of Brahmanical philosophy 

Yet it is remarkable that with the increasing tendency to 
exalt the deity Siva to the highest pinnacle in the Ilindii 
system, the desire to intensify his more human character and 
to multiply those inferior and degrading attributes which de- 
prive him of all title to be called a god at all, increased also. 
In the later Indian scriptures he has 1008 recognized names 
(all enumerated in the $iva-puruna LXIX, Anusasana-parvan 
XVII), besides countless local appellations and a corporeal 
existence almost as anthropomorphic as that of Visluiu. 

It is true that the god Siva never passed through the pro- 
cesses of birth, childhood, manhood, or any of the stages of 
a recognized human existence in the way that Rama and 
Kfishria did^ yet he has his local incarnations, and, irre- 
spectively of these, a distinct personality of his own, and n 
biography capable of being written with more precision than 
that of Vishiiu, by putting together the allusions and descrip- 
tions in the Epic poems and Puranas. 

In the first place, with regard to his supposed residence, 
we arc informed in these writings that his abode is Kallasa in 
the Himalaya, which Is also that of his countless troops 

- number of Lifiga? in India is csliinalcd al three Icrorcs 
( - 30 millions), 

* Sayaya, the great commentator on the Rig-veda, in the opening 
prayer to Siva (identified with the Supreme) asserts that the Veda was 
his breath (uddhvasitam), 

, ^ South-Indian legends make him go througli human 
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(Ganas) of servants’^, as well as of Kuvera, god of wealth, 
who is in a similar manner surrounded by his attendants the 
Yakshas. This mountain-residence is, as we have already 
seen, the special heaven of Siva, just as Vaiku^itha is of Vishnu. 
Thither his worshippers hope to be ultimately transported, 
and there he lives with his wife ParvatT (also called Durga, 
KalT, Uma, BhavanT, SatT, etc.),, with the divine hero Vlra- 
bhadra, who Is a manifestation of his own energy, and with 
his two sons Skanda and GaneSa. The latter control diva’s 
troops, leading some to battle against evil demons, and re- 
straining others who are themselves mischievous imps and 
would turn the whole world into a scene of confusion unless 
kept in check It is probable that in surrounding the god 
Rudra-Siva with armies of demons and impish attendants, 
and making his sons lead and control them, Hindu mytholo- 
gists merely gave expression to an idea inveterate in the 
Indian mind, that all disease, destruction, and dissolution are 
the result of demoniacal agency. 

With regard to the bodily form, mode of life, and behaviour 
attributed to i^iva in his later character of lord of Kailasa, it 
is not surprising that these should to some extent be bor- 
rowed from the ancient description of him in the Satarudriya 
hymn before quoted. But many new and supernatural fea- 
tures symbolical of his later functions and actions are added. 

In the first place, in regard to his corporeal aspect, he has 
sometimes five faces (Pattdanana)®, sometimes one face, and 

1 In the temple nl Mnduni I saw a representation of Siva borne on one 
of the Gai.ins. Some of his more personal attendants have special names, 
such as Nandin (often confounded with his vehicle the bull, see p. 8i), 
Bhrifigin, and Tamlu, the latter being the original teacher of dancing. 

» It must be borne in mind that the troops of Siva arc represented as 
addicted to strong drink as well as to other excesses, and in this respect 
tlicir master Siva sets them an example } sec pp. 84, 85. 

» It la possible that the five faces symbolize the five schools of the 
Vedas (llLig, Yajur, Sfima, Taitllriya, and Vfijasancyin), or perhaps the 
five Pathas (Sainldia, Pada, Krama, Jata, and Ghana), or rather perhaps 
the five Gilyatris. No one in Iiviia could give me any good explanation 
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always three eyes, which are thought to denote his insight 
into past, present, and future time. 

The third eye is in his forehead, and a moon’s crescent 
above it marks tlie measuring of time by months, while a 
serpent round his neck denotes the endless cycle of recurring 
years, and a second necklace of skulls with numerous other 
serpents about his person^ symbolizes the eternal revolution 
of ages, and the successive dissolution and regeneration of 
the races of mankind. His body is generally covered with 
ashes, and his hair thickly matted together, and gathered 
above his forehead into a coil, so as to project like a horn. 
On the top of it he bears the Ganges, the rush of which 
he intercepted in its descent from Vishnu’s foot, that the 
earth might not be crushed by the weight of the falling 
stream. His complexion is sometimes whitc^ from the re- 
flection of the snows of Kailiisa, sometimes dark, from his 
identification with the dark destroyer Time (Kala). His 
throat is blue, from the stain of the deadly poison which 
would have destroyed the world had not Siva in compassion 


of their meaning. I noticed that many images of Buddha in India and 
Ceylon had five rays of light issuing from tho head, or a five-headed 
serpent expanded over it. 

^ Serpents, as wo have seen, are associated with both ^iva and 
Vishpii. The latter, as is well known, sleeps on a serpent, and I have 
often seen Lingas in the South with a canopy formed of a five-headed 
serpent. Images of K}-ishim and of Buddha arc also so represented. 
The interchangcnblcness of Buddhism, Saivism, and Valshpavism Is 
everywhere apparent. 

* There is a legend that Siva appeared in tho Kail age, for tho good 
of the Bifdimans, as Sveta ‘ the while one,’ and that he had four dis- 
ciples, to all of whom the cjiithet 6vcla is applied. Possibly the attribu- 
tion of a white complexion to Siva may be due to the fact that tho 
Brilhmans of Cashmere, who are almost as fair as Europeans, were the 
first worshippers of Siva. Then as his cultus passed soulliwards tlie god 
naturally received a complexion more in keeping with that of his wor- 
shippers, Or it may be that white and black, like day and night, sym- 
bolized the close connexion and succession of the destroying and 
regenerative principles, Siva’s wife Pfirvatl is also often called Gaurl, 
the pale-coloured, 
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for the human race undertaken to drink It up, on Its pro- 
duction at the churning of the ocean. He rides a white 
bull (called Nandi), images of which are oftenr placed outside 
his shrines and probably typify generative energy. He is 
sometimes represented clothed In a deer-skin, sometimes in 
the skin of a tiger alleged to have been formerly killed by 
him when created by the magical arts of some Rishis who 
tried to destroy the god, because his beauty had attracted 
the amorous glances of their wives. Sometimes, again, he 
appears wearing an elephant's skin which had belonged to 
a demon of immense power named Gaya, whom he con- 
quered and slew, As Siva is constantly engaged in battle 
with mighty demons (such as Pura, Tripura, Andhaka), all 
of whom he fought and slew, he is armed with special 
weapons, suited to his warlike needs ; for example, he carries 
a triSula or three-pronged trident (also called Pinaka), thought 
by some to denote lus combining in his own person the three 
attributes of Creator, Destroyer, and Regenerator; a bow 
called Ajagava, a thunderbolt (vajra), an axe, and a non- 
descript weapon called Khatvahga, consisting of a kind of 
staff with transverse pieces surmounted by a skull. He also 
holds in his hand a noose (pas a) for binding his enemies^ and 
a kind of rattle or drum, shaped . like an hour-glass, called 
Damaru, which he uses as a musical instrument to keep time 
while dancing, 

It ic clear from all this symbolism that the god Siva, as 
depicted in the later Hindu scriptures, assumes a very be- 
wildering and confusing variety of personalities at different 
times. His functions, as. indicated by his 1008 names (see 
p. 106), are innumerable and his nature all-comprehensive. 
Yet an attempt may be made to disentangle the confusion by 
pointing out that there are really five chief characters of the 
god which stand out prominently from his general portraiture 
and are capable of being brought out into definite relief. • 

I. In the first place, he is, 513 we have seen, the impersonation 

G 
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of the dissolving and disintegrating powers and processes of 
nature. These ought really to be regarded as act in action 
by a beneficent' being perfoiming a necessary operation, but 
in the later phases of Hinduism the idea of dissolution is 
invested with terror. Siva himself is converted into a fierce 
universal destroyer (Sarva-bhOta-hara), who annihilates at the 
end of every great age (kalpa) not only men and all created 
things, but good and evil demons, and even Brahma, Vishnu, 
and all the inferior gods. He is then called Rudra, Maluikrila, 
Kara, Anala (Fire), &c. One legend makes him \<^ear the 
bones and skulls of the gods as ornaments and garlands. 

Another legend describes how at the end .of one of the 
early ages of the universe he burnt up the gods by a flash 
from his central eye, and afterwards rubbed their ashes upon 
his body; whence the use of ashes is considered of great 
importance in his worship. Another legend accounts for the 
use of Rudraksha berries In the rosaries of .‘liiva by describing 
how he once let fall some tears of rage which became con- 
vorted into these seeds. Their connexion with Aiva-worship 
is probably due to their roughness and to their possessing five 
divisions corresponding to the god^s five faces. 

It is easy to see how it came to pass that the god in this 
later character is believed to delight in destruction for its 
own sake. He Is called Smaslina-vasin, ^dweller in burial- 
places,’ Cemeteries and burning-grounds arc his favourite 
haunts ; imps and demons (bhulas and pisfufas) arc his ready 
servants; ferocity and irascibility on the slightest provocation 
constitute his normal condition of mind. For example, on 
one occasion, when the sage Daksha omitted to invite him 
and his wife SatT to a. great sacrifice at which all llic gods 
were guests, he without the slightest hesitation decapitated 
the unfortunate sage and replaced his head by that of a ram. 
So again a sculpture in the caves of Elephanta represents him 
with eight arms in the act of Immolating a child. In this 
character he Is often called Jihaicava, the terrible one, Vira- 
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bhadra being sometimes identified with him. But it should 
be noted that in the present day all these terrible attributes 
are generally transferred from the male deity to his feminine 
counterpart in the forms of Durga and Kali. 

II. In the second place, Siva is the impersonation of the 
eternal reproductive power of Nature, perpetually reintegrating 
after disintegration (whence his name Bhuta-bhavana). It is 
especially in this personality that he is called ' the eternally 
blessed one/ ‘the causer of blessings’ (Siva, Sada-Siva, Safi- 
kara, and Sambhu), and it is in this character that he is now 
generally worshipped all over India under the well-known and 
often misunderstood symbol of the Lihga^ (see note to p. 68). 

III, In the third place, Siva is the great typical ascetic and 
self-mortificr (YogT, Tapasvl), who has attained the highest 
perfection in meditation and austerity (whence his names 
Mahataprih, Mahayogl). In this character he appears quite 
naked (Dig-ambara), with only one face, like an ordinary human 
being, with ash-besmeared body and matted hair (whence 
his name Dhurjati), sitting in profound meditation under dn 
ASvattha tree (=:Pippala or PTpal), and often, like the con- 
templative Buddha, under a canopy formed by a serpent’s 
head^. There he Is supposed to remain passionless, motion- 
less, immovable, as the trunk of a tree (sthanu), and perhaps 
rooted to the same spot for millions of years. 

Another legend describes how on one occasion Siva, when 
engaged in a long course of asceticism, scorched the god of 
love (Kama-deva) to ashes by a flash of rage from his central 
eye, because that deity attempted to inflame him with passion 
for his consort ParvalT. 

’ 1 have already pointed out that although the Lihga is regarded as 
highly objectionable in the eyes of Kuropcans and is denounced by 
missionaries as ‘ an abominable symbol,’ it is never by Saivas connected 
with the passion of love. See note, p. 68 . This passion belongs to 
Vaishnnvlsm rather than to Saivism. 

* The serpent is often five-headed, which appears to have some con- 
nection with Siva’s five faces. Cemparc note 3 , j). 79' 
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It IS in this character that he leaches men by bis own 
example the power to be acquired by mortification of the 
body, suppression of the passions, and abstract contempla- 
tion, as leading to the loftiest spiritual knowledge and ulti- 
mately effecting union with himself in Kailiisa. 

IV. In the fourth place, the god Siva is a contemplative 
philosopher and learned sage, the reveal cr of Grammar to tjie 
greatest of Indian grammarians, Panini^, And in this cha- 
racter he is represented as a Brahman wearing the Brahmani-» 
cal thread ^ well-skilled in the Veda, and especially conversant 
with the Krama arrangement of the text. So much so that 
a saying is current among tlic Pandits : ' No one, not as slclllcd 
as Siva, can repeat the Krama' (naMvab Krama-patiiakah). 
Among his names, too, arc Mantra-vid, Brahma-vid, Brahma- 
(jarl, and Panditali. This, in fact, is one of many proofs that 
at least one form of Saivism is as muCh the peculiar, system 
of Brahmans, learned men, and the higher classes of the 
Hindu community, as Vaishnavism is of men of the world, 
kings, heroes, and the lower orders”. In fact, a verse from 
the ancient version of Manu is often quoted: — 'Siva is the 
god of the Brahmans, Krishi.ia (Vishnu) of the Kshatriyas, 
Brahma of the Vai^yas, and Ganesa of Sudras.’ 

V. In the fifth place, Siva is exactly the opposite of an 
■ ascetic and philosopher. He is a wild and jovial moun- 
taineer (Kirata), addicted to hunting and wine-drinking, fond 
of dancing (N^Itya-priyah, also called Natc.svara, Morel of 
dancing’), often dancing with his wife the Tapdava dance, 


^ The first '^ourteen sOtras of Pfinini are called the Slva-sniras, and 
the whole t^iammar la believed to be a revelation from ^iva, whence one 
of Siva*'" names Is Vyakarainiottarah* The miracle is made more remark- 
able by representing the reputed author Payini ns naturally stupid. 

'' I noticed that a carving of Sivn in the caves of Ellora represents 
him with the Brahmanlcal thread. His son GapeSa also wears this 

* There is another common saying, Nfivlohpuh pi'ithivl-patih> ' No one 
except he resemble Vishpu ought to be<i king.' 
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and surrounded by dwarfish, buffoon-like troops (gana) of 
attendants, who, like their master, arc fond of good living 
and occasionally inebriated by intoxicating liquors. The 
worshippers of Siva in this character generally belong to the 
sect called Sfiktas, who arc devoted to the wife of the god, 
and are given to self-indulgence and sensual gratification. 
Their religious books arc called ’■Tantras, and their peculiar 
tenets will be explained under the head of Sfiktism. 

A still more remarkable aspect of the god is as a being 
half-male, half-female (Ardha-narl)^. This really belongs 
to the second of the characters just described. It sym- 
bolizes both the duality and unity of the generative act and 
the production of the universe from the union of two eternal 
principles (Prakfiti and Purusha, Maya and Atman), accord- 
ing to the Saidchya and Vedanta systems of philosophy. 

Further, it slumld be noted that, according to some Puraiias, 
there are eight principal personal manifestations of Siva, called 
Rudra, Phairava (or Bliima), Ugra, Isvara (or Isana or ISa), 
Mahadeva (or Mahesvaia), Pasupati, Sarva, and Bhava. 

Again, he is st>ecially manifested in eight material forms 
(Tanus)— -hire, Water, Earth, Air, Ether (which are the five 
elements, represented by his five faces), the Sun, Moon, and 
the sacrificing Bifihnian. By these he upholds the world. 

In Southern India irilva Is celebrated as the worker of 64 
special miracles. lie raised the dead, healed the blind, deaf, 
lame, etc., and gave similar powers to 63 of his saints. 

It might have been expected that so great a variety of the 
god J^iva’s characters and aspects would have led to a cor- 
responding variety in the sects which arc addicted to his 
exclusive worship. We find, however, that Salvism has not, 

* In the cavp‘j of Klcphanta I saw a fine carving ofJiiya and ParvaH 
thus united in one body, 'Mu' female side fin ins the left side of the god, 
and Is represcnlotl holding u looking-glass. It is noticeable that the 
wife is always on the left side, csrepl as a bride at the nuptial ceremony, 
wlion she is f»l.n'v<l on the right. 
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like Vaishpavism, resolved itself into many separate organized 
societies under great religious leadors. It would in truth be 
difficult to name any conspicuous apostle and teacher of pure 
Saivism (certainly not Basaba, p. 88), like the celebrated Vaish- 
ijava teachers Ramanuja, Madhva, (jaitanya, and Vallabha, 
For we have already seen that the great Sankara, though 
held by some to have Saiva proclivities, abstained from incul- 
cating devotion to any one god more than to another. 

Unquestionably all Hlndfls, even the strictest VaishnavaS; 
are ready to pay homage to Siva in hia first aiul second 
characters of Dissolver and Regenerator, It is clear, too, 
that in the days of Saiikara several sects of Salvas existed’ 
and became the object of his controversial onslaughts. In 
the Sahkara-vijaya six are named : to wit, i. the J^aivas, par 
excellence, who had the Lihga branded on both arms \ a. the 
Raudras, who had' the trident branded on the forehead ; 
3. the Ugras, who had the I,)amaru (see p, 81) branded on 
the two arms ; 4. the Bhattas, who had the Liiiga on the 
forehead ; 5. the Jangamas, who bore the trident on the head 
and carried a Lihga made of stone on their persons,* ( 5 . the 
Pasupatas, who had the latter symbol branded on the fore- 
head, arms, breast, and navel. 

These sects arc described in the Sahkura-vijnya as hostile 
to the doctrine of Non-dualit)' (Advaita-drohina^i). Their 
practice of branding is denounced by Sankara on the ground 
that various gods are present in the limbs of the luunan body’, 
who are driven away by, the burning (tapana) of the skin. 

Of the six sects named only the two last remain to the 
present day, and both these have altered not a few of their 
tenets and practices, In modern times Saiva sectarians are 
generally followers of Siva in his third character of an 


ascetic. They profess to practise, like their god, severe aus- 
teritics and bodily mortifi catioiiH. Numbers of them may be 

..'nTuZZ thcTioty of .hoM). 
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seen at sacred places of pilgrimage, where they appear as 
religious mendicants, 

Those who claim to be Sannyasis are the most orthodox 
sect. Indeed all Brahmans towards the close of their lives 
ought to abandon worldly ties and become Sannyasis. But 
the ordinary 6aiva SaanyasTs are by no means of so respect- 
able a type, They aie often ton founded with other orders of 
mendicant ascetics and devotees called Vairagis (usually held 
to be Vaishnavas), Gosains and Yogls^^ (corrupted into Jogi) ; 
the latter being a general name for all who seek by their 
austerities to achieve complete union with the deity. 

The theory is that a Hindu who aims at perfection ought to 
go through six successive courses of penance and austerity of 
twelve years each, rising by degrees up to the highest order of 
all — the Parama-hausa, who is supposed to be wholly absorbed 
in meditating on Brahman, and to do nothing else whatever. 

Then there is an order of Saiva ascetics called Darn^in, 
or staff-b carers, ten divisions of whom — called Dasa-naml 
Dandins, said to carry ten different forms of staff — are alleged 
to have been founded by Sahkaradarya, 

There arc also the Aghora-panthls ■ (panthi = Sanskrit 
pathin), who propitiate Siva by their revolting diet (seep. 94); 
the Ordhva-bahus, who extend one or both arms aver the head 
and hold them in that position for years’^ i the Akasa-mukhlns, 


1 They are sometimes called Sadhus, and often improperly termed 
Fakirs, a name which ought to be restricted to Muhammadan mendicants. 
Bhagat (probably for Bhakta) is sometimes used for Valshpava devotees. 
Mahant Is applied to a leader of one of these sects, or to the head of 
a monastciy. 

“ This kind of devotee is not so commonly seen as in former days. 
During the whole course of my tiavels I only saw two examples, one at 
Gaya and the other at Benares. The arm of the former was quite 
withered, and his fist was so tightly cleirchcd that the nails w^ve growing 
through the bade of liis hand, The latter looked like a piece of sculp- 
ture, silting in a niche of the Anna-pfiriui temple, pcifectly naptlonless 
and impassive, with naked body smeared all over with white ashes, 
matted liair, and the forefinger of tlie upraised hand pointing to the 
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who, keep their necks bent back looking up at tlic rfl<y; the 
Kapalikas, who use a dead man's skull for a drinking-cupk 

Most of these Saiva ascetics arc disreputable in character 
and decidedly dirty in their habits. With Christians, clean- 
liness 'is said to be next to godliness, but with Ilindils, who 
in their general habits are quite as cleanly as Europeans, filth 
appears to be regarded as a necessary acconipaninicnt and 
evidence of particular forms of sanctity^. 

We may also note that a sect of Saivas exists in the South 
of India — mostly in the Mysore and Kanarese country — who 
were formed into a religious community about the eleventh 
or twelfth century by a leader named Basaba (for SaiiHlcpt 
Vrisliabha), and arc called Lihgavats (popularly IJngaits), 
because they wear the Lihga in a silver or metallic casket 
suspended round their necks with a cord like a necklace, 
They arc usually identified with the Jahgamas of l^iuhkara’s 
day, described as utterly unorthodox and despicable. 

In fact, this sect is opposed to all the orthodox piacticcs and 
religious usages of the Hindus, such as caste-distinctions 
the authority of the Birihmans, the inspiration of the Veda, 
and Brail mantcal sacrifices ; and they bury instead of burning 
their dead. 

With regard to ^aiva philosophical doctrines it should be 
obseivcd that, like those of the 'Vaishnava sects, they deviate 
more or less from the orthodox Vcdfinta doctrine of the 
identity of the Supreme and human spirit, the amount of 

heaven to which in imagination he seemed to be alicndy transporting 
himself. 

’ This order is said to have been founded by Sankara ; compare p. 59, 

* But only in the case of ascetics. As a general rule Ilindiihm inrul- 
c.ates a stiict legard foi cleanlinesb. The late Lord Boaconsfield was 
light when he said that Moses, Muliammad, and Mami all make cloaii" 
lines', a leligious duly, 

•’ The Lingaits of the piesenl day arc said to he returning (o rastc- 
rulcs, ,ind only to disregaid caste on cei'iain days of the week. I have 
hcaid some declaie ihjii timy belong to a fifth caste (pafu'siina), wliich is 
Mijx'iioi to the four castes ol the Bh'dinutnical system. 
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clcvmtioii depending of course on the intensity of tl]c person- 
ality attributed to Siva, 

A paiticiilar system, which may be called the Saiva-darsana 
par excellence^ came into vogue in India about the tenth or 
eleventh century. It was handed down in twenty-eight books, 
called Agamas, almost all of which arc lost. This philosophy 
is followed by a sect in the 8outh of India, and is wholly 
opposed to the jion-duality of the Vedanta. Its founder, like 
theVaishnava teacher Ramanuja (seep. 119), taught that three 
entities have a .separate existence, i. The Lord (l^liva) called 
Pafuipatl, ‘ lord of the .soul ’ (Pa.su). %, The Soul called Pasu, 
‘an animal.’ 3. Matter called Pasa, ‘a fetter.’ The soul 
which belongs to the Lord as to a master, is bound by matter 
a.s a beast (pasu) is by a fetter; and of course the great ahn 
of the J^fdva philo.sophy i.s to set it free and restore it to its 
rightful owner. Those doctrines have evidently much in com- 
mon with the thcistic Sahlchya. 

Another .‘^aiva .seel, called Pasupata.s, already noticed (p. 59 )) 
.seem to be connected witli the preceding much as the Madhva 
Is with tlto Ramanuja sect 5 for instead of a fTi lining the .sepa- 
rate existence of three entities they are content to distinguish 
between two—Pati and Pasu, Tlic former (I’ati) Is the Lord 
(Isvara), the cause and creator (karta) of all things, the latter 
is the cfTect (Icarya) or tliat which Is created and wholly 
dependent on the cause. Tlie PiUHiipalas try to induce ecstatic 
union wit It their lord l)y .singing, dancing, and gcsticuhitions. 

I propose tlefeiThig to a sub.seqiicnt chapter a description 
of the principal J^aiva tern [ties vi.silcd by me. Perhap.s, how- 
ever, a brief account of the ceremonies I saw performed -at 
a Lihga shrine near Rombay may fitly ite introduced here. 

It has been already staled that on ordinary occa.sions the 
form of worship consists in simply pouring water over the 
Lihga and offering Rilva Icavc.s (see p, 68). On great fo.sti- 
vals a more complicated ceremonial is ob.se rved. In the year 
1877 I visited the icmplo dedicated to .‘^iva at Walkc.svar, 
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near Bombay, on tlic morning aftcl* the Siva-rilt {r.it=riitri) or 
fast kept in honour of the god. The Liiiga shrine there is 
not large, and the symbol is not too sacred to be exposed 
to .observation, I was permitted, in fact, to stand close to 
the entrance of the small sanctuary and to note down all I 
witnessed. In the centre of the slu'inc was the Lihga, a plain 
upright stone, which on the occasion of the ^iva-rat cere- 
mony was covered with a pile of Bilva (BiP) leaves, Near 
it there were several high candlesticks with liglUs kept con- 
tinually burning. Behind, in a niche, was the image of diva’s 
wife Parvatl, which on the occasion of my visit was loaded 
with sacred flowers resembling marigolds. In front, looking 
into the sanctuary, was the image of a bull made of brays 5 
the bull being f!iiva’s vehicle, and, like the Lihga, symbolical 
of reproductive energy, Above the upright stone was hang- 
ing a large vase full of water, It had a perforation in its 
lowest part through which the liquid trickled out, drop by 
drop, falling at regular intervals on the symbol under- 
neath. When I asked a bystander the meaning of this con- 
stant dripping, he replied with mucli naVvet(i, 'Holy water 
from the Ganges is falling on the head of God.’ No further 
explanation appeared to him to be needed. In front of the 
porch before the door of the sanctuary were three long rows 
of bells, and above them a line of svasUkas or ‘.sacred crosses^ 
interspersed with trees and figures of elei))umt3, and over all 
the hood of a cobra .snake. Above the door Itself wa.s the 
image of Isiva’s son Ganesa. 

Outside the shrine, on the morning of my visit, stood a row 
of male worshippers (three or four women standing near), and 
in front of them a priest, holding a tray of Bilva leaves, sup- 

‘ rho Itilva, t'oniipicd into ini, is ihc d-lglc Murmcloy, a voiy ustrin- 
gem plain. 

I lie Siastika mark is an auspicious symbol willi four arms in the 
form of a (beck cioss, tin; tcnniaaiioii of cadi arm being bent round in 
the diioction of the sun. See note i, p. to.p 
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posed to possess cooling properties grateful to the god Siva. 
Some of these the priest placed in the hands of each wor- 
shipper, at the same time muttering prayers and texts. Next 
he dipped his finger in a vase of holy water and touched the 
two eyes and breasts of each. To me, a spectator, it seemed 
exactly as if he were making the sign of a cross on their 
bodies, Then each of the worshippers heaped the leaves 
received from the priest on the Ij^ead of the bull, I noticed 
that some also besprinkled it with saffron (kunkuma) powder, 
which they purchased from a man standing near. 

This preliminary ceremony ended, all entered the shrine, 
and after ringing the bells at the entrance, prostrated them- 
selves before the central symbol, touching the ground with 
their foreheads. Their next act was to pile more Bilva 
leaves on the stone symbol. Then taking small lotas of holy 
water, they p •)urcd abundance of the sacred liquid over both 
leaves and sjmibol. All the worshippers then seated them- 
selves in a circle round the central stone while the priest 
lighted lamps and waved them before it. Every now and 
then a fresh worshipper entered the shrine, ringing one of the 
bells at the door before entering. Moreover, in the shrine 
there was a constant ringing of small portable bells and clap- 
ping of hands, as If to draw the attention of the deity wor- 
shipped to the muttered by his worshippers, while a 

number of priests in another part of the sanctuary intoned 
texts and chanted hymns in chants very like Gregorian. 

Outside the shrine, on one side, sat a nearly naked ascetic, 
with long matted hair coiled round and round into a high 
peak, his face and body covered with white ashes. On the 
other side kt a Brahman with a little wooden table before 
him, on which was a lota of holy water, several implements 
of worship, and a copy of one of the Pur an as or ancient 
•sacred scriptures. lie had three white streaks on his fore- 
head and the same on his shoulders to denote his devotion 
to Siva, Idanging over his* left shoulder and under his right 
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arm was the sacred cord of three coils of cotton — *tUc rnark 
of his second birth — and his right hand wtis iiiscrlcd in a 
GomukhI or bag, I asked what he was doing;. * 
counting the beads of his rosaiy/ said a bystander, ‘ and each 
time he tells a bead he repeats one of the ioo8 names of the 
god ^iva, but this operation must on no account be seen, and 
so the hand and rosary arc concealed in the t>ag.’ 

No doubt he was muttering to himself, but in so low a tone 
that no sound was audible ; and Ills eyes were intently fixed, as 
if in profound meditation, which neither my presence noi' any- 
thing passing around appeared to distract for cl single inntetiU. 

Another devotee was also seated cross- leg-g-cd outside the 
entrance to the shrine, whose intoning of one of the Siva- 
puranas and muttering of prayers (japa) was audible to every 
one. He had before him a low wooden table, on whleli was 
a Rudraksha rosary (see p. Ha), a Liiig-a-puraiia, a Jittic 
metal saucer of rice, -a small lota of holy water on a three- 
legged stand, a little spoon, a heap ofBilva leaves, a sacred 
conch-shell (saiikha) — somcLimes blown like -cv lioni or used as 
a Saiva symbol, though usually appropriated to Vishnu — 
three green mangoes, a small bell, a leaf full of dates, and a 
little bag containing the Vibhuti or white aslics for marking 
his forehead with the three l^aiva streaks. While I was 
taking this catalogue lie look no notice of liny procec< lings, 
but continued muttering his prayers with intense earnestness 
as if quite absliaclcd from tlie world around liiin. 

Though greatly interested in all I was allowed lo witness, 
.1 came away sick at heart. No one could be i^resent at such 
a scene without feeling depressed by the thought that, pot- 
withstaiiding all our efforts for the extension of education 
and the diffusion of knowledge, we have as yrei done little to 
loosen the iron grip of idolatry and superstition on the ni asses 
of the people. Indeed it would be easy to show that other 
forms of Siva-worship arc characterised by snpcrslitioii.s ob- 
servances of a still lower type. Turn wc, for example, to the 
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ceremonies performed at the great Saiva temple of Bhu- 
vanc*^vara in Orissa. These arc so unique that I may be 
pardoned for giving some idea of them before concluding 
this chapter. My authority Is Dr. Rajcndralala Mitra, who 
has described the ceremonial in the second volume of his 
work on Orissa. Siva is worshipped at that particular locality 
under the form of a large uncarved block or slab of granite, 
about eight feet long, partly buried In the ground, partly 
apparent above the soil to the height of about eight inches. 
The block is bcllcycd to be a Lihga of the Svayambhu class 
(see p. 6 ij), and is surrounded by a rim, supposed, of course, 
to represent the female organ (Yoni). The daily worship con- 
sists of no less than twenty-two ceremonial acts. 

(i) At the first appearance of dawn bells arc rung to rouse 
the deity from his slumbers ; (a) a lamp with many wicks is 
waved in front of the stone ; (3) the god’s teeth arc cleaned 
by pouring water and rubbing a stick about a foot long 
on the stone ; (4) the deity is washed and bathed by empty- 
ing several pitchers of water on the stone ; (5) the ‘god is 
dressed by putting clothes on the stone ; (fi) the first break- 
fast is offered, consisting of grain, sweetmeats, curd, and 
cocoanuts ; (7) the god has his principal breakfast, when 
cakc.s and more substantial viands arc served ; (8) a kind of 
little lunch Is offered ; (9) the god has his regular lunch ; 
(10) the mid-day dinner is served, consisting of curry, rice, 
pastry, cakes, cream, etc., while a priest waves a many- 
flamed lamp and burns incense before the stone ; (ii) strains 
of noi.sy discordant music rouse the deity from his afternoon 
sleep at 4 P.M., the sanctuary having been closed for the pre- 
ceding four hours; (12) sweetmeats .are offered; (13) the 
afternoon bath is administered ; (14) the god is drc.sscd as 
in the morning; (13) another meal la served; (16) another 
bath is administered; (17) the full-dress ceremony takes' 
place, when fine costly vestments, yellow flowers, and per- 
fumery arc placed on tljc stone; (18) another offering of 
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food follows j. (19) after an hour’s interval the regular supper 
is served ; (30) five masks ^ and a Damaru are brought in and 
oblations made to them ; (ai) waving of lights (aili ; Sanskrit, 
arati) is performed before bedtime j (aa) a bedstead is brought 
into the sanctuary and the god composed to sleep. 

Of course the offerings arc ultimately eaten by the priests 
and attendants, the superfluity being sold. 

This brief summary of a tedious scries of ceremonies must 
conclude our account of Saivlsm. The BhuvaneSvara cere- 
monial seems to be an imitation of the forms of worship 
offered to the Images of Krishiia. The usual ^laiva services, 
though certainly marked by degrading superstitious observ- 
ances, have the merit of being exceedingly simple. 

It Is satisfactory to find that many enlightened Bifilimans 
in the present day arc striving by their writings to expose 
the absurdities of idol-offerings. In a Gujarati work called 
Agama-prakasa (p. 162^**) the following .sentiment occurs; 
* When one remembers the greatness of the perfect God who 
is Existence, Knowledge, and Bliss, how can any idea be 
formed of offering food and oblations to such a Being?’ 

The author of the same work In expressing his disgust at 
the practices of the Aghorti-panthis (meiftioned at p. 87 of 
this chapter) states that their number is happily decreasing*’. 
Yet many are still to be found, who believe they arc pro- 
pitiating Siva not by wor.ship, but by feeding on filth and 
animal excreta of all kind.s. He a.sscrts that occasional 
instances occur of fanatical members of the sect eating corprjcs 
stolen from Muhammadan burial-grounds ; and that the head 
of the Aghoris near Siddhapur subsists on scorpion.s, lizard.s, and 
loathsome insects left to putrefy in a dead-man's skull (p. 7). 

* Intended, I presii<he, lo represent Siva's five faces (|). 79), which may 
possibly be connected with the five elements ; ns to the pnmai 11, see p. 81. 

® Given to me by Uno Bahadur Gopfll Ilfirl Dcslimukli at Ahmcdal)ad 
and written by himself, 

In the whole course of my travels I only met with one Aghorl — a 
disgusting creature tvho accosted me at llenarcs. 


CHAPTER V. 

Vaishiavhm, Ge^icral Characteristics, Four Sects, 

The preceding chapters of this work will, I trust, have 
made it clear that, in respect of religious belief, the Hindus 
of the present clay may be broadly divided into three principal 
classes h namely, (i) Smarlas, (a) Saivas, (3) Vaishnavas, 

The first class believe that man’s spirit is identical with 
the one infinite Spirit (Atma, IBrahma* **) which is the sub- 
stratum of the Universe and' only cognizable through internal 
meditation and self-communion. They regard that Spirit as 
the highest object of all religious knowledge and aspiration. 
They are also believers in the Tri-murti ; that is, in the three 
personal gods, Brahma, Vishiui, and Siva — with their train of 

* These, of coin sc, a;c capable of subdivision, 

“ II Is wonhy of note that Atman (which is the earlier word for the 
one .Spirit of the Universe) is masculine, while Brahman, the later word, 
is neuter, The etymology of Atman is doubtful, Some derive it from 
atf to move ; otbors from n/jt, connected with aham^ I ) others from 
to blow as the wind ; and others (as wo have seen) from an^ to breathe 
(compare p. ao). No doul)t tltman was originally the breath of life — the 
breath that animates the Universe and man’s living soul — the power in 
which and by whlcli man lives, and moves, and has his being. In the 
well-known hymn Rig-veda I. 115. 1, the Sun (Suryah)— interpreted by 
advanced Pandits to mean llic Supreme Bclng~is called the Soul (Atman) 
of the Universe (that is, of all that movcb and is immovable) ; and in the 
TaillirTya Aianyaka, Vin. r, the ethereal element called Alcana (supposed 
to fill and pervade the Universe and to bo the vehicle of life) is said to 
be produced from Atman. The name Brahman, whicli is the most usual 
name for the one Spirit of the Universe in later writings, was at first 
connected with the spiritual power inherent in the "Vcdic hymns and 
prayers. Tl\e Veda itself is often called IJrahmil, and described as the 
breath (uddhvasila) of the Suprcgio, 
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subordinate deities — but only as coequal manifestations of 
the one eternal impersonal Spirit, and as destined ultimately 
to be reabsoibed into that Spirit and so disappear. This, I 
repeat, is the only orthodox form of Brahmanical religious 
thought, and those who follow it claim Sankara (see p. 
as their chief leader and authoritative guide. It is a form of 
Pantheism, but differs widely from that of liluropean philoso- 
phical systems. 

The second great religious class of the Hindus consists 
of the Saivas, who, as we have seen, are believers in one god 
Siva, not only as the Dissolver and Regenerator, but as the 
one supreme personal God, the one sclf-cxistcnt Being,- iden- 
tified with the one Spirit of the Universe, and therefore not 
liable to lose his personality by reabsorption into that Spirit. 

The third class consists of the Vaishnavas, who are believers 
in the one personal god Vishnu, not only as the Preserver, but 
as above every other god, including !^iva. It .should be noted, 
too, that both Saivas and. Vaishnavas agree in attributing an 
essential form and qualities to the Supreme Being. Their one 
God, in fact, exists in an eternal body, which i.s antecedent to 
his earthly incarnations and survives all such incarnations. 

Vaishpavisni then is, like J^aivism, a form of Monotheism. 
It is the setting aside of the triune equality of Br.ihma, .‘^iva, 
and Vishnu in favour of one god Vishnu (often called JIavi), 
especially as manifested in his two human incarnations Rama 
and Krishna. ‘Brahma and Siva,’ .said the great Vai.shnava 
teacher Madhva, ‘ decay with their decaying bodies ; greater 
than these is the undccaying Ilari.’ And here, at the outset 
of an important part of our subject, I mu.st declare my belief 
that Vaishnavism, notwithstanding the gross polytheistic 
superstitions and hideous idolatry to which it give.s rise, is 
the only real religion of the Hindu peoples, and ha.s more 
common ground with Christianity than any other foim of 
non-Christian faith. Vedism was little more than reveren- 
tial awe of the forces of Nature, and a desire to prt)pitiate 
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them. Brahmanism was simply an Indian variety of panthe- 
istic philosophy. Buddhism, ^which was a product of Brah- 
manism, and in many points very similar to Brahmanism, 
gained many followers by its disregard of caste- distinctions 
and its offers of dclivciancc from the fires of passion and 
miseries of life ; but, in its negations and denials of the 
existence of both a Supreme and human spirit, was no 
religion at all ; and in this respect never commended itself 
generally to the Indian mind. Saivism, though, like Vaish- 
iiavism, it recognized the eternal personality of one Supreme 
Being, was too severe and cold a system to exert exclusive 
influence over the great majority of the Hindu populations. 
Vaishnavism alone possesses the essential elements of a 
genuine religion. For there can be no true religion without 
personal devotion to a peisonal God— without trusting Him, 
without loving Him, without praying to Him, and indeed 
without obeying Him. 

Who can doubt that a God of such a character was needed 
for India, — a God who could satisfy the yearnings of the 
heart for a religion of faith, love and prayer rather than of 
knowlcrlgc and works? Such a God was believed to be 
represented by Vishnu — the. God who evinced his sympathy 
with mundane suffering, his interest in human affairs, and 
his activity for the welfare of all created things by frequent 
descents (avatara) on cartli, not only in the form of men,- 
but of animals, and even of plants and stones. 

Hence teachers arose (among whom was Sandilya the 
author of the Bhakti-sutras) who insisted on the doctrine of 
salvation by faith (Bhakti) — a doctrine dimly adumbrated in 
portions of the Veda, and fully propounded in the Bhagavad- 
glta and Bhagavata-purana. 

Intense faith, then, in a personal god i.s the chief charac- 
teristic of Vaishiiavism. Of course it is merely the intensity 
of this faith that distinguishes the worship of Vishnu from 
that of Siva } for both Vaishnavism and Saivism agree in dis- 

n 



98 Vaishnavism. General Characteristics, 

senting from the vague impersonal Pantheism of Brahmanica! 
philosophy, whose one God is the substratum of everything 
and himself nothing. Nor can we wonder that devotion to 
Vishnu in his two human incarnations, Rama and Krishna, 
became the most popular religion of India. Tht^sc two heroes 
were of the kingly or Kshatriya caste, and greatly beloved as 
popular leaders. It is usual to assert that the Brfihman.'j arc 
the highest objects of worship and honour among the Hindus. 
This is. not the case among the countless adherents of the 
Vaishnava religion. The mass of the people of India exalt 
the divine right of kings and the divine right of the govern- 
ment of the day above all other forms of power, and worship 
every great and heroic leader as an incarnation of the del':/. 

Yet, with all its popularity, Vaishnavism is not an example 
of a house at peace within itself. It has split up into various 
subdivisions, which display no little of the odium theolo- 
gicum in their opposition to each other. Po.ssibly antagonism 
of some kind is a necessary condition of religious vitality. 
At any rate in India all religious systems inevitably break 
up into sects, and seem to gather strength and vigour from 
the process. 

It is not uncommon, indeed, to hear it asserted Unit 
Hinduism is rapidly falling to pieces, and destined soon to 
collapse altogether. One reason given for the doom sup- 
posed to be impending over its future is, that it is not a 
proselyting religion. And the IruLh certainly is that no 
stranger can be admitted as a convert to Hinduism either by 
making any particular confession of faith or by going through 
any piesciibcd forms. The only aclcnowlc^lged mode of 
admission is by birth. To become a Hinda one must be 
born a Hindu. Yet Hiudnism is continually growing wiLhiit 
itself, In its tenacity of life and power of expansion it may 
be compared to the sacred banian-tree, whose thousand 
ramifications, often issuing from apparently lifeless .stems, 
find their way into walls, undermine old buildings, or them- 
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selves descend. to the ground, take root in the soil, and form 
fresh centres of growth and vitality. 

And it cannot be doubted that one great conservative 
element of Hinduism is the many-sidedness of Vaishriavism. 
For Vaishnavism is, like Buddhism, the most tolerant of sys- 
tems. It is always ready to accommodate itself to other 
creeds, and delights in appropriating to itself the religious 
ideas of all the nations of the world. It admits of every 
form of internal development. It has no organized hier- 
archy under one supreme head, but it may have any number 
of separate associations under separate leaders, who are ever 
banding themselves together for the extension of spiritual 
supremacy over cver-inqreasing masses of the population. 
It has no formal confession of faith; but it has an elastic 
creed capable of adaptation to all varieties of opinion and 
practice. It has no one bible — no one ."collection of writings 
in one compact volume, like our own Holy Bible, with lines 
of teaching converging towards one great central truth— but 
it has a series of sacred books, called Puranas, each of which 
professes to be a direct revelation from the Supreme Being, 
and each of which may be used as an authority for the 
establishment of almost any kind of doctrine. It can, like 
Brahmanism, be pantheistic, monotheistic, dualistic, polythe- 
istic, It can, like Saivism, enjoin asceticism, self-mortifi- 
cation, and austerity. It can, like Saktism, give the reins to 
self-indulgence, licentiousness, and carnality. It can, like 
Buddhism, preach liberty, equality, fraternity; or inculcate 
universal benevolence, and avoidance of injury to others, It 
can proclaim Buddha or any other ‘teacher or remarkable 
man to be an Incarnation of Vishpu. It can even set its 
face against idolatry', and can look with sympathizing con- 
descension on Christianity itself, or hold it to be a develop- 


' There ’can be no doubt that the antl-idolatrous sect founded by Kabir 
(to be afterwards noticed) grew oitt of Vaishtjavism, 

11 % 
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ment of its own thcojy of religion suited to Europeans. It 
is owing to this all-comprehensiveness of the Vaishnava 
system that any new doctrine or any new view of old 
doctrines may be promulgated by any man of oiiginality 
and ability, with an almost certain prospect of success. And 
indeed the religious credulity of the inhabitants of India in- 
creases in propoition to their unbelief in all political and social 
innovations. Broken up as they are into a multitude of sepa- 
rate peoples, few in that country have any desire for national 
union or intellectual progress. Few wish to leave the path 
trodden ‘by their forefathers,. or deviate from the old indurated 
ruts. The masses of the various populatio.ns can neither read 
nor write. They care nothing for science. History, biogra- 
phy, and political economy arc to them a terra incognita. 
Their whole desire is to be left undisturbed in their time- 
honoured customs, family traditions, and caste usages. 

One only subject has power to rouse them from their 
normal condition of mental torpor. That subject js religion. 
Religion (in close connexion with caste) is ever present to 
a Hindu s mind. It colours all his ideas. It runs through 
every fibre of his being. It is the very Alpha and Omega 
of his whole earthly career. He is born religious, and dies 
religious. He is religious in his eating and drihking, in 
his sleeping and waking, in his dressing and undressing, in 
his rising up and .sitting down^ In his \Vork and amusement. 
Nay, religion attends him in antenatal ceremonies long before 
his birth, and follows him in endless offerings for the good of 
his soul long after death. Let any one appear as an earnest 
preacher of religion in .any assemblage of ordinary Ilindius— . 
let him announce that he has come as a messenger from 
heaven, or even that he is prepared to work miracles in attes- 
tation of the truth of his mission, and he k sure of being 
e ieved. And If to his other qualifications he adds a 
ciaractei^ for self-denial and asceticism, he cannot fail to 
attiact disciples; for nowhere hi the world arc family lies 

'•^Ao yj( i i 
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feo binding as in India, and yet nowhcj'c ia such homage 
paid to their abandonment. The influence of any new reli- 
gious leader (adarya) who is known to live a life of absti- 
nence, bodily mortification, and suppression of the passions, 
is sure to become unbounded, either for good or evil. 

Probably, during the leader’s lifetime, he is able to restrain 
tlie enthusiasm of hlvS converts \^thin reasonable limits. It 
is only when lie dies that they are apt to push his opinions 
to extremes never intended by lumsclf. Eventually they 
develop his teaching into an overgrown' unhealthy system, 
the internal rottenness of whlcli disgusts all sensible men, 
even among its own adherents. Then some now teacher 
arises to re-establish piirity of doctrine. He Is, of course, 
in hisi turn a man of earnestness and energy, wltli a strong 
will, and great powfcrs of persuasion. , Ho collects around 
him with ecpial facility a, number of. followers, and those In 
their turn carry his teaching to preposterous lengths, 

Plcnce the condition of Vaishpavism, wJdch depends far 
more than Saivism on personal leadership and influence, is 
one of perpetual decay a ml revival, collapse and recovery, 
Its fluctuations resemble those of a vast ocean heaving this 
way and that In continual flu:t and reflux. 

It is doubtless true that all human systems arc liable to 
similar alternations. Jlut In India every tendency of humanity 
seems inlcnsiflcd and exaggcratc<l. No country In the world 
is so conservative in its traditions, yet no country has under- 
gone so many religious changes and vicissitudes. To follow 
out in detail the whole drama of Vaislipavism would rc<pure 
volumes. Even the first act presents us with a .succe.sslon 
of shifting scenes. 

In all likelihood the primary idea of a god Vi.Hhnu (a name 
derived from root vlsh, ‘to pervade’), permeating and infusing 
his essence Into material objects, was originally connected with 
the personification of the infinite heavenly space. 'Wc know 
that In the !]^lg-vcda VIslipu is a form of the over-moving 
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,_^Q!ar orb, and in a well-kno^v^ 17 )»> still 

fiommpnly used by the Brahmans, is descrit>'^J^ ns .stH ing 

,.i|:lirougli the seven >vorld5* in three .steps, and. enveloping ,t e 
'i.^r^iver^9 with the 4 ^st of his, beams. -A, later work, the Aitarey^ 
brahmana, of the Ijtig-vedn, opei^s witli the folio remark- 
statjsment: I^ire (Agni) has tHe lowest place ampngithe 
-^ods, yi^hnu I tl^e, highest,} between them stand all the other 

- . ■ ' 

the god. .Yishnu is -connected with water., 

La)v-hp9|f (L j.oj th^^, Supreme Spirit is callcdNaj;a- 
^.^pp.'as moving on the wa|tera ; in harmony .with which idea 
is .pften .represented inj^pulRtuires, images, and pictures 
j^^ar^yann li\ hum^n fprm, .reposing on the thousaud- 
serpent ,and floating on the ocean. 

Jn, thp, l^l.et mythology of Brahmanism, when the doctrine 
^^he tri^d personal gods (Tri~marfci) had been fully deve- 
loped and Vishnu had taken his place as the second person of 
. ^that .triad, he has a less distinctly marked human personality, 
^ antecedent to his incarnations, than the god Siva. 

, ,.^To \yrite ar biographical account of* the god Vislnju’s life 
i^j^his own heavenly abode, like the life of his rival Siva 
(P* 7 ^)> would be difficult. The truth is fhat the development 
of his human personality, which is really greater than that of 
apy other god in the Hindu pantheon, must be looked for on 
earth in the forms of Rama and ICrislina. 

Nevertheless in his antecedent condition as Vishnu, this 
deity has a material character and individuality of his own 
quite irrespective of his incarnations. He is described as 
living in Vaikuyitha — a locality, as we have seen, more inac- 


' There are seven lower regions, viz. Atsxla, Vitala, Sutala, Rasatala, 
Talatala, Mahatala, and Patala; above Avhicli are the seven Lokas or 
worlds, called Bhurfthe earth), Bhuvar, Svar, Mahalj, J anah, Tapali, and 
Brahma or Satya, Sometimes the first three of these, the enith (llhu), 
atmosphere (Bhuvar), and heavens (Svar), are supposed to comprehend 
all the worlds. 
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ccssiblc and less easy ,lo identify, with any^ definite, ^ppot 
earth than diva’s aboefe Kailasa (p, 79). ,He has, a wijfo 

tl' i,M .1 '( t'T (I I ’ II, III 'll I ^ liil' ■!' 

I.akshml or Sih the goddess of fortune and beauty, iwho 

1 , ,i( ' ' |i, . // l( 'll' ^ ui; I' 'll. *' ' ■' ’^f 

is fabled to have witjli other precious th[i|gs, from t)l]ip 

froih of the ocean wlien churned by tlic gods and demons 

, ‘I . "lini V ih hit , t >/' MM, I (IK.-, t]Vl 

(see p, iQo). And ps v'sl^i.ni| ms no jj-Ayi^lara condition 
lives a life winch, lias fewer, features In common witli humanity 

..,<1 vl ' i.iLMkJ'finn ' .'jiiijii ii'fi Ji , ,'-1/h.U Ml ')( I .•/Mp'n 

than that of hiva, so is liia wife Laksliml less linman than 

I ♦ . 'i/' 'Vi- V* '/Jni; iiijj, mi'll Mh * 1 uip 

Siva 3 wife Parvtdh In fact tlie tnorc lumian side of both 

, Hit 'l-vl.l »I) 'M, ..III .7 JillllMi 'pI'llM'/ I.U h'Mf I'M;, t .rin'l 

the god and goddess 13 . reserved lor their descents m human 

i. Mill .viirL liiir liiin/' <. ,iUi 7 iL'iij'Di Mt U.’U'ml/i 

form—Vishnu as llama and Krishna, I.nkshini ,as Sita and 

llitcllia. ' i^evertheloss' some details of Vishnu’s separate pec^* 

sdnahly as distinct from his Avataras may be gathered fimn 
U,|,J ^ -M imM if't'MiiIl t'Mi I) M) U'>i.'h’' ill ,n Ii'invi 

the Purapas, I'oV e^iimplc, we, are told .that, he Ima a pecu- 

nil,’ , uh Ml iv llj 'I '.A m.f I , J III) 11,, I. Iiltil M' thllV/M^ fVn, H(l 

li^r auspicious mark (SrT-vatsa) on hjs breast b He ha.s 

four arm.s, and holds a,, symbol in each of Ins four hahds; 

uh .•nil i’m'i , I M.i . -1 hull I V ' „ 

namely, a wheel or circular weapon.ioakra) qalJod budarsana, 

a ‘ ^c’oii cd’i ^ll e 1 P* V s;ui k ji a) , ca j led ' I'^rittVaj a nya, a cliit * (gacl a ) 

cHlled l^taiuiiotlaki,' and 'a fotus-fiower (padma). Of tilicsc tliV 

circular symbol may possilily have been borrowed froni 

Buddhism. ' 'If ,wa*s ‘byhilh^'lly^sl^ of, 'thjE^, wjieei 

of the Buddhistic I law, , or ipf . the iicosmical cycles , peculiar toi 


.u 


..tuu- — iM-V.-*.!) 


i/i 


^ Deseribed ns n pcruli.nr iwlsl ot riiri' of tlic hair, form of 

Ki’isht.m (as Vi|lii)ba in llic Miuiltha counlry) his breast has a fOoi-innrk, 
believed to be the indelible iinnress'of, the blow from Hie slino hhrieu’jj 

font (see thestory at IMS). 

One aooounl doHtaibes the sacred conclwsliell ns thrown ilJ) by the 
sen when ( burned by the (jods i\h(l deiriobs (see p. io 8 ). Another account 
makes Vishnu’s slid I consist of tlie bones of ihb dcUion Pafit^ajinia. 
Accordinjf to ihe Viiihuu-puritya (V. 2r),'‘ this demon lived in the form 
of a conch-shell under the ocean. Kfisliga (Vishgu) plunged into the 
waters, killed him, took tlie shell which constiuiUld his bones, and ever 
afterwards tiHcd it for n horn. When soinulcd It fills the demon-hosts 
with dismay, animates tlie gods, and annihilates unrighteousness,’ 
Visin.iu is believed (0 take such detiglu in this shell, that a small shell 
of the same species is used in pouring holy water over his Idols and 
symbols in the performance of his worsliip. It is also frciiucntly branded 
on the arms of his worshippers,, 
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that system. Or> bearing in mind. Visluiu’s connection with 
the Sun, we may- reasonably reg^ard it as emblematical of 
the Sun’s circular course in the Heavens^ the later my- 
thology It is supposed to represent a missile weapon hurled 
by Vishnu, like a quoit, at the demons who are ever plotting 
evil against? gods and men, and with whom he is always at 
war®. Similarly the conch-shell is blown by him like a 
trumpet in his battles; its miraculous sound filling his ene- 
mies with terror and helping him to secure victory. The 
club is also used in Vishnu's conflicts with his demon-foes. 
Moreover he is armed with a wonderful bow called Sarhga 
and a sword Nandaka. He has a jewel on his wrist named 
Syamantaka, and another on his breast called Kaustubha. 
When he has occasion to move through space he is borne 
on the mythical bird Garuda®, closely related to the Sun and 
compared to* an eagle, but represented as semi-human in 
form and character, with a bird-like face. Possibly this 
Garuda may be a personification of the sky or ethereal ele- 
ment which supports Vishnu— identified with the Sun— one 


*' The Svastika mark- is a kind of curtailed form of this wheel, and 
may be supposed to consist of four spokes and a portion of the circum- 
ference, left to denote the direction in which it must turn to symbolize 
the Sun*s course in the heavens. This conjecture, which I formed long 
ago, is confirmed by Mr. Edw. Thomases article -in the Numismatic 
<Shroiiicle. 

'* The names of some of, the chief demons thus destroyed by Vishnu 
(or Kfishpa identified with Vishnu) are Madhu, Kaosa, Bana. Bail. 
Mura, etc. * ' ' 

-In some parts of Southern India Gimruda is an object of ■worship. 
I frequently came across images of him in the galleries of Vaish^iava 
temples. He is the son of Kasyapa and Vinata, and hence Arupa the 
Dawn, regarded ^ charioteer of the Sun, is his younger brother. Most 
of the Hindu deities are described as associated with or attended by 
their 'qwn favourite animals, which they sometimes use as vehicles 
{vahana). Brahma is attended by a goose or swan (haosa) ; Siva by 
a bull (seep. 8i); Karttikeya or SkandLa by a peacock 3 Indra by an 
elephant I Yama by a buflalo (mahish^^ 3 K&ma, ^god of love' by a 
parrot 3 Ganesa by a mt ; Agni by a ram ; Varuna by a fish ; DuVga by 
a tiger. Serpents are associated with boljh Siva and Vishnu. ^ 
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of whose names is 'Air-borne’ (Vayu-vahana). It is note- 
worlliy that Gariula, like tlic Kj'islina form of Vislipu, is 
the destroyer of serpents which typify sin and evil (compare 
p. 113). Yet serpents have also their contrary character, and 
even divine attributes ; for at tlic dissolution of the Universe 
and between the intciwals of creation, Vishi.ui, as the Su- 
preme Being (sec p. ^o^2,), reclines in piofound repose on the 
thousand-headed serpent Sesha — typical of infinity — while his 
wife LakshmT chafes his feet, and out of his navel grows the 
lotus wliicli supports Brahma, the active agent in repro- 
ducing llio world, h'inally, Vishnu has the river Ganges 
issuing from one of his feet, whence it flows through the sky 
before it falls on the head of tlie god ,‘^iva (sec p. 80). 

And Iicrc it may be noted that the devotional enthusiasm 
of Vishnu’s worship[)ers 1 ms endowed him with a thousand 
names and epithets*. This is exactly eight less than the 
lr>aivas have lavished on I^Jiva, and, considering the rivalry 
between tlie followers of the two deities, must be regarded us 
a modest alkovanco. The repetition of 'iiny or all of these 
names (nama-sankirtana), either with or wit|iout the help of 
a rosary, constitutes an important part of daily worship, and 
is effective of vast stores of religious merit. They arc all 
enumerated with those of J^iva in the Anususana-parva of 
the Maha-bharata (1144-1266, 69/50-7056)^. 

In comparing the two catalogues it Is mtercating to observe 


^ Of courHO tho greater ntiinber of the names are simply epithets, 
The Muhiunmndans rcelcon ninety-nine names and epithets of God, . and 
make tho repetition (zikr) of them a work of enormous leligious merit. 
In the Biune way the Jews attach Kicat efficacy to the repetition of»lho 
Divine epithets, Christianity reckons, I believe, about ninety epithet? 
of Christ, but no Cluislian thinks of repeating them as a meritorious 
exercise. Aristotle, I think, emunerntes more than a hundred names 
and epithets applicable to Zeus ; ))ul tho Greeks and Romans do not 
appear to liavo believed in any icligious advantage attending Iheif 
mechanical recital. 

1 notice several repetllions of the same name In the. catalogue for 
instance, Aditya, Stliftyu, Siasldp, 
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fastened. The ship was, thus supernaturally drawn along 
and secured to .a high eras' flood had passed. 

2. The Tortoise (Kuriria)- Vishpu infused a portion of 
his essence into the body* inimense tortoise to aid in 

producing or recovering certain valuable articles, some of 
which had been lost in tlie deluge. For this purpose he 
stationed himself at the bottom of the sea of milk— one of 
the seven concentric circular seas surrounding the seven 
concentric circular continents of the earth — that his back 
might serve as a pivot for the mountain Mandara, around, 
which the gods and demons twisted the great serpent 
Vasuki, They then stooci opposite to each other, and using 
the snake as a rope and the mountain as a churning-rod, 
churned the milky ocean violently till, one by one, fourteen 
inestimably valuable or typical objects emerged^ i. The 
nectar conferring immortality (Amyita). u. The physician 
of the gods and holder of the nectar (Dhanvantari), 3. The 
goddess of good fortune and beauty, wife of Yishpu (LakshmT 
or Sri). 4. The goddess of wine (Sura)®. 5. The moon 
(Chandra). 6. The nynnp»l'r Rambha, celebrated as a kind 
of prototype of lovely women. 7* A fabulous high-eared 
horse (Udcaih-sravas), the supposed prototype of the equine 
race. 8. The miraculous jewel Kaustubha. afterwards appro- 
priated by Kpshna. 9. -A. celestial tree (Parijata) yielding 
all desired objects. 10. The cow of plenty (Kama-dhenu 
or Surabhi), granting al! boons, ii. A mythical elephant 

^ "When 1 asked any Indian Pdndit how it was possible to believe in 
what to us appears an extravagant fable, I was always told that it was 
simply allegorical, and only intended to typify the truth. that nothing 
Valuable can be produced without extraordinary exertion. 

* .This is one proof out of many that the drinking of wine and spirits 
was once not only common in India, but also sanctioned by religion. 
In Vedic times wine appears to have been preserved in leathern bottles, 
see Rig-veda I. 191. 10 (Rajerrdralala Mitra*s Essays, VII). Unhappily 
the sect of Stktas (see the chapter on Saktism) may claim scriptural 
authority for their orgies, and appeal to the example of their gods ^iva 
and Balarima. ' , 
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(Alravata) — afterwards appropriated by the god Indra— 
prototype of the elephantine race. la. A sacred conch-'shell 
(SaAkha), afterwards the property of Vishnu (or Kfishpa), 
and supposed, when blown as a horn, to insure victory over 
his enemies (sec note, p. 103). 13. A miraculous unerring bow 
(Dhanus)'. 14. A deadly poison (Visha). 

3. The Boar (Varaha). Vishnu infused a portion of his 
essence into the body of a huge boar — symbolical of strength 
— to deliver the world from the power of the demon Hira'* 
nyfiksha, who had seized the earth and carried it down into 
the depths of the ocean, The divine boar dived down into 
the abyss, and after a contest of a thousand years, slew the 
monster and brought back the earth to the surface. Another 
legend represents the earth as completely submerged by the 
deluge and Hkdly to remain for ever lost in the waters, had 
not the boar descended Into the flood and with his mighty 
^usks upheaved it from its watery grave and made it fit to be 
rcinhabited. 

4, The Man-lion (Nara-siuha). Vishnu assumed the shape 
of a. creature, half man, half lion, to deliver the world from 
the tyrant Hirapya-kaSipu, who had obtained a boon from 
Brahmil that he .should not be slain by either god or man or 
animal. Hence he became powerful enough to usurp the 
dominion of the three worlds. He even appropriated the 
sacrifices intended for the gods and necessary for their sup- 
port. When his pious son Prahlada praised Vishtiu, the 
tyrant tried to destroy the boy; butVishtm appeared sud- 
denly out of the centre of a pillar in a shape neither god, 
man, nor animal, and tore Iliranya-kaSipu to pieces. 

These first four incarnations arc said to have taken place 
in the first and best (satya) of the four ages of the world, 

* Two such bowa arc uicutioncd In llindO mythology, one the property 
of §iva and the other of Viahou. It was by bending Siva’s bow— which 
no other merely human suitor was able to do— that Rama won Janaka’s 
daughter Sita (aco RUmnyapa ft 57). 
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S* The Dwarf (Vamana). ' In the second (Treta) age of 
the ^vorld^, Vishnu infused a portion of his essence into- the 
botiy of a dwarf to wrest ftom the tyrant-demon Bali (the 
n^nalogue of Ravana and Karisa, the two opponents of the 
R3.ma and Krishna incarnations respectively) the dominion of 
the three worlds, The apparently contemptible little dwarf 
presented himself one day before the Tyrant, and solicited as 
rrixicli land as he could step in three paces. No sooner was 
his request granted than his form expanded, and he strode in 
two steps over heaven and earth, but out of compassion left 
the lower world in the demon’s possession, 

<5. Rama with the axe (ParaSu-rama), Vishnu infused a 
portion of his essence into the axe-armed Rama, son of the 
Brahman Jamadagni and- descendant of Bhj’igu, in the second 
age, to prevent the military caste, or Kshatriyas, from tyran- 
nising over the Brahmanical. Parasu'-rama is said to have 
cleared the earth twenty-one times of the whole Kshatrlya race. 

y . In the seventh descent Vishnu infused half of his essence 
into the great hero Rama, commonly called Rama-daiidra, 
‘ the beautiful or moori-Iike .Rama**.’ This celebrated hero, 
who afterwards became an object of worship throughout a 
grea-t part of India, was believed to have been manifested 
as an incarnation of Vishnu at the close of the sccoiid or 
Treta age to destroy the tyrant-demon Ravana who reigned 
in Ceylon, India was never under one monarch, and' tn 
ancient times its kings were simply petty princes and chief- 
tains, who ruled over districts of more or less extended hrcai 
and Oudh (AyodhyS) was probably one of the more powerful 
principalities. As' a 'historical fact Rama 'was no doubt dno 
of -the four sons'of a king of Oudh,’ named Dasa-ratha, of ‘Ihc 
so-called 'Solar' race, and' therefore a Ksh'atriyaJ The real 

^ ' This would be the third age' rickoHiin'g' backwards, and is thorefoio 
called Treta; ' ' .■! ir i 

In paintings' he js‘'often‘t'epres'entcd with' a peciilinr' gicenish 'dotn- 
plexion. The exact significance of dahdfa is 'rtbt'ddhr/ '' 
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date of Rama’s biith, in the absence qi all . trustworthy histo- 
rical records, can only be a matter of, the moat uncertain 
conjecture. He is celebrated throughout India as the model 
son, brother, and |iusband) who was banished by his, father to 
■the Southern forests. There his pattern:wife, Slta was carried 
off by Ravana, the tyrant-king of Ceylon,, and recovered by 
Rama after making a bridge of rocks to the island. He was 
aided by IIanuman~a powerful chief of one of the aboriginal 
tribes, poetically compared to monkeys. This story forms 
the subject of one of the two great Indian Epics~=-rthe Rama- 
yana— and no story in the world has obtained a wider circu- 
lation and celebrity. Every man, woman, and child in India 
is familiar with Rama’s exploits for the recovery of his wife, 
insomuch that a common phrase for an ignorant person is 
‘ one who does not know that Slta was Rama's wife.’ From 
Kasmir to Cape Comorin the name of Rama is on every 
one's lips. All sects revere it, and show their reverence by 
employing it on all occasions. For example, when friends 
meet it is common for them to salute each other by utter- 
ing Rama's name twice. Then no name is more commonly 
given to children, and no name is more commonly invoked 
in the hour of death. It is a link, of union for all classes, 


castes, and, creeds. And yet it is highly probable that during 
his lifetiinc llama received little more than- the usual homage 
offered to every, great, gopd, and, brave man, His apotheosis 


did , not take plapc ,ti,ll after his death, when he was coni 
veripd into, one of .tjic.most popular incarnations of Vislniu.; 
hia, a,ily also .vecciving divine honours, i . t 

8 ., The, eighth, descent as ICrMnta, the dark hero-god} 


the,, piost.. popular, of all . the . later deities of .India. This- 
descent of Vishnu at the end of the Dvfipc^ra or third, age 
of ,ll>e , wp,r\ji, ' as ,ll>c [ CiglitK, son ! df .\^as,udeva andi . DevakI, '■ 
of-tho.iLunar race of chiefs, was for'ithe* destructiori of "the 
tyraiVt Kfifea,^; thc^ i;oitoeht|iriye ^ tlrV pr},^eip!.e evll-^ , 
the analogue of Ravaiia , in* the. i previous incarnation, - 1 •' i ' - 1 ■ ' 
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According to some Krishna ought not to be reckoned as 
one of the ten Avataras or desrent*? of portions of Vishnu’s 
essence ; for he was nothing short of Vishiiu’s whole essence. 
Those who fiold this doctrine substitute Bala-rama, ‘ the 
strong Rama,’ an elder son of Vasudeva^and DevakT, and 
therefore elder brother of Kj-ishiia, as the eighth incarnation 
of Vishnu. This Bala-rama is more usually regarded as an 
incarnation of the great serpent Sesha. He is sometimes 
called the Indian Hercules, but without any good reason. 
No wonderful feats of strength are recorded of him, though 
he wields a formidable weapon in the shape of a plough- 
share, as well as a pestle-shaped club (musala). He is 
chiefly remarkable for his love of wine and strong drink, in 
which, along with his wife Rcvatl, he frequently indulges 
to the verge of inebriation. Compare note a, p. io 8 , and my 
Indian Wisdom, p. 33,')* 

The details of the later life of Kpshtia arc interwoven with 
the later portions of the Mahfi-bharata, but do not belong to 
the plot, and might be omitted without impairing its unity. 
He is certainly not the hero of the great epic. He merely 
appears as a powerful chiefs who takes the side of the real 
heroes ■ — the Paiidavas — and his claims to divine rank arc 
often disputed during the progress of the story. Even since 
his apotheosis Krishna has always been peculiarly the god 
of the lower orders, for although of the kingly caste he 
was brought up among cowherds, cowherdesses, and the 
families of peasants. ,His juyenile biography is given with 
much minuteness of detail in the Bhagavata-purai.ia, from 
which we learn that Vasudeva of the so-called Lunar race 
of princes — who probably otHs^pioji' the part of India now 

* Kdshi^a was no doubt a powerful chief of the' Yfldava tribe, wlio were 
probably Rajputs occupying a district of Central India south of Muttra 
(Mathura) and cast of the Jumna. The real date of his birth, though 
kept as a holy day and holiday throughout a great part of India, cannot 
be fixed with any more certainty than that of Ramk } but in all proba- 
bility he lived in more recent times thail Rfima. 
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called Rajputana'— had two wives, Rohipl and Devakl, The 
latter had eight sons, of whom Ihe eighth was Kflsh^a. It 
was predicted that one of the eight would kill Kapsa, chief 
of Mathura (Muttra), and cousin of Devakl, Kaosa therefore 
imprison ed Vasudeva and his wife, and slew their first six 
children. Bala-rama, the seventh, was abstracted from De- 
vakl’s womb, tmnsferred to that of Rohiril, and so saved. 
The eighth was Kj-Islnm, born with a black skin, and the mark 
SrI-valsa on his breast*, His father Vasudeva escaped 
f^om Mathura with the child, and, favoured by the gods, 
found a certain herdsman named Nanda, whose wife had 
lately had a child. To his care he consigned the Infant 
Krishna. Nanda settled first in Gokula or Vraja, and after- 
wards in Vrindavana, where Krish^ia and Bala-raina grew up 
together, roaming in the woods, and Joining in the sports of 
the herdsman’s sons and daughters. While still a boy, 
Krlshria gave proof of his divine origin by working a few 
startling miracles. Thus he destroyed the serpent Kaliya 
►—regarded as a type of sin and evil — ^by trampling and 
dancing on his head. He lifted up the mountain-range Go- 
vardhana on his finger to shelter the herdsmen’s wives from 
the wrath of Indra, Vet in' spite of these and other evidences 
of his aupramundane nature and powers, Krish^ia is described 
as addicted to very mundane practices. He constantly sported 
with the GopTs or wives and daughters of the cowherds, of 
whom eight were his favourites, e3X)cc{ally RSidha. On attain- 
ing mature age IQiahim migrated to Gujarat, built Dvarlka 
on tho coast of that country, and thither transported the in- 
habitants of Mathura after killing Kausa. Krlsh^jia is said to 

^ The two mo3t powerful linos of Indian princes, those of Oudh and 
RRjputana, were careful to trace back their pedigree to superhuman 
origins, tho former claiming, tho Sun^god and the latter tho Moon-god as 
thoir primeval progenitors, 

* Compare note i,'p. 103. The day of his birth Is called Jnnmashtaihl, 
It la kept on the eighth day of tho dark half of the month Bhadra in some 
places, and of Srhvnvia in otliers. * 


I 
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have had countless .wives; and 'at least idS.ooo' sons bUt tKO)) 


ai*e purely mythical, Not oue 


of them’ receives wot'ship^ unksi 


it be Pradyuthria^ the 'reputed sori’of Rrl^lina by Ruhmiri^ 

and usuallyiheld td be' ah’ incrirnatibh of \Csnivi^<\kvii' 

of. love, il 'Hi • , , 

.9. Buddha. '.Thi adoption' of Buddha'hs' dhe or'thd tth 
incarnations of Vishpd appears to'hivb lieOh' tht! teult of'-a 
wise' . compromisti*' with*' 'Buddhism' thd Biihinah^ hsildrting 
that'rVishiiu coihpissibrt for hiiimiils descended as the 
sceptical' 'Buddha 1 1 that* hO''tnl|^bt 'btlhg' dlscrddif bii Vhdk 
Saonto^(see.iGTta-govihdArI^'» 3 )f^<i‘iS'‘»* 2 ^^ 'ante 

theory, that; wicked -men' might 'btingl' demotion 'brf theih:. 
selves by' accepting/ Buddhism ahd^ detiying ^bfe elxisteh‘ie' bj 

vgodsM i 1 'Thd ■ Tdct tfwasi; that * the ‘ Btah hiah.V ‘ hi^pr'di^riated 
Buddhaiimuch as somG fofdhem’ttrO'noW app^d^dhtih^ C'hrJk 
and making Himi Out to bbhndncafnhtioh'Of ViMln'h.' ’ ' 

■‘Xo.:KaIfci<or Kdlkin,' " The'dbscedt bf Vishnu’ in 'tlii^''cha- 
racter:'ihas mot^yet Jtaken place. '(Nor) 'is^'he to’ iipjhdar 'tlB' tht 
close of the 1 fourth otiKiali' agei’whhn thb' world' hb ^becomt 
wholly depravedvi f He i^^then'^to' *be feVetHedMii ’thd’sky* 
seated on a white horse, with a 'drawn' s^Vord blaming' 
comet, for the final destruction of the wicked, for ' the rb- 
demption of the good, for the renovation of all creation, anc 
the restoration of the age of purity (Satya-yugsa), From tin 
fact of the horse playing an important r 61 e In this Incar- 
nation, it is sometimes called Asvavatara. Some of tlu 
degraded classes of India comfort themselves in their pre- 
sent depressed condition by expecting Kalkl to appear ni 
their future deliverer and the restorer of their social posi- 
tion. Indeed It Is a remarkable fact that a belief In ( 
coming Redeemer seems to exist in all religions, not ex- 
cepting Buddhism and Muhammadanism*. 

Iiooklng more closely at these ten special Incarnations 

* In Buddhism there is the future Buddha } In lalilm the Mahdi. Thi 
succession of Buddhas may be compared to that of Vishiju’s descents. 
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we may observe that the god Vfshnu, fn conformity with 
hIs! character of a universal ‘Pervader/ discharges his'fhhc^ 
tipn? in hiS first ■ three descents by pe/vading the bodies 
of animals. It Is remarkabici too, that these three' zoo'mot- 
phic incarnations I all* havC' reference ' to ' the' tradition bf a 
general ./deluge. ' f Ini his /• fourth 'desdent Vishim takes' the 
form, of a .being.' half animal, hdlfdhah. 'iPbsSiBly tliis cOm- 
binatipn ’may' be 'intended las a kind' of in termed iate link, t6 
connect) the dcityi' with high forms!' .From 'half 'd mhn, 
the /transition is tdla>'CompIotd ‘manj>bul?‘1:he divine CsseriCb 
, passing! 'Intb human ) forms cbrnmehccis With ’ a • dwarf 
the smallest type'of humanity. , QPhcnce' it'advdrtcds ' to' 'mighty 
Jieroes,- 'scut . into the > world ' to deliver ‘ mankllid frbm ' the 'bp^ 
pression of tyrants — represented as' '/evil i demons'^ wh’O’^d 
power, increases withitho.iiic'rcdse of corruption and depraVIty 
during; the / four agcsi 1 . The / eighth' is 'the' highest and 'so 'to 
speak culminating inciOrnation j'foti In^this dCrlshna is 'believed 
to be,' not a part of VishnuV esbencej'but'a* complete manl^ 
fcstation of Vislu^ut himsdlf. The ninth may be passed over 
as, a mere device on tho.part.of the'BrShmans to account fbr 
the existence of Buddliism. TJie tenth 'and final incarnation, 
which remains to be revealed, will surpass all the others in 
importance. In it evil and wickedness are to be entirely 
rooted out, and the age of purity restored. We may see 
in this connected series of what to us appear exceedingly 
absurd fancies the working of the,I-Hndu idea of metem- 
psychosis. Just as the souls of men, regarded as emanations 
from the Deity, pass into stones, plants, and animals, or rise 
to tlie bodies of higher beings, so portions of the essence of 
Vishrm pass through regular stages of embodied existence for 
the maintenance of the order of the universe. 

As wc have already seen, Vishiuds essence divided itself 
into male and female, but he had no children in his Non- 
avalSra condition, as Siva had, unless Kama-deva, god of love, 
said to have been his mind-^aorn son (afterwards Incarnate in 

I a 
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Pradyumna), be so regarded. When the male essence de- 
scended as Rama, the female was born as Rama’s faithful 
wife Sita; and when the male descended as Krishna, the 
female became ICdshp^*® favourite wife RSdha. 

‘We now proceed to give a description of the more im- 
portant Vaishpava sects,— beginning with those founded by 
Ramanuja, Madhva, Vallabha, and Caltanya} and first we 
may direct attention to some points m which they all agree. 

In the first place, it must be understood that all the sects 
agree in maintaining, at least tlicoretically^ that devotion to 
Vishrm supersedes all distinctions of caste (compare p. 64). 
As a matter of fact, however, it is not to be supposed that 
a Vaishnava Brahman ever really gives up his claim to 
superiority over the inferior classes. 

Next, It must be borne In mind that all the Valshoava sects 
are more or less opposed to the pure non-duality (advalta) of 
Sankaracarya (see p.55) which makes the spirit of man iden- 
tical with the one Spirit of the Universe (Atma, Brahmil). 

Further, we may take note of*"the fact that the biblc of 
all worshippers of Vishnu in his most popular manifesta- 
tion — that of the hero Kflshpa, with Ills favourite wife 
Radha — consists of two chief books, the Bhagavata-puril^m 
and the Bhagavad-gTta } and that those who pay exclusive 
adoration to the other popular manifestation of Vlshpu — 
the hero Rama--n<also acknowledge two special biblcs in 
Valmiki’s Ramayana, and in the Ramayatia of Tulal-das. 
Undoubtedly these four books ought to find a i>romincnt 
place among the ‘Sacred Books’ of our Indian Kmpirc. 

Then It must not be forgotten that all agree in the wor- 
ship of existing religious teachers who are supposed to be 
embodiments, not only of divine wisdom, but of the very 
essence of divinity. In the foremost rank must always come 
the original founder of each particular sect, whose title is 
Adarya. He is regarded as little Inferior to Kplahna him-^ 
self, and may even be identified with him. As to the living 
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teaclicr^of llic day, if not elevated to equal rank, he is a 
greater reality. He receives homage as a visible and tangible 
mediator between earth and heaven. He is to the mass of 
Vaishnavus even more than a mediator between themselves 
and God. He Is tlic living embodiment of the entire essence 
of the deity (saiva-dcva-mayah). Nay, he is still more. He 
is the present God whose anger is to be deprecated and favour 
conciliated, because they make themselves instantly felt 
Next, all the Vaishiiava sects agree, as we have seen 
(p. 6i), in requiring a special ceremony of initiation (diksha) 
into their communion, accompanied by the repetition of a 
formula of word.s, significant of reverence for cither Kfishria 
or Rama, such as, 'Reverence to great Kpshya^ (Sr! Kfish- 
jriaya namah), ‘Reverence to great Rama’ (Sri Ramtiya na- 
mah), or the clghl-syllablcd formula, ‘Great ICpshna is my 
refuge *(^>rl ICpshiiali SaraJ.iam mama). ^ 

Child I cn arc admitted to the religion of Vishgu at the 
age of tlirec or four years. A rosary or necklace (kapthi) 
of one hundred and eight beads ^ usually made of tulsi 
wood (see p. 67), is passed round tiiclr necks by tlie offici- 
ating priest (Guru), and they are taught the use of one of 
the foregoing formulas, which is repeated by the Guru, very 
much as the sacred words ‘ In nomine Patris,’ etc. are re- 
pealed by the priest at tiic Christian rite of baptism. 

Then, at the age of twelve or tin r teen, another rite is 
performed, corresponding to our confirmallon. With the 
VaJlabha .sect it is called the ‘Dedication lite’ (Samarpai.ia) ; 
that Is, llic consociation of body, soul, and substance (tan, 
man, dlian) to Krisln.ui; the formula taught being to the 
following cfTcct : — ‘ I here dedicate to the holy Kpshpa my 
bodily organs, my life, my inmost soul, and' its faculties, 
with my wife, my house, my children, with all the wealth 


* This is beenuao ihcro arc one hundred and eight chief names of 
Kfishya ns the Supronie being. * 
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I may acquire here or hereafter, and my own self. O 
Krishna, I am thy servant.’ These ceremonies may, in the 
case of all but Brahmans, take the place of the initiatory jitc 
of orthodox Brahmanism, performed by investiture with the 
sacred thread (to be afterwards described). 

Another general characteristic of all the Vaishnava sects 
is tenderness towards animal life. In this respect Vaish- 
navism contrasts favourably with Saivism. No life must be 
taken by a worshipper of Vishnu, not even that of a minute 
insect, and not even for sacrifice to a deity (as, for example, 
to Kali), and least of all must one’s own life be taken. 
It is usual for missionaries to speak with horror of the self- 
immolation alleged to take place under the Car of Jagan- 
nath (Ki'lshpa). But if deaths occur, they must be acci- 
dental, as self-destruction is wholly opposed both to the 
letter and spirit of the Vaishnava religion. 

Then, of course, the several sects agree in enjoining the 
use of the perpendicular coloured marks on the forehead, 
called Ordhva-pun^ra, described at p. 67. They ate sup- 
posed to denote the impress of cither one or both the feet 
of Vishnu, and to possess great efficacy in .shielding from 
evil influences and delivering from sin. In addition to these 
frontal marks, most of the sects brand the breast and arms 
with the circular symbol and conch-shell of Vishnu, 

Finally, all the sects believe that every faithful and vir- 
tuous woishipper of Vishnu Is transported to his heaven, 
called Vaikuntha, or to that of Kfi.shna, called Goloka (in- 
stead of to the temporary Svarga or paiadise of orthodox 
Brahmanism), and that when once admitted there, he is not 
liable to be born again on earth. There, according to the 
merit of his works, he may enjoy any of the three conditions 
of bliss, Salokya, SSmipya, or Sarupya, already described at 
p, 41. Whether a Vaislmiava may be supposed capable of 
achieving the highest condition of beatification — conscious 
absorption Into the divine essence (Sayujya) — depends of 
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course on the philosophical views of the sect to which he 
belongs (sec p. 95). One point requires to be well under- 
stood in comparing the Vaishnava religion with Christianity — 
namely, that God, with Hindu Theists, can only be propi- 
tiated by works. He may be called merciful, but He only 
shows mercy to those who deserve it by their actions, and 
if He accepts faith it is only because this also is a meritorious 
act. livery man’s hope of heaven depends on his own sclf- 
rlghtcousncss and on the amount of merit he has been able to 
accumulate during life. We must also bear in mind that 
although Vishijui is supposed to be a Creator as well as a 
Saviour, yet ho is not so In ihc Christian sense of the wordj 
for all the sects believe in some material cause (upadana) — 
some eternal substance out of which the Universe is formed. 

Let us now advert to the principal points of difference 
between the more conspicuous Vaishriava sects, beginning 
with that founded by the celebrated reformer, Ramanuja. 


Sect founded by Rdmttnuja, 

Ramanuja, or as he is often called Ramanujadarya, was 
born about the twelfth century at Sin (Sri) Parambattur, 
a town about twenty-six miles west of Madras. He is 
known to have studied and taught at Kandl-puram (Conjl- 
varam), and to have resided towards the end of his life at 
SrI-Rahgam, on the river Kavcrl, near Trichi nop'oly, where 
for many years he worshipped Vishnu in his character of 
SriraAga-nuth. The distinctive point of his teaching, accord- 
ing to the Sarva-darsana-sahgraha (tianalated by Profes.sors 
Cowell and Gough), was his assertion of the existence of 
a triad of principles (padarlha-tritayam), namely, i. th 
Supi'emc Being (Isvara) ; a, soul (dit) ; and 3. non-soul (a-oitj 
Vishipu Is the Supreme Being 5 individual spirits are souls ; 
the visible world (driSyam) is non-soul. All three principles 
have an eternal existence .distinct from each other. 
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This doctrine was clearly antagonistic to that of the great 
Brahmanical revivalist Sankara’, who lived three or fodr cen- 
turies before (see p, 55). According to Sahkara» as we have 
seen, the separate existence of the spirit of man, as distinct 
from the one Universal Spirit, was only Illusory. Illusion 
(Maya), too — existing from all eternity— was the only mate- 
rial or substantial cause (upadana-karana) of the external 
world, though this eternally creative Illusion was powerless 
to create the world except in union with the one Spirit. 
Ramanuja, on the other hand, contended that the souls or 
spirits of men are truly, essentially, and eternally distinct and 
different from the one Universal Spirit. With regard to the 
external world his views appear to have been less dualistic 
than those of the SSulchya, and even than those of the 
Vedanta, for in the former we have Prakfiti and in the latter 
Maya, as the material cause (upadana) out of -which the 
Universe was created ; whereas Ramanuja held that God is 
himself both the creator (Karta) of the world and the 
substantial cause or material out of which it Is formed. He 
appears, too, to have asserted that. the world and God .stand 
towards each other in the relation of body and soul, and 
that body and soul are virtually one. It will be found, In 
fact, that the doctrine ‘ cx nihilo nihil fit’ in some form or 
other holds good In every religious system which India has 
produced independently of Christian influences. 

In support of the doctrine that the spirits of men are 
really and eternally distinct from the one Universal Spirit 
he appealed to a passage In the Mui^daka Upaiilshad, which 
rests on a well-known text of the lUg-vcda (1,164.-^20): 
‘Two birds — the Supreme and Individual Souls— always 
United, of the same name, occupy the same tree (abide in 
the same body). One of tliem (the Individual Soul) enjoys 
the fruit of the fig (or consequence of acts), the other looks 
on as a witness.’ 

Nevertheless Ramanuja admitljid the dependence of the 


♦ 


Vatshnavism, The Ramanuja Sect. 121 

human soul on the divine, and urged the duty, of striving 
after complete, though conscious, union with the Supreme — 
identified with Vishnu ‘ Cut is the knot of man’s heart, 
solved are all his doubts, ended are all his works, when he 
has beheld the Supreme Being 

A good account of Ramanuja’s opinions is given by Dr. K. 
M; Bancrjca in his Dialogues on Hindu Philosophy. The 
account is founded on extracts taken from the writings of 
one of Ramanuja’s disciples, and from Ramanuja’s own work 
on the Vedanta-sutras (called Sariraka-bhashya). 

We may suppose Ramanuja himself to be speaking as 
follows : — 

‘ All the Sastras tell us of two principles — knowledge and 
ignorance, virtue and vice, truth and falsehood. Thus we 
sec pairs everywhere, and God and the human soul are also 
so. How can they be one ? I am sometimes happy, some- 
times miserable. He, the Spirit, is always happy. Such is 
the discrimination. How then can two distinct substances 
be identical ? He is an eternal Light, without anything to 
obscure it — pure, the one superintenaent of the world. But 
the human soul is not so. Thus a thunder-bolt falls bn 
the tree of no-dlstinction. How canst thou, oh slow of 
thought, say, I am He, who has established, this imniense 
sphere of the universe in its fulness? Consider thine own 
capacities with a candid mind. By the mercy, of the 'Most 
High a little understanding has been committed to thee, 
It is not for thee, therefore, O perverse one, to say, I am 
God. All the qualities of sovereignty and activity are eteiv 
nally God’s. He Is therefore a Being endowed with qualities 
(saguria). How can He be devoid of qualities (nirguna)? 
Why, again, should this useless illusion be exercised? If 

* This is given in the Sarva-dnrsana-safigraha as one of Ramanuja’s 
precepts. Compare a similar precept at the end of the Kathopnnishad. 

I heard an excellent sermon on this text delivered by Professor Bhan- 
(}arkar in the house of prayer of the Prarthana-Samaj in Bombay. 
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you say, as a sport — why should a being of unbounded joy 
engage in sport? To say that God has projected an illusion 
for deluding His creatures, or that, being essentially devoid 
of qualities (nirguna), He becomes possessed of qualities 
and active under the influence of illusion (maya), is equally 
opposed to godliness. You cannot, if you believe Him to 
be all truth, allow the possibility of His projecting a 
deceptive spectacle. Nor can you, if you believe Him to 
be all knowledge and all power, assent to tlie theory of 
His creating anything under the influence of avidya, or 
ignorance.^ 

*Yet, notwithstanding the manifestly dualistic teaching of 
Ramanuja in regard to the Supreme and human soul, he 
is usually credited with a qualified acquiescence in the Ad- 
vaita doctrine of Sankara. According to some, in fact, he 
merely propounded a new view of the Vedanta non-duality 
(a-dvaita) doctrine, giving it that peculiar interpretation 
which is usually called ‘qualified non-duality^ (visishtad vaita). 
I found that no adherent of the Ramanuja .system in India 
was able to explain this peculiar view satisfactorily. It 
is, however, supported by a passage in the Sarva-darsana- 
sangraha, where it is stated that Ramanuja’s teaching, re- 
garded from different points of view, was open to the charge 
of admitting the three ideas of unity, duality, and plurality. 
Unity, it alleges, was admitted by him in saying that all 
individual spirits and visible forms constitute the body of 
the one Supreme Spirit. Duality was admitted in saying 
that the spirit of God and man are distinct. Plurality was 
acfmitted in saying that the Spirit of God, the .spirit of man 
which is multitudinous, and the visible world are distinct. 
(Cowell and Gough’s translation, pp, ^3, 75.) The first of 
thes^ admissions is said to amount to qualified unity, and is 
therefore styled Visishtadvaita, 

Ramanuja also held that at great periodical dissolutions 
of the Universe human souls and the world arc re- absorbed 
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into God, but without losing their own separate identity. 
In the Tattva-muktavali (translated in Dr, Banerjea’s 9th 
Dialogue) we find Ramanuja represented as saying, ‘ Many 
flavours of trees there are in honey, and they are separable 
from it. How otherwise could it remove the three-fold 
disorders i* Souls, in like manner, are absorbed in the Lord 
at the dissolution of all things, but are not unified with 
Him, for they are again separated at the creation. As 
there is a difference between rivers and the sea, between 
sweet and salt waters, so is there a difference between God 
and souls, because of their characteristic distinctions. Rivers^ 
when joined with the sea, are not altogether unified with it, 
though they appear inseparable. There is a real difference 
between salt and sweet waters. Even milk, when mixed 
with milk, and water with water, do not obtain unification, 
merely because they are supposed to be unified. Neither 
do souls, when absorbed in the Supreme Being, obtain iden- 
tity with HimV 

With regard to the various manifestations of the Supreme 
Being and the duty of worshipping Him, Ramanuja held 
that God is present among His votaries on earth in five 
ways : i. in images ; %. in divine embodiments (such as 
Rama) ; 3. in full manifestations (such as Krishna) ; 4. in 
the subtle (sukshma) all-peiwading spirit; 5. in the internal 
Spirit controlling the human soul (antaryamin). The 
worshipper may be incapable of rising at once to any high 
act of adoiatlon ; in which case he must begin by adoring 
Vishnu as manifested in the fiist of these five ways— that 
is to say, in images and idols. He may afterwards ascend 
by regular steps through the other four modes of worship 
till he reaches the fifth. If he ever succeeds in attaining 
to this highest stage and so becomes capable of worshipping 

^ The twenty-ninth Sutra of Sanclilya (translated by Prof. E. B. Cowell) 
mentions a sage KaSyapa who appears to have held doctrines coinciding 
to a certain extent with those oPRamanuja. 
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tile internal Spirit enshrined in his own heart, Vish^iU 
identified with that Spirit raises him tn his own. IipavcJ' 
"Vaikuntha, whence there is no return to human existence, 
stnd where he enjoys the exquisite bliss of conscious assimi- 
intion to the God whom he has adored on earth, and even 
of conscious absorption into that God^. Possibly this theory 
of conscious absorption may constitute another reason for 
attributing the doctrine called ‘ qualified non-duality’ (vi6isht;a- 
cJvaita) to Ramanuja. Nevertheless the impression left on 
"the mind by the account of his system in the Sarva-dariana- 
sangraha is that Ramanuja was even more opposed to the 
^doctrine of unity in regard to the divine '’ud human souls 
than his brother sectarian Madhva. This impression is borne 
out by the fact that his system is treated of before that of 
Madhva, and so placed lower down in that ascending scale 
which is supposed to culminate in the orthodox Advaita. 
l*robably the real reason for its being so placed is that he 
asserts three principles — the Spirit of God, the spirit of man, 
and the visible world — as his first axiom, whereas Madhva 
only asserts two (see p. 131). 

After Ramanuja’s death, his numerous followers ebrrupted 
Ills teaching in the usual manner, introducing doctrines 
and practices which the founder of the sect had not en- 
joined and would not have sanctioned. Then, ‘about six 
liiundred years ago, a learned Brahman of Kanjlvaram, 
named Vedantadarya, put himself forward as a reformer, 
giving out that he was commissioned by the god Vishnu 
himself to purify the faith — to sweep away corrupt incrusta- 
. t ions, and restore the doctrines of the original founder. These 
doctrines, he affirmed, had been more carefully preserved 
by the Northern Brahmans than by those in the South. 
Hence arose irreconcilable differences of opinion, which 
resulted in two great antagonistic parties of Ramanujas — . 

* See Sarva-darSana-safigraha (Prof. A. E. Gough's translation of the 
Ramanuja system), p. 79, 4 
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one called the northern school, Vada-galai (for Vacla-kalal, 
Sanslc^'lt Icala), the other the southern school, Ten -gal a 1 (for 
Ten-Ualai^). They arc far more opposed to each other than 
both parties arc to Salvas. The northern school accept tihfe 
Sanskrit Veda. The southern have compiled a Veda of 
their own, called ‘the four thousand verses' (Nrdayira), writ- 
ten in Tamil, and held to be older than the Sanslcrii Veda, 
but really based on Its Upanishad portion. In all their 
worship they repeat selections from these Tamil verses, 

An important d inference of doctrine, caused by diflerent 
views of the nature of the soul’s dependence on Vishnu, 
separates the two parties. The view taken by the Vada-galais 
corresponds, in a manner, to the Arminian doctrine of ‘ free- 
will/ The soul, say they, lays hold of the Supreme Jleing 
by its own will, act, and ■ effort, just as the young monkey 
clings to its motfier., This is called the monkcy-thcoiy 
(markata-nyaya). Tlie view of the Tcn-galais Is a counter- 
part of that of the Calvinists. It is Icclinically styled 
‘the cat-hold theory* (marjilra-nyaya). The human soul, 
they argue, remains passive and helpless until acted on by 
the Supreme Spi.'lt, just as the kitten remains passive and 
helpless until seized and transported, nolens volcns, from 
place to place by the mother-cat. 

Again, th(i Tcn-galais maintain that the Saktl or wife of 
Vishtiu is a Created and finite being, though divine, and 
that she acts as a mediator or minister (purusha-kara), not 
as an equal channel of salvation *, whereas the Vada-galais 
regard her as, like her consort, infinite, and uncreated, and 
equally to be worshipped as a channel or means (upaya) by 
.which salvation may be attained. I heard it remarked by 


* The Satan! branch of the Rhinanujas is not n aopnraio Bchnol, It 
conaistB of a body of Sodras who arc opposed to Brahman leal uflaKOs. 
It represents, in fact, the low-cnste or out-casto converts to Vaishiiaviam, 
U is , among the Ramfmuja Vaishyavaa what the Ungait sect la among 
Saivas (ace p, 88). • 
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a learned T*en-galai Brahman that no educated men believe 
Vishnu to be really married, ‘What most Tcii-galais hold,’ 
he said, ‘is that LakshmT is an ideal personification of the 
deity’s more feminine attributes, such as those of mercy, 
love, and compassion j while some philosophers contend 
that the Hindu gods are only represented with wives to 
typify the mystical union of the two eternal principles, 
spirit and matter for the production of the Universe, The 
central red mark, therefore, is, in the one case, the mere ex- 
pression of trust in God’s mercy; (n the other, of belief in 
the great mystcrv of creation and re-creation.’ 

No Arminians and Calvinists have ever fought moie ran- 
coroiisly over their attempts to solve insoluble d i file ul tics 
than have Vada-galais and Ten-gal ais over their struggles 
to secure the asecndcncy of their own theological opinions. 
The fight has ended in a drawn battle. The two opposite 
pa 1 ties, exhausted with their piofitlcss logomachy and use- 
less strivings after an impossible unity of opinion, have 
agreed to dificr in abstruse points of doctrine. 

Their disputes arc now chiefly confined to externals of 
the most trivial kind. It is the old story rcpcatdU. The 
Sibboleths are intolerant of tlie Shibbolctlis^ The Vada- 
galais contend that the frontal mark of the sect ought to 
represent the impress of the right foot of Vi.shnu (the .sup- 
posed source of the divine Ganges), while the Ton-galais 
maintain that equal reverence is due to both the god’s feet. 
It is certainly convenient from a social point of view that a 
man’s religious idiosyncrasies should be stamped upon his 
forehead. Accordingly, the two religious parties are most 
particular about their frontal emblems, the Vacja-galais 
making a simple white line between the eyes, curved to 
represent the sole of one foot, with a central red mark em- 
' blematical of Lakshml terminating at the bridge \ while the 
Ten-galais employ a more complicated device symbolical of 
both feet, which are supposed to rest on a lotus throne, 
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denoted by a white line drawn half down the nose, The 
complete Ten-galai symbol has the appearance of a trident, 
the two outer prongs {painted with white earth) standing 
for Vishi.iu’s two feet, the middle (painted red or yellow) for 
his consort, I.akshml, and the handle (or white line down 
the nose) rcpiesenting the lotus throne. Tlic worst quarrels 
between the two division.s of the sect arise from disputes 
as to which marie is tp be impressed on the images wor*" 
shipped in the Vaishnava temples, to which all Ramanujas 
resort indifferently. Tedious and expensive law-suits are 
often the result. 

Both sect.s, however, agree in stamping or branding the 
same emblems of ViHlqui-—; the discus, the conch-shell, the 
club, and the lotus, generally the former two — on their 
breasts and arms, 

Another point which distinguishes the Ten-gala t.s is that 
they prohibit their widows from shaving their heads. Iwcry 
married woman in India rejoices in long, fine hair, which 
she is careful to preserve intact. In the Ciise of men, regular 
shaving is not only a universal custom, it is a religious <luty. 
But for'womc'v^i to he deprived of any portion of their hair 
is a shame, A shorn female head is throughout Intlia the 
chief mark of widowhood, ICvery widow, though a mere 
child, is compelled to submit her growing lucks periodically 
to the family barber. It i.s, therefore, a singular circum- 
stance— quite unique in India-— thal the Ten-p,alai widows 
are exempted from all olilif^ution to dishonour tlu'ir heads 
in this manner^ (compare l Cor. xi. j;). 

Again, a peculiarity common to both Kiimanuja st'ids is 
the strict privacy with which they <‘at and twen prepare tlieii 
meals, No Indians like to be looked at while calluj;. 'I’hey 

^ The Tcn-galais quoio a vorsic of Vikhllui-Manu, which doclaicf, that 
if any woman, whether unmarried or widowed, sliavc her head, slu! will 
be condemned lo dwell in the hell called Kaurava for one ihoiiband limu!. 
ten million ages, • 
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are firm believers in the evil influence of the human eye 
(dfishl;i-dosha). The preparation of food is with higli-caste 
natives an affair of equal secrecy. Wc Europeans can scarcely 
understand the extent to which culinary operations may 
be associated with religion. The kitchen in every Indian 
household is a kind of sanctuary or holy ground ; almost 
as hallowed as the room dedicated- to the family gods. No 
unprivileged person must dare to intrude within this sacred 
enclosure. The mere glance of a man of inferior caste makes 
the greatest delicacies uneatable, and if such a glance hap- 
pens to fall on the family supplies during the cooking opera- 
tions, when the ceremonial purity of the water used^ is a 
matter of almost ‘life or death to every member of the 
household, the whole repast has to be thrown away as if 
poisoned. The family is for that day dinnerlcss. Food 
thus contaminated would, if eaten, communicate a taint to 
the souls as well as bodies of the caters — a taint which 
could only be removed by long and painful expiation. In 
travelling over every part of India, and diligently striving 
to note the habits of the natives in every circumstance of 
their daily life, I never once saw a single Hindu, except of 
the lowest caste, cither preparing or eating cooked food of 
any kind. The Ramanujas carry these ideas to an extra- 
vagant extreme. They carefully lock the doors of their 
kitchens and protect their culinary and prandial operations 
from the gaze of even high-caste Brahmans of tribes and 
seels different from their own. 

Each of the present chiefs (adaryas) of the two Rama- 
nuja sects lays claim to be the true descendant of the 
founder himself in regular, unbroken succession. The Vada- 


* Castc-rulcs arc now an essential part of religion, but there is reason 
to believe that they were once merely matters of social convenience. 
Many of them probably originated in the need of sanitary precautions. 
Nothing is so necessary for the preservation of health in India as atten- 
tion to the purity of water. • 
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gqlai successor (named Ahobala) lives a’t a monastery (Matha) 
ill the I'suniool district. The Ten-galai successor (named 
Vanamamala) lives in the Tinuevelly district. Though they 
preside over monasteries, they are both married ; whereas 
fhe successors of the orthodox Brahman Sankara, who live 
at Sj'ihgeri in Mysore, arc always celibates. The two Rama- 
nuja AJaryas, however, are strict Ayengar Brahmans, and 
will probably in their old age become SannyasTs, according 
to the teaching of the ancient lawgiver Manu, who ordained 
that the attainment of great nearness to the Supreme Being 
is incompatible with the discharge of household duties, and 
that every Bifiliman as he advances in life is bound to give 
up all family lies. 

Each A(farya makes a periodical visitation of his diocese, 
and holds a kiijd of confirmation in every large town. That 
is to say, every child or young person who has been initiated 
is brought before him to be branded or stamped as a true 
follower of Vishnu, Boys may be branded at the age of 
seven or upwards ; girls only after their marriage. A sacred 
fire is kindled, two golden instruments are heated, and the 
symbols of the wheel-shaped discus and conch-shell of Vishnu 
arc impressed on the breast, arms, or other parts of the 
body. I was informed by an Intelligent Brahman at Ma- 
dura that the Adarya or chief of the sect from the Aho- 
bala Matha visits that town once every eight or ten years, 
when as many young persons as possible take the oppor- 
tunity of being branded. Even those who have been in- 
vested with the Brahmanical thread require the addition of 
the Vaishriava brand. The Adarya is put to no expense. 
He is the guest of some well-to-do Brahman in the town, 
and reaps a rich harvest of fees, 

We pass on to the second great Vaishriava sect— that 
founded by Madhva— whose adherents are called Madhvas. 
They are chiefly found in Southern India 
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Sect fotmdcd by Madhva. 

The next most Important of the Vaishnava sects is that of 
the Madhvas. They were founded by a Kanarese Ihfihman 
named Madhva — otherwise called Ananda-tTrtha — said to 
have been born about the year laoo of our era, at a place 
called Udupi, on the western coast (sixty miles north of 
Mangalore), and to have been educated in a convent at 
Anantesvar, His doctrine is commonly called Duality 
(Dvaita), and is well known for the intensity of its opposition 
to the Non-duality (Advaita) doctiine of the great Vedantist 
Sankarac^arya. The school he founded is sometimes called 
Purria-prajna — a name also api)lic{l to its founder, 

In fact the teaching of Madhva is by some thought to owe 
no little of its distinctive character to the influence of Chris- 
tianity, which had made itself felt in the South of India Ijeforc 
the thirteenth century. No evidence whatever is forthcoming 
on this subject. Nor has his system really much common 
ground with Christianity, Nor would it be easy to give a 
thoroughly exhaustive account of his doctrines k vStill their 
general drift may be correctly gathered from the Sarva-dar- 
§ana-sahgraha, though the points in which he diflfers fiom 
Ramanuja arc rather. obscurely stated in that work. 

Of course Madhva, like Ramrinuja, taught that there was 
only one God, whose principal name was Vishnu (or Ilari), 
and who was the one eternal Supreme 1 Icing, all other gods 
being subject to the law of universal periodical <1Issolution. 

‘Bralima, Siva, and the greatest of the gods decay with the 
decay of their bodies ; greater than these is the luulecaying 
Hark’ (Profes.sor Gough’s translation.) 

Perhaps the chief distinctive feature of Madhva’s leaching 

^ I repeatedly questioned some of the more intelligent followers of 
Madhva I met in the South of India ns to the exact distinction between 
hia views and tliosc of Rrimslnuja, but 'no one was able to give mo 
any very satisfactory reply, • 
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was that his first axiom asserted categorically that there 
arc two separate eternal [irhiciplcs (instead of three, as 
asserted by Ramanuja, p. jk)), and that these two are related 
as independent and dependent, as master and servant, as king 
and subject. The one is the independent principle, God 
(identified with Vishi.ui), the other is the dependent principle 
consisting of the human soul, or rather souls, for they arc 
innumerable. 

It was Madliva’s unqualified denial of the unity of the 
Supreme and human spirits which made him the opponent 
of the followeis of Sankara. 

The Vedantists maintained, as we have seen, that the dif- 
ference between one thing ami another and between one soul 
and another was wholly illusory and unreal. Madhva affirmed 
that a real and inextinguishable duality was to be proved both 
by perception and by inference h 

‘ The Supreme Lord,’ said Madhva, ‘ differs from the in- 
dividual .soul because he ia the object of its obedience. A 
subject who obeys a king differs from that king, In their 
eager desire to be one with the Supreme Being, the followers 
of i^ahkara lay claim to the glory of his excellence. This is a 
mere mirage. A man with his tongue cut off might as well 
attempt to enjoy a large plantain.’ 

Again, according to Madhva the Vcdic text, ‘This is Self— 
That art thou,’ points to similarity, not identity. 

‘ Like a bird and the .string *, like the juices of various trees ; 
like rivers and the sea ; like fresh and salt water j like a 
robber and the robbed; like a man and his energy; so are 
soul and the Lord diverse and for ever dilTerent,’ (Translation.) 

Nor have these two principles a qualified unity comparable 
to the union of soul and body, as affirmed by Ramanuja, 
They are absolutely distinct. With regard to the visible 
world, he taught that its elements existed eternally In the 


* See pp. 88, 90 of Cowell ancKjouglfa ‘Sarva-dariana-safigraha.* 
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Supreme Being, and were only created by Him in the sense 
of being shap’ed, ordered, and arranged by His power and will. 
Practically he seems to have asserted three principles quite as 
plainly as Ramanuja did ; for his doctrine was that when once 
the world had emanated from the Supreme essence it remained 
a distinct entity to all eternity. ‘ There is a diiTevence,’ he 
affirmed, ' between human souls and God, and a dilTcrence be- 
tween the insentient world (jada) and God.* Probably, like 
Bishop Berkeley, he saw the difficulty oi proving the existence 
of matter externally to the mind, and therefore contented 
himself with asserting two distinct principles, God and the 
human soul. In short, his dogma was that as the visible 
world emanated from God it was not to be distinguished, 
as an original principle, from God, and was not even as distinct 
as soul and body, though when once produced it remained as 
distinct) from its Producer as an effect from its cause 

According to Madhva the Supreme being is to be honoured 
in three ways^ — by naming, by worship, and by branding. 

The act of naming (nama-karana) is performed by giving a 
child one of the* thousand names of Vishfiu-— such as Kesava — 
as a memorial of his dedication to the service of the god. 

The act of worship is threefold: — (i) with the voice — by 
veracity, right conversation, kind words, and repetition of the 
Veda ; (si) with the body' — by giving alms to the poor, by 
defending and protecting them ; (3) with the heart — ^by mercy, 
love, and faith. This is a mere repetition of the old triple 
division of duties, according to thought, word, and deed. 

With regard to the rite of branding (called ankana), the Mil- 
dhva sect, like the Ramanujas and other Vaishiiavas, lay great 
stress on marking the body indelibly with the circular discus 
and shell of Vlshiiu, They firmly believe that it is the duty 
of Vaislu, lavas to carry throughout life a mcmoilal of their god 

This was very much the doctrine of the Knbbalista, who ecjiuUly 
held that nothing could be produced from no tiling, It resembles also the 
theory of the Stoics. ‘ 
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on their persons, and that such a lasting outward and visible 
sign of his presence will help them to obtain salvation through 
him. 

‘ On his right arm let the Brahman wear the diScus, on his 
left the conch-shcII I' 

When I was at Tanjore I found that one of the successors 
of Madhva had recently arrived on his branding- visitation. 
He was engaged throughout the entire day in stamping his 
disciples and receiving fees from all according to their, means. 

Texts are recited at the time of branding, and in Sayana- 
Madhava’s time tlic following prayer was said ; — ‘ 0 Discus 
(SudarSana), brightly blazing, effulgent as ten million suns, 
show unto me, blind with ignorance, the everlasting way of 
Vishnu. Thou,' O Conch-shell, aforetime sprangest from the 
sea, held in the hand of Vishnu, adored by all the gods, 
to thee t>e adoration.’ (Sarva-darSana-sangraha, Cowell and 
Gough, p. 9 a.) 

I learnt, too, that no leas than eight Adaryas, each of whom 
is established with his disciples in different monasteries with 
temples attached, claim to be successors of Madhva. There 
arc, however, only two principal religious parties among the 
Madhvas. No doubt these quarrel over their Shibboleths, 
but not, I believe, with as much bitterness as the two divisions 
of Ramanujas. 

The frontal marie of all the Madhvas is the same, consisting 
of two thin vertical lines meeting below in a curve, like that of 
the Vada-galai Ramanujas. But a central black line is gener- 
ally made with charcoal taken from incense burnt before the 
idols of Vishrm. 

So much for the doctrines of two sects which, from their 
having much common ground with Christianity, are worthy 6 f 
especial attention. Rerhaps Madhva’s system is the mbre 
interesting in its relation to European thought, but his Theism, 
like that of Ramanuja and of every other Hindu Theistic ' 
system, differed widely in piany' important points from the 
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Theism of Christianity, especially in making God the sub- 
stantial as, well as efficient cause of the visible world. 


Sect founded by Vallabha. 

The third great Vaishnava sect is that founded by Vallabha, 
or as he is commonly called Vallabhadarya, said to have been 
born in the forest of damparanya about the year 1479. He 
was believed to have been an embodiment of a portion of 
Krishna’s essence, and various miraculous stories are fabled 
about him. For instance, his intelligence is alleged to have 
been so great that when he commenced learning at seven 
years of age, he mastered the four Vedas, the six systems of 
Philosophy, and the eighteen Purrgjas in four mouths. 

After precocity so prodigious he was able at the age of 
twelve to formulate a new view of the Vaishnava creed, but 
one which was to a certain extent derived from a previous 
teacher named Vishi.iu-svamT. Soon he commenced travelling 
to propagate his doctrines. When he reached the court of 
Krishnadeva, King of Vijaya-nagar, he was invited to engage 
in a public disputation with a number of Smarta Brahmans. 
In this he succeeded so well that he was elected chief Adarya 
of the Vaishnavas. He then travelled for nine years through 
different parts of India, and finally settled in Benares, where 
he composed seventeen works, among which wa.s a comhien- 
,tary on the Bhagavata-puraiia. This last work, especially its 
tenth book— 'descriptive of the early life of Kjishiia— is the 
chief authoritative source of the doctrines of the sect. Val- 
,Iabhadarya’s view of the Vaishnava creed has been called 
Pushti-marga, tlie way of eating, drinking, and enjoying one- 
self. But in real fact he simply discountenanced asceticism as 
a modg of commending man to God. He maintained that 
worship of the Deity need not be accompanied with fasting, 
self-mortification, and supprcssicyi of the passions, but that 
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the natui'al appetites were intended to be gratified, and the 
good things of this world to be enjoyed. 

In philosophy Valiabha^a opinions appear to have resembled 
those of Ramrmuja, though he Is said to have had a greater 
leaning towards pure Vedantism K He is known to have died 
at Benares; but, according to his followers, was transported to 
heaven while performing his ablutions in the Ganges. 

His followers are numerous In Bombay, Gujarat, and Central 
India, particularly among the merchants and traders called 
Baniya.s an<l Bluitiyas. He left behind him eighty-four princi- 
pal cUscii)les, who disseminated his doctrines in various direc- 
tions. But the real successor to his Gadi (gadd!) or chair was 
his second son, ViUhalnath, sometimes called Gosainji from 
his having settled at Gokuh Kfishpa^s abode near Muttra. 
This Vitthalnath had seven sons, each of whom established 
a GadI in difi*erent districts, especially In Bombay, Kutch, 
Kathiawar, and Mfilwa, The influence of Vallabhadarya’s 
.successors bet:amc so great that they received the title Maha- 
raja, ‘great king,’ the name Gosuin (for Gosvamin — lord of 
cows— an eph.het of Kpshoa) being sometimes added. 

As was naturally to be expected, his followers exaggerated 
his teaching, especially in regard to his non-ascctlcal view of 
religion. They have been called ‘ the Epicureans of India.* 
Their spiritual leaders, the MahUrajas, dress in the costliest 
raiment, feed on the daintiest viands, and abandon themselves 
to every form of sensuality and luxury. 

The children of the Vallabhat^aryans arc admitted to mem- 
bership at the age of two, three, or four years. A rosary, or 
necklace (katUhl) of one hundred and eight beads ^ made of 
lulsl wood, is passed round their necks by the Maharaja, and 

‘ The SuddhiUlvftita or ‘pure Non-duality' doclrlnc— which he is said 
to have held in cotUradiallnctlon to the ViMshtiidvaila of RftmUnuja is 
not very clearly explained in the books of the sect. 

* These represent the io8 chief names of Kriduja tts the Supreme 
Being, to match which a similar number of epithets arc applied to the 
successors of Vnllabha. 
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they are taught the use of the eight-syllabled prayer, * Great 
Krishna is^y soul’s refuge’ (SrT-Krishnah saranam mama). 

The god worshipped is the Krishna form^ of Vislum, as he 
appeared in his boyhood, when, as a mere child, he gave him- 
self up to childish mirth, and condescended to sport with the 
GopTs or cowherdesses of Mathura (Muttra). 

I was once present at a kind of revivalist camp-meeting 
near Allahabad, where a celebrated Hindu preacher ad- 
dressed a large assemblage of people and magnified this 
condescension as a proof cf Krishna’s superiority to all other 
gods. 

Then, again, images used in the temples of the sect represent 
Krishna in the boyish period of his life (in the form called 
Bala-Kfishna), supposed to extend to his twelfth year. Ac- 
cording to the higher Vaishnava creed, Kpshpa's love for 
the GopTs — themselves the wives of the cowherds — and the 
love of the GopTs for Krishna are to be explained allego- 
rically, and symbolize the longing of the human soul for union 
with the Supreme (Brahma-sambandha). When I have asked 
strict Vaishiiavas for an explanation of Kflshna’s alleged 
adulteries, I have always been told that his attachment to the 
GopTs was purely spiritual, and that, in fact, he was only a 
child at the time of his association with them. 

Y^t it is certain that the followers of Vallabha interpreted 
that attachment in a gross and material sense. Hence their 
devotion to Krishna has degenerated into the most corrupt 
practices, and their whole system has become rotten to the 
core. It will scarce!) be believed that the male members of 
the sect often seek to win the favour of their god by wearing 
long hair and assimilating themselves to females ; and even 
their spiritual chiefs, the Maharajas, the successors of Vallabh- 
adarya, sometimes simulate the appearance of women (that is, 
of GopTs) when they lead the worship of their followers. 

But the real blot, or rather foul stain, which defaces and 
defiles the system, remains to be described. These Maharajas 
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have come to be regarded as representatives of Krishna upon 
earth, or even as actual incarnations or impersonations of the 
god. So that in the temples where the Maharajas do homage 
to the idols, men and women do homage to the Maharajas, 
prostrating themselves at their feet, offering them incense, 
fruits and flowers, and waving lights before them, as the 
Mahai'ajas themselves do before the images of the gods. 
One mode of worshipping the boyish Krishna is by swinging 
his images in swings. Hence, in every district presided over 
by a Maharaja, the women arc accustomed to worship not 
Ki'ishna but the Maharaja by .swinging him In pendent seats. 
The Pun-suprui ejected from his mouth, the leavings of his 
food, and the very dust on which he has walked, arc eagerly 
devoured by his devotees, while they also drink the water 
rinsed from his garments, and that used in the washing of his 
feet, which they call darai.uinirita, feet nectar.* Others, 
again, worship his wooden shoes, or prostrate themselves 
before hi.s scat (grid!) and his painted portraits. Nay, infinitely 
worse than all this : it is believed that the best mode of 
propitiating the god Krishna in heaven is by ministering to 
the sensual appetites of his successors and vicars upon earth. 
Body, soul, and property (in popular language tan, man, dhan) 
arc to be wholly made over to them in a peculiar rite called 
Self-devotion (samarpana), and women arc taught to believe 
that highest bliss will be secured to themselves and their 
families by the caresses of Krishna’s representatives. 

The profligacy of the MahuiTijas was exposed in the cele- 
brated trial of the Maharaja libel case, which came before 
the Supreme Court of Bombay on the 26th of January, 1862. 
The evidence given, and the judgment of the judges, have 
acted as some check on the licentious practices of the sect, 
but it is still held to represent the worst and most corrupt 
phase of the Vaishnava religion. 

The reformation of the Vallabhadarya system effected by 
Svami-Narfiyana will be described In Chapter VI, p. 
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SecLfotinded by d^aitanya* 

'The fourth principal sect of Vaishpavas is found in Bengal, 
^liey are the followers of a celebrated teacher named dlaitanyai 
and their precepts and practices have a close community with 
tHose of the Vallabhaciaryans already described. The bio- 
graphy of (iaitanya, as given by native writers, is, as usual, 
chiefly legendary. Only scattered elements of truth are 
discoverable amidst a confused farrago of facts, fiction, and 
romance. What respect, indeed, for chronolog^ical or historical 
accuracy can be expected in a people who are firmly con- 
vinced that their own existence and that of every one else 
is an illusion? 

I believe it is pretty certain that daitanya was born at 
N'adlya (=NavadvIpa) in Bengal in the year 1485 of our 
era, two years after Luther in Europe. His father was an 
orthodox Brahman named Jagaiinath Misra. His mother 
was the daughter of NTlambar (^akravartT. Since <^!aitanya 
is held to have been an incarnation of ICfishiia various pro- 
digies are described as having marked his first appearance 
in the world. He was thirteen months in the womb. Then 
soon after his birth, at the end of an* eclipse, a number of 
Holy men (among whom was his future disciple Advaita) 
arrived at the house of his parents to do homage to the 
new-born child, and to present him with offerings of rice, 
fruits, gold and silver. In his childhood he resembled the 
young Krishria in condescending to boyish sports (Ilia), Yet 
His intellect was so acute that he rapidly acquired a complete 
knowledge of Sanskrit grammar and literature, His favourite 
STibject of study was the Vaishnava bible, consisting of the 
Bhagavata-purana, and Bhagavad-gita. 

Yet (faitanya, notwithstanding his devotion to religious 
study, did not shrink from what every Hindu believes to 
be a sacred obligation — the duty of marrying a wife, and 
becoming a householder (grihastha). He even married again 
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vheii his first wife died from a snake-bite. At the ag^e ol 
;wenty-five (a.d. 1509) he resolved to abandon all worldly 
connexions, and give himself up to a religious life. Accord- 
ingly, like Vallabhadarya and at about the same period, he 
commenced a series of pilgrimages, His travels occupied 
six years, and he is known to have visited some of the most 
celebrated shrines of India, especially those of Benares, Gaya, 
Mathura, Srirahgam, and ultimately the temple of Jagan-nath 
at Purl in Orissa. 

Having thus prepared himself for his mission, he addressed 
himself to the real work of preaching and propagating his 
pwn view of the Vaishiiava creed. It is noteworthy that just 
about the time when Luther was agitating the minds of men 
in Europe, (^aitanya was stirring the hearts of the people ot 
Bengal. After making many converts he seems to have 
appointed his two most eminent followers, Advaita and 
Nityananda, to preside over his disciples in that part of 
India. lie himself settled for twelve years at Katak in 
Orissa. There he lived for the rest of his life in close 
proximity to the great temple of Jagan-nath, and contributed 
to the reputation of the shrine by his presence at the annual 
festivals. 

His success as a preacher was remarkable. Even* hia 
enemies were attracted by the persuasiveness of his manner 
and the magnetic power of his eloquence. The lower classes 
flocked to him by thousands. Nor was their admiration of 
him surprising. The first principle he inculcated was that all 
the faithful worshippers of Krishna (s^Vishtju) were to be 
treated as equals. Caste was to be subordinated to faith in 
Krislqta^. ‘The mercy of God,’ said (jaltanya, ‘regards 
neither tribe nor family.’ 

* This was his theory, but amoiiK numerous followers of the 
present day lljc doctrine of ecpmUly does not, overcome caste-feeling 
and castc-obscivances except during religious services. The food pre- 
sented to the idol of Jngan-nlith is distiihutcd to all castes alike, and 
eaten by all indiscriminately at tBo annual festival. 


14 ^ Vaisht^dvisM, (^attafiyct Sect, 

By thus proclaiming social equality he secured popularity. 
In tills respect he wisely imitated the method of Buddhists and 
Saktas. The doctrine of the latter, who abounded everywhere 
in Bengal, was that magical powers might be acquired by the 
worship of the female principle or generative faculty (sakti) 
in nature, personified as Siva’s wife. They believed tliat the 
male principle, personified as the male god SiVa, the great 
Reproducer, was helpless in the work of Reproduction with- 
out the energizing action of the female principle. Hence the 
union of the sexes was thought by some to be typical of a 
great cosmical mystery. This will be more fully explained 
in the chapter on Saktism 

(!^aitanya professed to oppose these Sakta doctrines, both as 
tending to licentious practices, and as ignoring the supremacy 
of the god Vishnu over Siva. Yet his system, like that of 
Vallabha, had a tendency in the same direction. He taught 
:hat the devotion of the soul to Vishnu was to be symbolized 
under the figure of human love. ‘*‘Thou art dear to my 
heart, thou art part of my soul,” said a young man to his 
loved one; love thee, but why, I know not.” So ought 
the worshipper to love Kfishria, and worship him for his 
sake only. Let him offer all to God, and expect no 
remuneration. He acts like a trader who asks for a return.’' 
Such are the words of a modern exponent of the Vaishi.iava 
system. 

I have already pointed out that the idea of faith (bhakli) as 
a means of salvation, which was formally taught by the 
authors of the Bhagavad-gita, Bhagavata-puraim and Jlian^lilya- 
adtra, was scarcely known in early times. The leading doc-^ 
trine: of the Vedic hymns and Bruhnianas is that works 
(karma), especially as represented by the performance of 
sacHtiecs (yajfia), constitute the shortest pathway to beati- 
tude, while the Upanishads insist mainly on abstract medita- 
tio and divine knowledge (jhSna) as the true method, 
(^aitanya affirmed that faith and devotion-*di.sp]aycd by 
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complete submission of the soul to Krishna — was the only 
road to heaven, Faith, in fact, superseded all other duties. 

‘ Whatever is accomplished by works, by penance, by divine 
knowledge, by suppression of the passions, by abstract me- 
ditation, by charity, by virtue, by other excellences, -—all 
this is effected by faith in me, Paradise, Heaven, supreme 
beatitude, union with the godhead,-— every wish of the heart 
is obtainable by faith in me.’ Such are Krishna’s own words, 
according to the belief of Caitanya and other Vaishnava 
teachers. (Bhagavata-purana XI.) 

But the devotional feelings of Krishna’s votaries are sup- 
posed to be susceptible of five phases, or rather, perhaps, 
to be exhibited in five different ways, which arc thus enu- 
merated:—!. Calm contemplation of the godhead (Santi) ; 
a. Active servitude (dasya) ; 3. A feeling of personal friend- 
ship (sakhya) ; 4. A feeling of filial attachment like that of 
a child for its parent (vatsalya) 5 5 - ^ feeling of tender affec- 
tion like that of a girl for her lover (madliurya). 

The last of these is held to be the highest feeling. Indeed, 
Caitanya taught that the great aim of every worshipper of 
Kiishna ought to be to lose all individuality and self-con- 
sciousness in ecstatic union with his god. To bring al>out 
this comlition of intcn.se rcHgioiis fervour various practices 
were enjoined — for example, incessant repetition of the deity’s 
name (nama-kirlana), singing (sankTrtana), music, dancing, or 
movements of the body allied to dancing, .such as were also 
practised by certain flaiva devotees ^ Caitanya was himself 
in the constant habit of swooning away in paroxysms of ecstatic 

CThcsc couespond to the Zikr mat leliKinus danrinn of the Mulumi- 
madan dervishes. For even cold Islam has its devotees who aim at 
religious ecstasy, resorting to expedients veiy similnr to lliose of the 
daitanyas. I have been twice present at the weekly services of the 
Cairo dervishes. One sect repeat the name of God witli violent ejacu- 
lations and contortions of the body, while another fraternity whirl 
themselves round till they swoon away in the intensity rf Hieir reltgious 
fervour, 
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emotion, winch at last affected his reason. His biographers 
assert that in one of these fits he was translated directly to 
Vishnu’s heaven (Vaikun^ha). According to some accounts 
he ended his life by walking into the sea, near Purl in Orissa, 
fancying he saw a beatific vision of Ktishria sporting on the 
waves with his favourite Gopis. Certain it is that he dis- 
appeared in a mysterious manner about A.D. 1527, at the age 
of forty-two. 

Then happened what has constantly taken place in the 
religious history of India. Hen of high aspirations, who have 
laboured for the revival or reformation of religion, and re- 
ceived homage as inspired teachers from crowds of disciples 
during life, have been worshipped as actual deities at death. 
The only question In the minds of CSaitanya’s devoted fol- 
lowers was as to whether he was a full manifestation of the 
Supreme Being (Krishpa) or only a descent of a portion (ansa) 
of his essence. The difficulty seems to have been settled ^b^ 
deciding that daitanya was none other than very Krishna 
incarnate, and that his two principal disciples, Advaita and 
Nityananda, were manifestations of portions of the same 
deity. These three leaders of the sect are therefore called 
the three great lords (Prabhus). They constitute the sacred 
triad of this phase of Vaishnavism. 

But a fourth leader, named Hari-das, who during his life- 
time was a companion of daitanya, is worshipped as a sepa- 
rate divinity in Bengal. Indeed, all the living successors and 
the present leaders of the sect, called Gosains ( = Gosvamins), 
arc venerated as little less than deities by the Vaishnavas of 
this school. For the worship of living religious leaders and 
teachers (usually called by the general name Guru) is a 
marked feature of this as of all forms of Vaishiiavlsm, The 
Guru with Vaishnavas is far more than a teacher, and even 
more than a mediator between God and men. He is the 
present god — the visible living incarnation of the deity. His 
anger and favour make themsclv.es instantly felt, He is on 
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that account even more feared and honoured than the very 
god of whom he is the representative and embodiment. 

Another marked feature of the system is the extraordinary 
value attached to the repetition of Kfishria’s names, especially 
of his name Hari. The mere mechanical process of con- 
stantly repeating this name Hari — though the mind be per- 
fectly vacant or fixed on some other object — secures admission 
to Vishi^u’a heaven. Nothing else is needed. All religious 
ceremonies are comparatively useless. Hari-das is said to 
have retired to a secluded place in a wood for the purpose of 
repeating the>word |-Iari 300,000 times daily. Even a blas- 
phemous repetition of Krishi,ia’s name is believed by his 
followers to be quite sufficient to secure final beatitude. 
Indeed the Pandits of the Maratha country affirm that there 
is a form of devotion called Virodha-bUikti, which consists in 
a man’s cursing the deity with the sole object of achieving the 
supreme bliss of being utterly annihilated by him, and so 
reabsorbed into the god’s essence. 

It is related of a certain wicked godless man that he had 
a son named Narayana (one of the principal names of 
Vishi.iu). On his death-bed, and just before breathing his 
last, the father called out his son’s name without the most 
remote intention of invoking the god. The effect was that 
Yama’s messengers, who stood ready to convey the repro- 
bate’s soul to a place of punishment, were obliged to make 
way for the emissaries of Vishnu, who carried the spirit off in 
triumph to the god’s paradise. 

The repetition of particular Vedic texts is by some regarded 
as equally efficacious, A story is told of a certain converted 
Hindu who took occasion to recount his experiences before 
becoming a Christian. It appears that he had been troubled 
with a constant longing for a vision of Vishnu, and in his 
distress* consulted a Brahman, who informed him that to 
obtain the desired vision he would have to repeat a particular 
text (ManVra) 800,000 times.. This he accomplished by dint 
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of hard work night and day in three months, and, on com- 
plaining to his friend the Brahman that no result followed, 
was told that he must have made some slight verbal mistake 
in the repetition of some one text, and that any such slip 
necessitated his going through the whole process again. 

A great mdny treatises (such as the daitanya'daritamj'ita 
written by Krishna-das in 1590) have been composed by the 
disciples of dlaitanya in support of his tenets. These works 
are in high repute in Bengal. 

At the end of the chapter on Saivism I described the 
ceremonial acts practised in worshipping the Lihga of J^iva, 
as well as the exceptional rites performed at Bhuvanesvara 
(pp. 90-94), The process of worshipping the images of 
Kdshna has many points of resemblance, but I had few oppor- 
tunities of witnessing the detail of the ceremonies employed. 

On one occasion, however, I was allowed to look through an 
accidental crevice into the shrine of a Vaishnava temple at 
Poona while the early morning service (puja) was performed. 
The idol of the god Kvishna first underwent a process of being 
roused from its supposed nocturnal slumbers by the attendant 
priest, who invoked the deity by name, Then a respectful 
offering of water in a boat-shaped vessel was made to it. 
Next the whole idol was bathed and holy water poured over 
it from a small perforated metal lota. Then the attendant 
priest standing near applied sandal-paste ((fandana) with his 
finger to the idol’s forehead and limbs, and, taking a brush, 
painted the face with a bright colouring substance, probably 
saffron. Next, the Idol was dressed and decorated with costly 
clothes and ornaments. Then the priest burnt camphor and 
Incense and waved lights before the image, at the same lime 
ringing a small bell (ghanta), Then flowers (push pa) and the 
leaves of the sacred tulsT plant were offered, followed by an 
oblation of food (naivedya), consisting of cooked rice with 
sugar. Next water was taken out of a small metal vessel 
with a spoon and was presented •for sipping (aefamana). The 


Vaishpavism, Caiimiya Sect, 145 

god was of course supposed to consume the food or feast on 
its aroma, receiving at the end of the meal an offering of betel 
for the supposed cleansing of the mouth after eating, and 
a spoonful more water for a second sipping. Finally the 
priest prostrated himself before the idol, and terminated the 
whole ceremony by putting the god comfortably to sleep for 
the day. 

While he was going through these ceremonial acts he 
appeared to be muttering texts, and I observed that during 
the whole service a Brahman was seated on the ground not 
far .off, who intoned portions of the tenth book of the Bhaga- 
vata-purana, descriptive of the life of Kpshi.ia, reading from 
a copy of the work placed before him. At the same time a 
band of musicians outside the temple over the entrance to 
the compound played a discordant accompaniment with tom- 
toms, fifes, and drums.' 

In the evening the process of waking, undressing, and re- 
dressing the image was repeated, but without bathing. 
Flowers and food were again offered, prayers and texts were 
intoned, a musical service was performed and the idol pvit to 
sleep once more. 

The cooked food offered to the idol Is ultimately eaten by 
the priests. In large temples it is also distributed to the 
worshippers, who receive it eaf ■'fly as divine nutriment, and 
at some places (for example at a particular temple in 
Benares) considerable portions are sold at high prices to 
outside applicants. The water in which the idol is washed 
is called tirtha, and is drunk as holy water. 



CHAPTER VI. 


Vais/ii^avism. Minor Sects and Reforming 
Theistic Movements, 

We cannot quit the subject of Vaishi.iavisni without giving 
some account of its more important minor sects, as well as 
of certain reforming theistic movements which may be said 
to have grown oUt of it. Wc may begin with the 

Sect fotinded by JSfimbarka oy JSftmbddttya, 

This is pernaps one of the oldest of the known minor sects, 
Its founder Nimbarka or Nimbaditya, whose followers arc 
sometimes called NTmanandTs, sometimes Niniavats, is held, 
to have been identical with the astronomer Bhaskaradarya, 
who flourished about the twelfth century. The poet Jaya- 
deva, who is also supposed to have lived in the twelfth cen- 
tury, may have been his disciple. If so, it is certain that the 
disciple did more than his master to promote the doctrine of 
devotion to Krishna. In Jaya-deva*a mystical poem, called 
the Gita-govinda (compared by some to our Song of Solo- 
mon), are described the loves of Kpshtia and the Gopls 
(wives and daughters of the Cowherds), and especially of 
Krishna and Radha, as typical of the longing of the human 
soul for union with the divine. 

Others again believe Nimbarka to have been an actual 
incarnation of the Sun-god, and maintain that he derived his 
name of ‘Nimb-tree-Sun’ from having one day stopped the 
course of the sun’s disk, dislodged it from the heavens, and 
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confined it for a brief season in a NImb (Nlm) tree. Accord- 
ing to Hindfl ideas, this remarkable miracle was worked for 
no unworthy or insufficient purpose. It enabled Nimbarka 
to offer food just before sunset to a holy guest whose reli- 
gious vows prevented his eating after dark. 

No noteworthy doctrines distinguish Nimbarka’s creed, ex- 
cept, perhaps, that his followers, who arc not very numerous, 
are particular to worship the goddess Radhii in conjunction 
with Kfishiia. 


Sect founded by RS-mUna^ida. 

Rfimanancla is said to have been born in the thirteenth 
century. The sect founded by him in the fourteenth cen- 
tury has many adherents in Gangctic India, especially around 
Agra. They are often called Ramltnandis or llamavats, 
and arc aomclimcs Confounded with the Ramanujas, the fact 
being that Ramananda was probably one of Ramrinuja's 
disciples. The Ramananda Vaishnavas, however, have di.s- 
tinclivc doctrines of their own. They worship Vishim under 
the form of Rfima (the hero of the Raniayaiia) cither singly 
or conjointly with his wife STla, and they arc not, like the 
Ramanujas, hypcr-scrupulous about the privacy of their meals. 
Their favourite book is the Rhakta-niala of NribhajT~a work 
interesting for its biographies of certain Vai.shpavas and ad- 
herents of the sect, among whom arc included two well- 
known poets, Sflr-das and TulasT-das (commonly TulsI-das). 
The former was blind. He wrote avast number of .stanzas 
In praise of Vishriu, and is regarded as a kind of patron of 
blind men, especially if they roam about as wandering 
musicians. 

Tulsl-das, whose verses arc to this day household words in 
every town and rural district where the Hindi language is 
spoken, ranks as a poet of higher order. He was born near 
Citra-ktitfl about A.D. 1544, awd settled at Benares, where he 
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became an enthusiastic worshipper of Rama and Sita. His 
Hindi poem, the Ramayana, or history of Rama, is no mere 
translation of ValmikiJs great work. It has all the freshness 
of an independent and original composition. He died about 
1 5514 . 

But Ramananda is chiefly noted for his twelve immediate 
disciples, the most celebrated of whom were Kablr, Pipa, and 
Ravi-das. Of these again by far the most remaikable was 
Kablr, He was an enthusiastic reformer, who founded a 
distinct theistic sect ; to be presently noticed. Let us first, 
however, conclude our description of strictly Vaishnava secta 
lianism by giving some account of the comparatively modeiu 
Vaishriava sect founded by Svami-Nfirayana. This sect is 
worthy of a full notice, both because it affords a good ex” 
ample of the best aspect of modern Vaislinavism, and because 
the efforts of its founder to deliver the system of Vallabh- 
adarya from the corrupting influences of the profligate Maha- 
rajas (see pp. 136, 137) is worthy of all praise 

Sect founded by Svami-Nd>r(iyai,ia, 

Svami-Narayai.ia, whose proper name was Sahajananda, 
was a hIgh-caste Brahman. He was born at Chapai, a village 
one hundred and twenty miles to the north-west of Lucknow, 
about the year 1780. He was a Vaishnava, but disgusted 
with the manner of life of the so-called followers of Vajlabh- 
adarya, whose precepts and practice were utterly at variance, 
and especially with the licentious habits of the Bombay Ma- 
har 5 ,jas (see p. 137), he determined to denounce their irregu- 
larities and expose their vices. He himself was a celibate, 
virtuous, self-controlled, austere, ascetlcal, yet withal large- 
hearted and philanthropic, and with a 'great aptitude for 
^earning. He left his home about the year 1800, and took 
up his abode at a village within the jurisdiction of the 
Junagarh Nawab, There he placed himself under the pro- 
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tcclioii of the chief Guru, named Ramanancla-Svangil. When 
that holy man removed to Ahmedabad, in 1804, Sahajananda 
followed him. 

In a large and populous city a man of evident ability and 
professed sanctity could not fail to attract attention. Soon 
Sahajananda collected about his own person a little band of 
disciple.s, which rapidly multiplied into an army of devoted 
adherents. Some attribute his influence to a power of mes- 
merizing his foilower.s, but he probably owed his success to a 
remarkable fascination of manner combined w'ith consistency 
of moral character, and other qualities which .singled him 
out for a leader. His disciples increased so rapidly that the 
Bifihman.s and magnate.s of Ahmedabad began to be jealous 
of his popularity. He was obliged to fly, and sought refuge 
at Jctalpur, twelve miles south of Ahmedabad. There he 
invited all the Brahmans of the neighbourhood to the per- 
formance of a great sacrifice. The native officials no sooner 
heard of the proposed assemblage than, fearing a collision 
between his followers and other religious parties, they had 
him arrested qn some frivolous pretext and thrown into 
prison. Such ai) act of tyranny defeated its own object. It 
excited universal sympathy, and increased his influence. He 
was soon relea.sed. Hymns were composed in which Ids 
merits were extolled. Vcr.scs were written descriptive of 
his sufferings, Curses were launched against the heads of 
his persecutors. 

Jctalpur then became the fociis of a great religious gather- 
ing, Thousands flocked to the town and enrolled thcmselvc.s 
as the followers of Sahajananda, who took the name* of 
Svami-Narayaiia. 

Bishop Hebcf, in his Indian Journal, gives the following 
interesting account of an interview with him at this period of 
his career: — 

About eleven o'clock 1 had the expected visit ffom SvamUNarayana. 
Tljc holy man was a middle-sized, thin, plain-looking person, about my 
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own age, with a mild and diffident expression of countenance, but 
nothing about him indicative of any extraordinary talent He came 
in somewhat different style from all I had expected, having with him 
nearly two hundred horsemen. When I considered that 1 had myself 
an escort of more than fifty horse I could not help smiling, though my 
sensations were in some degree painful and humiliating at the idea of 
two religious teachers meeting at the head of little armies, and filling 
the city which was the scene of their interview with the rattling of 
quivers, the clash of shields, and the tramp of the war-horse. Had our 
troops been opposed to each other, mine, though less numerous, would 
have been do'ubtless far more effective, from the superiority of arms and 
discipline. But in moral grandeur what a difference was there between 
his troop and mine ! Mine neither knew me nor cared for me, though 
they escorted me faithfully. The guards of Svami-Narayapa were his 
own disciples and enthusiastic admirers, men who had voluntaiily 
repaired to hear his lessons, who now took a pride in doing him honour, 
and who would cheerfully fight to the last drop of blood rather th&n 
suffer a fringe of his garment to be handled roughly. In my own parish 
of Hodnet there were once, perhaps, a few honest countrymen who felt 
something like this for me, but how long a time must elapse before 
a Christian minister in India can hope to be thus loved and honoured 1-— 
Chap. XXV. 

It soon became clear to Sahajananda that the success of 
Ills future operations would depend on the consolidation of 
his party. He therefore retired with his followers to the 
secluded village of WartSl, where he erected a temple to 
Narayana (otherwise Kj-ishna, or Vishnu, as the Supreme 
Being) associated with the goddess Lakshml, It was from 
this cential locality that his crusade against the licentious 
habits of the Vallabhadaryans was principally carried on. 
Hiq watchword seems to have been ‘devotion to Kj-ishiia 
(as the Supreme Being) with observance of duty and purity 
of life, 

He was in the- habit of making periodical tours In Gujarat, 
like a bishop visiting his diocese. It was in one of these that 
Svami-Narayana was struck down by fever at Gadacla in 
Kathiawar, where he died. 

His disciples now number more than 300,000 persons. 
They are broadly divided into two classes— Sadhus, ‘holy men,’ 
and Griha.slhas, ‘ householders,' ‘These correspond to clergy 
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and laity, the former, who are all celibates, being supported 
by the latter. Those Sadhus who are Brrdimans are called 
Brahma-c^aris. Of these there are about 300 at Wartal, the 
whole body of Sadhus, or holy men, numbering about T,ooo. 
A still lower order is called Prda. Of these there are about 
500. 

The two principal temples of the sect arc at Waitiil (for 
Sansicj-it Vj'ittrilaya or better Vratfilaya, ‘abode of religious 
obscivances ’), about four miles to the west of the Baroda 
railway, and Ahmedabad. The former is the most important 
and best endowed, but both are presided over by Maharajas, 
neither of whom i.s willing to yield the precedence to the 
other. Jealousies arc already springing up between them, 
Probably, in process of time, a schism will take placcj and 
perhaps two antagonistic parties be formed, as in the other 
Vaishnava sects. 

In company witli the Collector of Kfiira I visited the Wartiil 
temple on llie day of the Purnlma, or full moon of the month 
Karltik — the most popular festival of the wliolc year. The 
Maharaja greeted us at the Bonvi slaUon of the Baroda 
railway with a choice of conveyances-— an elephant, a bullock- 
carriage, a palanquin and four horses, with a mounted guard. 
I chose the palancpiin and found myself moving comfortably 
forward, while my companion’s vehicle oscillated violently in 
response to tlie ine{pialiLies of the road. The Svami-Narayacia 
sect are a wealthy community, but clearly object to spend 
their money on improving their acccs.s to their chief temple. 
One reason for this may be that a shi ine’s inaccessibility en- 
hances the merit of pilgrimage. 

We were met at the entrance to the court of the temple 
(mandir) by the Maluiraja himself, attended by his minister — 
an old Brahmadarl, or unmarried Brfihman. The temple 
dedicated to Lakshml-Narayaim, erected about sixty years 
ago, is a handsome structure. It has the usual lofty cupolas, 
and stands in tlic centre *of a courtyard, formed by the 
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residences of the MahSraja and his attendants, the great hall 
of assembly, and other buildings. 

We were conducted by the Maharaja through a crowd of at 
least ten thousand persons, who thronged the quadrangle and 
all the approaches to the temple. They were waiting to 
be admitted to the ceremony of the day — the one object 
that had drawn so many people to the spot — the privilege of 
Darsana ; that is, of seeing and adoring the idol. It was a 
moment of intense excitement. Let a man but bow down 
before the jewelled ima^c on this anniversary of its mani- 
festation to the multitude, and the blessing of the god attends 
him for the whole year. The vast concourse swayed to and 
fro like the waves of a troubled sea, each man vociferating to 
his neighbours in a manner quite appalling, I could not help 
thin^ftig of our apparent helplessness in the surging crowd, 
and asking myself how two solitary Europeans would be likely 
to fare, if, from some accidental circumstance, the religious 
fanaticism of a myriad of excited Hindus were to break loose 
and vent itself upon us. 

But the ten thousand people were docile as children. At a 
signal from the MaharSija they made a lane for us to pass, and 
we entered the temple by a handsome flight of steps. -The 
interior is surrounded by idol shrines. On the occasion of the 
present festival the principal Images were almost concealed 
from view by rich vcsl mcnls and jewelry. 

The two principal shrines have three figures. One of them 
has an idol of ICpshna in his character of Ran-chor, ‘deliverer 
from evil,* — a form of Krishna specially worshipped at Dvarika 
and throughout Gujarat’,-— on the left of the spectator. An 
Image of Narayana (Vishnu as the Supreme Being) is in tlie 
middle; and Lakshml, consort of Vishnu, is on the riglit. A 

Ro the name was interpreted to me, but I suspect it properly means 
‘fight-quitter,* and rather rcfeis to Kvislu,ia*s declining to take part in 
the great war of the Mah.ibharata, between the sons of Prii,i(lu and 
Dhrita-rfishtra, 
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gong to be struck in the performance of worship (puja) hangs 
suspended before the shrine. The other principal sanctuary has 
ICrishria in the middle, his favourite Radha on the right, and 
Svami-Narayai.ia, the founder of the sect, on the left. The 
latter is here worshipped, like otlicr great religious leaders, as 
an incarnation of a poitioii of Vishnu — that is, he is held to 
be one of the numerous Naravataras or descents of parts of 
the god’s essence in the bodies of men. In an adjacent shrine 
arc his bed and clothes, the print of his foot, and hi.s wooden 
slippers. 

We were next conducted to the Sabha-maiiclapa, or great 
hall of assembly, on one side of the tiuadrangle. Here about 
three thousand of the chief members of the .sect, including a 
number of the Sadhus or clergy, were waiting to receive us. 
Chairs were placed for us in the centre of tlic hall, and before 
us, seated on the ground, with their legs folded under them 
in the usual Indian attitude, were two rows of about thirty of 
the oldest Sadhus, three or four of whom had been actually 
contemporaries of Svami-Narayana. These old men were 
delighted when we questioned them as 'to their personal 
knowledge of timir founder. The only inconvenience was 
that they all wanted to talk together. I felt indisposed to 
check their garrulity, but the Maharaja interposed ami invited 
us to another spacious hall in the story above, where a select 
number of their best Pandits and officials were assembled to 
greet us, The regular Darbar or formal reception took place 
in this room. Here we were garlanded with flowcr.s, be~ 
sprinked with rosewater, and presented with fruits, sweet- 
meats, and pan-suparT, in the usual manner. I found the Pandits 
well versed in Sanskfit. One or two astonished me by the 
fluency with which they .spoke it, and by their readiness in 
answering the diflicult questions with which I tc.sted their 
knowledge. 

The Mahaifija’s last act was to conduct us to an adjacent 
building, used as a lodging-house or asylum (dharma-salS) 
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for the clergy. On the present anniversary at least six hun- 
dred of these good men were collected in long spacious 
galleries called ASramas (places of reticat). They were all 
dressed alike in plain salmon-coloured clothes, each man being 
located in a small separated space not more than seven feet 
long, by three or four broad. Above his head, neatly arranged 
in racks, were his spare clothes, water-jar, &c. When we were 
introduced to the six hundred Sfidhus they were all standing 
upright, motionless, and silent, At night they lie down on the 
hard ground in the same narrow space. These holy men are 
all celibates. They have abandoned all worldly lies, that 
they may go forth unencumbered to disscimnatc the doctrines 
of their founder. They itinerate in paiis, to cheer, support, 
and keep watch on each other. They travel on foot, under- 
going many privations and hardships, and taking with them 
nothing but a staff, the clothes on their back, their daily food, 
their water-jar, and their book of instruction.s. They may be 
seen here and there in the ordinary coarse salmon-coloured 
dress of ascetics, striving to win disciples by personal ex- 
ample and persuasion, rather than by controversy. Surely 
other proselyting societies might gain .some useful hints by 
a study of their method. 

What I saw of their whole system convinced me that the 
Svami-Narayaijas arc an energetic body of men, and their 
sect an advancing one. Notwithstanding the asceticism of 
their clergy, the leading members of the community have a 
keen eye to worldly wealth and the acquisition of land, and are 
perhaps not over-scrupulous in carrying out their plans of ag- 
grandisement. Without doubt the tendency of their doctrines 
is towards purity of life, which is supposed to be cflccted by 
suppression of the passions (uda.sa), and complete devotion to 
the Supreme Being in his names of Narayapa, Vishpu, and 
Kj'ishpa. Ill an honest desire to purify the Vaishnava faith 
the sect has done and is doing much good ; but there can be 
no question that its doctrines, like its gods, its idols, and its 
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sectarian marks, are part and parcel of genuine Vaishnavisni. 
At any rate the system lacks the true vivifying regenerating 
force which can alone maintain it in vigour, and, like other 
Indian reformations and religious revivals, is, I fear, destined 
in tile end to be drawn back into the all-absorbing vortex of 
corrupt Hinduism, 

After my discussion with the Pandits I was presented with 
their Siksha-patri, or manual of instructions, written in San- 
skrit (with a long commentary), and constituting the religious 
directory of the sect. It was compiled by their founder, with 
the aid of a learned Brfihman named Dinanath, and is a col- 
lection of two hundred and twelve precepts— some original, 
some extracted from Manu and other sacred Sastras, and 
many of them containing high moral sentiments worthy of 
Christianity itself. Every educated member of the sect ap- 
peared to know the whole collection by heart 

Some of the verses were recited to me by the Pandits in the 
original Sanskrit, and as they arc calculated to give a fair idea 
of the purer side of modern Vaishiiavism, I here append a 
literal translation of a few selected specimens. The figures 
at the end of each precept refer to the number of the verses in 
the JDiksha-patrT. 

No disciples of mine must ever intentionally kill any living thing 
whatever, not even a flea or tlie most minute insect (i i). 

The killing of any animal for the purpose of sacrifice to the gods 
is forbidden by me. Abstaining from injury is the highest of nil 
duties (12). 

Suicide at a sacred place of pilgrimage, from religious motives or from 
passion, is prohibited (14). 

No flesh meat must ever bo eaten, no spirituous or vinous liquor must 
over be drunk, not even as medicine (15), 

All theft is prohibited, even under pretence of contitbuling to reli- 
gious objects (17). 

No male or female followers of mine must ever commit adultery (18), 

No false accusation must be laid against any one from motives of 
scif-intcrest (20). 

* The text has been edited by me with a translation, and is published 
in the Journal of the Uoyal Asiatic Society for October i88a. 
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Profane language against the gods, sacred places, Brahmans, holy 
men and women, and the Vedas, must never be used (21) 

A. truth which causes serious injury to one^s self or others need not be 
told. "Wicked men, ungrateful people, and persons in love are to be 
avoided. A bribe must never be accepted (26). 

A trust must never be betrayed. Confidence must never be violated. 
Praise of one’s self with one’s own lips is piohibited (jy). 

Holy men should patiently bear abusive language, or even beating, 
from evil-minded persons, and wish good to them (201). 

They should not play at any games of chance, nor act as infoimers or 
spies \ they should never show love of self, or undue pai tiality for their 
relations (202). 

Wives should honour their husbands as if they wcie gods, and never 
offend them with improper language, though they be diseased, indigent, 
or iinbecile (i$9). 

Widows should serve the god K)'isln;ia, regarding him as their only 
husband (163). 

They should only eat one meal a day, and should sleep on thh 
ground (168), 

Every day let a man awake before sunrise, and, after calling on the 
name of Kpshna, proceed to perform the rites of bodily puiifica- 
tion ( 49 )' 

Having seated himself in some place apait, let him cleanse his teeth, 
and then, having bathed with pure water, pul on two well-washed 
gannentSj one an under garment and the other an upper (50). 

My male followers should then make the vertical matk (emblematical 
of the footprint of Vishnu or Kpshna) with the round spot inside it 
(symbolical of Lakshml) on theip. foreheads. Their wives should only 
make the circular mark with red jiowder of saffron (52). 

Those who are initialed into the proper woiship of Kplshna should 
always wear on their necks two rosaries made of TulsI wood, one for 
Kj'ishna and the other for Radha (4). 

After engaging In mental worship, let them reverently bow down 
before the pictures of RadhH and Kpshpa', and repeat the eiglit- 
syllabled prayer to Krishna {^&ri'Kfishf,tali kiraf}am mama^ ‘Great 
ICj-ishna is my soul’s refuge’) as many times as possible, Then let them 
.apply themselves to secular affairs (54), 

Devotion to Kpishiia unattended by (ho performance of duties must 
on no account be practised (39). 

The duties of one’s own class and order must never be abandoned, 
nor the. duties of others meddled with (24). 

Nowhere, except in Jagan-nath-purT, must cooked food or water bo 
accepted from a person of low caslo, lliough it be the remains of an 
offering: to Kpishija (19). 

Mt is a characieiystic of the Svumi-Narayaya sect that pictures, 
instead of images, are used in some of their temples. 
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Duty (dharma) is that good practice which is enjoined both by the 
Veda (Sruti) and by the law (Smviti) founded on the Veda, Devotion 
(bhakti) is -intense love for Krishna accompanied with a due sense of 
his gloiy (103). 

An act promising good reward, but involving dcpartuie from proper 
duties, must never be committed (73). 

If by the great men of former days anything unbecoming has been 
done, their faults must not be imitated, but only their good deeds (74). 

If knowingly or unintentionally any sin, gicat or small, be committed, 
the proper penance must be performed accoiding to ability (92). 

Every day all my followers should go to the Temple of God, and there 
repeat the names of Kri&hi.ni (63). 

The stoiy of his life should bo listened to with the gicntcsl reverence, 
and hymns in his piaise should be sung on festive days (64). 

All males and females who go to Krisln.m's temple should keep 
separate and not touch each other (40), 

Vishnu, Siva, Gai.ia-pati (or Gancin), Parvatf, and the Sun 5 these 
five deities should be honoured with worship (84). 

Nar.ayana and Siva should be equally regarded as part of one and the 
same Supreme Spirit, since both have been declared in the Vedas to be 
forma of Hrahmll (47). 

On no account let it be supposed that dilTerencc in forms (or names) 
makes any dilTercncc in the identity of the deity {112). 

That which abides' within the living human spirit in the character of 
its internal legulator {antaryamilayH) should be regaidcd as the sclf- 
cxislent Supicino Ilcing who assigns a recompense to cveiy act (107). 

That being, known by various names — such as the glorious Krisl]i;ia, 
Param brahma, bhagavftn, Purushottama — the cause of all tnanifesta- 
tions, is to be adored by us ns our one chosen deity (108). 

Having perceived, by abstract meditation, that the spirit is distinct 
from its three bodies (viz. the gross, subtle, and causal bodies) and that 
it is a portion of the one Spirit of the Universe (brahmlt), every man 
ought to worship Kvisht.m by means of that soul at all times (116). 

Towards him alone ought all worship to be directed by every human 
being on the earth in every possible manner. Nothing else except faith 
(bhakti) in him can procure salvation (113). 

The philosophical doctrine approved by me is the ViSishtildvaita (of 
Rfunllnuja), and the desired heavenly abode is (joloka. There to worship 
Krishtia and be united with him as the Supreme Soul is to be considcicd 
salvation (i2i), 

The twice-born should pcrlorm at the proper seasons, and according 
to their means, the twelve puiificatory riles’ (saubkara), the (six) daily 


’ Of these only six arc now generally performed, viz, !~{i) the birth- 
ceiemony, or touching the longue of a new-born infant with clarified 
butler, etc. } (2) the name-giving ceremony on the tenth day ; (3) ton- 
sure ; (4) induction into tins privileges of the twice-born, liy investiture 
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duties^, and the Sraddha ofTerings to the spirits of departed ances« 
tors (91). 

The eleventh day of the waxing and waning moon should be observed 
as fasts, also the birthday of Kpshna ; also the night of Siva {^iva-rdtri) 
with rejoicings during the day (79). 

A pilgrimage to the nnhas, or holy places, of which DvflrikJS, 
(Krishna’s city in Gujarat) is the chief, should be performed according 
to rule. Almsgiving and kind acts towaids the poor should always be 
performed by all (83). 

A tithe of one’s income should be assigned to Kvishpa } the po'or 
should give a twentieth part (147), 

Those males and females of my followers who will act according to 
these directions shall certainly obtain the four great objects of all human 
desires— religious merit, wealth, pleasure, and beatitude (2od). 

We now pass on to the reformed theistic sects founded by 
Kabir and Nanak. 


Theistic Sect founded by Kabir. 

There can be no doubt that the teaching of ICabTr exer- 
cised a most important influence throughout Upper India, in 
the fifteenth and sixteenth centuiles. That it formed the 
basis of the Sikh movement in the Panjab is clear from the 
fact that Kablr's sayings are constantly quoted by the Guru 
Nanak and his successors, the authors of the sacred writings 
which constitute the bible (Grantha) of the Sikh religion. 

Kabir was a weaver, and in all probability a Mu sal man by 
birth. He is believed to have lived partly at Benares and 
partly at Magar, near Gorakhpur, in the reign of Sikandar 
Shah Lodi, between 1488 and 1513. According to a legend 
he was miraculously conceived by the virgin widow of a 
Brahman. His name Kabir — an Arabic word meaning 
* Great ’—gives support to the now generally accepted opinion 

with the sacred thread ; (5) solemn return homo from the house of a 
preceptor after completing the prescribed course of study j (6) marriage. 
They will be described in a subsequent clmptei'. 

’ The six daily duties (called Nitya-lcarman) according to ParSilnru 
are j— (i) bathing } {2) morning and evening prayer (sandhya) j (3) oflTer- 
’ (homa) j (4) repetition of the Veda j (5) worship of ancestors 1 

(6) worship of the gods. 
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that he was originally a Musalmati, But he never had any 
sympathy with Muhammadan intolerance and exclusiveness. 
It is certain that in the end he became a pupil of Ramananda 
(see p. 147), and for a time a true Hindu, and, what is im- 
portant to bear in mind, a true Vaishnava, who, like other 
Vaishnava leaders, had much of the democratic, tolerant, and 
liberal spirit of Buddhism. No wonder, then, that he laboured 
to free the Vaishpava creed from the useless and senseless In- 
crustations with which it had become overlaid. But he did 
more than other Vaishnava reformers. He denounced all 
idol-worship and taught Vaishnavism as a form of strict 
monotheism. True religion, according to Kabir, meant really 
nothing but devotion to one God, who is called by the name 
Vishnu, or by synonyms of VIsh;jiu such as Rama and Hari, 
or even by the names current among Muhammadans. For 
Kabir, in his tolerance, had no objection to regard Muham- 
madans as worshipping the same God under a different name. 
In this way he was the first to attempt a partial bridging 
of the gulf between Hinduism and Islam. Nor did he reject 
all the pantheistic ideas of Brahmanism. 

We have already noted how in India all phases of religious 
belief are constantly meeting and partially fusing into each 
other. Polytheism is continually sliding into Monotheism, 
Monotheism into Pantheism, and then again into Polytheism, 
Vaishnavism and Saivism in their universal receptivity are 
open to impressions from Islam; Islam, notwithstanding its 
exclusiveness, is adulterated with Vaishnavism and Saivism, 
Hence it happens that Vaishnavism and Saivism, however 
decidedly they may insist on the separate personality of the 
Godhead, are perpetually slipping back, like a broad wheel, 
into the old Pantheistic rut. And Islam, however uncom- 
promising its view of the Unity of the Deity, has its school 
of SufT philosophers, who hold opinions almost identical with 
those of the Vedanta Pantheists. It is no matter of wonder, 
therefore, that Kabir — while, asserting the Unity of God, the 
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Creator of the world, who is admitted to have attributes and 
qualities and to assume any shape at will — also maintained 
that God and man are parts of one essence, and that ‘ both 
are in the same manner everything that lives and moves and 
has its being.* 

KabTr’s adherents— -still very numerous in Noithcrn India — 
are generally called KabTr-panthis. His doctrines and pre- 
cepts are embodied in the Sukh-nidhan and other Hindi 
works, as well as in the Sikh Granlha. His successors have 
added precepts of their own, many of which arc .attributed 
to ICabTr. His alleged sayings are innumerable. 

I here subjoin a few specimens' : — 

Hear my word ; go not astray. 

My word is from the first. Meditate on it evciy moment. 

Without healing the word, all is utter daikncss. Without finding the 
gateWiay of the woid, man will ever go astray. 

There are many words. T.ake the pith of them. 

Lay in provender sufficient for the road while time yet serves. Evening 
comes on, the day is flown and nothing will be provided. 

With the five elements is the abode of a great mystery. When the 
body is decomposed has any one found it ? The word of the teacher 
is the guide. 

That a diop falls into the ocean all can perceive j but that the drop 
and the ocean are one, few can compiehcnd. 

The dwelling of Kabir is on the peak of a mountain, and a narrow 
path leads to it. 

No <ict of devotion can equal truth ; no crime is so heinous ns false- 
hood ; in the heart wheic truth abides, there is my abode. 

Put a check upon the tongue ; speak not much. Associate with the 
wise. Investigate the words of the teacher. 

When the master is blind, what is to become of the scholar? When 
the blind leads the blind both will full into the well. 

It is evident from these examples that the key-note of 
KabTr’s teaching was the duty of obeying spiritual teachers. 
He maintained, in fact, that every man was bound to search 
for a true and trustworthy spiritual pastor (Guru), and, h.aving 
found one, to make him his master — to submit mind, con- 
science, and even body to his will and guidance. Yet he 


* Selected from H. H. Wilson’s ‘Hinilfi Religious Sects.’ 
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never claimed infallibility for his own utterances, He con- 
stantly warned his own disciples to investigate for themselves 
the truth of every word he uttered. 

And this leads us to the religious system founded in tlic 
Panjab by Kablr’s most celebrated follower Nanak, about the 
time of the Emperor Babar, 

The Sikh Theistic Secl^ founded by N^nak, 

It is well known that certain sects of Christians call them- 
selves ‘brethren,* to denote their relationship to each other 
and to their Plead as members of a religious society typified 
by a family. Much in the same way the sect founded by 
Nanak styled themselves Sikhs or ‘disciples* to express their 
close dependence on their teachers or Gurus. For if the 
‘diapason* of ICabIr’s doctrine, and, indeed, of all Vaishiiava 
teaching, was, ‘ Hear the word of the Guru, the word of the 
Guru is the guide,’ much more did N5nak insist on a similar 
submission. Literally interpreted, the Sanakfit terms Guru 
(derived from the Sanskrit root gfi, ‘to utter words’), and 
Sishya— 'Corrupted into Sikh,^ — meaning in Sanskpt ‘one who 
is to be instructed,’ arc merely correlatives like teacher 
and taught. Hence, the system might as suitably be called 
Guru ism as Sikhism, 

Great light has recently been thrown on its religious aspect 
by the labours of Professor Trump p, of Munich. He was 
commissioned by our Government to translate what is called 
the Acli“Granth, or first Sikh biblc, and his work has recently 
appeared with valuable introductory essays, It is not too 
much to say that \v^ are now for the first time able to form 
an accurate idea of the true nature of one of the most In- 
teresting and important religious and political movements in 
the history of India. 

In the light, therefore, of Professor Trumpp’s investigations, 
and my 'own inquiries at Lahore, I proceed to give a brief 
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account of Nanak and the characteristic features of Nanak s 
teaching. 

It appears to be a well-ascertained fact that this great 
teacher was born, not in Lahore itself) but In a neighbour- 
ing village, called Talvandi, on the river Ravi, not far from 
Lahore, in the year 1469, a few years before (jaitanya in 
Bengal and Martin Luther in Europe. Of course the various 
biographies of Nanak — called Jaiiapi-sakhTs, and written in 
the PanjSbi dialect— are filled ^th myths and stores of 
miraculous events, invented to justify the semi-deification of 
the founder of the sect soon after his death. That all the 
Hindu gods appeared in the sky and announced the birth 
of a great saint (BhagatJ to save the world, is not quite 
capable of proof. Nor can we quite accept as a fact another 
statement of his chroniclers, that one day angels seized him 
while bathing, and carried him bodily into the presence of 
the Deity, who presented him with a cup of nectar and 
charged him to proclaim the one God, under the name of 
Hari, upon earth. But we need not disbelieve the statement 
that at an early age he became a diligent student of Vaish- 
iiava religious books, and ' that in his youth he imitated the 
example of other incipient reformers, wandering to various 
shrines in search of some clue to the labyrinth of Hinduism. 
It is even affirmed that his travels included tlic i^erformaiice 
of a liajj to Mecca, and that on being reproved by the tCazI 
for lying down with his feet towards the Ka’bah, he replied, 

‘ Put my feet in that direction where the house of God is not’ 

Nanak, however, laid no claim to be the originator of a new 
religion. His teacliing was mainly fohndcd on that of his 
predecessors, especially on that of Kablr, whom he constantly 
quoted, He was simply a Guru, or teacher, and his followci's 
were simply Sikhs or disciples. But he was also a reformer 
who aimed, as other reformers had done before him, at deli- 
vering Hinduism, and especially the Vaisluiavism of Northern 
India, from its incubus of ca^e, superstition, and Idolatjy. 
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Yet it does not appear that Nanak directly attacked caste 
or denounced it in violent language. He simply welcomed 
persons of all ranks as his followers, and taught that the 
Supreme Being was no ‘ respecter of persons.’ 

The plain fact was that Nanak found himself In a part 
of India where Muhammadans formed a majority of the 
popufatlon. Though himself originally a Hlndfl, he became 
partially Isl 5 mized, to the extent at least of denouncing 
idolatry. Ills idea was to bring about a union between 
Hindus and Muhammadans on the common ground of a 
belief in one God. Yet the creed of Nanak was really more 
pantheistic than monotheistic. God, he said, is Supreme Lord 
over all (BarameSvara). He may be called BrahniH, or by 
other names, such as Govinda, etc,, but his especial name is 
Hari (=:Vishiui). This Supreme Being does not create the 
Universe out of nothing, but evolves it out of himself. It is 
a kind of expansion of his own essence which takes place 
for his own amusement (khcla) — such expansion being made 
up of the three Guiias, Sattva, Rajas, and Tanias, in perfect 
equilibrium (see p. 31), It is Illusion or Maya which dis- 
turbs this equilibrium and causes the apparent separation 
between God, the world, and the human soul. All this is 
pure Brahmanism. Wc find also that, except in denouncing 
idolatry, Nanak dilfered very little from a pure Vaishiiava, 
for he taught that in the present age of the world (the" Kali- 
yuga) the repetition of the name of Hari is the only means of 
salvation— notwithstanding the merit to be gained by bene- 
volent works and religious ceremonies — and that the know- 
ledge of this name is only to bo acquired through a properly 
ordained teacher (Guru). It is curious, too, that a religious 
movement which commenced in an effort to draw the ad- 
herents of Sikhism and Muhammadanism together, should 
have ended in exciting the bitterest animosity between them. 

Nanak’s death is known to have occurred on the loth of 
October, 1538. One of his sons expected to succeed him, 
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but to the surprise of those who were present at his death, he 
passed over his own son and nominated as second Guru his 
disciple Lahana, whose name had been changed to Ahgada 
because of his devotion. He had, so to apeak, given up his 
person (anga) to the service of his master. This appears to 
have been his chief merit, He was quite illiterate, though 
tradition makes him the inventor of the peculiar alphabet 
called Guru-mukhi (a modification of the Dovanagarl) in 
which the Sikh bible was written. Abgada nominated Amar- 
das to succeed him as third Guru. Seven others were ap- 
pointed to the succession in a similar manner. These make 
up the ten chief Gurus of the Sikh religion, They were, 
4. Ram-das; 5. Arjun; 6. Har-Govind ; 7. Har-RSi; 8, Har- 
iCisan (for Har-Knshna) ; 9. Teg- Bahadur ; and 10. Govind- 
SiQh. 

Professor Trumpp has given an interesting account of each, 
though he does not vouch for the truth of the native biogra- 
phies from which his details are taken. One thing is certain, 
that notwithstanding the agreement of Sikhs and Muhamma- 
dans in regard to the great doctrine of the Unity of the God- 
head, a violent political antagonism soon sprang up between 
them. The truth was, that when the Sikhs began to combine 
together for the promotion of their worldly as well as spiritual 
interests, they rapidly developed military tastes and abilities. 
This was the signal for an entire change of attitude between 
Sikhs and Muhammadans. So long as the former were a 
mere religious sect they were left unmolested ; but when they 
began to band themselves together .for purpose.s of political 
aggrandizement, they encountered opposition and persecution, 
The Muhammadan Government naturally took alarm. It 
could not permit the growth of an imperium in imperio. 
Internecine struggles followed. Both parties treated each 
other as deadly enemies ; but the hardy and energetic Sikhs, 
though occasionally vanquished^ and dispersed, were not to be 
driven off the field. Nor is it surprising that they gradually 
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developed a taste for rapine and spoliation. The decaying 
Mogul Empire was quite unable to hold its own against their 
aggressiveness, Ultimately, thev combined into powerful asso- 
ciations (misals) under independent marauding chiefs, seized 
large tracts of land, and took possession of the whole Panjab, 

The first to inspire the Sikhs with a desire for political 
union was the fourth Guru, Riim-das. He was himself a 
quiet unassuming man, but he understood the value of money 
and the advantage of organization. Ilis affable manners 
attracted crowds of adherents, who daily flocked to his house 
and voluntarily presented him with offerings. With the con- 
tributions thus received he was able to purchase the tank 
called Amnta-.sar (Sanskrit Anifita-saras, ‘lake of nectar’), 
and build the well-known lake-temple which afterwards 
became a rallying-point and centre of union for the whole 
Sikh community. 

Ram-das conveyed his precepts to his followers in the form 
of verses. Many of his stanzas, together with the sayings of 
the previous Gurus, and especially of tire first Guru, Naiiak, 
were for the first time collected by his son, the fifth Guru, 
Arjun, who was appointed by his father to the Guruship just 
before his death in 1581. From that time forward the suc- 
cession was made hereditary, and the remaining five Gurus 
were regarded as rulers rather than as teachers. 

With regard to the fifth Guru, Arjun, it may be obseivcd 
that he was a worthy successor of his father, lie perceived 
that to keep his Sikhs or disciples together, it would be 
necessary to give them a written standard of authority, .and 
some sort of machineiy of government. It is to him, there- 
fore, that liic Sikhs owe the compilation of their first biblc — 
called the Granth, or book (Sanskrit Grantha) — and to him is 
due the establishment of an organized system of collecUng' 
a regular tax from all adherents of the sect in different 
localities. Moi cover, under him the sacred tank and temple 
founded by Ram- das becamjj the nucleus of the sacred town 
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Amritsar, which is still the metropolis of the Sikh religion. 
He was the first Sikh Pope who aimed at temporal as well 
as spiritual power. It is not surprising, then, that his death is 
said to have been brought about by the Emperor JahangTi*. 

The lives of the sixth, seventh, and eighth Gurus may be 
passed over as unimportant. The ninth Guru; Teg-Bahadur, 
attracted the attention of the Emperor Aurangzib. This 
fanatical monarch, who was bent on forcing the whole world 
to embrace Islam, did not long leave the Sikhs undisturbed. 
He imprisoned Teg-Bahadur, and tortured him so cruelly 
that the Guru, despairing of life, induced a fellow-prisoner to 
put an end to his sufferings. But Aurangzib’s tyranny was 
quite powerless to suppress the Sikh movement. It was rather 
the chief factor in Sikh progress. The murder of the ninth 
Guru was the great turning-point in the history of the sect. 
Thenceforward the Sikhs became a nation of fighting men. 

Teg-Bahadur*s.son, Govind-Siiih. succeeded as tenth Guru. 
Burning to revenge his fathcris death, he formed the am- 
bitious design of establishing an independent dominion on the 
ruins of the Muhammadan Empire. Pic was a man of 
extraordinary energy and *. strength of will, but, born and 
brought up at Patna, was deeply imbued with Hindu super- 
stitious feelings. The better to prepare himself for what he 
felt was too gigantic a task to be accomplished without 
supernatural assistance, he went through a course of severe 
religious austerity. He even so far abjured the principles of 
his predecessors as to propitiate the goddess Durga. Nay, it 
is even affirmed tliat, instigated- by the Brahmans to offer one 
of his own sons as a sacrifice, and unable to obtain the 
mothers consent, he allowed one of his disciples to be be- 
headed as a substitute at the altar of the bloody goddcs.s. 
The story is noteworthy as pointing to the probable preva- 
lence of human sacrifice at that time in Upper India. 

In fact, it was the tenth Guru, Govind, who converted the 
Sikhs into a nation of fighting ^mcn. His character was .a 
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curious compound of pugnacity, courage, superstition, and 
fanaticism, If Nanak, the first Guru, was the founder of the 
Sikh religion, Govind, the tenth Guru, was the founder of the 
Sikh nationality. Many other reformers had attempted to 
abolish caste as a religious institution, but Govind regarded 
the evils of ca.stc from a purely political standpoint. He 
perceived that the power exercised over the Hindus by the 
Muhammadans and other conquerors was mainly due to the 
disunion caused by caste. He, therefore, at the risk of 
offending the most inveterate Hindu prejudices, proclaimed 
social equality among all the members of the Sikh com- 
munity. 

Nor was this all. He devised other plans for uniting his fol- 
lowers into a di.stinct people, They were to add ihc name Sink 
(‘ lion ’) to their other names. They were to be distinguished 
by long hair, they were always to carry a sword — in token 
of engaging in perpetual warfare with the Musalmans — ^to 
refrain from smoking tobacco, and to wear short trowsers, 
instead of the ordinary DhotT, They were to be called 
Khrdsa, or the peculiar property of the Guru, and were to be 
atlmittcd to disci pi eship by a kind of baptismal rite called 
Prihul — that is to say, sugar was dissolved in water, conse- 
crated by the repetition of certain texts taken from the 
Granth, and stirred with a two-edged sword. Then part of 
this decoction — euphemistically styled nectar — was ad- 
ministered to each new disciple, and the rest sprinkled on the 
head, mouth, eyes, and other parts of his body, while he 
was made to take an oath not to mix with certain ex- 
communicated persons, not to worship idols, not to bow to 
any person whatever, except a Sikh Guru, and never to turn 
his back on a foe. 

Govind even composed a second biblc (Grantli), which was 
added as a supplement to the first, and called the book of 
the tenth Guru. The precepts of Nanak and his succcssor.s, 
wliich had been compiled by Arjun, were too full of passagc.s 
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suggestive of meekness and pacific feelings. In his own sup- 
plement Govind adhered to the religious teaching of the Adi- 
Granth, but lie introduced precepts the direct object of which 
was to rouse the martial ardour of his followers; he deliberately 
substituted war for peace as a religious duly,— exactly re- 
versing the order followed in our own Holy Bible, which 
advances from the sanction of war in the Old Testament to 
the inculcation of universal peace in the New. Thenccforwaid 
they were to imitate the Muhammadans — they were to 
spread their religion, not by persuasion, but by fire and 
sword. Nay, more, they were to live by the sword, and even 
to worship the sword. 

Govind was himself more of a military than a religious 
leader. He was not only a brave soldier, but a daring and 
resolute commander; and his fighting propensities were in- 
tensified by his innate superstition and fanaticism. 

It need not, therefore, be matter of astoni.shment that tlic 
greater part of Govind^s own life was passed in strife and 
warfare. But he was no malch for the Emperor Aurangzlb, 
who was his equal in fanatical intolerance, and greatly his 
superior in ability and military resources. Forced to with- 
draw from a hopeless contest, he retired to Central India and 
built himself a lai*gc residence in Malwa (called Damdama). 
This place is still a central point of resort for the Sikh 
community. On the death of Aurangzlb, Govind is said to 
have gained the goodwill of his successor, Bahadur Shah, and 
even to have accepted a military command in the Dckhan. 
There a certain Pathan, who owed him a grudge, attempted 
his assassination and wounded him severely. He is said to 
have lingered some time, but eventually died of his injuiios 
at a town called Nader, in the valley of the Godavari (a.d. 
1708). 

Perhaps the most remarkable feature of the later Sikh 
system was the quasi-deification of the .sacred book, or 
Granth, Govind refused to appoint a successor to the Guru- 



The Sikh Sect, 


169 


ship, but he well knew that to maintain the Sikh religion as a 
distinctive creed some visible representative and standard of 
authority was needed. He therefoie constituted the Granth 
a kind of permanent religious Guru, gifting it with personality, 
and even endowing it with the personal title S;1hib (Lord). 
* After me,’ he said, ‘you shall everywhere mind the book of 
the Granth-Srihib as your Guiu; whatever you shall ask it 
will show you.’ 

It may be worth while, therefore, to inquire a little more 
closely into the nature of the book thus exalted to the 
position of an infallible guide, and made to do duty as a kind 
of visible vicegerent of God upon earth. 

It consists, as we huw. of two parts, the Adi-Graiith 
or first book, which is the poition most generally revered, and 
the book of the tenth Guru, Govind, which finds greater 
favour with the more fanatical section of the community. We 
can only here glance at the form and contents of the Adi- 
Granth. I’he translator (Professor Trumpp) considers it to 
be * an extremely incoliercnl and wearisome book, the few 
thoughts and ideas it contains being repeated in endless 
variations.’ Nor will this estimate of its njerits be matter of 
wonder when it is found that the Adi-Gran th is, in fact, a 
jumbling together of metrical precepts and apophthegms sup- 
posed to have been composed by at least thirty-five different 
authors, among whom iW're six of the ten chief Gurus (Nanak, 
Angada, Amar-das, Rfun-dris, Arjun, and Tcg-llahadur), four- 
teen Bhagats or saints (Ramanand, Kablr, Pipa, Ravi-das, 
Dhanna, Nanulov, Sur-das, etc,), and fifteen Rha^a or pro- 
fessional panegyrists, whose names arc not worth recording. 
These latter were employed to write eulogies on the Gurus, 
and their panegyrics, introduced into the Granth, are curious 
as specimens of abject adulation, though absolutely worthless 
in Ihcnisclvcs, It is noticeable that one verse by Govind- 
Sinh has been appended to the Adi-Granlh, and is regarded 
fis an integral poiLlon of the rolumc. 
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The language in which the whole work is written is not 
so much the old Panjabi dialect as the old Hindi. This 
ancient dialect was probably used by the Sikh Gurus, though 
natives of the Panjab, that they might be better able to com- 
mend their utterances to the whole HindQ community. It 
may be conveniently called Hindu-I to distinguish it from the 
modern Hindi'. The graphic system used by the writers 
was a modification of the Dcvanagail alphabet, called Guru- 
mukhl, the chief peculiarity of which is iliac it preserves the 
forms of most of the Sanskrit letters, but changes their pho- 
netic power. 

Perhaps it is as unjust to disparage the Granth as to exalt 
its mfeiits unduly. To say that it contains many noble 
thoughts is as true as to say that it abounds In much silly 
twaddle and inane repetition. Nor :an it be fairly accused 
of absence of arrangement. The ver.ses, though unconneefed, 
arc arranged in six divisions: — (i) we have the Japu (com- 
monly called Jap“jl), which consists of introductory verses by 
Nanak ; (a) then follows the So-daru ; (3) the So-purkhu ; 
(4) the Sohlla, three short sections, consisting chiefly of 
verses adapted for evening devotion ; lastly come (5) the 
Rags, verses sung in particular Rags or musical keys, thirty- 
one in number, which constitute the great body of the 
Granth, especially the first four, called Sir! Rag, Rag Majh, 
Rag Gaurl, ^^id R% Asa ; and (6) the Bhog, consisting of 
verses by N'anak, Arjun,and the earlier Gurus, besides others 
by ivablr, whose sayings arc also scattered everywhere through 
every section of the Granth. 

I select a few examples from different parts of the book, 
sljghtly abridged and altered from Professor Trumpp’s ver- 
sion : — 


^ Professor Trumpp designates it by this name. I believe 1 was one 
of the 6rst 10 recommend its being so distinguislied, in the Preface to 
the first edition of my Sanskpt-English Dictionary, published by tlie 
Univeisity of Oxford in 1872. 
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At the beginning is the True One. 

The True One is, O Ntinak t and the True One also will be. 

Know, that there are two ways (that of Hindus and that of Musal- 
inans), but only one Lord, 

By thyself all the creation is produced ; by thyself, having created, 
the whole is caused to disappear. 

Thou, O Haii, alone ait inside and outside j thou knowest the secrets 
(of the heait). 

Mutter the name of Haii, liari, O my heart, by which comfmt is 
brought about 5 by which all sins and vices disappear ; by which poveily 
and pain cense. 

Thou art I, I am thou, of what kind is the dificrcncc ? Like gold and 
the bracelet, like water and a wave. 

In the seven insular continents, the seven oceans, the nine regions, 
the foul’ Vedas, tlic eighteen Puifujias; in all, thou, O Haii, art abiding ; 
in all thy decree, O Ilaii, is working. 

By the perfect Cluru the name of Ilari is made firm in me. Ilari is 
my beloved, my king. If some one bring and unite (him with me), my 
life is levived. 

Thou art my father, my mother, my cousin, my brother, my protector 
in all places. Then what fear and grief can there bo to me ? By thy 
mercy I have known thee. Thou art my su])puit, my tiusl. Without 
thee there is none other ; all is thy play and thy aiena, 0 Lord 1 

The Lord is my dear friend. lie is swcelci to me than mother and 
falhct, bister, brother, and all friends ; like thee there is none other, 
O Lord 1 

Be united with. the Lord of the Universe. After a long time this 
(human) body was obtained. In some births thou wast made a rock 
and mountain. In some biilhs thou waat produced as a pot-hcib. In 
the eighty-four lakhs (of forms of exist cnee) thou wast caused to wander 
about. 

No hot wind touches those who are protected by the true Gum. The 
Guru is the true creator. 

Protected by the Guru he is admitted to the true house and palace (of 
llail). Death cannot eat him. 

1 am continually a sacrifice to my own Gum. 

I am become a sacrifice to my own Lord. From the Veda, from the 
book (the Kuran), from the whole world he is conspicuous. The King 
of Nilnak is openly scon. 

Having forgotten all things meditate on the One ! Drop false conceit, 
ofier up (thy) mind and body I 

The following arc examples of ICabIr’s saytng.s quoted in 
the Granth : — 

Kabh- says : I am the worst of all, every one is good except me. 

Death, of which the world is afraid^ is joy to my mind, 


The gtate of salvation is narrow, not wider than the tenth part of 
a mustard-seed. 

If I make the seven oceans ink, if I intake the trees my pen, if I make 
the earth my paper, the glory of God (Hari) cannot be written, 

Hope should be placed on God (Ram), hope in others is usclc^is. 

What thou art doing to-morrow do now ; what thou ait doing now do 
at once. Afterwards nothing will be done when death ilcsccnds on 
thy head. 

It will be .sufiiciciUly evident from ihcs« passages that 
Silfhism was a great religious reform, and yet in its essence 
very little better than either Vaishnavi.sm or Br.lhmanistu. 
The Gran til declares the Oneness of tlic Deity, but when wc 
sound the dcptlis of its inner doctrines wc find that tliLs unity 
is based on a substratum of pantheistic ideas. There is but 
One God, but He manifests Himself everywhere and is every- 
thing, From various pa.ssciges of the Granth it is clear that 
the Vaishnava names ITtri, Kvlslina, Rama, and Govinda arc 
accepted by the Sikhs as names of the Supreme, Tliey arc 
even willing to regard the different divine personalities repre- 
sented by these names as manifestations of the one Supreme 
Being, The point on which they pride themselves is the 
prohibition of image -worship. Yet llicy make an idol of 
their own sacred book, worshipping it as truly as the Ilindua 
do their idols, dressing it, decorating it, fatming it, putting it 
to bed at night, and treating it much in the same manner as 
the idols of Kfishiia are treated. 

We have seen that one great distinguishing feature of their 
system is that war is niadc an essential part of religion, To 
indicate their belief in this doctrine they worship the military 
weapons of their Gurus, In other respects they conform to 
the customs of the Hindus, They even surpass the ordinary 
Hindu in some of his most inveterate superstitions ; a.s, for 
example, in ascribing divine sanctity to the cow. The killing 
of a cow is, with Sikhs, the most heinous of crimes^ meriting 

^ Ai one time in the Panjiib It was infinitely more criminal lo kill 
a cow than to kill a dangliLcv. 



The Sikh Sect. 


173 


nothing less than capital punishment — not, however, from 
any injunction to that effect in the Granth, but from simple 
opposition to the Musalmuns, who, whenever tlicy conquered 
any district peopled by Hindus, invariably slaughtcicd cows, 
both to ratify their victories and to show their contempt for 
Hindu superstitions. 

Then again they accept in all its fulness the Hindu doc- 
trine of metempsychosis, believing that there are eighty- four 
lakhs (or eight million four hundred thousand) of forms of 
existence through which all souls — represented as flames 
emanating from the great fountain of life— arc liable to pass 
before returning to their source. These forms of life arc 
supposed to consist of 2,300,000 quadrupeds; 900,000 aquatic 
animals ; 1,000,000 feathered animals ; 1,100,000 creeping 
animals; 1,700,000 immovable creatures (such as trees and 
stones) ; 1,400,000 forms of human beings, Final emanci- 
pation can only be achieved iii this last form of existence. 

But, after all, the chief distinctive feature of Sikhism is 
that, accepting the Vaishnava doctrine of complete submis- 
sion to the Guru or ordained religious teacher, the Sikh Guru 
is made, so to speak, to out-Guru all other Gurus. Ills word 
is to be law in every single matter, human and divine. First, 
he baptizes the novice with, a decoction of sugar and water, 
which he has previously consecrated and stirred with a two- 
edged dagger, Then he Imparts the name of Ilari to his 
disciple in a particular sacred text, which loses all its cflicacy 
unless orally communicated. lie tells him to mutter it per- 
petually, enjoins him to fix his mind on Ilari's excellences, 
and never to rest until he has merged his own existence in 
that of Hari. In return for the instruction thus imparted, the 
disciple, even in the earliest period of Sikhism, had to render 
a certain amount of personal and even menial service to his 
Guru, Then as Sikhism advanced and the Guru gained 
temporal as well as spiritual authority, he became to his 
disciples exactly what Muhammad became to his followers 
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in Arabia~not only teacher and spiritual pastor, but master, 
military leader, and king. T^inally, when he had ceased to 
act as a military leader, he was regarded as an all-powerful 
mediator between God and man, and even as an actual god to 
whom prayers’were to be addressed as to the Supreme llcing 
Himself. 

Before concluding this sketch of one of the most interest- 
ing religious movements that has ever taken place in India, 
I ought to slate that I visited the tombs of Ranjit Sinh and 
Guru Arjuii at Lahore, the birth-place of Govincl at Patna, 
and the sacred metropolis or Jerusalem of Sikhism at 
Amritsar. 

I noticed that the mausoleum which contains the ashes of 
Ranjit Sinh at Lahore had idols of the Hindu gods Gatic.sa 
and Brahma over the entrance, Inside, resting on a small 
elevated platform, was the sacred Granth, and all around 
were eleven small tombs, mere mounds of cartli, under which 
are preserved the ashes of Ranjit’s eleven wives, who became 
Satis at his death. 

It may be worth while here to mcnlion that It Is against 
the practice of the Hindus to preserve the remains of their 
deceased relatives in tombs. The body is burnt, and, how- 
ever illustrious the man may have been, the ashes arc scat- 
tered on sacred rivers. The Sikh leaders were, like llic 
Muhammadans, ambitious of perpetuating their own memo- 
ries after death. They continued the Hindu practice of 
burning their dead, but, like the Muslim.s, spent Jarger sum.s 
in erecting magnificent tombs for the reception of their own 
ashes than in building palaces for their own case and .sclf- 
Indulgence during life. 

The temple dedicated to the tenth Guru Govind, at Patna, 
was rebuilt by Ranjit Sinh about forty years ago. I found it, 
after some trouble, in a side street, hidden from view and 
approached by a gateway, over which were the Images of the 
first nine Gurus, with Nanak in- the. centre. The shrhic is 
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open on one side. Its guardian had a high-peaked turban 
encircled by steel rings (dakra), used as weapons. He was 
evidently an Akall — or ‘worshipper of the timeless God’-- 
a term applied to a particular class of Sikh zealots who be- 
lieve themselves justified in putting every opponent of their 
religion to the sword. As I entered the court of the temple, 
accompanied by a Musalman friend, this Akali displayed 
great excitement, and I began to fear an outburst of fana- 
ticism which might have been dangerous to us both. Happily 
my companion knew the man wc Had to deal with, and, under 
a process of judicious handling, the fiery zealot cooled down, 
and even allowed us to inspect the interior of the tenth 
Guru’s shrine. 

On one side, in a small recc.s3 — supposed to be the actual 
room in which Govind was born more than two centuries 
before — were some ol his garments and weapons, and what 
was once his bed, with other relics, all in a state of decay. 
On the other aide was a kind of low altar, on which were 
lying Under a canopy a beautifully embroidered copy of the 
Adi-Granth and of the Granth of Govind. Inf the centre, on 
a raised platform, were a number of sacred swords, which 
appeared to be as much objects of worship as the sacred 
books. 

As to the golden temple at Amptsar, called Harl-mandira, 

‘ the temple of Hari,’ or sometimes Durbar Sahib, it may be 
said to rank next to the Tiij at Agra as one of the most 
striking sights of India. To form afi idea of the unique 
spectacle presented by this sacred locality, one must picture 
to oneself a large square sheet oP water, bordered by a 
marble pavement, in the centre of a picturesque Indian town. 
Around the margin of this artificial lake arc clustered nu- 
merous fine mansions, most of them once the propoity of 
Sikh chiefs who assembled here every year, and spent vaSt 
sums on' the endowment of the central shrine. One of the 
houses is occupied by Sirdar ^angal Slnh Ramgharia, a well- 
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known and much esteemed member of the Silch community. 
It has two lofty toweis, from one of which I enjoyed a grand 
panoramic view of the lake and its vicinity — one of those 
rare sights seen at intervals during life, which fix themselves 
indelibly on the memory. In the centre of the water rises 
the beautiful temple with its gilded dome and cupolas, ap- 
proached by a marble causeway. It is quite unlike any othci 
place of worship to be seen throughout India, and in structure 
and appearance may be regarded as a kind of compromise 
between a Hindu temple and a Muhammadan mosque, re- 
minding one of the attempted compromise between Ilindulsm 
and Islam, which was once a favourite idea with l^oth Kabir 
and Nanak. 

In point of mere size the shrine is not imposing, but its 
proportions strike one as nearly perfect. All the l{)wer part 
is of marble, inlaid, like the Taj, with precious stones, and 
here and there overlaid with gold and silver. The principal 
entrance facing the causeway looks towards the north. The 
interior is even more goigeous than the exterior. On the 
ground-floor is a well-proportioned vaulted hall — its richly 
gilded’ ceiling ornamented with an infinite number of small 
mirrors, and its walls decorated with inlaid work of various 
designs, flowers, birds, and elephants. Four shoit passages, 
entered by carved silver doors, one on each of its four sides, 
lead to this vaulted chamber, giving it a shape not unlike 
that of a Greek cross. All around on the outside is a narrow 
corridor. In the interior, opposite the principal entrance, sits 
the presiding Guru— 'his legs folded under him on the bare 
ground — with the open Granth before him. He is attended 
by other officials of the temple, who assist him in chanting 
the sacred texts. The Bifibrnans maintain that God may 
infuse his essence into images, but they never make an idol of 
the written Vccla, which, according to their theory, is divine 
knowledge communicated orally to inspired sages, and by 
them orally transmitted — not wiiltcn down. Sikhism, on the 
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contrary, denies that God associates himself with images, but 
believes that he is manifested in a written book (Granth). 

Hence, although the temple is free from images, and is 
dedicated to the one God under his name Hari (applied 
also to Kj-ishna or Vishnu), a visible representation of the 
invisible God is believed to be present in the sacred book. 
The Granth is, in fact, the real divinity of the shrine, and 
is treated as if it had a veritable personal exi'.tence. Every 
morning it is dressed out in costly brocade, and reverently 
placed on a low throne under a jewelled canopy, said to have 
b.ecn constructed by Rahjit Siuh at a cost of 50,000 rupees, 
All day long chowrics arc waved over the sacred volume, 
and every evening it is transported to the second temple on 
the edge of the lake opposite the causeway, where it is made 
to repose for the night in a golden bed within a consecrated 
chamber, railed off and protected from all profane intrusion 
by bolts and bars. 

On the occasion of my first visit to the Golden Temple 
two or three rows of temple officials and others were seated 
in a circle round the vaulted chamber, to the number of about 
a hundred, listening to the Granth which was being chanted 
by the presiding Guru and his assistants in a loud tone, with 
an accompaniment of musical instruments. The space in the 
centre was left vacant for offerings, and was strewn with 
flowers, grain, and small coin. A constant line of wor- 
shippers, male and fr'inalc, entered one after the other, cast 
down their offerings, bowed their heads to the ground before 
the Granth and before the presiding Guru, and reverently 
circumambulated the corridor of the temple. I noticed that 
one poor old woman threw in two small coins, and then, 
bending low, touched the marble floor with her forehead. 

On leaving the temple I talked for a time with an in- 
telligent Sikh who had received an English education. 
Pointing to an idol of Krishna which had been set up on 
the margin of the lake, I aslccd whether the Sikhs were 

N 
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returning to. the worship of Vaishnava images. ‘Yc.s/ lie 
said, 'we are gradually lapsing back into our old habits. 
Our first Guru abolished caste and forbad the worship of 
idols. Our tenth Guru was a thorough Hindu at heart, and 
by his own example encouraged the return to Hindu practices; 
so that of the Sikhs now found in the Panjab a large number 
adopt caste, wear the Brrihmanical thread, keep Hindu fes- 
tivals, observe HindO ceremonies (such as the Sraddha), and 
even present offerings to idols in Ilindu temples.'' 

In short, a careful obseiwation of the present condition of 
Sikhism must lead to the conclusion that the Sikh reformir^g 
movement, like others which preceded it, is gradually beitig 
drawn back into the all-absorbing current of ordinary Vaish- 
navism. Yet the possession of a distinct rule of faith and 
standard of doctrine in the Granth must have a prophylactic 
effect, It must keep the crumbling elements of Sikhism 
together for a time. Nor need the process of rcabsorptlon 
involve the obliteration of all distinctive marks. For just 
as the strength of Hinduism is Vatshnavism, so the strength 
of Vaishnavism is its tolerance of an almost infinite diversity 
within its own pale. Probably, in the end, the Granth itself 
will be accepted by the whole body of Vaishnavas as a 
recognized portion of their sacred literature 

I may here mention that the last ccnsu.s makes the number 
of Sikhs now in India amount to 1,853,4216, of whom only 
806,928 are females. 

But Sikhism was not the only offshoot of the school founded 
by the great reformer Kabir. He Is said to have had twelve 
disciples, like his predecessor Ramananda ; and each disciple 
is supposed to have taken a distinct line (pantliab) of his own, 
and to have originated a di.stinct school of religious thought. 

Twp of these may be singled out for special notice — the 
D ad fl- pan tilts and the S at n a mis. 

The Dadu-panthis, as their name Implies, were founded by 
Dadu, a cotton-cleaner of Ahmedabad, who flourished about 
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A.D, 1600, They arc really Vaishiiava Theists like the Sikhs ; 
that Is. worshippers of the one God under some of the names 
of Vishnu, according to the doctrine of Kabir, on whose 
precepts the religious works of the sect arc all founded. 

In the same way the Satnamis are only Vaishnavu Theists, 
who call the one God by a peculiar name of their own 
(Silinfim), and base their doctrines like the Sikhs on Kabir’s 
school of theology. 

According to Professor II. H. Wilson, the founder of the 
Satnamis was Jag-jlvan-das, a native of Oudh, whose samadh 
or tomb i.s .shown at Katwa, a place between Lucknow and 
Ajudhya. He is said to have flourished about the year 1750, 
and to have written certain tracts in IlindT, called Jhana- 
prakasa, Maha-i^ralaya, and Prathama-grantha. When I wa.s 
last in India I heard of a branch of the Satnamis at Chatisgarh, 
in the Central Provinces. They arc the followers of a low- 
ca.stc Cliamar named Ghasl-das and nis sou J 3 alak-da.s, who 
flourished about llie beginning of thi.s century, I was able 
to obtain some account of their tenets and practices from the 
missionaric.s of the Church Missionary Society at Madras. 
They arc also described in one or two numbers of the Madras 
Missionary llccord lor 187^.. 

Like other varieties of Hindu Unitarians, all of whom mix 
up pantheistic Ideas with monotheistic doctrines, they submit 
implicitly to their Gurus, lug^irding them as vicegerents of 
God upon earth, and occasionally as actual incarnations of 
the Deity, 

The following are a few of their precepts and rules 

God pervades the uni verso. He is present in every single tiling. The 
title Lord (Silliib) sliould be added to every object in which God is 
present. God is the spring and source of everything good and evil. 
Idol's must not be worshipped. The ordained religious teacher (Guru) 
is holy. ICven the water in which his feet are washed is holy and 
should bo diunk by his disciples. Distinctions of caste are not lo be 
i'lihervcd. Fasts need not be kept. Feed the poor. Wound no one’s 
feelings, When the dead arc burned let no one cry or weep ; let them 
only exclaim, ‘The Lord gave, and fhe Lord lias taken away !’ 

N 2 



CHAPTER VII. 


^akHsm, or Goddess-zvor ship. 

^AKTISM in the simplest acceptation of the tc 
worship of power or force (Sanskrit ^akii) pcrsoi 
goddess, with a view to the acquisition of ma 
supernatural faculties through he*, help, or to tin 
tiojn of enemies through her co-operation. 

Of course it is alleged by rtll Salva and Vaishi.ii 
rians that the gods Siva and Vishnu, as identified 
Supreme Being,, are themselves the source and 
well as the controllers of all the forcc.s and pof 
of nature. Yet wc must bear in mind that it is 
idea with all Hindu theologians, of whatever dent 
that the highest condition of the Sclf-cxistcnt I 
condition of complete quiescence and inactivity, 0 
of complete oj*.cness, solitariness, and impersonalit; 

In fact the theory of Brahmanism, as we hay 
that the one Self-existent Being is abstract Spirit, 
that Spirit is Life without anything to live .for, 
without anything to think about, Joy without an 
be joyful about. But the moment this one Sclf-oxii 
Spirit begins to be conscious of existence to 
thought and feel joy — It assumes personality and 
organization. It becomes, in fact, a personal G 
wh.en this personal God vvills to put forth cnerg 
creation of a world external to himself his nature 
duplex. Of course the absolute unity and strictly 1 
character of that nature miglU have been prescrv 
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personal development, but the idea of a kind of duality In 
unity very soon sui^gcsled itself to the Illiidu mind. He 
was h(‘lu to possess a double nature, partly male and partly 
female, the female constituting his left side. 

Then, again, this duality might have been evenly balanced, 
or the preponderance of active faculties might have been 
assigned, in accordance with J 'European idcasS, to the male 
.side. We find, however, that the Hindus, In dividing the 
divine nature into two halves, formed no idea of any due 
co-ordination of working power between them as between 
man and woman. On the contrary, the male side of the 
god was believed to relegate all his more onerous and 
troublesome executive functions to nis ieuuiie eountci'iDart. 
And hence it has come to pass that the Icmalc side of 
the personal god is often more honoured and propitiated 
than the male. lienee it is that the worsnipper is inclined 
to turn with greater devotion’ to the goddess than to tlic 
god when he .suppIicatoH any powerful intervention on his 
own behalf In circum.sUinees of uiuisual exigency or porij, 

This I believe to be the true theory of .^.aktlsm in il.s 
simplest and most general aspect. It is a llicory which Ik 
certainly more closely eonnected with ^lalvism than with any 
other sy.stcin. Like ^5aivism, too, it tKU'(JS IkicIc its origin to 
phliosopliical Brahmanism, and through Bifilunanism to l)io 
earliest conceptions forcsIiadowc<l in the Veda 

Perhaps the finst dawn of tlie idea of duality In unity i.s to 
be found in the well-known a 9 tli hymn of the loth Map fl ala 
of the RIg-veda, already quoted (p. r<j). In that hymn we 
find it slated that in tlie beginning when there was neither 
entity nor nonentity— when in fact the universe wafj about 
to be developed— there arose In the One Being Desire which 
produced Mind and all existing things. 

But the idea of a universe proceeding from a female i)rin- 
ciplc brought into union with a male is more fully developed 
in other Vcdic texts. 
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Probably Pleaven (Dyaus) and Karth (PiitluvT) arc the 
most ancient of all Vcdic gods, and from their fancied union 
as husband and wife the other deities and the whole Uni- 
verse were at first supposed to spring. They are often de- 
scribed afi. parents (janitrT, RIg-veda X. no. 9; pitara, III. 
3. II ; inatara, L 3). Or Heaven alone is called father 
(pita) and Earth mother (mata). On the other hand, else- 
where in the Veda the female deity Aditi — probably a 
personification of the shy or of universal nature — ^sccni.s to 
stand alone, taking the place of both Heaven and Earth 
as parent of the deities, her counterparl being DitI the 
mother of the demons. Another impoilant goddess in the 
Rig-Veda is the Dawn (Ushas, ’Ihov*), the Shy’s daughter, 
who is of course closely connected with the Sun-god 5 but 
is not described as married to him, though followed by liim 
as a lover is pursued by his mistress. 

And here it may be noted as remarkable that the wives 
of two chief Vcdic gods, India and Agni (Tmlrfint and 
Agnayl), are not associated witli their luisbaiuls or exalted 
to equal rank as objects of worship. Nor is the popujtir 
goddess Lahshnu, afterwards wife of Vi.shnu, mentioned at 
all in the l^ig-vcda®. Nor is Sarnsvati held to be the con- 
sort of Brahma. She is rather a river-goddess, though often 
invoked in other characters, and once as.sociatcd with a 
river-god Sarasval (VII. 96. 4,6). It is only when we come 
to the Brahmai.iaa and UpaiiLsliads that we find the duality 
of the divine nature clearly enunciated. For example, in tlie 
Satapatha-Brahmana (XIV. 4. 2. i), before noticed, and 
Bnhad-araiiiyaka Upauishad (HI. i) wc read to the following 

* Sometimes spoken of ns pliitnl. 

® Dr. Muir shows this (SiinskiU Texts, V, 337), anti points out llmt 
Lakshml is once used for good-fortune in ii<ig-vctin X. 71. 2, and that in 
Atlmrva-veda VII. 115. i a pUirnlity of Lnkshmfs is spoken of. At 
Madura I noticed carvings of eight difibrent LaUshmts who preside over 
dilTerent hinds of good-luck. They me often found ovci the doors of 
houses. 
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eficcl : ‘ The One Being did not enjoy happiness when 
alone. He was desirous of a second. He divided himself 
into two. Hence were husband and wife produced. There- 
fore was this (second) only a half of him.sclf as the half of 
a split pea is.’ It is then related how all beings were pro- 
duced by the union of the divine male and divine female, 
!^ahkara, in his comment on the Upanishad, observes, in 
relation to the above passage, ‘ Because this male half is 
void as wanting the female half, therefore after taking a 
wife it is completed by the female half as a split pea is by 
being joined with its other half* (sec Rodr’s translation). 

If wc pass on to Manu, we find that the Self- ex is tent is 
described as dividing his own substance and becoming half 
male and lialf female (I. 5, etc.). 

Turning next to the Vedanta and Sahkhya philosophical 
systems, we know that they teach the separate existence of 
eternal Spirit called ‘the Self’ or ‘Male’ on the one side 
and of an eternal productive force or prolific germ (Maya 
or Prakrit i fern.) on the otlicr. The union of the two was 
believed to be indispensable before any creation could result. 

Of course ordinary thinkers gave a concrete reality to all 
such metaphysical speculations. The Spirit — which was 
.called ‘the Self* (Atman) in one system and ‘the Male’ 
(Piirusha) in the other— became in the popular creed a sepa- 
rate male god, while the productive i)rolific force became a 
separate female god. The union of the two was expressed in 
the later mythology by the Ardha-narl or androgynous form 
of Siva— in which one half or the right side of the god’s 
person is represented as male and the other half or left sitlc 
as female (see p. 8^5) — ^or more commonly by the male and 
female .symbols (the Linga and Yoni) set up in innumerable 
shrines throughout every part of India. 

The same doctrine is constantly repeated In the Purarias ; 
but even in those writings, or at least in those of them which 
arc considered orthodox, it i« to be noted that although they 
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often countenance and even promote Sskta views by making 
the active power of the goddess a subject of special lauda- 
tion, and by according greater honbur to the female deity 
(as for example in placing the goddess first in such com- 
pounds as LakshmT- Narayanan, STta-Ramau, Radha-Kvish- 
nau^), yet no exclusive or extravagant worship of the goddess 
is inculcated.’ 

It was reserved for the latest sacred writings called Tantras 
to identify all Force with the female principle in nature, and 
to teach an undue adoration of the wives of Siva and Vishnu 
td the neglect of their male counterparts. 

Practically, as we shall sec, the Saktism of the present day 
is a mere offshoot of Salvism. It inculcrftcs an exclusive 
adoration of Siva’s wife as the source of every kind of super- 
natural faculty and mystic craft. This, in fact, is the central 
doctrine and leading -idea of all Tantrik writings. For the 
Tantras, believed as they arc to be a direct revelation from 
Siva to his wife ParvatT, are the biblc of Saktism just as 
the Puranas are the biblc of ordinary Salvism and Vaish- 
^avism^. That they are regarded by some as of equal divhfe 
authority with the Puranas, and even as a kind of secondary 
revelation, is evident from a passage in Kulluka’s commen- 
tary on Manu II. j, There he asserts that divine truth is of 
two kinds ; namely, ‘ that revealed in the Vedas and that found 
in the Tantras.’ It is ccjtain that a vast proportion of the 
inhabitants of India, especially in Bengal, are guided in their 
daily life by Tantrik teaching, and arc in bondage to the 
gross superstitions inculcated in these writings. 

And indeed it can scarcely be doubted that Saktism is 
Hinduism arrived at its worst and most corrupt stage of 


’ According to Pfv^ini 11 . 2. 34 (Ka^ika Vvitti) the rnore honourable 
should stand first in a compound, as in Matrv-pitarau, Sraddhu-medhe, 
Brfthmaija-Kshatiiya-Vit’Sudrfil^ 

® They are more fully described at the end ot this chapter j see 
p. 305. 
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development. To follow out the whole process of evolution 
would not be easy. Suffice it to say that just as Hinduism 
resolved itself into two great systems — Saivism ana V^aish- 
navism — so the adherents of those two systems respectively 
separated into two great classes. The first are now called 
‘ followers of the right-hand path ’ (Dakshipa-margTs). These 
make the Puranas their real Veda (nigama), and are devoted 
to cither Siva or Vishini in theh' double nature as male and 
female. But they do not display undue preference for the 
female or left-hand side of the deity; nor are they addicted 
to mystic or secret rites. The second class arc called * fol- 
lowers of the left-hand path ’ (Varna- margis) ; these make the 
Tantras their own peculiar Veda (agama), tracing back their 
doctrines to the Kaula Upanishad, which is held to be the 
original authority for their opinions ; whence their system is 
sometimes called Kaula, as well as»Sakta, and they them- 
selves KaUlikas. 

And it is these left-hand worshippers who, I repeat, devote 
themselves to the exclusive worship of the female side of J>iva 
and Vishnu’; that is, to the goddess Durga or Kail (=:Amba, 
DevT) rather than to Siva; to Radha rather than to Kylshiia; 
to Situ, rather than to Rama; but above all to Amba or 
DevI, the mother-goddess, identified with Siva’s consort, but 
regarded in her most comprehensive character as the great 
Power (Sakli) of Nature, the one Mother of the Universe 
(Jagaii'inata, Jagad-ambu) — the mighty mysterious Force, 
whose function is to direct and control two quite distinct 
operations; namely, first, the working of the natural appetites 
and passions, whether for the support of the body by eating 
and drinking, or for the propagation of living organisms 
through sexual cohabitation ; secondly, the acquisition of 

’ The wives of all tho deities are placed on their left whenever they 
arc represented in juxtaposition. The only exception is in representations 
of the marriage ceremony, On that occasion the bride takes her, station 
on the right of the bridegroom, • 
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MUpernatural faculties and magical powers (sicldhi), -whether 
a man’s own individual exaltation or for the annihilation 
of his opponents. 

-A-iid here it is necessary to observe that the Sakta form of 
Hinduism is equipped with a vast mythological Personnel of 
its own — an immense array of female personalities, consti- 
tutingr a distinct division of the Ilindu Pantheon. 

Yet the whole array, spreading out as it docs into count- 
less ramifications^ has its root in the wife of ^iva. By 
comnrion consent she is held to be the source or first point 
of departure of the entire female mythological system. She 
also stands at its head ; and it is reinaiicable that in every 
one of the male god Siva’s characteristics, his consort i.s not 
only his counterpart, but a representation of all his attributes 
intejisified. We have already pointed out (pp, 7^-78) how 
it came to pass that, the male god gradually gathered under 
his own personality the attributes and functions of all other 
divinities, and thus became to his own .special worsliippcr-s 
the great god (Malia-dcvah) of Hinduism. Similarly and in 
a much greater degree did his female counterpart become the 
one great goddess (Maha-devT) of the Salcta hierarchy ; re- 
presenting in her own person all other female manifestations 
of Brahma, Vishpu, and Siva, and absorbing all their func- 
tions. For this reason even the wives of Brahma and Vishnu 
were eald to be her daughters. As to the opposite and 
contradictory qualities attributed to her, these arc no source 
of difficulty to a Hindu mind, She is simply hi all respects 
a duplicate of her husband, but a duplicate painted in deeper 
or more vivid colours. 

An^d just as Siva (sec p. 80) is at one time white (Sveta, Sulcla) 
both iu complexion and character, at another black (Kala) ; 
so his female nature also became one half white (whence one 

of her names Gaurl) and the other half black (whence her 
name Kali), 

Then, again, each of these ‘Opposite characters became 
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Vtiiiously modified and endlessly multiplied. The white or 
mild nature ramified into the Saktis called Uma, Gauri, 
Lakshml, SarasvatT, etc. ; the black or fierce nature into 
those .called Kfill, Durga, (^aiidl, damuncla, etc. And just 
as Siva has lOoH names or epithets, so his wife possesses a 
feminine duplicate of nearly every one of his designations. 
At least one thousand distinct appellations arc assigned to 
her, some expressive of her bpnignant, some of her ferocious 
character, Notably it is declared in the Tantras that if any 
one repeats eight of her names containing the letter ;//, kings 
will become his seivaiits, all men will love hiin, and all his 
difficulties come to a happy termination. 

In shoi t, all the other Saktis came to be included by the 
J^aktas under the Sakti or female energy of isiva, which 
eventually developed into innumerable separate manifestations 
and personifications. 

These personifications, following the analogy of some of 
Vishnu’s incarnations, are sometimes grouped according to a 
sup po.se d difference of participation in the divine energy, such 
for example as the full energy (purna .^akti), the partial (aesa- 
rupinl), the still more partial (kalfi-rupipi), and the partial of 
the partial (kalansa-rupini), this last including mortal women 
in various degrees, from Brahman women downwards, who are 
all worshipped as forms of the divine mother manifesting 
herself upon earth ; for it must not be forgotten that in the 
Siikta creed every female is a present divinity. 

The more usual classification, however, begins with the 
Maha-vidyas. These arc held to be ten in number, that 
number being probably selected to match the ten chief in- 
carnations of Vishnu, They arc called Maha-vidyas as sources 
of the goddess’s highest knowledge; that is to say, of the 
knowledge which confers preternatural powers. They have 
all different attributes, and are thus designated; — 1. Kali 
(sometimes called Syama), black in colour, fierce and irascible 
in character, Q,. Tara, a more benign manifestation, worshipped 
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especially in Ka^intr. 3. ShodasT, a beautiful girl of sixteen 
(also called Tripura, worshipped in Malabar). 4. Bhiivanesvarr. 
5. BhairavT. 6. C^hiniia-mastaka, a nal<cd goddess bolding in 
one hand a blood-stained scimitar and in the other lier own 
severed head, which drinks the warm blood ffusliing from her 
headless trunk. 7. DhumavatT, ‘in the form of smoke.’ 
11 . Vagala or Bagalil, ‘having the face of a crane.’ 9. MataAgT, 
‘a woman of the BhangT caste.’ 10. Kamalatmika. Of these 
the first two arc especially Maha-vklyas, the next five Vidyfis, 
and the last three Siddlia-vidyas. 

The next class of personifications or manifestations of the 
goddess arc the Matris or Matpkas (or Maha-mati'is), the great 
mothers of the Universe. These arc more important than the 
Maha-vidyas in their connexion with the prevalence of Mother- 
wor.stiip, a form of religion which, among the peasantry of 
India, often lakes the place of every other creed. This will be 
more fully explained in the chapter on tutelary deities (p. ao9). 

The Matris or Mothers arc — i. ValshpavT. a. Brfihml or 
Brahman!, often represented with four faces or heads like the 
god Brahma. 3, KarttilccyT, sometimes called Mayfirl. 4. 
IndranT, '5, Y 5 nll. 6. VitjlTihT, connected with the boar in- 
carnation of Vishpu. 7. Ucvl or IsanI, represented with a 
trident In one hand as wife of Siva. 8. Lakshmlk Each of 
these divine Mothers is represented with a child in her lap. 

Closely related to the Mothers is a cla.ss of female personi- 
fications called the eight Nayikas or mistresses. These, of 
course, are not necessarily mothers. In fact no other idea is 
conriectcd with them than that of illegitimate sexual love. 
They are called Ballnl, .Kfirnc.^varT, Viinala, Aruna. MedinT, 
Jayitil, SaivcAvarT, and KaulcsI. 

Another class of manifestations is that of the Yoginis, 

^ Soma lists give nine Matrtkris (viz. i. Nitrasighi ; 2. t^TiiniiijiiIa ; 3. 
Vflrilhl } 4, V 5 ruirt } 5. LakslimT ; 6. Kiilf ; 7. K.tplill ; 8, Kximknlyn ; 9. 
Iiidrilhl), some sixteen, and some fifty-two, among wlioin arc cniuncralcd 
MaiayapT, Kaumftrl, Apanljitil, Durgii, MaheSvari, etc. 
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These are sometimes represented as eight fairies or sorceresses 
created by and attendant on Durga, sometimes as mere forms 
of that goddess, sixty or sixtv-five in number, and capable of 
being multiplied to the number of ten millions. 

Other classes not worth enumerating arc the PfikinTs and 
Sakinis. These are simply female fiends or ogresses of most 
repulsive habits, and arc not so much manifestations of the 
goddess as impish .servants always attendant on her 

But it is in the form K all— -the form under which the 
goddess is worshipped at Calcutta — that she is most terrible. 

The following is a free translation of two passages in the 
Tantras descriptive of Kali’s appearance^ : — 

‘One should adore with licpiors and oblations that Kail 
who has a terrible gaping mouth and uncombed hair ; who 
has four hands and a splendid garland formed of the heads 
of the giants she has slain and whose blood she has drunk ; 
who holds a sword in her lolus-like hands; who is fcarlcs.s 
and awards blessings ; who is as black as the large clouds 
and has the whole sky for her clothe.s} who has a string 
of skulls round her neck and a throat besmeared with blood ; 
who wcar.s car- rings (consisting of two dead bodies) ; wlio 
carries two dead bodies in. her hands ; who lias terrible teeth 
and a smiling face ; whose form is awful and who dwells in 
burning- grounds (for consuming corpses); who stands on the 
breast of her husband Maha-deva^.^ 

‘A Kaulika (i.e. a Sfikta) sliould worship Kail, who lives 
amongst dead bodies ; who is terrible and has fearful jaws ; 
who has uncombed hair and a glowing longue ; who constantly 
drinks blood; who stands over her husband Maha-kala^ and 

’ All my extracts from the Tantras are taken from the Hon.Rao Bahadur 
Gopal Mari Deshniukh’a work called A^janm-prakaSa, where the original 
Sanski'it of all the passage.^ quoted in this chapter will bo found. 

® T!ic images of Kfdr at Calcutta represent her trampling on her 
husband. The explanation of this is that she had a contest with Krivaya 
for ten years, and, having conquered him, became so elated and danced 
so energetically that the Universe would have collapsed under her 
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wears a garland of skulls on her blood-bcsmearcd throat j who 
has prominent breasts; who is waited on by all the Siddhas 
as well as by the Siddhis.’ 

It is this goddess who thirsts for blood, and especially for 
human blood *, and if the blood of animals is not offered to her, 
she takes that of men. In one of the Tantras kings are 
directed to appease her by the sacrifice of human beings 
(nara-bali). The blood of a tiger is said to satisfy her for 
100 years, and that of a man for looo years, 

It might have been expected that a creed like this, which 
admits of an infinite multiplication of female deities and 
makes every woman an object of worship, would be likely to 
degenerate into various forms of licentiousness on the one 
hand and of witchcraft on the other. But if such consequences 
might have been anticipated, the actual fact has been v/orse 
than the most gloomy pessimist could possibly have foretold. 
In Saktism we arc confronted with the worst results of the 
worst superstitious ideas that have ever disgraced and degraded 
the human race. It is by offering to women the so-called 
homage of sensual love and carnal passion \ and by yielding 
free course to all the grosser appetites, wholly regardless of 
social rules and restrictions, that the worshippers of the female 
power (Sakti) in Nature seek to gratify the goddess represent- 
ing that power, and through her aid to acquire supernatural 
faculties, and even ultimately to obtain union with the Supreme 
Being. Incredible as it may appear, these so-called worship- 
pers actually affect to pride themselves on their debasing 
doctrine's, while they maintain that their creed is the grandest 


movements had not Siva mercifully interposed his body. When the 
goddess found that she was treading on her husband’s sacred person, 
she suddenly ceased dancing, and, ns is not unusual with Hindfl women 
when struck with horror or shame, piotruded her red tongue in 
a manner not altogether consonant with European ideas of womanly 
dignity. 

* The Tantras make no secret of the fact that the virile rctas itself is 
regarded as the offering wost pleasing*to the goddess. 
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of all religions, because to indulge the grosser appetites and 
passions with the mind fixed on union with the Supreme 
Being is believed to be the highest of all pious achievements. 
Indeed, according. to the distorted ideas and perverted phrase- 
ology of the sect, all who are uninitiated into this system are 
styled ^beasts ’ (pasu ^), the initiated being called Siddha, ‘ the 
perfect ones.’ 

The rite of initiation (Diksha) must be performed by a proper 
Guru or teacher, who does little more than impart a know- 
ledge (upadesa) of certain mystic texts and syllables to the 
candidate, but the rite ought never to take place unless moon, 
planets, and stars are favourable. If a pupil can be initiated 
during the occurrence of a solar eclipse wonderful advantages 
may be expected to accrue to both teacher and taught. 

Of course, the principal rites, or rather orgies, of Sakta wor- 
shippers take place in secret and with closed doors. This secrecy 
is strictly in accordance with Tantrik precept. Thus, we read ; — 

‘ One should not practise the Kaula system In the presence 
of the uninitiated (Pa§us or beasts), any more than one should 
recite the Veda in the presence of a Sudra. 

* One should guard the ICaula system from the Pa^us just as 
one guards money and grain and clothes from thieves. 

* One should conceal the Kaula system like the water in the 
cocoa-nut ; one should be a Kaula internally, a Saiva ex- 
ternally, and a Vaislipava when talking at public meetings. 

^Thp Vedas, the Sastras, and the Purarias are clearly like a 
common woman, (open to all), but this mystical Saiva science 
is like a high-born woman (kept secluded).’ 

Hence no one who has been initiated into the practices of 
the sect can be persuaded to speak of them to the uninitiated. 
Probably the spread of education and the influence exercised 
by Christian men and women throughout India is gradually 
operating to abolish all the grosser forms of Saktism, as they 


^ Another name for an uninitiated person 13 Ka^taka, thorn.* 
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have already helped to do away with SatT, feima-le In 
human sacrifices, and other monstrous evils. Still 
known that even in the present day, on particular ( 
the adherents of the sect go through the whole cere 
all its revolting entirety. When such occasions occu 
is formed composed of men and women seated, sid' 
without respect of caste or relationship Males an 
are held for the particular occasion to be fornis of 
his wife respectively, in conformity with the doct 
pounded in one of the Tantras, where Siva addressing 
says, ‘All men have tny form and all women tl 
any one who recognizes any distinction of caste in tl 
circle ((fakra) has a foolish soul.’ 

The actual performance of the ceremonial then fol 
consists of five separate actions : — -i. The drinking of 
liquors of various kinds (madya)] 2. the eating 
(mansa); 3. the eating of fish (matsya) ; 4. the 
parched or fried grain (mudra) ; 5. sexual union (mai 

With regard to the first four of these acts the 
prescribe twelve sorts of liquors, three sorts of wine, 1 
sorts of meat. Pulastya, one of the ancient sages wli 
supposed authors of certain law-books, also enumerat 
kinds of liquors, as follow; — i. liquor extracted 
bread-fruit (panasa), called Jack-liquor ; fron 

(draksha); 3. from date-palm (kharjuri) ; 4. from 
palm (tali), or toddy; 5. from cocoa-nut (narikcla) 

‘ The verse cited as the authority for the temporary sup| 
caste at these meetings is as follows : — Prapte hi Bhairave <5 
varna dvijatayalj Nivritte Bhairave dakre sarve vanish pfithi 
‘ On entering the circle of Bhairava, all castes are on an eqt 
the best of the twice-born ; on leaving it, they are again 
into castes.’ 

“ The five acts are called the five Ma-karas, because tht 
begins each Sanskrit word. ‘The assemblage of five things 
with the letter M,’ says one of the Tantras, ‘satisfies the gods, 

The term Mudra, which here means fried grain, is also used 
mystical intertwinings of the fingers. • 
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sugar-cane (iksliu) ; 7. from the Madhvika plant ; 8. long- 
pepper liquor (saira) ; 9. soap-berry liquor (arish^a) ; 10. honey 
liquor (madhuka); n. a kind of rum or liquor prepared from 
molasses, etc. (called Gaudi, or sometimes Mali eya) ; 1 %. arrack, 
or liquor prepared from rice and other grain (aura, or varuiii, 
or paish^T), 

Besides Ihe above twelve kinds of spiiitucus drink others 
are ircqueniiy mentioned ; for example, Tanka, made fiom 
wood-apple ; Koli, made from the jujube ; and Kadambari ; the 
last being the favourite beverage of Bala-rama. 

The meat may be that of birds, beasts, or fish. The 
parched grain Is eaten, like dry biscuit, as a relish with the 
wine and spirituous liquors. The drinking of each kind of 
drink is supposed to be attended with its own peculiar merit 
and advantage. Thus one liquor gives salvation, another 
learning, another power, another wealth, another destroys 
enemies, another cures diseases, anoih/»r removes sin, another 
purifies the soul. 

The Matvika-bheda Tantra (quoted by Dr. Rajcndralala 
Mitra) makes .^iva address his own wife thus ‘ O sweet- 
speaking goddess, the salvation of Brahmans depends on 
drinking wine. I impart to you a great truth, 0 mountain- 
born, when I say* that the Brahman who devotes himself to 
drinking and its accompaniments, forthwith becomes a Siva. 
Even as water mixes with water, and metal blends with 
metal 5 even as tno confined space in a pitcher merges into 
the great body of surrounding space on the destruction of the 
confining vessel, and air mingles with air, so does a Brahman 
•melt into Brahmii, the universal soul. 

‘ There is not the least doubt about this, Likeness to tlic 
divinity and other forms of beatitude are designed for 
Kshatriyas and others; but true knowledge can never be 
acquired without drinking spirituous liquor j therefore should 
Brahmans always drink. , No one becomes a Brahman by 
repeating the Gayatri, the nmther of the Vedas ; ho is called 

0 
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a Brahman only when Jie has knowledge of Brahm^^ 
ambrosia of the gods is their Brahma, and on ear^ 
arrack (or liquor distilled from rice) \ and because on<^ 
through It the condition of a god (suratva), therefore^ 
liquor called sura.’ 

It is not surprising, therefore, that in Bengal some 
able mothers of families, who believe the above ^ 
to be a direct revelation from Siva and who would nof^ 
of drinking spirits for their own gratification, never 
prayers without touching thch* tongues with a pointed 
ment dipped in arrack, and never offer flowers to th^ 
without sprinkling them with a few drops of that liquob 

In short, the dihilcing of spirituous licpior is as m^ 
essential part of the l^rdcta ceremonial as the drinking of 
juice was of the Vcdic sacrifices, and the drinking of 
(sura) was of the Sautramani and Vajapeya and 
sacrificial rites. Indeed these ancient rites are appcale^ 
the Tantras as a justification for the ^ifikta practice. 

Nor can there be any doubt that at one time the dr 
of wine and spirituous liquors was universal all over l; 

^ This is well shown by RtljciKimluln Mitra in one of lih Ksg 
the Indo^Arynns. The reason given for the cessation of the i 
of ^vine-di' inking' among the nindils is that whie and spirituous 
were on two particular occasions cursed by the gods ^ukra and K 
The cause of Siikra^s curse is related in the Fitst Hook of the 
bharaia (ch. 76). It appears that Kn^a, son of Vvihaspati, hud b 
a pupil of Siikra A6arya witli a view to learn from him the 
(mantra) for restoring dead men to life, which none else knew. 
Asuras came to know of this, and, dreading lest the pupil should t 
and afterwards impart, the great secret to the Devas, nssnssinalci 
aiKl mixed his ashes with the wine drunk by his tutor, thus trausi 
him to the bowels of Sukra A< 5 arya. U happened, liowcver, that • 
his pupilage Kada had won the aficclion of Dovayflnt, the youtlifi 
charming daughter of .^nkra Adhrya, and (hat lady insisted 11 po 
father's restoring the youth to her, threatening to commit suicide 
request was not granted. Sukra, nnablo to deny any favour < 
daughter, repeated the cliarm, and forthwith, to his surprise, font 
youth speaking from his own stomach. The dinTicuUy now was to 
the youth out, for tliis could not be ojccomplished without rippliii^ 
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Some of the gods were supposed to set the example — notably 
$iva^ with his wife Durga, and Balaiania elder brother of 
Krishna with his wife RevatT — and wc find that one of the 
products of the ocean when churned by the gods and demons 
was Sura, or spirit distilled from rice, and that one of the 
a^en seas encircling the earth was believed to be composed 
entirely of that liquor^. Drunkenness in fact became such an 
evil that to remedy it a kind 'of tempeiancc movement 
appears to have been eventually organized, leading to a 
complete reaction to the other extreme of total abstinence. 
Hence we find that in Mann’s time the penalty for drinking 
spirits was to commit suicide by drinking them when in a 
boiling slate (XI. 91). 

In the same way the eating of meat was once universal In 
India ; cows wore sacrificed ^ and the flesh eaten, especially at 
Sraddhas, where the aroma of beef was thought to be an 
excellent aliment for the spirits of the dead. Manu allows 
all sorts of animal food to be eaten, provided that small 
portions arc first offered to the gods and to tlic spirits of 

his tutor's abdomen, .^ulua A^firya tljcroupon l.aujdit the youth the 
great charm, and then allowed, himself to be ripped open, and Kat'ia, 
in grateful acknowledgment for his own restoration to life, immediately 
repeated the Mantra and resuscitated his tutor. lUit Sukra A^llrya, 
seeing that it was spirituous liquor which had made him swallow the 
ashes of his pupil, and that pupil n Urfiliman, prohibited for ever 
afterwards the use of any kind of strong drink by Br.lbmans, ‘Fiom 
this day forward,' said he, ‘the Ilrrihman, who, tlnough infatuation, 
drinks arrack (sin a) shall lose all his religious merit. Thu wretch shall 
be considered guilty of the sin of killing Brilhinans, and be condemned 
in this as well as in a future world.’ 

With regard to the curse pronounced by Kfishi.m on all spirituous 
liquor, the reason assigned for it is that his kinsmen the Yfidavas liad 
brouglit great trouble on tlicmsclvcs by their potations. 

Mt is said that even in the present day it is not uncommon for the 
adherents of tlic {^frlcta sect to sprinkle spirituous liquor instead of 
water on the linga of .‘liiva. 

“ See Vishi,uj-pur.1pa. 

® The Taittlrlya-bnlhmaira mentions various ceremonies at which 
cattle had to be sacrificed. All this is well shown by Dr, Uajcndrnlala 
Mitra. 


196 


^aktisnt^ or Goddess-tvorship, 

< 

departed ancestors (V. 32) ; and Valmllci, when he entertained 
Vasishtha at his hermitage (as described in the Uttara-Ranin- 
daritra), regaled him with the ‘ fatted calf.’ The Sfiktas, 
therefore, have good ground for asserting that in d'inking 
wine and eating meat they are merely reverting to the practice 
of their ancestors. Yet it is curious that they think it 
necessary to go through the form of neutralizing the curse 
of the great Sukra Adarya (sec nofe, p. 19^) before beginning 
their potations. This they do by repeating three, particular 
Mantras and certain magical formulie, after drawing a triangle 
on the ground with the finger dipped in spiiituous licpior. 

The fifth act of the Sfdcta ceremonial— the union of the 
actual man and woman—is held to be the most imporlani of 
all. In the minds of some it is supposed to .symbolize a great 
cosmical mystery— the production of the uiiivcjrsc throvigh 
the union of Purusha and Prakfiti (sec pp. 30, 3i)~a mystery 
constantly kept before the mind by the worship of the two 
stone symbols Linga and Yoni. 

‘The only salvation,’ says a Taiilia, ‘is that which lesuits 
from spirituous liquors, moat, and cohabitation witli women.’ 

The holy circle (irWakra) or meeting of the members of the 
sect on solemn occasions (reprc,sentcd by a mystical diagram) 
IS said to be ‘the door to the highest form of .salvation-com- 
plete union with the Supreme Jleiiig (sayujya-mukti).' 

These circles are of didcrent kinds according to the dif- 
erence in the rank, character, and occupation of the women 

1 / n -Vira-dakra, the 

Maha-dakra, the Deva-dakra, the Raja-dakra, etc. 

It 13 to be observed, however, that all the five acts we have 
described do not necessarily take place at every meeting, 
Moreove^ besides the five so-called ceremonial acts per- 
ormed by Saktas at their secret meeting.s, there are six other 
methods of propitiating the goddess with a view to acquire 
superhuman powers (slddhi)_namely, by the use of Mantras 
Bijas (or Vljas), Yantras, Kavadqs, NySsas, and Mudrrts, 
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The subject of the employment of Mantras or sacred texts, 
their use, misuse, and prostitution to the worst purposes, is one 
of the greatest interest and importance in its bearing on the 
past and present religious condition of the Hindus. 

A Mantra, as most persons know, is properly a divinely 
inspired Vedic text, but with the Silktas, and indeed with the 
great mass of the Hindus iirthe present day, it loses thig 
character and becomes a mere spell or cliarm. Even though 
the text be taken from the ^llg, Ynjur or Atharva-veda (p. 8), 
and be generally employed as a prayer or invocation . with 
a definite meaning and application attached to the words, 
it becomes with the Saktas a mere collection of magical 
letters and sounds, which, if properly uttered and repealed 
according to prescribed formularies, possesses in Itself a 
mystical power capable of causing every conceivable good to 
one’s self or evil to one’s enemies. 

The BTjas, again, arc mystical letters or syllables Invented 
for llic sake of brevity to denote the root fmOla) or essential 
part of such Mantras, or the name of tiic deity to whom it 
may be addressed, or some part of the body over which that 
deity presides. For example : — Am is said to denote Siva, 
U Vishiiu, Brim Uic sun, Lam the carih, Naut the mind, 
DItam both the goddess Bhuvancsvarl and the tongue, Nam 
both the goddess Aniiapuriia and the nose, Pam the car, fete. 

Pcrliaps the following abridgment of a passage from a little 
work by Pralapa-dandra Ghosha descriptive of the worship of 
Durga (Dutga-pfija) in Bengal, and giving directions for the 
performance of a preparatory rite called BliOta*iSuddhi, ‘ removal 
of evil demons,* will give the best Idea of the uses to which 'the 
Bijas are applied ; — 

Holding n aconlcd flower, anointed with snndal, on the left temple, 
repeat Om to tho Gurus, Om to 0>n to DurgS, Then with 

Omphat rub the palms with flowers, and clasp tho hands thrice over 
theliead, and by snapping the fingers towards ten diftcrent directions, 
secure immunity from the evil spirits. Next utter the Mantra Ram^ 
sprinkle water all around, and finaglno this water as a wall of fire, 
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Let the priest identify himself with the living spliit (jivatman) abiding 
in man’s breast, in the form of the tapering flame of a lamp, and conduct 
it by means of the Sushumija nerve through the six spheres within the 
body upwards to the Divine Spirit. Then meditate on the twenty-four 
essences in nature ; viz. the Producer, Intellect, Egoism, the five 
subtly and five gross elements, the five external organs of sense, the 
five organs of action, with mind. Conceive in the left nostril the Mantra 
Yam^ declared to be the Bija or root of wind ; repeat it sixteen times 
while drawing air by the same nostril ; then close the nose and hold the 
breath, and repeat the Mantra sixty-four times. 

Then meditate on the Matvika, and say, ‘ Help me, goddess of speech 
Ain to the forehead. Am to the mouth, Ivi to the right eye, Im to the 
left eye, Um to the right ear, Uin to the left ear, Im to the right cheek, 
Im to the left cheek, Evi to the upper lip. Aim to the lower lip, Om 
to the upper teeth, Awn to the lower teeth, Tam^ T/iam, Dam^ Dham^ 
and Nam to the several parts of the left leg, Pam to the right side, 
to the left, to the back, Mam to the stomach. Yam to the 
heart, Ram to the right shoulder, Lam to the neck-bone, Vam to the 
left shoulder, Sam from the heart to the right leg. Ham fiom the heart 
to the left leg, Ksham from the heart to the mouth. 

To US it may seem extraordinary that intelligent persons 
can give credence to such absurdities, or lend themselves to 
the practice of superstitions so senseless ; but wc must bear in 
mind that with many HindQ thinkers the notion of the 
eternity of sound—as propounded in Patanjali’s Mahabhashya 
(I. 1. i) and in the Purva-mimansa of Jaimini — is by no 
means an irrational doctrine. According to the well-known 
Miraaasa aphorisms (I, 1. 18-23), sound is held to have 
existed from the beginning. Hence the letters of the alphabet, 
being the ultimate instruments by which sounds are uttered 
and thoughts expressed, are considered to possess supernatural 
qualities and attributes and to contain within themselves an 
occult magical efficacy. 

Let a man only acquaint himself with the proper pronun- 
ciation and application both of the Mantras and of their Bljas 
or radical letters, and he may thereby propitiate the gaktis 30 
as to acquire through them superhuman power (siddhi)--nay 

he becomes, through their aid, competent to accomplish every 
conceivable object. ^ 
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At the same time it is to be observed that tor any ordinary 
man to make himself conversant with the Mantras is no easy 
task ; if at least we are to believe a statement in the Tantras 
that the primary Mantras arc seventy millions^ in number, 
while the secondary arc innumerable. 

This, no doubt, is an absurd exaggeration ; but it must be 
borne in mind that only a certain number arc regarded as 
eflicacious, and that in the present day there arc Brahmans 
called Mantra-iasti 13 who make a knowledge of these Mantras 
their peculiar business, learning them by heart with the sole 
object of using them as spells and charms. Only a few, how- 
ever, arc believed to have acquired perfect mastery over the 
most powerful Mantras, which niiust be pronounced according 
to certain mystic forms and with absolute accuracy, or their 
efficacy is destroyed. Indeed, this kind of craft, though 
supposed to endow the possessor of it with very enviable 
omnipotence, is not unattended witli unpleasant risks and 
drawbacks ; for if in the repetition of a Mantra the slightest 
mistake is made, either by omission of a syllabic or de- 
fective proiumcialion, the calamity which it was intended to 
bring down on an enemy will inevitably recoil on the head of 
the repeater. Then, again, there arc various methods of con- 
structing or neutralizing the effeci of Mantras used by Mantra- 
^astris for the destruction or humiliation of others. The 
difficulty, of course, is to find out the exact Mantia which is 
being employed for one’s injury; but, having done so, every 
such Mantra is rendered powerless by uttering it with one's 
face bending over a vessel full of milk and then swallowing 
the milk, or by writing it on the leaf of a banian tree and 
throwing the leaf into a river 

It must be noted, too, that Mantras arc not alw'ays lejicatcd 
without a knowledge of their meaning, though the meaning is 

* The same number is given in tlie ftaiva-daiAana of MfiiUiavaS 
S arva- d ar^nna-aafigrah a. 

® Full directions arc given in Ike Tantra-sara. 
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of little importance compared with the magical force of 
letters and sound. Their efficacy also is greatly iucreasocl if 
they are employed on lucky days or at particular times anti 
seasons. One Tantra teaches that Mantras should bo repeated 
in the month daitra to give valour; in Vaisakha to ol:>tain 
jewels; in Magha for intelligence; on Sundays for wealth; 
on Mondays for tranquillity; on Tuesdays for Jong' life, a.nd 
so on. The intercalary month ought always to be avoided 
A few translations of common Mantras^ arc here given — 

‘Cause stupefaction (stambhana) of the enemy, paralyze his 
mouth and tongue; confuse his senses, arrest his speech^* 

‘ Om — reverence to the Lord — svaha. Let every thiiijj be 
auspicious ; let everything opposed to me iJerish ; let every- 
thing be favourable,^ 

‘Let BrahmanT, MahesvarT, Kauinarl, Indraiil, C^a,nmn<^a, 
Varahi, and Vaishnavi protect my head, mouth, neclc, liancls, 
heart, waist and feet, together with ,my whole body • protect 
me, O great goddess, Bhadra-Kalt’ This Mantra is worn as 
a kavada or amulet ; see p. 304. 

‘ I invoke BhavanT, accompanied by her husband, attended 
by her subordinates, by her retinue, by her power (sa-saUtikii), 
by her vehicle, by her weapons, and by all defensive things.’ 

‘Salutation to the god of love (Kama-deva) with his five 
arrows:— the arrow that puts to. flight (dravana-bana) ; the 
arrow that enchants (sanimohanaj ; the arrow that iasci nates 
(vasikararia) ; the love-kindling arrow (sandipana) ; the Jovc- 
inflaming arrow (santapana)/ 

The Gayatrl or holiest text of the Iji-ig-veda (ace. p. J 9) ih of 
course the most potent of all Mantras, It is not surprisiuj;, 
therefore, that many Mantras employed by the Saktas arc 
composed after the model of that text. The following are 
translations of Gayatrl Mantras : — 


\ It® Tantia-sara gives full directions on this subject. 

Tanuas extracts' from the 

Tanuas, wdl be found ,n Cop.-d Hari DeshmuUh’s Agama-praka^a, 
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‘We meditate on that being who has ashes for weapons; 
we think of that being who possesses sharp teeth ; let 
our fever (Jvara) incite him.’ This is called the fever- 
gayatri. 

*We meditate on the goddess of nectar; we think of the 
goddess of love (Kamesvari) ; let our affection incite him.’ 
This is called the nectar-gayatrl. 

‘We meditate on the lord of water (Jales vara) ; we think 
of the fish-net ; let the fish (mma) incite him.’ This is called 
the fish-gayatri. 

‘We meditate on that being who has a snare for snaring 
animals ; we think of the act of cutting off the victim’s head 
fSiras-dheda) ; let our offering (bali) incite him.’ This is called 
the bali-gayatrl. 

No magician, wizard, sorcerer or witch whose feats are re- 
corded in history, biography, or fable, has ever pretended to 
be able to accomplish by incantation and enchantment half of 
what the Mantra-sastrl claims to have power to effect by help 
of his JVlamras. For evample, he can prognosticate futu- 
rity, work the most startling piodigies, infuse breath into 
dead bodies, kill or humiliate enemies, afflict any one any- 
where with disease or madness, inspire any one with love, 
chaim weapons and ‘give them unerring efficacy S enchant 
armour and make it impenetrable, turn milk into wine, plants 
into meat, or invert all such processes at will. He is even 
superior to the gods, and can make gods, goddesses, imps and 
demons carry out his most trifling behests. Hence it is not 
surprising that the following saying is everywhere current 
in India : — ‘ The whole universe is subject to the gods; the 


’ Warlike weapons when thus charmed were supposed to possess 
supernatural .powers and to assume a kind of divine personality like 
the genii of the Arabian Nights. Certain spells had to be leaint for 
their restraint as well as for their use. When once let loose, he only 
who knew the secret Mantra for recalling them could bring them 
back. • 
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gods are subject to the Mantras ; the Mantras to the Brah- 
niansj therefore the Brahmans are our gods^^ 

Often these Mantra-sastris are mere professional fortune- 
tellers. I may mention as an illustration that a Sakta Brah- 
man of this type came to see me one day at Patna. He asked 
to look at my hand, and, after examining it for a minute, pro- 
phesied that my stay in India would be happy and prosperous, 
except that on that day fortnight I should meet with a great 
disappointment. I smiled at the absurdity of his attempting 
to forecast my future biography, but it is certain that I only 
met with one unexpected and most mortifying contretemps 
from the day of my departure from England to the day of my 
return, and that happened on the very day predicted. It 
must at least be acknowledged that the coincidence was re- 
markable. 

I may also give an outline of a story told to me by a 
Maratha Pandit, which well illustrates the sort of use these 
Maiitra-sastrls are supposed to make of their magical powers. 
A certain Sakta Brahman, named Bhaskaracarya, well-versed 
in the Mantras, expected to be asked to a dinner-party given 
by a wealthy friend, but received no invitation. This so irri- 
tated the Brahman that he determined to revenge himself on 
the householder who had ventured so imprudently to slight 
him. Having waited till the moment when the assembled 
guests, with appetites stimulated by the fragrance of an array 

choice dishes, were about to feast on the delicacies prepared 
.for their consumption, he quietly in his own house selected a 
particular Mantra, and by simply repeating it turned all the 
viands into foul and fetid excrementitious matter. The story 
goes on to relate how the householder, suspecting the cause of 
this disastrous metamorphose, sent a messenger in hot haste to 


The Sanskrit version of this saying is given incorrectly by Dubois 
(P* 77)‘ I nave heard it variously rendered. Perhaps the following is 
the most usual :—Devadhinaip Jagat-sarvam MantradhmaS-da DevataU 
Mantra^-ca Brahmanadhlnal? Brahmk^a mama Devatal.i. 


YaniraSy or mystic diagrams, 203 

implore the immediate presence of the offended 3 rah man, 
who thereupon becoming mollified, obligingly consented to 
repeat another Mantra which reconverted all the filth into the 
most delicious ambrosial food. 

We now pass on to the Yantras. These are mystical dia- 
grams drawn on metallic tablets, often of copper — generally 
combinations of triangular figures like the inverted triangles 
of the Freemasons — supposed to possess occult powers. 

Each of the goddesses worshipped by the Saktas has a 
Yantra assigned to her, which is sometimes placed in the 
centre of a lotus-diagram, the Bija belonging to the goddess 
being also inscribed a certain number of times on each petal. 

The Sn-cakia or holy circle is delineated in a diagram of 
this kind and then worshipped. It is suppo.sed to represent the 
orb of the earth, nine triangles being drawn within the circle 
to denote the nine continents. In the centre is the drawing 
of a mouth, which is believed to typify the female energy 
(6akti) presiding over the circle. According to some authori- 
ties, even the orthodox Sankarruiarya must have been a Sakti- 
worshipper ; for he is known to have placed a" representation 
of the Sri-(5akra in each of the four monasteries founded by 
him. 

These Yantras or mystic diagrams arc thought to be quite 
as effective in their opciation as the Mantras, and of course a 
combination of the two is held to be absolutely irresistible. 
An enemy may be killed or removed to some other place, 
or a whole army destroyed, or .salvation and supreme felicity 
in a future stale obtained by drawing a six-sided or eight- 
sided diagram and writing a particular Mantra underneath. 
If this be done with the blood of an animaH killed sacrificially 
in a place where corpses are burned (S mas ana), no power in 
earth or heaven can resist the terrific potency of the charm. 

* It may give an idea of the depths of superstition and degradation to 
which JDaklism can lead if \vc note here that the rotas of either male or 
female is believed to be still more eflicacious. 
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Triangular, pentangular, and nine-triangled Yantras are 
equally efficacious. 

Let us pass to a brief explanation of the Kavacas. I need not 
tell Sanskrit scholars that the word kavaca properly means a 
kind of cuirass, breast-plate, or similar armour worn as a de- 
fence in battle. With the Saktas a kavaca is an amulet or 
talisman worn as a pre'servatiye against evil influences, or to 
bring about the attainment of some desired object. It may 
consist of a stone, piece of paper, metal, leaf or other inaterial 
on which Mantras, Yantras, mystical words and formulae of 
various kinds are inscribed. It is then worn on the neck, 
breast, arms, or loins, especially in times of pestilence and 
sickness. Women often wear kavadas with the object of 
propitiating the goddess, and so inducing a condition of body 
favourable to the production of male offspring. 

The term kavada is also applied to whole hymns when 
they are used as charms. 

As to the Nyasas, these consist in mentally assigning 
various parts of the body to the protection of tutelary pre- 
siding deities, with imposition of the hand or fingers, and 
repetition of texts, mystical words, and syllables. 

The Mudras, on the other hand, are intertwinings of the 
fingers supposed to possess an occult meaning and to have 
extraordinary efficacy. Their use as well as that of the 
Nyasas will be more fully explained in treating of the morn- 
ing and evening religious services called Sandhya. 

It may be noted here that four days, or rather nights, are 
kept as principal festivals by the left-hand worshippers 
namely, (i) the night of the Kfishpa-janmashtami (see note 3, 
P* '^3), called the Kala-ratn ; (2) the Moha-ratri or KalT- 
daturdasl, kept on the fourteenth day of the second half of 
Asvina ; (3) the Siva-ratri or Maha-ratri, kept on the four- 
teenth of the dark half of Magha ; (4) the Daruni Ratfih, 
kept on the day before the Holi festival, which is on the 
fifteenth day of Che first half of Phalguna. But besides these 
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four festivals, nine nights in each of the months Asvina, 
Caitra, Pausha, and Asnadha are also observed as holy 
nights. ’It is declared that ceremonies performed on any of 
these nights must of necessity confer superhuman power 
(siddhi). 

Before concluding this part of our subject, it may be well 
to note a few more particulars in regard to the works we have 
so often quoted as the chief authority for the doctrines and 
practices of the Sriktas. 

The Tantras, I repeat, are the bibJc of Jaaktism, Like the 
Puraiias, they are sometimes called a fifth Veda. Very com- 
monly, too, the name Again a is given to them in contradis- 
tinction to Nigama, which is a general name for the Vedas, 
DharmasasLras, Puranas, and other Smpti works. Sometimes 
the authorship of tliq Tantras is attributed to Dattatreya, who 
is worslilpped as an incarnation of Brahma, Vishnu, and Siva, 
but the more general opinion is that they were revealed by 
Siva alone. None of them have as yet been printed or 
translated in Phi rope. They arc said to be sixty-four in 
number, without counting a large collection of works of a 
Tantrik character and isakla tendency. As a general rule 
they arc written In tlie form of a dialogue between the god 
Siva and his wife; and every Tantra ouglit, like a Purana, 
to treat of five subjects — the creation, the destruction of the 
world, the worship of the gods, the attainment of superhuman 
power, and the four modes of union with the Supreme Spirit 
(sec p. 41). In some of the Tantras it is stated that five 
Amnayas or sacred systems of teaching have been handed 
down from primeval times, one having issued from each of 
Siva’s five mouths. As a matter of fact very few conform to 
any systematic arrangement, 'Phose I have examined seem 
to be mere hand-books for the practices I have attempted to 
describe, which to Europeans appear so monstrous that the 
possibility of any persons believing in their cfiicacy seems in 
itself almost incredible, ♦ 
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Whole Tantras teach nothing but various methods of 
making use of spalls for acquiring magical power. 

Some give collections of charms for makingpeople enamoured, 
for destroying enemies and rivals, for producing or prevent- 
ing diseases, for curing blindness, for injuring crops. Otheis 
simply describe tire most effectual modes of worshipping the 
Saktis, M.-ha-vidyas, Matris, Yoginis, Va^ukas, or bv whatever 
name the innumerable manifestations of Siva and his wife 
may be called. Others confine themselves to an explanation 
of the Yantras, Bijas, and Mudras (Intertwining of the fingers) 
belonging to each manifestation, the places suited for the 
worship of each, the names of trees and plants sacred to each, 
or permeated by each, and the days of the year allotted to 
each. Some few touch on nearly every conceivable topic of 
human knowledge, and contain here and there really interest- 
ing matter. 

Even alchemy comes in for a share of attention ; but the 
Sakta idea of this pretended science (Rasayana, Rasesvara- 
vidya) is that its only use is to enable the devotee to trans- 
mute the decaying" particles of his body into an incorruptible 
substance by means of elixirs compounded of mercury and 
mica, supposed to consist of the essences of Siva and his wife 
Gaurl respectively. After long persistence in the practice of 
swallowing these eli>drs the candidate for beatitude becomes 
immortal, and not merely united with Siva but identified 
with him. This hind of transubstantiation is called Jlvau- 
mukti, ‘salvation during Hfe^."^ 

So little is known about the composition of the Tantras 
that it is not possible to decide at present as to which are the 
most ancient, and still less as to the date to be assigned to 

^ One of the systems described by Msdhava in his Sarva-dariana- 
safigraha is called the B.aseSvara><iar^ana, or the system which teaches 
the use of mercury or quicksilver as a means of strengthening the body 
and giving it divine sta.biHty capable of resisting death and preventing 
further transmigration. Mercury is said to be named Para- da because it 
gives p&ra^ or the fajrther shore of hlhetempsychosis. 
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any of them. They arc all said to be founded on the Kaulo- 
panishad. It may, however, be taken for granted that the 
extant treaties are, like the extant Puranas, founded on older 
works ; and if the oldest known Puriiria is not older than the 
sixth or seventh century, an earlier date can scarcely be 
attributed to the oldest known Tantra, Perhaps the Rudra- 
yamala is one of the most dcseivcdly esteemed and most 
encyclopedic in its teaching^. Qthers are the Sakti-saugama, 
Visva-sara, Maha-nirvana, Vlra, Kularnava (a text-book of 
the Kaulas), f^yama-rahasya, iDarada-tilaka, UdcjTsa, Kama- 
khya, Vishnu-yamala. 

Full as the above works arc of doubtful symbolism, they 
are not all necessarily^ full of impure allusions, tliough the 
teaching contained in the best of them unquestionably tends 
towards licentiousness. When they are better known, their 
connection with a distorted view of the Sahkhya philosophy, 
and with some of the corrupt forms of Buddhism, will pro- 
bably be made clearer, Doubtless they have greatly in- 
fluenced the. later Buddhist literature of Ncpfil, and would 
probably throw much light on the. magical hymns and spells 
of the Atharva-veda. 

Tiicrc arc also works called Vaishnava Tantras, such as 
the GautamTya and the Sanat-kuniara, but even in these 
Siva is the narrator and his wife the supposed listener. 
Moreover their teaching, which makes Radha, the wife of 
Krishna, take the place of Durga as the chief object of 
adoration, has the same tendency as that of the other Tantras, 
and equally leads to licentiousness, 

Happily the abominations of ^Ifiktism arc gradually dying 
out in British India j and without doubt its true character 
has long since forced itself on the convictions of the more 
highly educated Hindus. 


' It is said to consist of‘ 100,006 verges. A section of it, called 
jati-mRlfi, treating of caste, lias been printed at Calcutta. 
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Nor can the power of the Mantra-sastrts stand against the 
moral and intellectual revolution which is slowly but surely 
upheaving the whole fabric of superstition. That power is 
3-1 ready much weakened, and the field for its exercise among 

people steeped for centuries in debasing and degrading re- 
ligious and social ideas is daily becoming narrower. Still in 
most of the native States, where all the grossei" forms of 
ITinduism are still rampant, the whole system is as firmly 
established as ever. Even those in ‘high positions, who have 
no faith in it themselves, find themselves unable to offend 
the prejudices of their subordinates by venturing to engage 
ill. any work or peiform the most ordinary act without the 
sanction of crafty Brahmans claiming divine authority and 
professing to work miracles through their knowledge and 
application of the Mantras. 

Well may the enlightened Brahman so often before quoted 
(see p. 189} give expression to his indignation thus: — 

‘All sensible people ought to say to the Mantra-sastrTs, 
We have suffered much misery through your deceit, we have 
been taxed very heavily by you, and you have involved us in 
the results of all your wickedness. It is true your ancestors 
had some knowledge of different sciences and imparted some 
of* that knowledge to us. In return for these benefits we have 
fed you and supported you and promoted your interests. 
When you found your power established over us you aban- 
doned the duty of seeking after knowledge, and worked only 
mischief Your teaching Is now a mere reflection of your 
ignorance, wickedness, folly, and hypocrisy. You harass and 
injure us in a thousand ways. If our knowledge increases, 
you try to prevent it, thinking that, if inquiry is encouraged, 
your customers will decrease. We begin to see through your 
artifices. Begone, every one of you, and don’t attempt to 
doceive us any more.’ 


CHAPTER Vlll. 


Tutelary and Village Deities, 

It may be said that all deities ought to be called tutelary, 
and no doubt the idea of protecting from harm is essential to 
the later idea of a god. But among rude, uncultivated races 
the first conception of a god is never that of a protector or 
saviour. Primitive man, just emerging from the depths of a 
merely animal existence, finds himself face to face with 
mighty mysterious natural forces. He sees, feels, and dreads 
their operation. He personifies and deifies them, and gives 
them names expressive of the awe with which their power has 
impressed him, or of his desire to propitiate them. It is a 
question whether any of the primary names for God in any 
country are significant of his attributes as a Guardian, 
Saviour, and Dbliverer. In India tutelary functions were 
no doubt ultimately associated with both ^Jiva and Vi.shnu, 
but in the case of Vishnu they were delegated, as we have 
seen, to his incarnations or descents on earth, and in the case 
of Siva to his sons GaneSa and Skanda and to his consort the 
great goddess DevT, regarded as the mother of the world and 
worshipped under a great variety of diiTcreiit names in 
different localities. In the South of India another tutelary 
god named Aycnar, the reputed son of Vishi.m and Siva 
(see p. 318), is very popular among the peasantry. 

Whether the worship of these village deities (grama- 
devata) is a mere offshoot or ramification of the religion 
of Siva and Vi.shnu is very doubtful. It is much more 
probable that the village godS represent far earlier and more 
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primitive objects of worship. Possibly they may even be 
developments of local fetishes once held in veneration by 
uncivilized abotiginal tribes and afterwards grafted into the 
Hindu system by the Brahmans, whose wise policy it has 
ever been to appropriate and utilize all existing cults, cus- 
toms, and superstitions. It is certain that even in the present 
day scarcely a village, and indeed scarcely a household in 
India, is without its tutelary divinity, usually represented by 
some rudely cai*ved image or symbol, located in homely 
shrines or over doorways, or, it may be, denoted by simple 
patches of red paint on rocks or under sacred trees or in 
cross-ways, and always taking the place of the superior gods 
in the religion of the lower orders. 

The question however arises — In what sense arc these 
homely village deities tutelary? From whom or what are 
they believed to protect ? 

A Christian, when he prays for deliverance from evil, means 
not only deliverance from a personal evil spirit, but from the 
evil of sin and from the general evil existing in the world 
around him. 

A Hindu, on the other hand, has no idea of deliverance 
from any evil except that inflicted by demons. To cxtiect 
any miraculous deliverance from sin or the eflccls of sin 
either in himself or other men would be to him simple 
foolishness. He is too' firmly convinced that the conse- 
quences of his own acts cling to him by an immutable and 
inexorable law, the operation of which notliing can set aside. 
The plain fact undoubtedly is that the great majority of the 
inhabitants of India arc, from the cradle to tlic burning- 
ground, victims of a form of mental disease wlucli is best 
expressed by the term demonophobia. They are haunted 
and oppressed by a perpetual dread of demons. They arc 
firmly convinced that evil spirits of all kinds, from malignant 
fiends to merely mischievous imps and elves, are ever on tlic 
watch to harm, harass and toumcnt them, to cause plague, 
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sickness, famine and disaster, to impede, injure and ms 
every good work. 

Hence a tutelary god among the Hindus is simply on 
that delivers from the calamities, actual and potential, be 
lieved to be due to demons. 

Worship of Gaficsa {Gatpa-pali) and Sn-brahmanya, 

At the head of tutelary village deities I place the two 
sons of 6iva: — i. Ganesa— -also called Gana-pati (commonly 
Gan~patl, and in .Southern India Puliyar, ‘the son’); %, Skanda 
— often called Karttikeya, and still more commonly Su-brah- 
manya. But in so placing these two gods I must explain 
that my investigations in India have led me to take a view of 
their character and functions somewhat different from that 
hitherto propounded by European writers on Hindu Mytho- 
logy. It is usual for such writers to describe GaneSa as the 
god of learning and patron of letters^; whereas the whole 
province of speech, language, and literature is really placed 
under the presidency of the goddess Sarasvatl^. The only 
possible ground I have been able to discover for connecting 
Ganesa with the patronage of learning is the circumstance 
that every Indian book opens with the formula Sri Ganesaya 
naniah. 

But the real explanation of this is that the writing of a 
book is among PI Indus a very serious and solemn under- 
taking, peculiarly, liable to obstruction from spiteful and 
jealous spirits of evil, and the favour of GaneSa is invoked 
to counteract their malignity. It never occurs to any Hindu 
writer to suppose for a moment that the failure of his liteiary 
efforts is ever likely to be due to his own incapacity. In this, 

^ I find that even M. Barth, in hia recent excellent work on the reli- 
gions of India, falls into this mistake, 

* Thus we find the first verse of the Mahabhamta ad di esses homage 

to Surasvall, not to Gane&a. • 
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as in all other enterprises, want of success is attributed not 
to want of skill, energy, or persistency, but to negligence 
in taking proper precautions against demoniacal Jealousy and 
obstruction, 

So far indeed is Ganesa from being the god of learning, he 
is peculiarly the god of the lower orders and uneducated 
classes. Hence in a verse said to be extracted from the old 
Version of Manu he is called the god of the Sudras^, 

Again, it is usual to describe Skanda as the god of war, as 
if he were a kind of Hindu Mars, whereas his martial quali- 
ties are only displayed in leading the armies of the gods 
against the countless host of their enemies the evil demons. 

With a view then to a fuller explanation of the history and 
character of two gods so generally honoured and propitiated 
throughout India, I may begin by pointing out that the cultus 
of both Ganesa and Su-brahmanya is a mere offshoot' of 
^aivism. The very name Ganesa (Garia-isa) or Gai?a-pati, 
meaning ‘lord of hosts,’ belonged originally to Siva (see 
P* 7?). for Siva is, as we have seen, surrounded by countless 
troops o'r hosts (ga^a) of servants and officers, who are con- 
stantly in readiness to traverse earth and air for the execu- 
tion of his orders. 


And just as Siva is ever engaged in two opposite duties— 
on the one hand, as Rudra and Kala, directing and control- 
ling dissolution and death, on the other hand, as Siva and 
Sambhu, presiding over re-integration and new life— so by a 
figrhent of mythology, those of his emissaries who are charged 
with carrying out the former operation are converted into evil 
demons, imps, and devils, while those who are agents in the 
latter are held to be good angels, ministering spirits^ and 
beneficent genii. 

A^ hence it is that two entirely opposite classes of de- 
moniacal beings are believed to be continually roaming about 


, T, .7*”® is—Vlpraijaip daivatam Sambhub Kshatriyapam tu Madha- 
vao Vawyan 5 qi tu bhaved Brahma Sfidranam Ga^ia-nayakab* 
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earth, air and sky— the one ill-disposed towards all forms of 
life, human and divine, the other well-disposed; the one 
destroyers, the oilier protectors; the one instruments of 
calamity and disaster, the other agents of good-fortune and 
prosperity. 

It is to be obscl'vcd, too, that differences of rank, character, 
and function are supposed to separate both good and bad 
spirits^ into various subdivisions, For example, the highest 
order of evil demons, who may bo called arch -fiends, disdain 
any lower aim than the humiliation and subjugation of the 
gods, and to effect this they will sometimes undergo long 
courses c)f austerity and .self-mortification in the hope of 
making themselves omnipotent. The next in order vent 
their rancour and hostility upon human beings. Of these, 
again, some destroy life, some inflict disca.scs, some disturb 
religious rites, and .some are mere demons of mischief and 
obstruction who delight in hindering good works or frighten- 
ing women and chiklrcn, like the gho.st8, hobgoblins, elves, 
and bogies of nursery tale and falile. 

Similar differences are supposed 1o divide good demons 
into various orders and degrees of rank and power. 

It is over those countlc.ss hosts of good and evil demons 
that the, god l^iva exercises sovereignty. They are all 
primarily sulijccL to his authority; but the actual command 
over them Is delegated to his two sons, Ganesa and Skanda, 

As for Skanda, although the younger and less generally 
worshipped, he holds the mure ambitious office. He is 
called the god of war, because he Is commandcr-in-chicf or 
gcncraHsslmo ( Sena-pat i) of Ihc good demon armies. Those 
he leads against the hosts of thou* enemies the evil demon^, 
notably against those rebellious and arrogant arch-fiends 
who seek to overcome and enslave the gods. He Is often 
called Karttikcya, from hi.s foster-mothers, ihc six Kpttlkas 

^ The use of the lenn ‘spirit ’ for demon is not intended to Imply that 
demons arc incorporeal spiritual fieings. 


214 Worship of Gunesa and Su-brahmafj-ya. 

or Pleiades, and then has six heads’^ and twelve arms. These 
are to enable him to hold weapons of different kinds sym- 
bolical of martial skill and prowess. 

But he is not seldom represented in other characters. For 
example, in some places he appears as simply a beautiful 
youth (Kumara) riding on a peacock, divested of all mar- 
tial attributes. Again, in the South of India, where his cultus 
prevails most extensively, he is not worshipped as presiding 
over war, but under the name Su-brahmanya, ‘very de- 
votional * (or ‘very favourable to Brahmans ’). I found in fact 
that his temples are either frequented by those who seek 
through his intervention to be delivered from evil spirits, or else 
by women who hope by propitiating him to obtain handsome 
sons®. He is himself married, and has two wives popularly 
called Devayanl and Valli-amman. These, like their hus- 
band, are believed to grant children, to prevent the attacks 
and thwart the malice of devils, and when evil spirits have 
actually taken possession of any one, to be capable of casting 
them out. At Tanjore and other places in the South of 
India I found the temples of Skanda in his character of 
Su-brahmanya side by sideVith those of his brother Ganesa, 
and in some districts of the extreme South Su-brahmanya is 
the more popular deity of the twr 

As to Ganesa, it is certain that he has no pretensions 
whatever to be regarded as a martial deity. On the con- 
trary, he is essentially a homely village-god. Fighting and 
activity of any kind are repugnant to his nature, which, 
however, appears to be somewhat contradictory and full of 
curious enigmas. His form resembles that of a bloated, 
well-fed Brahman seated at his ease with legs folded under 
him, on a lotus-throne, the very beau-ideal of satiated appetite 
and indolent self-complacency, but with the head of an 

^ six heads \^re to enable him to be nursed by his six nurses. 

“ A celebrated and much-frequented temple dedicated to him is on 
the Pulrfey lulls. * 
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elephant to denote shrewdness or wisdom, and with four 
•arms, holding an elephant- hook, a noose, a mace^ and a 
cake, one in each of his hands. Not unfrequently he is 
represented riding on a rat, and is always associated with 
images of that animal, probably as emblematical of sagacity. 
In Southern India I occasionally found his idols in company 
with those of Nagas or snakes. Sometimes he has a garland 
round his neck, sometimes the sacred Brahmanical cord. 
Unlike Su-brahmapya or Skanda, he is not generally repre- 
sented as married ; though according to some he has two 
wives called ^iddhl and Siddhi^, 'Prosperity* and 'Success.’ 

Contrasting Ganesa then with Su-brahmanya, we must 
always bear in mind that Gapesa is not the commander 
and leader, but rather the king and lord of the demon-host, 
ruling over both good and bad alikf, and controlling those 
malignant .spirits who are ever plotting evil and causing 
hindrances and difficulties. But he controls them, not as 
Skanda doer,, by the exercise of bravery and physical energy, 
but by artifice and stratagem, very much after the manner of 
some indolent, wily Brahman who, skilled' in the Mantras, sits 
comfortably at home and by the simple repetition of a few 
texts, spells and cabalistic words, compels good and evil 
spirits to obey his behests. 

Nor is it out of harmony with this theory of the true 
character of the god that the Ganesa of modern mythology 
is thought by some Pandits to be a development of the 
Vedic Brahmanas-pati or Brihaspati, ‘lord of prayer’ — once 
the personification of religion and devotion — who by the 
simple force of his supplications protects the pious from 
the machinations of the impious. It is certain that the 


* Instead of a mace he has sometimes a lotus, and sometimes a frag- 
ment of one of his own tusks which he once broke off in a fit of uncon- 
trollable passion. ... 

^ Others make his two wives Buddhi and Siddhi, Intelligence and 

‘Success,* 
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modem popular Ganfisa has no place in the Veda, the epi- 
thet Gananain Gana-patih, which occurs In Ijlig-vcda 11 . 
23. I, having reference to Brahmapas-pati as lord of the 
Ganas or troops of divinities 

.What the Ganesa or Gana-pati of the present day really 
represents is a complex personification of sagacity, shrewd- 
ness, patience, and sclf-reliance—of.all those qualities, in short, 
which overcome hindrances and difficulties, whether in per- 
forming religious acts, writing bboks, building houses, making 
journeys, or undertaking anything, He is before all things 
the typical embodiment of success in life; with its usual 
accompaniments of good-living, plcnteousness, prosperity, and 
peace. This is the true secret of his popularity. This is why 
his images and shrines smeared with red paint are seen every- 
where throughout India. In all ceremonies, except funeral 
rites, and in all undertakings Ganesa is first invoked. 

It should be notedj ‘however, that although his principal 
office is to remove impediments, especially from religious 
rites, he may also permit them ; and this in fact is implied 
in his names Vighnesa and Vighna-raja, ‘ lord of obstacles.’ 
So also, although he is essentially a god who presides over 
domestic happiness and rural prosperity, driving away evil 
demons from houses, fields, crops, and herds, he may also, if 
not propitiated, allow malicious imps to haunt houses, infest 
roads, mar harvests, and cause a murrain among cattle. 

When I was nearly dashed to pieces by restive horses, one 
of which broke away from my carriage and was precipitated 
over a precipice on the Ghat between Poona and Mahuba- 
Icsvar, I was told by a wise-looking native who witnessed the 
accident that the road in that district was infested by demons 
who often caused accidents, and that if I had taken care to 
propitiate Ganesa before starting 1 should have escaped all 
molestation and all risk of being upset, 

‘ Tho same expression (Jaurmslip Gaija-p.'Ull.i occurs also in the Vftja- 
sancyi-Saiplntfi of the Yajur-vccla, XXUl. 19. 
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Altogether, the god Ganeaa represents a being who is a 
curious mixture of divine and demoniacal, benevolent and 
malevolent, intellectual and animal propensities, all of which 
arc typified by the somewhat gjotesque and bizarre assem- 
blage of symbols noticeable in his image. 

Notably, too, his worship is combined with that of every 
other god. For all sdets unite in claiming him as their own. 

It is on this account that his shrines and images are generally 
found In association with those of other deities, and are 
usually to be seen in the approaches or vestibules of large 
temples. Often, however, they stand alone, and are then to 
be found outside villages, under trees, or in cross-ways, or 
indeed in any kind of locality, but always smeared with, red 
paint in token of good-luck and auspiciousness, Solitary 
temples o** large size dedicated tq Gatiesa arc rare. The j 

largest I saw anywhere in India was at Wa-i, between Poona 
and Mahabale^var. It contained a colossal image of the god, J 

and in this temple I noticed a singularly simple and easy 
method of doing him honour. A man entered with a smali 
vessel of holy water from the neighbouring river. He re- 
peated no prayers, but with a diminutive spoon poured a little 
of the water two or three times on the lower extremities of 
the huge image and then retired, Another large Gai.icSa 
temple which I visited is on the summit of the rock of j 

Trichinopoly, Gatic.^a being there called UjjhT Puliyarh | 

In point of fact Gapesa has* in the present day few ex- ; 

elusive adorers 5 that is to say, there arc few sectarians who i 

trust to him alone for salvation, though all propitiate him j 

for success. In former times the Gat.icsa or Ganapatyii. sect, j 

as it was called (see p. 59), was divided into six sub-sects who I 

worshipped six different forms of the god, named respectively 
(according to the Sankara- vljaya) Maha-Ganapati, Ilaridra- | 

^ There is also a .shrine lo .Su-brahmnnya on this ccleliratcd rock, and 
I noticed ns a peculiarity that the image of a peacock was represented 
looking Into Gai, icon’s shrine, not ifilo that of his brother, 
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Gariapati, Urfchishta-Ganapati (also called Heramba), Nava- 
mta-Ganapati, Svarna-Ganapati, and Santana-Ganapati \ 


Worship of Ayendr. 

Closely allied to the worship of Ganesa and Skanda (Su- 
brahmanya), and generally to Saivism, is the worship of 
Ayenar; a village-god very popular in the extreme South 
of India, but little known in other parts. One distinction, 
however, may be noticed between the worship of Ayenar 
and that of Siva’s two sons. He is never asked for any 
positive good. He only protects from harm, and his wor- 
ship consists solely in propitiation. His name Ayenar is 
said to be a corruption of Hari-haru (= Vishnu and Siva, 
see p, 65), and he is believed to be the son of both these 
deities} that is, he\fe the product of the marriage of Siva 
and Vishnii when the latter took the form of a beautiful 
woman. He is popularly called Ayenar-appan and some- 
times has another name, Sasta, ‘ the ruler or governor.* 

Like Ganesa and Skanda, the popular deity Ayenar is a 
lord and leader of the demon-host, and his province is to 
guard the fields, crops, and herds of the peasantry, and drive 
away their enemies the devils and fiends, who are ever on the 
watch to inflict disease, blight, and other calamities. Accord- 
ingly, outside every village in Southern India, and generally 
among a group of trees to the west of the village, may be 
seen the shrines of Ayenar, surrounded with rude clay or 

' Phunrthi-raja, said to mean *king of diva’s hosts,* is another popular 
form of Ganesa at Benares. I noticed numerous worshippers at his 
shrine, as well as at that of another shrine of the same god in his 
character of Sakshin or witness. In this latter character he is usually 
called Sakshi-Vinayaka (vulgarly Sikh i-Vi nay aka). Every pilgrim who 
has been the round of the shrines in the Pan^akofiT of Benares must 
finish up by a visit to GaneSa, ^the witness,' who then bears testimony to 
the completeness of the difficult task he has accomplished, 

® Appan is the Tamil for ‘father,' a% Amman is for ‘mother.’ 
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terra-cotta figures of horses and other animals — often of life- 
size — on which he is supposed to ride when keeping guard. 
His image is that of a human form painted a reddish colour 
and very roughly carved, sometimes in a sitting posture, 
sometimes on horseback. When properly represented, he 
ought to have a crown on his head, the Saiva mark on his 
forehead, a sceptre in his hand, and ornaments on his person. 
Often images of Ganesa are placed near him. He has two 
wives (known by the names Purani and Pudkala), who 
generally sit on each side of him, and take an active part 
in driving away demons, especially at night, when like their 
husband they ride about the fields on horses. It is on this 
account that no villager in Southern India likes to be out in. 
the fields at night, and on no account will any one pass near 
the shrines of Ayenar and his wives after dark. If any 
venturesome person happens to cross their path when they 
are careering about the fields, he is liable to be taken for an 
evil .spirit and slain. 

After recovery from sickness, or to commemorate any piece 
of good-fortune, the villagers place fresh clay horses round 
the shrine of Ayenar, as thank-offerings or in fulfilment of 
vows. He is also at such times propitiated by offerings of the 
blood of swine, goats, sheep, cocks and other animals, or by 
cooked food and libations of strong liquor. 

If cholera or pestilence of any kind breaks out, the villagers 
redouble their offerings to the priests of the shrine, who are 
generally very poor and of the lowest caste, and are very glad 
to receive any money or consume any eatables that may be 
offered to the god. 

I examined with great interest many shrines of Ayenar in 
Southern India, and particularly one at Permagudy, on my 
way from Madura to Ramesvaram. It was situated close to 
a grove of small trees not far from the village. Under a, 
rough stone canopy was a rudely carved stone male idol. 
The wives of the god were not represented, but about twenty- 
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five toy-like terra-cotta horses, some as large as life, were 
ranged on each side of the shrine. Several of those fictile 
animals ,had grotesque images upon them representing riders, 
and some of them were so badly formed that it was difficult 
to sa>r whether they were intended for lions or horses. lu 
the front of the shrine was a rude stone altar for sacrifices 
and oblations, but I saw no signs of any recent offerings, nor 
was a single worshipper of the god to be seen anywhere. I 
noticed indeed that all the shrines of Ayenar had a deserted 
appearance, the fact being that he is never worshipped in our 
sense of the word. He is only propitiated in emergencies. 
Every- year after harvest-time a festival is kept in his honour, 
when numerous animals are sacrificed, and images of the ^od 
are decorated with ornaments and drawn about through the 
village streets on the rude clay horses I have described. 

Worship of Hamman. 

In connexion with the subject of local tutelary deities it 
ought to be mentioned that a very common village-god in the 
Dekhan, Central and Upper India, is Hanuman (nom. case 
of Hanumat, a name meaning ‘ possessing large jaws ’). Th'S 
god derives his popularity from the part he took in assisting 
Rama to recover his wife Sita after she had been carried 
away to Ceylon by the demon Ravana. He is one of the 
chiefs of a host of semi-divine monkey-like beings who, ac- 
cording to the Ramayana (I, i6), were created to become 
Ramadandra’s allies. In point of fact, there can be little 
doubt that Hanuman was originally a mere poetical deifi- 
cation. of some well-known leader of the wild aboriginal 
tribes j whose appearance resembled that of apes, and who 
really- rendered effective assistance to Rama in his battles with 
Ravana. There were several of these powerful aboriginal 
chiefs, who, from their accomplishing apparently supernatural 
■feats of strength, were held td be the progeny of various 
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gods. Thus the Simian king Sugriva was said to be a son of 
the Sun, and another chief named Bali was a son of Indra. 

Hanuman, on the other hand, was believed to be a son of 
the wind (Pavana or Maruta). He could assume any form at 
will, wield rocks, remove mountains, dart .through the air, 
seize clouds, and rival Vishnu’s divine bird Garuda in swift- 
ness of flight. His devotion to Rama’s service viras so great 
that he is worshipped over a great part of India as the type 
and model of a faithful devoted servant. Many believe that 
.when propitiated he can confer supernatural muscular strength 
and bodily power. His images, which, to denote the reverence 
in which they are held, are always smeared with vermilion 
(sindura) and oil, are generally rudely formed, and often I 
noticed that they were most common in the Dekhan, where 
they arc generally found outside villages. Not that there is 
any lack of them in large towns. In the centre of Poona, 
I came across a shrine containing a shapeless idol, which was 
said to be an image of Hanuman several hundred years old. 
It was set up under a Banian tree. A man was in the act of 
painting it with bright red paint as I passed, and another 
man was prostrating himself at full length on the ground 
before it. 

Again, I visited a large temple dedicated to Hanuman out- 
side the town of Kaira. It is said to be well endowed. 
Offerings of oil are constantly presented to Hanuman, and 
eighty Maunds of oil had recently been offered to this idol. 
Within the enclosure of his temple were shrines to Rama 
and Krishna, both of which occupied subordinate positions. 
Of course the worship of Hanuman is usually connected 
with that of Vishnu, but here in this enclosure was also a 
Liiiga shrine ^ and another of the goddess of small-pox, 
and all around was a cloister which served as a Dharma- 
sala, or lodging for travellers. 


i According to some legends, Hanuman was a son of Siva, 
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The veneration in which apes and monkeys of every kind 
are held throughout India cannot fail to strike a stranger as 
remarkable. This is doubtless intensified by the homage paid 
to Hanuman. It is certainly connected with that homage. 
All monkeys are believed to be his near relations, though 
they were probably objects of worship long before his time^ 
Yet they are quite as ungodlike in their habits in the regions 
'Where they are worshipped as the most mischievous monkeys 
in any other part of the world. Often a troop will make its 
appearance in a village, tear off the roof of a native house, or 
<3o even worse damage out of sheer wantonness. Yet no 
Tiouseholder would ever dream of reprisals. The sacred 
character of the monkey shields him from all harm. 


Mother-worship. 

Undoubtedly the most popular tutelary deities of India arc 
trhe divine Matris or Mothers, The propitiation of Ayenar 
and his wives is confined to the South, but mother- worship is 
extended everywhere throughout India. In the first place, 
every living mother is venerated as a kind of deity by her 
children. Then every village has its own special guardian 
mother, called Mata or Amba. Generally there is also a 
male deity, who protects like the female from all adverse and 
ciemoniacal influences. But the mother is the favourite object 
of adoration ; and no wonder ; for, as we have seen in the 
preceding chapter, activity, power, and force (saktl) are sup- 
posed to be her peculiar attributes. Perhaps however the real 
reason for her attracting more homage than the god is that 
she is held to have a thoroughly feminine nature, She is 
more easily propitiated by prayer, flattery, and offerings, more 

* It seems not unlikely that the Vjishakapi of Rig-veda X, 86 may 
point to a very early veneration of apes, arising, perhaps, from their 

mystenous resemblance to men. . 
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ready to defend from evil, more irritable, uncertain, and way- 
ward In her temper and moods, more dangerously spiteful, 
and prone to inflict diseases, if offended by neglect. 

In point of fact, the worship of the divine Matps is, as 
already pointed out, a mere branch of Saivism, and par- 
ticularly of that form of loaivism called Saktism (see 
p. 181), Indeed, one of the most remarkable features of 
the multiform and many-sided Hindu religion is the eflicacy 
supposed to belong to this form of worship, l^robably the 
idea of Mothef-worship had its origin in the patriarchal con- 
stitution of ancient Aryan society. Among the early Aryans 
the paternal and maternal tic, and, indeed, the whole family 
bond, was intensely strong. If the father was regarded with 
awe as the primary source of life, the mother was an object 
of devotion to the children of the family as the more evident 
author of their existence. And again, if the father was vene- 
rated as the food-supplier and protector (pita), the mother 
was beloved as the meter out (mata) of daily nourishment — the 
arranger of the household, measuring and ordering its affairs 
as the moon (also called mata) measured the time. To the 
Aryan family the father and mother were present gods. 

Can we wonder that with the growth of devotional ideas 
and the Increasing sense of a higher superintending pro- 
vidence the earliest religious creed was constructed on what 
may be called paternal and maternal lines? At first the sky 
(Dyaus, Zeus), bending over all, was personified as a Heavenly 
Father (Dyaus-pitar, Jupiter), and the Earth as the Mother 
of all creatures. Then, in place of the Earth, Infinite Space 
(A-diti) was thought of as an eternal Mother, Then Prakpll 
was the germinal productive principle — the eternal Mother 
capable of evolving all created things out of herself, but never 
so creating unless united with the eternal spiritual principle 
called the eternal Male (Furusha). 

To the prevalence of such ideas must, I think, be attri- 
buted the fact that cvciywhctc throughout India arc scattered 
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shrines which on inspection are found to contain no images or 
idols shaped like human beings, but simply stone symbols of 
a double form, intended to typify the blending of the male 
and female principles in creation. The casual tourist, whose 
notions of propriety are cast in a European mould, is shocked 
by what he considers an evidence of the utter degradation of 
Indian thought. He turns away in disgust, and denounces 
the Hindu religion as simple abomination. 

My own researches into Indian religious thought have led 
me to view in these, symbols a proof of the hold which the 
ancient dualistic philosophy has on the Hindu mind. It is 
common to say that Brahmanism is Pantheism, and no doubt 
it is, broadly speaking, true that Brahmanism is a kind of 
Pantheism ; but to apply the term Pantheism to the religion 
of the Hindus generally' is a great mistake, and altogether 
misleading, A small minority of strict Brahmans are Pan- 
theists according to the peculiar Vedantic doctrine (see 
P* while a large majority of the Hindus are believers in 
one personal God — that is to say, in either $iva or Vishnu or 
their manifestations — and are therefore Theists. Yet it is 
true that their Theism is no stern belief in the. unity of God. 
It constantly tends to pantheistic or polytheistic superstitions, 
and especially to the mystical theory of a duality in unity 
before explained (see p. i8i). Such a theory rests, as we 
have seen, on the philosophical doctrine of two distinct eter- 
naliy existing essences— Spirit regarded as a male principle, 
and Matter or the germ of the external world regarded as a 
female. Without the union of the two no creation takes place. 
To any one imbued with these dualistic conceptions the Lihga 
and the Yoni are suggestive of no improper ideas. They are 
either types of the two mysterious creative forces — the efficient 
and material causes of the universe — or symbols of one divine 
power delegating procreative energy to male and female organ- 
isms. They are mystical representatives, and perhaps the best 

' As I heard it so applied not long ago by an Indian bishop. 
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possible Impersonal representatives, of the abstract expres- 
sions paternity and maternity, 

Of course, such ideas are too mystical for the masses of the 
people. Yet the ordinary Hindu finds no difiiculty in ac- 
cepting the theory of a universe proceeding from a divine 
father and mother. Hence, as we have already seen, some 
images of Siva (called Ardha-narTSa) represent him as female 
on one side of his body and male on the other, to indicate 
that he combines in his own person maternal as well as 
paternal qualities and attributes, and that all the mothers of 
India arc simply manifestations of portions of his essence. I 
need not repeat here that the god’s energy is supposed to be 
located more especially in the female half of his nature, and 
that the divine mothers are variously classified according to 
various degrees of participation in that energy, the highest 
being identified with dilTcrcnt forms of his supposed consort, 
the lowest including human mothers downwards, who arc all 
worshipped as incarnations of the ojic divine productive 
capacity of nature. 

There arc about one hundred and forty distinct Mothers 
in Gujarat, besides numerous varieties of some of the more 
popular forms. In all likelihood every one of these, though 
declared by the Brahmans to be separate forms of Siva’s 
consort KfilT, is really the representative of some local 
deity (Grama-devata), worshipped by the inhabitants from 
time immemorial. Some arc represented by rudely carved 
images, others by simple symbols, and others arc remarkable 
for preferring empty shrines and the absence of all visible 
representation. 

The first genuine country village I visited on reaching 
Bombay in 1875 was in Gujarat. It had as usual two 
shrines, one to Siva and his son Gaticsa, the other to the 
local Mata or Mother, believed to be a manifestation of 
Siva’s wife and called Kho^llyfir, or ‘ Mischief/ The attitude 
of mind and usual disposltloh of this Mother towards the 

Q 
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villagers appears to be anything but maternal. Her 
when I visited it was of a very rough and ready charzi-cter, 
little better than a mere mud shed, open to all the of 

heaven and accessible to all comers— even to unbelievers liko 
myself, quite as much as to her faithful votaries. Her 
too was by no means attractive in its contour- and acoom- 
paniments. It was carved in the rudest manner, and mig'kt 
have done duty for an African fetish, I noticed that in soitie 
villages the Mother is represented by a simple unvroHced 
stone, but always recumbent, never erect, and occasionally ^ 
wall or some markings on it are believed to symbolizes Ike 
presence of the goddess. It is a mistake to suppose that 
every Hindu temple or shrine has an idol. I passed a sl^irine 
near Allahabad dedicated to a local Mother euphemistically 
called AlopT or ‘Non-destroyer,’ who here takes the palace 
of the goddess worshipped in the South under the name of 
MarT-amman, the ‘Destroying Mother,’ or goddess of small- 
pox (see p. 228). There was no image in Alopi’s shrine, only 
a flat stone slab, on which, in consequence of a late outbreak 
of small-pox, an immense number of offerings of flowers, 
cocoa-nuts, and grain were being laid by a succession of 
worshippers, both Hindu and Muhammadan. 

On the other hand, when I visited the village over wlilcli 
Khodiyar presides, I found no offerings near her image ; or if 
any had been placed there before my arrival they hacl dis- 
appeared. Most probably the few that had been ofifered Had 
been already appropriated by the village priest, who was 
nowhere to be seen. The name Khodiyar, ‘Mischief,’ is 
very significant of this particular Mother’s character, for 
although her function is to shield from harm, she is 3morc 
inclined to turn mischievous and cause harm, and will cer- 
tainly do so if her temper is ruffled by any remissness irx the 
daily process of coaxing and conciliating her. 

Hence it is no matter of surprise that an outbreak of sick- 
ness in the village was attributed entirely to a little temporary 
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slackness in supplying her with her daily nutriment. Extra- 
ordinary' offerings, therefore — some of them accompanied by 
the killing of animals and pouring out of blood —had to 
be made till the disease had abated. When no sickness 
remained it was believed that the Mother’s anger was 
appeased, no further trouble was taken, and everything 
returned to the old routine. 

Had any native of the district who happened to have been 
educated at the Bombay rrcsidcncy College suggested a little 
attcnlion to sanitary rules as a more effective remedy against 
cholera or small-pox, he would have been laughed to scorn by 
his fellow-villagers. 

Each of the remaining 139 Mothers of Gujarat has some 
speciality. One, named BedarajT, has numerous imagclcss 
shrines. The shrine moat frequented is at a place seventy-five 
miles north of Ahmedabad. Sometimes she is represented by 
a coloured square figure, divided into six compartments. 

Another, named Unfai, causes and prevents whooping- 
cough ; another, named Beral, prevents cholera ; another, called 
MarakI (popularly Mark!), causes cholera \ another, Hadakal, 
controls mad-dogs and prevents hydrophobia 5 another, ASa- 
pura, represented by two idols, satisfies the hopes of wives 
by giving children. Others are Kalka and Hingraj. 

Not a few arc worshipped cither as causing or protecting 
from demoniacal possession as a form of bodily disease. The 
offering of goats’ blood to some of these Mothers is supposed 
to be very effectual ; the animals arc not always killed. 

A story is told of a Hindu doctor who cured a whole 
village of an outbreak of virulent influenza, attributed to the 
malignant influences of an angry goddess, by simjply assem- 
bling the inhabitants, muttering some cabalistic texts, and 
solemnly letting loose a pair of scape-goats into a neigh- 
bouring wood as an offering to the-^^ffended deity. 

The small-pox goddess is a form ordiyinc mother universally 
adored under different name 5 thro^i every part of India. 

Q» r 
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In the upper provinces she is called Sitala IDevI, or simply 
Devi. In the South her name is Marl-ammatij Mother of 
Death/ This goddess may either avert small-pox — of which 
there are three different hinds— cause small-pox, or be hot‘self 
small-pox^ In some parts of the country persons who die of 
small-pox are not burnt, lest the goddess , hferself should be 
burnt too. She also presides over cholera and other diseases^ 
causing death. Her shrines are generally found outside ^'il- 
lages, under trees, or in groves, and are often associated with 
the shrines of Ganesa. 

Some of the most important local Mothers in the SoLith are 
deifications of celebrated women who were great benefac- 
tresses and came to be regarded after death as manifestations 
or forms of Siva^s wife. Such are MlnSdl (for Mmakani, 
worshipped at Madura), KSmadr, Visaladl, and others. 

In the South of India the Mothers are called Ammans. 

Notably a Mother named Ella-amman presides over boun- 
daries, and is supposed to have great power over serpents and 
to be particularly fond of fish. 

Another, called Pidarl, is said to be ' a queen among the 
devils,' because all who hang or poison themselves, or die any 
violent death, are turned into malignant demons who would 
destroy the whole human race if not kept in check by Pjdarl. 

Other Mothers dreaded for their fierce nature are them- 
selves simply demons; for example, damu^ida, Marudayl, 
and KaterS. The last is an evil spirit inhabiting the air, and 
is thought to be too aerial in character to be represented by 
an image. 

All these Mothers are believed to delight In blood and to 
drink it. Hence the blood of swine, goats, and cocks, besides 
all kinds of cooked grain, are offered to them. One Mother 
called Kulumandi-amman is said to have a special fancy for 
black kids, and can only be appeased and’ prevented from 
causing sickness and death if the blood of at least three or 
four thousand such kids is presented to her every year. 
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Sometimes she is personated by a man who is carried on 
the shoulders of two other men and suclcs up some of the 
blood of the slaughtered animals. 

When a woman dies unpurihed within fifteen days after 
childbirth she becomes a demon called dudcl (Churcl). She 
is then always on the watch to attack other young mothers. 

On the other hand, the power of at least one well-disposed 
Mother in Gujarat is exerted in, a remarkable way for the 
benefit of women after childbirth, Among a very low-caste 
set of basket- makers (called Pomhi) it is the usual practice of 
a, wife to go about her work immediately after delivery, as if 
nothing had happened. The presiding Mata of the tribe is 
supposed to transfer her weakness to her husband, who takes 
to his bed and has to be supported with good nourishing food, 
The goddess ShashthT (Chathi) protects infants, and is 
therefore worshipped on the sixth day, after delivery. She is 
represented by a simple stone set up under some tree. 

The eight Mothers worshipped by the Tantrikas of Bengal 
arc each represented with a child in her lap, and it is remark- 
able that Uma, wife of Siva, when worshipped as a type of 
beauty and motherly excellence, is always regarded as a 
virgin^, 

All the Mothers arc believed to have control over magical 
powers, and especially over the secret operations of nature 
and all those mysterious occult agencies which are intensi- 
fied by darkness and invisibility. These powers and preter- 
natural faculties they can impart to their worshippers, if 
properly propitiated. This is a proof of the intimate con- 
nexion subsisting between Mother-worship and the doctrines 
of Saktlsm as described in the preceding chapter, 

* So in particular churches at Munich and elsewhere the shrines of 
the black Virgin arc frequented by vast numbers of pilgrims, wlio hang 
up votive ofTerings, often consisting of waxen arms and legs, around her 
altar, in the firm belief that they owe the restoration of broken limbs 
and tho recovery from various diseases to her intervention, 


CHAPTER IX. 

Demon-worship and Spirit-worship. 

This subject has already been to some extent antlcip^tted 
in the previous chapter. There I have endeavoured to potrt t 
out that the universal prevalence of the worship of tutel£i-i*3^ 
deities among the great mass of the population in Indict is 
the result of a perpetual dread of evil demons — a dread 
haunts Hindus of all ranks and stationsj from the hig'hest: 
to the lowest, with the exception of those fortunate persons 
whom a European education has delivered from the domin-ion 
of superstitious ideas, 

My object in the present chapter will be to show tliEit 
the very demons and evil spirits are as much objects of wor- 
ship as the gods who defend men from their malice; just £i.s 
the tutelary deities may themselves under aggravating- cir- 
cumstances turn into angry demons who require to 
propitiated (see p. 345). 

In fact, a belief in every kind of demoniacal influencG Hcis 
always been from the earliest times an essential ingredient 
in Hindu religious thought, The idea probably had its orijg-i i\ 

in the supposed peopling of the air by spiritual beings tlie 

personifications or companions of storm and tempest. Cei'- 
tainly no one who has ever been brought into close contn.ct 
with the Hindus in their own country can doubt the Cctct 
that the worship of at least ninety per cent, of the peojDlc 
of India in the present day is a worship of fear. Not tlint 
the existence of good deities presided over by one Suprcn-jc 
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Being is doubted j but that these deities arc believed to be 
too absolutely good to need propitiation; just as in ancient 
histories of the Slav races, we are told that they believed 
in a white and a black god, but paid adoration to the last 
alone, having, as they supposed, nothing to apprehend from 
the beneficence of the first or white divinity. 

The simple truth is that evil of all kinds, difficulties, 
dangers, and disasters, famines, diseases, pestilences, and 
death, are thought by an ordinary Hindu to proceed from 
demons, or, more properly speaking, from devils, and from 
devils alone. These malignant beings are held, as we have 
seen, to possess varying degrees of rank, power, and male- 
volence. Some aim at destroying the entire world, and 
threaten the sovereignty of the gods themselves. Some- 
delight in killing men, women, and ^children, out of a mere 
thirst for hu man blood. Some take a mere mischievous plea- 
sure in tormenting, or revel in the infliction of sickness, injury, 
and misfortune, All make it their business to mar or impede 
the progress of good works and useful undertakings. 

And the remarkable thing is, that th^ power wielded by 
certain arch-demons over men, and even gods, is supposed 
to have been acquired by the practice of religious austerities. 
It is said of the demon Ravaoa, that after undergoing severe 
austerities in a forest for ten thousand years, standing in 
the midst of five fires with his feet in the air, he obtained 
from the god Brahma powers greater than those possessed 
by the gods themselves. 

We must, however, at the outset guard against the idea 
that in Hindu mythology the expressions devil and demon— 
any more than the Greek bidftoXoi and ba((A<ap — are* con- 
vertible terms ; or that these two words at all adequately 
express the immense variety of spiritual beings supposed to 
hold communication with man or liable to be brought into 
relationship with him, 

It is well known that Irtdian literature makes constant 
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mention of numerous regions above and below the earth which 
serve as the abode of such beings. Thus we learn from the 
Epic poems and Puranas that there are seven upper and 
seven lower worlds' (see p. loii, note), and beneath the latter 
are twenty-one hells. They are enumerated in Manu IV% 
88-90, ^nd others are added in Vishnu -purSria H. 6 ^ 

The hells are for the infliction of various degrees of suf^ 
fering on sinful men. Yet they are not places of eternal 
punishment. They are merely temporary purgatories in- 
tended for the purification of those who have led wicked 
lives. One is a place of terrific darkness; another consists 
of heated caldrons (tapta-kumbha) ; another of red-hot iron 
(tapta-loha) ; another contains pits of red-hot charcoal; 
another of blood; another is a dense forest whose leaves 
are sharp swords ; another is a hell of pincers (Sandansa) ; 
another is a sea of fetid mud; another is a plain paved 
with iron spikes^ 


' Ail fourteen worlds are believed to rest on the thousand heads of the 
great serpent Sesha ; or the earth which is the lowest of the seven upper 
worlds is supposed to be supported at the quarters and intermediate 
quarters of the sky by eight male and eight female mythical elephants, 
Then, again, the earth is thoughfjto be composed of seven great circular 
islands (most of which are known by the name of some tree or plant, 
such as Jainbu, Kusa, Plaksha, Salmali), surrounded by seven ciicular 
seas, ail of which are described in MahS.-bharata VI. 236, etc,, and in 
the Vish^u-puraria 1 1 . 2 , etc. See also my ‘ Indian Wisdom,' p. 419, 

* This I*urana and the Bhagavata make twenty-eight hells. 

* In a recent number of a Chicago paper I find the following curiously 
parallel ideas quoted from a Roman Catholic book for children, by the 
Rev. J, Kurniss; ‘The fourth dungeon is the boiling kettle. Listen; 
there is a sound like that of a kettle boiling. The blood is boiling in 
the scalded brains of that boy ; the brain is boiling and bubbling in his 
head; the marrow is boiling in* his bones, The fifth dungeon is the red- 
hot oven, ill which is a little child. Hear how it screams to come out; 
see how it turns and twists itself about in the fire ; it beats its head 
against tHe roof of the oven; it stamps its feet upon the floor of the 
oven.* The idea of terrific torture lasting to all eternity seems a wholly 
Western conception. The same Chicago paper goes on to quote from 
another author; ‘The world will probably be converted into a great lake 
or liquid globe of fire, in which the wicked shall be overwhelmed, which 
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On the other hand, the seven worlds immediately below 
the eartli are not places of punishment at all. According 
to the Vishnu-purana (II. 5) they are regions adorned with 
beautiful palaces, groves and streams, where the sun diffuses 
light, not heat, and the moon shines for illiimination, not 
for cold ; where the air is resonant with the song of birds, and 
where all kinds of delicious food and intoxicating beverages 
arc ready at hand for the benefit of those wlio wish to enjoy 
them. All seven lower regions, and especially the one called 
Patrda, arc inhabited by demoniacal creatures — sucli as the 
Daityas and Dfinavas (see p. 338), of a nature not neces- 
sarily wicked, and in some respects superior to that of men— 
and notably by a race half men, half .serpents, called Nagas. 
These serpent-demons, who arc described a.s having jewels 
in tlieir hcad.s, arc fabled to have sprung from Kadru wife 
of Kasyapa, and some of the fcmale.s among them (naga- 
kanyas) arc even said to have married human heroes h 
They arc ruled over by three chief serpents called i^Jesha, 
Vasuki, and Takshaka, who also exercise control over the 
ordinary .snakes which infest the earth. 

Again, the .seven upper worlds, including the world which is 

shall always bo in tempest, in which they shall bo tossed to and fro, 
Imviiu; no rest day nor night .... their heads, their eyes, their tongues, 
their imnds, llioir feel, their loins and llicir vitals shall for ever be full of 
n glowing, melting /iio, /icrco enough to melt tlic veiy rocics and elements ; 
also they shall eternally bo full of tlio most quick and lively sense to feel 
the torments ; not for one numitc, nor for one day, nor for one ago, nor 
two ages, nor for ton thousand millions of ages, one after another, but 
for ever and ever.’ 

Mr, Spurgeon, the celebrated llapiis/ minister, contributes his quota, 
thus : ‘Wlien thou die.st thy soul will be tounented alone j that will be 
hell for it 5 but at the Day of Judgment thy body will join thy soul and 
thou wilt h.avo twin hells j thy soul swcaiing drops of bloody and thy body 
suffused with agony, In fierce fire, exactly like that we have on earth, 
thy body will bo,a3l)eslos-like, for ever imconsumcd ; all thy veins roads, 
for the feet of pain to travel on ; every nerve a siring on wiiich the devil 
shall for ever play his diabolical tune of hell’s unutterable lament.’ 

’ In this way Uliipi became the wife of Arjuna, and, curiously 
enough, a tribe of Kfljputs, now c.xrsting, claims descent from the Nagas, 
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the peculiar abode of man, are inhabited by countless hosts of 
superhuman and semi-divine creatures of all kinds. Apparently 
some of the highest worlds are set apart for the exclusive occu- 
pation of those beatified creatures who have attained a state 
of absolute perfection ; for example, the Siddhas and others. 
But the regions just above the earth— especially the region 
corresponding to the atmosphere, called Bhuvar — are tenanted 
by numerous and demonized spirits of dead men, superhuman 
beings, who, like the inhabitants of the lower worlds, may 
fitly be designated by the general name ' demons h’ They 
have been already alluded to in chapter VIII (p. 209). Like 
men, they are generally gifted with free-will, and may have 
good or evil proclivities, and even the best of them may fail 
away from religion and virtue. They may be pious or im- 
pious, benevolent or malevolent, merciful or cruel, They may 
be obedient to the gods as their servants or followers, or may 
be opposed to thern as enemies. Similarly they may be 
the friends or foes of man. Some of these beings are con- 
stantly traversing the earth and the world immediately above 
the earth. They are innumerable and constitute a vast 
Pandemonium, for ever balancing, as it were, the equally vast 
Pantheon with its 330 million gods. Moreover, this Pande- 
monium is constantly replenished, as we shall see, with new 
inhabitants from the world of human beings. 

And here again we must guard against the notion that 
the demons, whether good or bad, of Hindu mythology are 
in their nature and organization wholly spiritual and im- 
material. Though they are sometimes called by English 
writers on Hindu mythology ‘ spirits,’ and though' they are 
certainly endowed with frames of a finer and more ethereal 
=^staicture than the bodies of men, and not necessarily visible 
to men, yet these frames have for their essential elements 
gross (sthula) material particles. In point of fact, according 

' The Sanskrit term Bhiita, thQuo-h often restricted to evil demons 
''and- devils, may be used generally in the same way. Compare p, 242, 
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to HindQ ideas, the corporeal organization of the generality 
of demons stands midway between that of men and gods. 
For it is tnust be borne in mind that, in accordance with the 
theory .before explained, even the gods have forms, composed 
of materia- 1 atoms requiring the support of daily food (see 
pp. aa, %Sy Bhagavad-glta III. ii), that they are capable of 
undergo! ngr austerities (see Manu XI, 1^43, 2-44), that they are 
liable to passions and affections like men and animals, and 
that all, not excepting the one Supreme Personal God, are 
subject to the inexorable law of disintegration and ultimate 
absorption, into the universal and sole eternal Essence. In 
short, goclSj demons, and men are so closely connected and 
inter-related that it is difficult to draw any line of demarcation 
between them. All three are subject to distinctions of sex ; 
all three have bodies made up of gross elementary (stluila) 
particles — ^only these are ethereal in the case of gods, less 
ethereal In the case of demons, and earthly in the case of 
men. It is noticeable, too, that all men living on the earth 
are said to fall under two categories, those who have divine 
(daiva) natures, and those who have demoniacal (asura), and 
that instances are recorded of demons allying themselves with 
mortal women. These ideas are quite in keeping with the 
theory of transmigration (pp. 3d-29). 

Moreover, it is to be observed that as it Is common to find 
the bodies of even secondary deities possessed of an extra 
number of hands and arms, the same is true of the demons. 
Again, as a .11 the gods have the power of assuming any shape 
they like and of moving through the air in all directions, so 
also have the generality of demons. In epic poetry the bodies 
of the gods are described as very similar to tliose of men. 
They differ only in the power of walking above the surface of 
the ground, in being shadow! ess, in being free from per- 
spiration, in having eyes that never wink, and flowery orna- 
ments that never wither (Nala V. 24). Whether these latter 
attributes belong also to all *demoii-frames is not so clear. 
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Some classes of demons have shapes peculiarly their own which 
they cannot alter. In general they arc dwarfish and shorter 
than men^ but the majority enjoy the faculty of assuming any 
shape suited to their needs, and even that of human beings. 

It would be difficult in fact to enumerate all the varieties 
of these beings, separable as they are, both good and bad, 
into numberless classes according to differences of rank, 
powers, and functions. 

Nevertheless, it is important to note that they all fall 
under two grand divisions. The first division embraces all 
demons created by God at the creation of the world, or 
brought into existence by the act of superior deities at other 
times. 

The second comprehends all demons whose creation or 
production is due to men, that is to say, to the spirits of 
men who have once lived upon the earth. 

To begin with the first of these grand divisions, although it 
is said to comprise seven principal classes of beings cor- 
responding to the seven worlds — seven demon-kings, with 
frames in stature equal to a palm-tree, being mentioned in 
the Sankara-vijaya (chap. LI) — yet it would be easy to show 
by extracts from both the earlier and later sacred literature 
that no clearly definite classification or arrangement of 
demoniacal creatures in any regular series or gradation is 
possible. ^ 

Probably Jhcr earliest Sanskrit expression for a ‘demon’ is 
Asura; and we know that although this word is used in the 
later literature as a general term for evil demons of malignant 
disposition, it was originally restricted to beings of a god-like 
nature, and even applied to the gods themselves. 

Thus in the IRig-veda the word Asura is used as the epithet 
of Indra, the Maruts, Rudra, and other deities, and is espe- 
cially an attribute of the ancient deity Vanina, who is first 

^ I noticed that all Siva’s troops of demons are represented as dwarfish 
in the sculptures of the caves of Elephanta. 
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an impersonation of the vault of heaven, and then identified 
with the Supreme Being. 

Furthermore, in the Taittirlya-Sarphita (VI. 4. 10. 1) It is 
^aid that there was an original equality in goodness and 
power between the gods and Asuras^. 

In the Taittirlya-Brahmana, Praja-pati, or ^the Lord of 
Creation,’ creates the Asuras with his breath (asu). In the 
Satapatha-Brahmana the seventh Manu (or Manu of the 
present period) is made to . produce gods, Asuras, and naen. 
In other. passages of the Brahmanas they are said to have 
their own priests and sacrificial rites. 

On the other hand, in the Veda various orders of evil 
beings are spoken of under the name of Dasyus, Rakshasas, 
Yatudhanas, Kimidins, and are described as without religious 
rites, godless, haters of prayer (brahma-dvlsh), eaters of 
flesh (kravyad), monstrous in form, and possessors of magical 
powers’*. 

Then, again, in Manu’s law-book (I, 37) we find it stated 
that the ten Praja-patis or secondary creators, after creating 
the gods and great sages, afterwards created various order? of 
beings, such as the Yakshas, Rakshasas, Pisadas, Gandharvas, 
Apsarases, Asuras, Nagas, etc. It is not affirmed that any 
of these beings were aboriginally evil-minded or malignant, 
though they were certainly capable of becoming so. In 
the Ramayana constant mention is made of beings hostile 
to gods and men called Rakshasas. They are the haters and 
disturbers of religious rites, they change their shapes at will, 
harass holy men and devotees, and utter frightful bounds 
in the ears of the faithful. 

Most Rakshasas are men-eaters, and one, called Viradha, is 
described as resembling a mountain-peak, with long, legs, a 
crooked nose, hideous eyes, pendant belly, and an open 
mouth like that of death. At the head of them is the Demon 


^ Muir's Sanskrit Texts, v. 230 


’ Ibid, ii, 418, 
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Ravana, who is an impersonation of selfish ambition. It does 
not appear, however, that in other respects he was innately 
wicked. On the contrary, it was only by severe religious 
austerities carried on for ten thousand years that he acquired 
unbounded power over gods and men. Others, too, of these 
same Rakshasas are described as virtuous and pious, and 
among them especially Vibhishana, who is the brother of 
Ravana, and exactly his opposite in character and conduct. 
In the Maha»bharata, again, Kaosa, Kali, and numerous other 
demons are, like Ravana in the Ramayaiia, impersonations 
of evil, Kansa is the implacable enemy of Krishiia, and 
Kali is for ever instilling evil thoughts into men'^s hearts 
in an age of universal degeneration. 

We may note, too, that in epic poetry frequent mentbr. is 
made of another class of beings who are more especially 
hostile to the gods, and for ever engaged in warfare with 
them. They are called Daityas, as the supposed children 
of the goddess Diti by Kasyapa (the gods being children of 
Aditi). Others, too, are often alluded to under the name 
of Danavas, as daughters of Danu, Both of these classes 
of beings are said in the Vishnu-purana to occupy some of 
the seven regions below the earth of which Patala is one 
(II. 5), and appear to belong to a higher order of creation 
than the Rakshasas, whose nature is of a type inclined to 
baser forms of wickedness, and whose malignity is more 
particularly directed against men. 

Then there are troops (ganas) of beings called Pramathas, 
who constitute the armies of the god Siva. There are also the 
Yakshas, who wait on Kubera (Kuvera), and the Gandharvas 
(Atharva-veda XI, 5. 2) or heavenly choristers, and their 
wives the^Apsarases, who attend on Indra. To these may 
be added the Kinnaras (with human figure and equine head), 
the Kimpurushas, the Vidya-dharas, Pannagas, &c. 

Most of these creatures are good and benign in character ; 
but all were created free agente, and are therefore liable to 
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fall a, way, and after committing acts of sin or disobedience 
may become malignant beings animated with a spiiit of 
bitter hostility towards gods and men. 

It is in consonance with the theory of a continual conflict 
between the powers of good and the powers of evil that wc 
find the chief gods of the Hindu Pantheon constantly repre- 
sented in the act of crushing their demon foes, Thus Krishna 
is seen bruising the head of the great demon serpent Kaliya, 
while Siva tramples on the arch-fiend Tripura, and holds 
venomous serpents in his hands in token of his supremacy 
over all malignant influences. 

Hence, too, a great number of the j,ooo names of both 
Vishnu and Siva will be found to be simple epithets — like 
Murari 'enemy of Mura,* Purari ‘ enemy of Pura* — significant 
of their victory over certain typical demon antagonists, 
Furthermore, the symbols held in the hands of both deities, 
the discus and club of Vishnu, and the trident and bow of 
Siva, arc merely weapons of supposed Irresistible efficacy in 
their conflicts with the spirits of evil. 

Wc pass on now to the second great division of the demon 
world' — that which is said to owe its creation to man. This 
is by far the more important of the two great divisions in its 
bearing on the subject of the present chapter, for it is chiefly 
to those demons whose existence is derived from the departed 
spirits of human beings that adoration and propitiation arc 
commonly offered. 

And, indeed, it is a noteworthy point in the religious creed 
of all ordinary Hindfis that the majority of malignant devils 
arc believed to have been originally human beings. 

If any man is killed by a tiger or the bite of a snake, or 
has died a sudden violent death of any kind, away from his 
relations and out of reach of proper funeral ceremonies, he 
forthwith becomes an unquiet spirit, roaming about with 
malevolent proclivities. In one place I found people wor- 
shipping the ghost of a milkman who was killed by a tiger 
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and became a devil. In another place the. ghost of a potter 
became a devil and a terror to the neighbourhood. The priests 
of tliese demons were milkmen and potters respectively.- 

And a curious notion prevails in some parts of India tliat, 
the better the man, the more mischievous wiU his ghost turn 
out to bej if his body has not received proper cremation, 
or if from any accident the succeeding rites have not been 
carefuliy performed or partialiy omitted. 

Again, a still more remarkable doctrine is rife in India, 
especially in the South. There it is a fixed article of belief 
that when a man notorious for any particular vices dies, the 
man himself may become extinct, but liis evil nature never 
dies, for every one of his vices then assumes personality and 
lives after him as a demon. 

. And this applies equally to women, so that the resulting 
demons may be of either sex, and the female is not unfre- 
quently more spiteful and malignant than the male. It also 
applies to persons of all castes, high or lov^, so that the 
demons created may be of all ranks, and may have either 
refined or low tastes. 


It is thus that legion after legion of foul fiends and un- 
clean spirits bearing names con esponding to such expressions 
as deceit-devils, lying-devils, gambling-devilsj pride-devils, 
cruelty-devils, lust-devils, gluttony-devils, strife- devils, drunk- 
enness-devils, are supposed to have originated, 

_ The same applies to a man who has been, guilty of great 
crimes or sins. His crimes and sins live after him in the 
shape of malignant demons. 

Hence have arisen any number of murder-devils, theft- 
devils, perjury-devils, adultery-devils, blasphemy- devils, who 
are always on the look-out for weak-minded victims, and ever 
instigating them to the commission of similar crimes. 

Nay, a man may sometimes become a demon without 
dytng i for example, we read in the Maha-bharata and Vishnu- 
purana that Nahusha son of Ayns was changed into a serpent- 
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demon in consequence of a curse pronounced on him by the 
sage Agastya for his excessive pride in having gained by 
penance the rank of Indra and then Insulted some of the 
^.ishis (Maha-bh.V.343 ; Vish^iu-puraiia, p. 4 r 3 ; Manu VII. 41). 

Furthermore, all the diseases that either human or bestial 
flesh is heir to are personified and converted into demons— 
such as the demons of small-pox, of cholera, and of various 
forms of typhus and jungle fever, and of cattle-disease. And 
this idea of personifying and demonizing diseases is extended 
to unseasonable calamities and disasters, such as hail-storms, 
drought and blight, which all do duty in the devil army. 
Indeed, I found to my surprise that some villages in India 
possess a professional exorciser or charmer, called Garpagart 
(probably for Gur-apakarT, gar in Marathi meaning Giail’), 
whose sole business consists in repeating incantations to 
charm away the hail-storm-dcmon from the growing crops. 

It is important, however, to bear in mind that there is In 
Hinduism a per-contra side to the vastness of the demon-host. 
For if it is an awful thought that year after year, and even day 
by day, men and women are themselves through their sinful 
habits causing fresh accessions to the demon-armies, it is, on 
the other hand, a comforting reflection that the ranks of good 
demons and benevolent spirits are continually recruited by 
the deaths of rigliteous men, saints and sages, who arc ranged 
with the gods on the opposite side of the battle-field, and 
arc ever contending with their fiendish antagonists. 

It is, then, these lower forms of evil demons— once tlic 
occupants of human bodies— that arc most dreaded by the 
generality of Hindus, and therefore most worshipped. Sucli 
demons fitly take rank witli devils. 

According to some authorities they may be grouped under 
the three classes of Bhiita, Brcta, and PiSada, each class 
having a distinct origin, 

A Bhuta, they say, is a spirit emanating from a man 
who has died a violent death* cither by accident, suicide, or 
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v.apital punishment, and has not had proper funeral cere- 
monies performed afterwards, 

A Preta is the spirit of a deformed or crippled person, 
or of one defective in some limb or organ, or of a child that 
dies prematurely, owing to the omission of ceremonies during 
the formation of the embryo. It is not necessarily wicked or 
malicious or evil-disposed towards living men. 

A Pisada is a demon created by a man’s vices. It is the 
ghost of a liar, drunkard, adulterer, or criminal of any kind, 
or of one who has died insane. 

In real truth, however, this kind of triple classification is 
nowhere universally accepted, and is never consistently main- 
tained. My own inquiries Jed me to the. conclusion that the 
terms Bhuta and Preta are as a general rule applied to all 
demons and ghosts indifferently, and the term Pisada to 
malicious and mischievous imps and fiends. Such demons 
and malicious beings haunt cemeteries or take tip their abode 
In trees, and are addicted to roaming about between the 
hours of 12 and 3 in the morning. They may take either 
hideous or beautiful shapes, and even the form of men. 
They require, as we have seen, the support of food ; and 
what satiates their appetites more than any other kind of 
nutriment is the blood of living animals. But according to 
popular belief they may also feed on corpses, ordure and 
carrion, and may even occupy and vivify dead bodies. Nay, 
they may enter living bodies through the open mouth if 
It happen to be opened imprudently wide. Thus, if a man 
in an unguarded moment yawns or gapes without holding his 
hand or snapping his fingers before his face, they may 
promptly dart in and take up their abode in his interior, 

feeding on the refuse of the food as It passes through the 
intestines. 

When malignant demons thus take possession of the 
bodies of living men, they may cause diseases and un- 
pleasant affections of all kinds, or they may agitate the 
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IJmbs of the person possessed, and impel him to frantic 
movementSj In which all devils take particular delight. 

Occasionally they may take the shape or character of a 
dog, cat, serpent, or other animal. It is fully believed that 
if a person happens to be possessed by a dog-demon he will 
take to barking like a dog. 

With regard to so-called worship I need scarcely repeat that 
there is no real worship. Nor has any demon — not even one 
of the highest class — any imposing temple-like structure 
erected to him. Often a mere heap of earth piled up in 
pyramidal shape near some tree, or a similar erection formed 
with bricks and painted with streaks of white, constitutes the 
only shrine, while another heap in front with a flat surface 
docs duty for the altar, Sometimes the whole is covered 
with a wooden roof supported on rough columns. There is 
rarely any Idol ; though sometimes, if the demon’s origin be 
traceable to the ghost of some high personage, whose elevation 
of rank or office made him during lifetime formidable to his 
followers, he may be represented by a rude image of some of 
the terrible forms of Siva. No real prayers arc said at such 
shrincsj though incantations may be recited. The propitia- 
tion consists in offerings of food, as mentioned in tlic preceding 
chapter (p. 221), and in various ceremonies which difler In 
different localities. 

A spirit of one of these classes highly reverenced and very 
commonly propitiated by villagers in some parts of India 
is one popularly called Bhumya, or the ‘ earth-spirit.* He is 
supposed to be the spirit of the founder of the village. If 
a village is deserted by its inhabitants, no new colony of 
people will dare to settle there without going through a 
careful process of propitiating the carth-spirit, who never, 
under any circumstances, quits his old haunts. 

Another class consists of the spirits of young men who 
have died without becoming fathers. These wander about 
in a restless miserable manrfer, like people burdened with 
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an enormous- debt which they are quite unable to discharge^ 
They are euphemistically called Pitas, ‘ fathers,*— -that is, 
by the name to which they are least entitled, — and are 
propitiated by offerings presented at small shrines of a very 
simple construction erected near rivers or pools of water. 
Often these shrines are formed by merely setting up two 
bricks with a little interval between them covered by another 
brick. 

And here it should be noted that although nearly every 
village has its own special demon, whose cultus may not 
only have existed from time immemorial, but may have an 
origin antecedent to the introduction of Hinduism, yet it is 
always possible to connect every form and variety of such 
worship with that of the god Siva, his consort Durga (or 
Devi), and his two sons Ganesa and Su-brahmanya (see 
page 3 1 2 ). 

It is important, too, to bear in mind that as the South of 
India is the region in which Saivism is particularly prevalent, 
so also it is among the inhabitants of the South that devil- 
worship is most systematically practised. No one who lias 
travelled in that region can doubt that demonophobia is a 
disease with which the whole Southern population is almost 
hopelessly and incurably afflicted. Possibly one reason of 
this may be that when the Dravidians invaded India they 
found the South inhabited by wild aboriginal savages, whose 
whole aspect and demeanour appeared to them to resemble 
those of devils. Again, the Aryans as they advanced towards 
the South found it occupied by hostile Dravidian races, as 
well as by apparently aboriginal tribes, and their excited 
imaginations converted these powerful enemies into super- 
natural giants, and the most formidable of them into veritable 
demons (RSkshasas). 

In due time Aryans, Dravidians, and aborigines blended 

dread of demon-foes remained, 
and this dread still prevails not only in the South, but over 
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every part of India. In fact, so deep-seated and ineradicaoie j 

is the fear of evil spirits in the minds of the lower orders, that | 

in many villages of India the doors of the houses are never ■ 

allowed to face the South, lest the entrance of some dreaded j 

demon should be facilitated. Perhaps, however, the true ,i 

devil-region is the extreme Southern peninsula, near the j 

Island of Ceylon. The nearer indeed we approach +hat [| 

island, the more do we find the people (like the Shanars of |i 

Tinnevelly) steeped in deraonolatry and saturated with every I 

form of superstitious fear of evil spirits, ghosts, and goblins. j 

Every village has its own peculiar devil or devils, to the | 

attacks of which it is constantly in imagination exposed. 

Happily every village has also, as we have already pointed out, | 

its own tutelary deities. Curiously, too, many good spirits | 

are believed to be equestrian in their tastes. Possibly the 
villagers suppose that by turning them into a kind of cavalry 
regiment they give them an advantage over their impish op- } 

ponents, who prowl about on foot, and sneak into the 'village 
domain at unguarded corners. 

Certain it is that to propitiate these tutelary divinities the i 

villagers set up horses of baked clay in their fields — often as large I 

as life, and generally ten or twenty in a row or in a semicircle | 

round a shrine — and present them as offerings to the good 
divinity of the shrine, in token of gratitude for deliverances. 

They are especially presented- — though not without other 
oblations — to the male guardian God Ayenar (see p. 219), | 

who is believed to be a daring horseman capable of clearing 
hedges and ditches and riding down the most active demon- j 

antagonist. [ 

As to the female tutelary deities called Mothers (see p. 223), f 

we have already seen that if not propitiated by constant 
offerings, and especially with blood, they will themselves 
assume the personality of the very demon dreaded by the 
villagers, and inflict the very plague from which they usually 
protect them. 
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Tlie most terrible and implacable of all demons are those 
created by Europeans. Of course the propitiating process 
must vary according to the character of the man whose 
demonized spirit is to be coaxed into good-humour. His 
tastes and idiosyncrasies during life must be carefully inquired 
into and judiciously indulged The story is told of a certain 
choleric Englishman who was a terror to the inhabitants of n 
district in the South of India, and whose ghost after his dcatH 
had to be constantly appeased by offerings of good cooked 
meat, brandy, soda-water, and cigars placed daily on his 
tomb. The same was done to secure the continued good- will 
of a philanthropic sportsman, who when he was alive delivered 
a large tract of country from the ravages of tigers. 

And here we may note other methods of neutralizing the 
evil influences of demons prevalent in Southern India. Male 
and female devils are supposed to delight in dancing, particu- 
larly when accompanied with wild cries, violent gesticulationsj, 
ringing of bells, and noisy discordant music. Hence it happens 
that, when pestilence is rife in any district, professional exor- 
cisers, or certain persons selected for the purpose, paint tlxdir 
faces, put on hideous masks, dress up in fantastic garments, 
arm themselves with strange weapons, and commence dancing. 
Their object is to personate particular devils, or rather per- 
haps to induce such devils to leave the persons of their victims 
and to occupy the persons of the dancers, who shriek, fling- 
themselves about, and work themselves up into a phrenzy of 
excitement, amid beating of tom-toms, blowing of horns, and 
ringing of bells. When the dancers are thoroughly exhausted 
by their gesticulations they sink down in a kind of trance, and 
are then believed to be actually possessed by the spirit of the 
demon and are turned for a time into demon-mediums, gifted 
with clairvoyance and a power of delivering prophetic utter- 
ances, The spectators ask them questions about missing 
relatives or future events, and their deliverances are supposed 
to be oracular. • 
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Jl witnessed such a dance on a dark night in a garden near 
Columbo in Ceylon. The dancers represented the demons of 
various forms of typhus fever, carried flaring torcheSj wore 
hideous masks, and had jingling bells on theit legs. Their 
wild cries and horrible antics will remain indelibly impressed 
on my recollection. 

When I was at Tanjor the late learned Dr. Burnell, then 
judge of that district, gave me some interesting information in 
regard to the demon-festivals which recur periodically in the 
district of Mangalor, where he held office for some time. 

One of the most popular of these festivals, cal Jed Illeddhlda 
Nema, is celebrated every fifteen or twenty years. At 
another called Kallyata, a wild dance is performed every 
sixtieth year before a particular rock or stone, which is sup- 
posed to tremble and shake periodically. 

Sometimes the performance takes place in a large shed in 
the middle of which burns a common lamp under a canopy. 
Around are images of the Bhutas, At the distance of about 
a foot in front of the lamp is placed a common wooden 
tripod-stand, two or three feet h’gh, on which Is constructed 
a square frame of cocoa-nut leaves. Inside this frame a 
quantity of rice and turmeric is piled into a pyramid into 
which a three-branched iron lamp is inserted. Around are 
arranged offerings consisting of fruits and living victims, such 
as fowls and goats. The latter are adorned with garlands, 
and both fowls and goats are afterwards decapitated, the 
warm blood being either poured out on the ground or on the 
altar, or else drunk by the officiating priest. The idea is that 
the demon thirsts for blood, and becomes irritated if his 
cravings are not satisfied. The sole object of sacrificing 
animals is to assuage his thirst and appease his anger. 

All this is preliminary to the principal performance, which 
takes place in an open space in front of the slaughtered 
victims. The priest, or some other devotee who has under- 
gone a long preparatory fasting, comes forward to personate 
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a particular demon. He is dressed up in a fantastic costume, 
often covered with grotesque dangling ornaments and jingling 
bells, Sometimes he wears a hideous mask-; sometimes his 
face is daubed with paint of different colours. In one hand 
he holds a sword, trident, or other implement, and perhaps a 
bell in the other, He then commences dancing or pacing up 
and down in an excited manner, amid beating of tom-toms, 
blowing of horns, and all kinds of noisy music, while an. 
attendant sings songs, or recites rude poems descriptive of 
the deeds of the demons. Meanwhile spirituous liquor is 
distributed, the performer becomes violently excited, and the 
demon takes complete possession of him. Finally he suc- 
cumbs in an hysterical fit, and gives out oracular responses to' 
any ’ inquiries addressed to him. Most ©f the bystande’rs 
consult him as to their several wants and destinies, or the 
welfare of absent relatives, but are not allowed to do so with- 
out first presenting offerings. 

Of course, variations occur in different districts. 

According to Mr. Walhouse, in his paper read before the 
Anthropological Institute, the structures and observances con- 
nected with devil-worship on the Western coast of India are 
both domestic and public. In villages, and very generally in 
towns, there is In every house a wooden cot or cradle, placed 
on the ground or suspended by ropes or chains, and dedicated 
to the Bhuta of the spot. On these are deposited a bell, a knife 
or sword, and a pot filled with water, all which are collectively 
called the Bhapdara of the Bhuta, and kept either in a part 
of, the house itself, or in a small separate building. The 
object seems to be to propitiate the spirit that haunts the spot 
by making a sort of abode for it. 

On the last day of every lunar month flowers are laid on 
the cot, and perfume burnt before it j and once a year, towards 
the end of April, a ceremony called Tamblla is performed. 
A fire is lit on the spot where the cot and paraphernalia 
stand, then frled^ rice, mixed with coarse sugar and grated 
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cocoa-nut kernel, is heaped on two plantain leaves, which are 
placed on the cot, togctlicr with some young cocoa-nuts, 
pierced ready to drink from. A ball is then formed of boiled 
rice, coloured yellow with turmeric, and laid on a piece of 
plantain-leaf on a small stool, which is placed before ^he col, 
with a lighted torch upon it. A fowl is held above the rice- 
ball and torch, its throat cut, 'and the blood allowed to drop 
upon the ball ; some perfume is burnt, and the ceremony ends. 
Should a member of the family be stricken with any unusual 
attack, a fowl is turned three timo.s round before the patient’s 
face, its neck then twisted, and the blood let fall upon him ; 
the meaning being to offer life for life— the fowl in lieu of the 
man. The family priest is then consulted, who recommends 
alms to be given to himself to satisfy the hostile slans, with 
a promise to perform a special ceremony to the Bhuta, 

Mr. Walhousc informs us that these demons have shrines 
called Bhuta-sthans, sometimes of considerable size, but far 
more commonly small plain structures, four or five yards deep 
by two or tlircc wide, with a door at one end, covered by a 
portico supported on two pillars with a thatched roof, and 
windowless. Inside the Bhuta-sthan a number of brass images 
roughly made in human shape, or resembling animals 
such as pigs, tigers, fowls, etc,, arc usually found, The 
Bhutas themselves are commonly represented by mere rough 
stones. These rustic fanes arc thickly scattered over the face 
of the country — under a grccn-trcc, on hill-sidcs, down In hoh 
lows, in jungles, on plains, by roadsides, In villages, amid rice- 
fields, but always on a small plot of waste ground. 

Once a year a festival called Kolia is held. The festival 
always lakes place at night, and about nine o’clock all the 
villagers assemble in their best attire. Then the Pujari, or 
priest, takes the Bhuta sword and bell in his hands, and whirls 
round and round, imitating the supposed gestures of the demon, 
A Dher (Dhccla), or man of the lowest caste — at other times 
regarded with contempt, but *now advanced to the foremost 
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post — comes forward naked, except round the loins, his 
head and body being grotesquely and frightfully besmeared, 
with white, yellow, and red paint. Meanwhile a dozen or 
more tom-toms are beaten with a continually increasing 
din, and the Dher (Dheda) presently breaks into a maniac 
dance, capering, bounding, and spinning vehemently, A.t 
length he stops ; he is full of the demon, and stands fixed and 
rigid, with staring eyes. Presently he speaks, or rather the 
demon speaks through him, in loud, hoarse, commanding tones, 
wholly unlike his own, or indeed any natural voice. Various 
disputes and litigated matters, especially when evidence and 
ordinary means of adjustment fail, are then brought forward 
and submitted to the decision of the Bhuta, and his award, 
pronounced through the Dher, is generally, though not al- 
ways, submitted to. After this the demon desires to have 
food, and the Dher* eats fried rice and drinks the milk of 
young cocoa-nuts ; or, if the demon he represents be one of 
low degree, he eats animal food and drinks arrack. 

Among the demons most feared in ICanara are Kalkatti, 
Kallurti, and Panjurli. 

The story of the former two is as follows ; — ICalkatti and 
Kallurti were respectively the soti and daughter of one 
Kalku(ja, a sculptor, who must have lived in the fifteen tli 
century of our era, Kalkattl was a mason, and one day found 
fault with his father’s work, which so distressed him that he 
forthwith killed himself. The son then followed his father's 
trade, and succeeded so well that he made the celebrated 
Jain statue at Karakal. After completing this masterpiece 
he wanted to go elsewhere, but the king of the count ry- 
forbad him, and to prevent his producing any similar statue 
cut off his left hand and right leg. Notwithstanding this 
mutilation he went to Yenur and made a still .larger statue 
there, His sister Kallurti determined to join Iiim at Yenur, 
There they lived together for some timej and then both 
committed suicide. It was thus that they became formidable 
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demons, who revenged themselves on the king of Karakal by 
burning down his palace and town and annoying people 
throughout the country in various ways. Their stoiy is a 
long one, and the books which recount it give directions for 
appeasing their anger. 

The story of Pafijfirli is also a long one, He is a terrible 
pig-faced demon, created it is .said through a curse of Siva 
pronounced on some young pigs which had laid waste his 
garden, and were thereupon collectively transformed into a 
single mischievous demon, 

In South Kanara> according to Mr. Walhousc, there is a 
noted temple, which is believed to be the residence of seven 
most dreaded demons. Certain devil-stones are sold there in 
which the powers of the Ilhutas are held to be inherent. 
These arc taken home and used by the purchasers against 
their enemies. 

I add an extract from Bishop Caldwell’s account of the 
Religion of the Shanars, a tribe in the South of India, whose 
occupation consists in cultivating and climbing the palmyra 
tree for the sake of its juice. They have been largely con- 
verted to Christianity, and chiefly through the Bishop’s 
devoted labours among them. 

In his description of their devil-worship he says : — ‘ Every 
malady however trivial is supposed by the more superstitious 
to bo inflicted by a devil, and a sacrifice is necessary for 
its removal j but the unusual severity or continuance of any 
disease, or the appearance of symptoms which arc not re- 
corded in the physician’s iDastna, arc proofs of possession of 
which no ^haniir can entertain any doubt. The medical 
science of so rude a people not being very extensive, eases 
of unquestionable possession are of frequent occurrence. 
When a woman is heard, to weep and laugh alternately, 
without any adequate cause, or shriek and look wild when 
no snake or wild beast can be perceived, what Shanar can 
suppose anything but a devil fo be the, cause of the mischief? 
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The native doctor, himself a Shaaar, is sent for to give his 
advice. He brings his library with him (he cannot read, 
t>ut it is all in his memory), his complete science of medicine 
3 n one hundred stanzas, as revealed by the sage Agastya to 
His disciple l^ulastya ; but in vain he recites his prescriptions, 
iti vain he coins hard words. As no description of hysterical 
complaints is contained in his authorities, what can he do 
"but decide that a devil has taken possession of the woman, 
and recommend that a sacrifice be offered to him forthwith, 
with a cloth and a white fowl to the doctor ? 

^Sometimes the friends are not desirous of expelling the 
evil spirit ail at once, but send for music, get up a devil-dance, 
and call upon the demon to prophesy. 

*If tney desire to expel the devil, there is no lack of 
moving ceremonies and powerful incantations, each of which 
Has been tried and found 'successful innumerable times. If 
the devil should prove an obstinate one and refuse to leave, 
charm they never so wisely, his retreat may generally be 
Hastened by .the vigorous application of a slipper or a broom 
to the shoulders of the possessed person, the operator taking 
care at the same time to use the most scurrilous language he 
can think of. After a time the demoniac loses his downcast, 
sullen look. He begins to get angry and writhe about under 
the slippering, and at length cries, ‘ I go, I go,’ Then they 
ask him his name, and why he came there. He tells them 
He is such and such a devil, whom they have neglected, 
and he wants an offering j or he calls himself by the name 
of some deceased relative, who, as they now learn for the 
first time, has become a demon. As soon as the demon 
consents to leave, the beating ceases ; and not unfrequently 
- immediate preparations are made for a sacrifice, as a com- 
pensation to his feelings for the ignominy of the exorcism. 
The possessed person now awakes as from a sleep, and 
appears to have no knowledge of anything that has hap- 
pened.’ 
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T must not omit to note one or two other facts connected 
with a belief in demoniacal influences and their counteraction. 

Demons or evil spirits in India are supposed to be often 
the cause of what in Europe is called ’ an evil eye,’ that is, 
a mysterious power of fascinating, bewitching, or inflicting 
some injury on others by a fixed look, gaze, or glance. 
Indeed, a look of admiration from friend or foe is believed 
to be fraught with great danger and possibly serious calamity 
to any individual who is the object of it. 

Huropeans who are often unaware of the universal 
valence of this superstition are occasionally the innocent 
cause of great distress to the parents of Indian children by 
looking at them approvingly and uttering some exclamation 
of praise. 

A. story was told me with the utmost gravity as if 
its truth was beyond all dispute — of a person who was born 
a twin, but whose twin brother was a spirit who constantly 
attended him and gifted him with various preternatural 
faculties, and amongst others the power of an evil eye. 
It was declared to be a fact, that whatever this person 
looked at with admiration instantly faded away and perished. 
Old women who* are believed to have this power are par- 
ticularly dreaded and shunned as dangerous witches. 

Another story was told me of a man who fell in love with 
his neighbour’s wife. By calling in demoniacal aid he was 
able to fix his gaze on her, and after successfully bewitching 
her to cause her death. Then he managed to get possession 
of a hair or two from her head. These he handed over to 
a well-known sorcerer at Lahore, who, once possessed of a 
portion of her person, had no difficulty in bringing her to 
life again by his incantations, and in return for a good sum 
of money delivered her to her lover, who married her. 

Some sorcerers, if called upon to get rid of an enemy, 
mould a human effigy in wax, pronouncing over it a few 
mysterious cabalistic words. The waxen figure is then placed 
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before a fire, and, as it melts, brings down deadly calamities 
on the head of the person to be destroyed. Or, if a human 
bone from a cemetery can be procured, and certain Mantras 
recited over it, very fatal results will ensue (compare p. 30 1), 

Many charms are used against the misfortunes which may 
at any time be brought about by malicious spirits or by evil 
influences connected with the human eye. In some parts 
of India a tiger’s claw or tooth is worn on the neck and held to 
be very efficacious. In other places an image of the linga is 
worn, or some bright ornament— such as a stringf of white 
cowries — which is supposed to arrest evil glances, or divert 
them from the person wearing such a necklace, A small 
iron ring is also commonly carried about as an amulet. It is 
particularly effective if inlaid with pearls. Frequently a Hme 
is carried in the turban, and great faith is reposed in its pro- 
phylactic properties. Or again, any ornament with a figure 
of Hanuman (p. 230) engraved on it makes an admirable 
charm which few demons can withstand. 

In some districts — especially in the South' — I have often 
remarked white pots with black marks or grotesque objects 
covered with streaks of white paint placed here and there 
in the fielus, and intended to catch the eye so as to avert 


envious glances or the malignant influences of demons 
from the growing crops. In remote villages too was oc- 
casionally to be observed an apparatus for curing cattle- 
disease when caused (as universally believed in India) by 
the machinations of evil demons. At the entrance to the 
village were two upright posts with a cord stretched between 


them, on which were hung rude models of ploughs etc., and 
in the centre dangled a large pot-cover. On inquiry I found 
that charms resembling physicians’ prescriptions in rather 
unreadable hieroglyphics were written on this cover, and all 
the afflicted cattle driven under them, The power of such 


..t.* j" ^ coral ornament with a finger pointing downwards 
tins day sold as a charm against the evil eye. 
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charms is supposed to depend a good deal on the reputation 
of the sorcerers employed to write them, and every village 
does not possess such men. They are sometimes sent for 
from great distances, and, in my opinion, centuries must 
elapse before any filtering down of education from the upper 
classes will avail to undermine the faith of the simple vil- 
lagers in the efficacy of a pot-cover inscribed with the charms 
of the more noted sorcerers^. 


* The following abridgment of an article on Indian ‘ Haunted Bunga- 
lows,’ in a recent number of the ‘ Graphic’ (June 9, 1883), will be inter- 
esting in connexion with the subject of thejchapter here concluded ; — 

‘ The notion of Indian houses being haunted is, on first thought, rather 
ridiculous. Nevertheless, there is scarcely a station in Hindostan which 
has not its haunted bungalow. The spirits appear to the appalled 
beholders by sunlight as well as by night, and are apparently indifferent 
to the time of day. A curious and very well authenticated instance of 
this disregard of the hour is that of an afternoon ghost, which punctually 
appears at sunset in a certain house at Madras. 

‘ But there are evil and beneficent spirits in India. There is a well- 
known haunted house in one of the stations of the North of India, 
where the “house-ghost,” if we may so call him, evinces malicious and 
malignant idiosyncracies. It is this wretched spirit’s mundane amuse- 
ment to try and upset the charpoy, or bed, on which the bewildered 
tenant seeks repose ; and so persistent are his efforts in this direction, 
that they have been compared to shocks of earthquake, and to the 
explosions of subterraneous mines. People laugh, but no one particu- 
larly cares to sleep twice in that haunted bungalow. 

' Another species of malignant spirit which becomes most intimately 
associated with an Indian house is a disease. There are houses in 
Indian towns and stations of which the citizens say it is as much as 
any man’s life is worth to enter them. C., who was superior to super- 
stition, went into a house of this character, just to show the absurdity of 
believing “ in such rot,” and speedily lost his wife and three children. 
It cannot be denied that the mortality in some Indian bungalows of an 
unlucky reputation is unaccountable. 

* It is a relief to turn from the vagaries of evil spirits to the beneficence 
of the good. 

^In England one seldom hears of a good ghost, or of a ghost who 
puts himself out of his way to oblige any one j but, in India, ghosts of 
this cheerful temperament are quite common. Sometimes they assume 
the appearance of Europeans 5 sometimes that of natives. These ghosts 
have done’ the living no end of good. The warnings and other infor- 
mation they have imparted have been endless.’ 
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I also add a statement of one part of the creed of American Spiritual- 
ists in the present day (written by the Rev. C. Ware, and quoted in the 
•Religio-Philosophical Journal’), as offering many curious analogies to 
ideas current in India for centuries before ‘Spiritualism’ was ever heard 
of in either Europe or America : 

‘ It is a fact that myriads of disembodied human beings are living m a 
world that is merely the duplicate or counterpart of the earth, a realm 
as closely connected with the earth’s atmosphere as the atmosphere if 
with the earth itself; all above it and below it being links of one endless 
chain. This is what we mean by earth-bound spirits ; they are so earthly, 
their nature is so unrefined, so material in its tendencies, that they can- 
not rise above their surroundings. They cannot rise to those spheres of 
light, and love, and blessedness ; because the external surroundings of 
a spirit always correspond with its inward condition ; they must remain 
in that first sphere, which is only a step higher than the earth, until thev 
become spiritually developed. 

‘Religious professors talk about going on the wings of faith to the 
home beyond the skies, but, unfortunately for them, everything in the 
infinite universe is determined by immutable laws, laws which cannot 
be set aside, laws which are self-operating j and by these laws is the 
relative position of every individual spirit determined. You wilt pass 
into the spirit-world with your spiritual body, but your position there 
will be determined by the degree of refinement which characterizes that 
same spiritual body. The tippler, the smoker, the glutton and the 
sensualist, are, whether they recognize it or not, constantly defiling 
themselves with the elements which will keep. them down to earth. 
It is such habits and tendencies that make spirits “earth-bound,” If 
these habits are not conquered and overcome here, they will have to 
be there, before the spirit can rise to association with the pure and 
the holy. 

‘This immense realm, then, which is earth’s counterpart, surrounds 
this earth, and its myriads of inhabitants constantly exert an influence 
upon this world; and this is a solemn thought, when you remember 
that here dwell millions of ignorant, debased, degraded souls, where 
they remain exerting their baneful inflUInce, until they are enlightened, 
purified and reformed. 

‘More particularly we mean by earth-bound spirits, not only those 
who, through ignorance, sensual habits, and material tendencies are 
kept down by their own specific gravity, but also those who are fettered 
to the earth by wrong-doing, crime and injustice committed. Thousands 
of such are here wandering, full of remorse ; they have to repent, to do 
their best to repair the wrong and to make atonement, before they can 
rise.’ 



CHAPTER X. 


Hero-worship and Saint-ivorship. 

The worship of great men, saints and sages, who have 
been remarkable for the possession of unusual powers or 
striking qualities of any kind, is a phase of religious deve- 
lopment which perhaps more than any other is the natural 
outcome of man’s devotional instincts and proclivities. In 
India a tendency to this kind of woiship has always pre- 
vailed from the earliest period. Nascent in Vedic times, it 
speedily grew with the growth of a belief in the doctrine 
of divine incarnation and embodiment. For although it is 
true that Indian , philosophers disparage the body and invent 
elaborate schemes for getting rid of all corpoieal encum- 
brances, yet it is equally true that nowhere in the world has 
the conception of God’s union with man, and of His enno- 
bling the bodily frame, not only of men but of animals and 
plants, by taking it upon Himself, struck root so deeply In 
the popular mind as in India. 

We know indeed that, according to the pantheistic creed 
of Brahmanism, God and the Universe are One. His pre- 
sence pervades inanimate as well as animate objects, and 
every human being is a manifestation of His energy; but 
He is believed to be specially present in all great, good, and 
holy men. All such men are held to be entitled to worship 
at the hands of their fellow- creatures, in virtue of their being 
embodiments in various degrees of portions of His essence. 
The homage they receive maj? not always amount to actual 

S 
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worship during life, but after their decease their claim to 
a position in the celestial hierarchy is pretty sure to be 
fully recognized ; and if their lives have been marked by 
any extraordinary or miraculous occurrences, they soon be- 
come objects of general adoration. It is not merely that a 
niche is allotted to them among the countless gods of the 
Hindu Pantheon (popularly 330,000,000 in number). A 
shrine is set up and dedicated to their deified spirits upon 
earth, and generally in the locality where they wcic best 
known, Thcic they are supposed to be objectively ijrescnt' — ■ 
not indeed visibly to men, and not always represented by 
visible images or symbols — but as ethereal beings possessed 
of ethereal frames which need the aroma or essence of food 
for their support (see p. 13). The idea seems to be that 
the localizing of a deified or canonized spirit involves the 
duty of its maintenance. Hence oljlallons arc daily offered, 
and if by a happy accident some miraculous event, such as 
the unexpected recovery of a sick man, occurs in the neigh- ■ 
bdurhood, the celebrity of the new god rapidly rises, till he 
takes rank as a first-class ' divinity, and his sanctuary be- 
comes a focus to which tens of thousands of enthusiastic 
devotees annually converge. 

There seems indeed to be no limit to this kind of deifi- 
cation in India, 

Volumes might be written in describing instances that 
have occurred and arc constantly occurring in all parts of 
the country. And It is remarkable that the rank or import- 
ance to which a canonized or deified human being may 
attain in the world of spirits docs not always depend, as a 
matter of course, on 'the estimation in which he was held, 
or even on the measure of divinity attributed to him while 
on the earth. Any man of the lowest rank, whose influence 
during life was perhaps quite insignificant, may be elevated 
to the highest pinnacle of honour when severed from ter- 
restrial ties, if his relatives can show that his career 
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was marked by any extraordinary act of self-sacrifice or 
heroism, or so-called miracle. Nevertheless, it is important 
to note that the idea of divinity seems to be specially asso- 
ciated with five classes of living persons — kings, warriors, 
Bifdimans, saints, and sages — and that these enjoy a kind 
of a-priori claim to subsequent apotheosis. 

And first in regard to kings— every king Is regarded 
as little short of a present god. In Manu’s law-book a king 
is said to be created Dv drawing eternal particles from the 
essence of the eight guardian deities (VII. x|). Again, he says, 
*A king, even though a mere child, must not be treated 
with contempt, as if he were a mortal; he is a great divinity 
in human shape ’ (VII. 8). In proof of the hold which these 
ideas still have on the people of India, I may mention that, 
according to a statement in a recent number of a native 
newspaper, there is now a sect of persons in Orissa who 
worship the Queen of Kngland as their chief divinity. 

The transition friim the worship of kings to that of mili- 
tary heroes and conquerors is of course easy. Great war- 
riors have always in India commanded a large share of 
popular homage, though their full apotheosis has generally 
been deferred until after death and until their human origin 
has become obscured in the mists of tradition. The most 
noteworthy instances of such deification have ocen Rama 
and Kvishiia, both of whom, notwithstanding their human 
parentage and human career, were uitimatclyS as we have 
seen (pp. 1 10-114), exalted by their worshippers to the' first 
rank among Vishiurs incarnations. 

And, to this day, all living persons remarkable for great per- 
sonal valour and .strength, or for supposed miraculous powers, 
run the risk— like Paul and Barnabas at Lystra— of being 
converted into gods. Kven any unusual deformity or strange 
eccentricity may be an evidence of divinity, 

^ In the Maha-bhurala the divinity of Kpshya Is occasionally disputed, 
as by ^iSu-p.lIa and others. x 
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The story, has olten been told ot a number of Hindus in 
the Panjab who formed themselves into a sect of Nikkal 
Sen worshippers. The explanation of this was, that General 
Nicholson was a soldier of such unexampled bravery and hcro- 
isnij, that neither argument nor force could prevent his native 
admirers from worshipping him. ‘This man/ they said, ‘is 
the great power of God.’ He endeavoured by punishing 
them to put a stop to the absurdity, but this only filled them 
with greater awe, and made them persist in their puja with 
nioi*e obstinate determination. 

Nor is the object of such adoration always really worthy 
of honour, or even decently respectable. It is well known 
that a certain tribe in India worship a notoiious robber, 
whose deeds merit nothing but general execration. Perhaps, 
however, a sufficient explanation of this circumstance may 
be found in the fact that the tribe in question is itself 
addicted to occasional plundeiing on its own account. 

It was on a similar- principle that the Thugs worshipped 
Kali as goddess of destruction, and strangled their victims 
in her honour. 

A-iiother robber, who was hung at Trichinopoly, became 
so popular as a demon that children were constantly named 
after him. 

Turning next to Brahmans, we find it affirmed by Manu 
that a ‘Brahman is a mighty god, a supreme divinity, 
whether he be learned or unlearned, and even if employed 
in inferior occupations’ (IX. 317, 319). ‘From his birth 
alone a Brahman is regarded as a divinity even by the gods* 
(XL 84). 

With regard to a Brahman who is also a Guru or teacher, 
his person is still more sacred, and he is everywhere the 
object of divine honours (see p. 117). ‘The teacher (Guru) 
is God, and the teacher is a refuge (gati). If Siva be angry 
the teacher becomes a protector, but there is no other refuge 
if the teacher be offended, Any one who worships another 
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god or goddess when his preceptor is at liand incurs terrible 
perdition. The preceptor alone is the divine power, whether 
he be learned or unlearned. His ways may be good or 
bad, but he is the only safe guide’ (Tantra-sara, p. i). 

'in illustration of this I may mention, that I was admitted 
as a great favour to a sort of religious camp-meeting which 
took place at one of the most sacred places in all India — 
the confluence of tlie Ganges and the Jumna. There I found 
that a celebrated preacher was addressing a congregation of 
about one hundred persons, who hung upon his lips in rapt 
attention. The subject of the sermon, which was delivered 
with great eloquence, was the condescension of Krishna in 
becoming flrst a cliild and then a mail for the benefit of the 
human race. No sooner was the sermon over tlian certain 
persons in llie audience look liglitcd lamps, and standing up 
before the preacher, waved them before him in homage as 
before the chief deity of the placc^ 

Perhaps the most readily conceded of all claims to apo- 
theosis is that of the saint or holy sage who has become 
a SannyasT— that is to say, has renounced all family ties, 
and lives a life of asceticism, self-denial, and austerity. 
When ^such a man dies in India, his body is not burnt but 
buried, because in fact he is not supposed to die at all. 
He is believed to He In a kind of trance, called Samadhi ; 
sanctity exhales from bis body, and his tomb— popularly 
called a Samlldh^ — often becomes a noted place of pilgrimage, 
resorted to by myriads from all parts of India, 

Very similar Is the adoration paid to the faithful wife, 
commonly called Suttee ( — Sanskrit Sati), who in former 
days burnt herself on her husband’s fun feral pile, Monu- 
ments are erected over her ashes, and within the shrine is 


' I wlmcsscd a very slmilnr proceeding at CoIokho Cntlicdral the 
other day. During the mass, and after waving the censer full of incen.se 
before the altar, one of the officiating attendants waved it before two 
chief-priests wlio were present, in token I presume of homage. 



262 Hero-worship and Saint-worshipu 

often a representation of her foot-prints, which arc wor- 
shipped with the greatest veneration, 

Of course jealousies and rivalries occasionally spring up 
between the adherents and admirers of various departed 
saints or heroes, especially if much expense has been in- 
curred in erecting shrines and monuments in the hope of 
attracting pilgiims to particular localities. Nor is there any 
dominant ecclesiastical authority in India capable of arbi- 
trating between competing claims or fixing the relative rank 
of fresh accessions to the celestial sphere. 

It seems that such things are managed better in Chinai 
In that country, according to Sir A. Lyall, ‘ The Emperor 
— himself a sacred and semi-divIne personage — seems to 
have gradually acquired something like a monopoly of dei- 
fication, which he uses- as a constitutional prerogative, like 
.the right of creating peers.' In fact, ‘The government not 
only bestows on deceased persons Its marks of posthumous 
approbation and rank in the State Heaven \ it also deco- 
rates them with titles.’ The Gazette of May, 1878, contains 
a decree conferring a great title upon the dragon spirit 
of Han Tan Hien, in whose temple is the well in which 
the iron tablet is deposited. ‘ This spirit has from time to 
time manifested itself in answer to prayer, and has been 
repeatedly invested with titles of honour. In consequence 
of tins year’s drought prayers were again olTored up, and 
the provinces (mentioned) have been visited with suflicient 
rain. Our gratitude is indeed profound, and we ordain that 
the Dragon Spirit shall be invested with the additional title 
of the Dragon Spirit of the Sacred Well.’ Another spirit 
had already obtained the title of ‘ Moisture-diffusing, bene- 
ficial-aid-afibrding, unlversal-support-vouchsafing-Prince,* and 
received additional titles in a Gazette of '1877 h 
It might have been conjectured that in India a crafty 


^ ‘Asiatic Studies/ by Sir A. Lyall (John Murray), pp. 138, 139. 
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priesthood would have taken cave to lay its hands on a 
prerogative so valuable and far-reaching in its effects as that 
thus exercised by the Chinese government. But we do not 
•find that the Brahmans have ever claimed the exclusive 
privilege of converting men into gods, or even of conferring 
honorary degrees and titles of distinction on departed 
spirits, The origin of the popularity of many celebrated 
shrines Is lost in remote antiqiuty, and without doubt it has 
often been due to a happy hit on the part of the relatives 
of some well-known character, who have erected a tomb 
over his ashes or a monument to his memory on simple 
speculation, and then sent agents everywhere to advertise 
its virtues or spread reports of great miracles worked in the 
neighbourhood, 

Such shrines may often bring in a large revenue to their 
proprietors, and may even be morfi frequented than those 
of Vlshi.ui’s two moat celebrated incarnations, Kpshna and 
Rilma; but it must be borne in mind that in almost every 
case where a local hero or remarkable person of any kind 
has attained to deification, he ends by being worshipped 
as a form of either Vishnu or Joiva. 

To give a few instances of local deifications which fell 
under my own observation in India : — It is well ‘known that 
at Pai,i^lharpur in the Deccan (on the Bhima, about miles 
south-east of Poona) and in the surrounding districts the 
favourite god is Vithoba (also called Viththal). Very little is 
known of his origin, but he is said to have been a Brahman 
named Pundarika (sometimes corrupted into Piqulalika), who 
gained a great reputation for filial piety, and so pleased 
Vishnu that the god, In recognition of his merits, infused into 
him a large portion of his. own essence. Vithoba is now every- 
where regarded as a form of Krishna, Idols of him arc com- 
mon, and have this peculiarity, that he is represented standing 
on a brick (vT^ for It) with his arms akimbo, the hands resting 
on the hips. A legend has. been framed to account for this 
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position. Probably it was a favourite attitude of the man 
before his deification ^ Some of his fmages have the impres- 
sion of a kick given by the sage Bhrigu’s foot clearly marked 
on the breast (sec p. 4^^). 

Pandharpur is one of the most sacred places in the Maratha 
country, and vast nurhbers of pilgrims flock to the shrine of 
Vithoba twice a year— once in the month Asha(;lha, and 
once again in Karttika. The place was probably at one 
time a stronghold of the Buddhists. Indeed it was stated 
to me, as one reason for the great popularity of Vithoba, 
that his principal idol took the place of jan image of the 
Buddha, and so became acceptable to all castes. Others 
believe it to have been a Jaina idol. There is no doubt that 
caste is still to a great extent ignored by the worshijjpcrs 
of Vithoba at times of pilgrimage. It is remarkable, too, 
that worshippers maltc him no olTcrIngs, nor ask the god for 
special benefits. He is supposed to Jove all mankind, and 
require nothing but love in return ; so people simply praise 
him, and sometimes even embrace his image. The idol, 
which is said to be svayambhu (p. 69), is dressed every day 
in jewelled dresses, and hymns arc sung before it. It is 
supposed to change its appearance and look like a child in 
the morning, a<man at noon, and an old man in the evening. 
Doubtless Vithoba owes much of his celebrity to the song.s 
of the Maratha national poet Tuka-rama, A common de- 
votional service among the pilgrims is a KTrtana or ‘.song 
of praise’ extracted from his poems. Hundreds of men and 
women sit in a circle on the ground, while behind the slttcr.s 
are many standing. The principal singers form a kind of 
inner semicircle. The leader thereupon gives out a verse, 
such as the following: ‘All earthly things arc vanity; there- 
fore draw thy heart away and elevate it to Vithoba.’ These 

‘ One of Tulca’s Abhnfigas begins, ‘ Beautiful is that object, upright on 
the brick, resting his hands on his loins,’ I cannot .agree in thinking it 
possible that the name Vithoba maybe derived from vl\, ‘a brick,’ and 
ubha ' upright.* * 
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words arc caught up by the other peVlormcrs, and then 
chanted cntliuslasLically all with a vigorous accompanl-’ 
ment of lutes (vTiias), cymbals; and drums. Sometimes a 
discourse on the vanity of human life follows the singing. 

Even a woman may be the preacher, When Dr. Murray 
Mitchell visited Panclharpur a widow named Salu-baT ad- 
dressed a large audience, commencing her discourse by utter- 
ing the names Rama, Knshi.ia, Mari, which were caught up by 
her hearers in a prolonged shout(Indian Antiquary, June 1883). 

A ceremony is also performed which consists in breaking 
a large black clay- vessel laslcned on a tree. The contents, 
consisting of curdled milk and grain, fall on the ground and 
arc eagerly snatched up by the .struggling crowd, 

The celebrated national poet of the Mara^has, Tuka-rama, 
was a l^udra of the trading caste who lived in the days of 
.^iva-ji, about 350 years ago, at Dchp near Poona, and wrote 
about 5,000 hymns, Tliough he devoted his genius to the 
extolling cf Vithobil as a form of God, he is himself also an 
object of j. deration, and is bcl'cved to have worked many 
miracles —amongst others ascending in bodily shape to heaven 
in Vishi.iu’s car. Dehu is now a much-frequented place of 
pilgrimage, especially at an annual festival when the poet’s 
ascension is commemorated, People of all castes who worship 
at this place and at Pandharpur arc called VarkarT, The follow- 
ing is a .specimen of the religious sentiments in Tuka-rama’s 
.songs translated by Sir A, Grants — 

Sing the song witli earnestness, making pure the heart j 
If you would attain God, then this is an easy way:— 

Make your heart lowly, touch the feet of Saints, 

Of others do not hear the good or bad qualities. 

Tuka says: Re it much or little, do good to others \ 


' A musician performed before me on the SItSr at Poona, and sang a 
song from Tuka-rJlma, whicli may be thus translated ; ‘O God, grant this 
boon that I may never forget Thee, and that I may sing Thy praise 
with :!est. This is all the wealth I ask. 1 desire not extinction, nor 
riches. 1 want not emancipation, from existence, 1 pray that I may 
live to praise Thee, and enjoy the company of the good.’ 
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Another deification, Khando-ba (also called .Khai.Kle-Rao), 
was a personage who lived in the neighbourhood of the hill 
Jejuri {—Sanskrit' Jayadri), thirty miles from Poona, He 
is probably a deification of some powerful RSja or aboriginjil 
chieftain who made himself useful to the Brahmans. He is 
now regarded as an incarnation of Siva in his form Mallari, 
The legend is that the god I^iva descended in this form to 
destroy a powerful demon named Mallasura, who lived on the 
hill and was a terror to the neighbourhood. Parvatl descended 
at the same time to become Khando-ba’s wife. His worship is 
very popular among the Kolis and people of low caste in the 
Mara^ha country, I was informed that he Is the family god 
of Holkar, who is of the shepherd caste. Sheep are sacrificed 
at the principal temple on the Jejuri hill, wlicre there is an 
image of the Linga ; and a bad custom prevails of dedicating 
young girls to the god^s service. They arc called Mu rails 
(or MurlTs), and altliougli nominally wives of the god, arc 
simply prostitutes. Khando-ba is sometimes represented 
with his wife on horseback attended by a dog h 
As to another local deification called jfianesvara (pro- 
nounced in Marathi DKyanesvara and popularly DKyaiio-ba), 
he was a learned Brahman, living at a place called Aland!, 
twelve miles from Poona, who wrote a commentary in verse 
on the Bhagavad-gita called JhaneSvarT, Towards the cud of 
his life he became a SannyasT, and on dying, or appearing 
to die, his body was, as usual, not burnt, but buried, and .a 
tomb (.Samadh) erected over it. The belief, of course, is 
that he merely lies in a trance, and that he occasionally 
shows himjcif alive to his worshippers. He is held to have 
been an incarnation of Vishi,ui, and is said to have given 
evidence of his divinity wliile he lived as a BiTdiman on the 
earth by one or two notable miracles, For example, he one 
clay caused a buffalo to speak and recite a hymn from the 

^ A sect existed in Sanicarn’s tijiio who worshipped MallSri as Mord of 
dogs’ (see Sahkara*vijaya, chap. 29). So Rudra is lord of dogs (see p. 77). 
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Veda. On another occasion, he commanded a wall on which 
he was sitting to transport him for a mile into the presence 
of a holy person who wished to see him. The wall obeyed, 
and remains to this day at some distance from the town, but 
the old mouldering erection seemed likely to disappear under 
the plundering hands of relic-seekers, and the piety of the 
inhabitants has therefore recently cased it with stone. It is 
still, however, greatly venerated, and a hole has been made in 
the stone-casing to enable pilgrims to express their faith by 
touching the original structure. Indeed, in the belief of the 
generality of Hindus, such miracles are of common occur- 
rence all over India. No one is troubled by any misgivings 
as to their improbability, or supposes for a moment that a 
saint of any pretensions could be incapable of working them, 

Again, I found that in certain localities in the Maratha 
country a holy Brahman, named Dattatrcya (vulgarly 
Dattatre), who lived about the tenth century of our era, is 
worshipped as an Incarnation of all three gods, Brahma, 
Vishnu, and Siva^. During his lifetime he was greatly re- 
vered for his wisdom, self- mortification, and asceticism, and 
before his death’ became a SannyasT. His shrines arc scat- 
tered here and there in the districts surrounding Poona. 
I visited a remarkable one at.Wal — a sacred town on the 
Krishna (Kistna) near Sattara — where the image of Datta- 
trcya has three heads, to represent the I-Iindu triad. Two 
or. three worshippers of the male sex appeared to be en- 
gaged in earnest devotion before this idol. 

Another deification is that of Vyankatesa (Veiikate^a) or 
Tri-pati (for Sanskrit Sri-pati), a name given Vishiui or 
Krishna when he became incarnate in a man popularly 
called Balu-jT. Little is known about this man, except 
that he was a person remarkable for many cxbi'aord inary 

^ There is a strange legend connected with Dattatrcya current in some 
parts of India, Tiralima, Vislnju, and Siva are said to have visited the 
wife of a holy man and tried to seduce her, but without success. 
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qualities, and that he lived in the neighbourhood of a 
hill called ’Seshadri in the Madras presidency. It is cer- 
tain that a celebrated temple dedicated to him has been 
erected at that place—usually called the Hill of Tri-pati or 
Vyankata (Venkata) — and that pilgrimages are made to it 
from every part of the country. It is especially resorted to 
for religious shaving. 

Of more recent deifications and canonizations a few ex- 
amples may be given, I have already described how the 
followers of a Brahman named Sahaj5nahda or Svami- 
Narayana, who flourished about the beginning of the present 
century, regard him as a portion of Vishnu (see p. 153)* 

The same may be said of the followers of the cotton- 
bleacher Dadu, who lived in less recent times (see p. 

Then MTra-bal, a princess who lived in the time of Akbar, 
and married the Rana of Udayapur (Udaipur), is worshipped 
by a sect, who believe that she disappeared one day into her 
tutelary idol — an image of Krishpa — which opened to receive 
her -and protect her from persecution. She is the authoress 
of some religious odes. 

Again, Ram-singh, the son of a carpenter, was a man who 
founded a small sect of Sikhs called Kukas, which had to be 
repressed not long since with an iron hand, because in their 
fanaticism they took to murdering the butchers who killed oxen 
for food. His followers scarcely worshipped him as a god, yet 
they fully believed in his power of working miracles. (Com- 
pare the last paragraph at p. 172 of this volume.) 

Another founder of a sect — Ram-das—was the Guru of 
$iva-jl. His followers, who are numerous in the Maratha 
country, adore him in connexion with the worship of the 
great Rama, and therefore also worship Hanuman. His 
tomb or Samadh is at Parali, near Sattara. 

I may add, that in a village of Gujarat called Sarsa there 
lives (or did live in 1878) a man named Kubera. This man 
is of the Koli caste. He has* been a teacher of religion 
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for more than thirty-five years, and gives himself out to be 
a portion of the god Kj'ish^ia. He has gathered around 
him at least ao,ooo disciples, and formed them into a re- 
ligious society who call themselves Hari-jana, They arc 
also called Kuber-bhaktas, They worship or worshipped 
Kubera their founder, as a living incarnation, in his own 
dwelling, but they Imvc temples or meeting-houses in many 
villages, and send missionaries to all parts of Gujarat. Like 
the Svami-Narayana sect, they are divided into Sadhus and 
Gfihasthas, or Clergy and Laity (sec p. 150). At one of 
their temples (Mandirs) in the town of Nariad, two of 
their clergy minister daily. Several members of the sect 
attend and listen to expositions of their sacred books, but 
worship no idols. 

Another considerable temple which I saw at Nariad is 
dedicated to a holy man named Santa-Ram (pfobably ~ Santa- 
rama, or perhaps Santosha-rama). His body is buried in the 
precincts of the temple, and I observed that the courtyard 
around was kept scrupulously clean. He has no very large 
number of disciples, but they appeared to be very devoted in 
their homage. 

I heard of another man in Gujarat, named Ilari-Kfishiia, 
who not very long ago proclaimed himself to be a mani- 
festation of the Supreme Being, and attracted a few disciples ; 
but he is now dead, and the sect has also I believe died out. 

Again, when I was at Kaira I visited a small shrine, dedi- 
cated to a .Sadliu or holy man whose name I understood to 
be Parii.iama. There was no image, but only the empty scat 
which he had once occupied as a religious teacher, with some 
of the vestments which he wore at the time of his decease. 
Yet the place was regarded as so sacred that I was not 
allowed to enter without taking off my shoes, 

I believe the followers of this man arc gradually decreasing, 
and will ultimately disappear, In fact, it ought to be noted 
that the most astounding exploits of great heroes and the 
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most startling miracles of eminent saints are liable to be 
eclipsed by still greater wonders wrought by still greater 
heroes and saints who are always appearing on the scene and 
engrossing the attention of an ignorant and superstitious 
multitude. 

In no other way can we account for the- Httle honour now 
paid to such an eminent hero as Bala-ramaj ‘the strong 
Rama,’ who was an elder brother of Krishna and brought up 
with him (see p. iia)^ 

Again, as to the well-known Parasu-rama, or Rama with the 
axe — he was a Brahman who achieved so great a reputation 
in conflicts with the Kshatriyas that his admirers converted 
him into one of Vishnu’s ten principal incarnations (see 
p. 1 10). Yet he is little worshipped except in some parts of 
the western coast of India. The story of his clearing the 
earth twenty-one times of the Kshatriya race and of his ulti- 
,mate defeat by hi^ rival the great Rama-candra, who was the 
Kshatriya incarnation of Vishnu and also one of the god’s ten 
principal descents, proves that the axe-Rama-was at one time 
a man of pre-eminent valour and renown (see p. no, and 
Maha-bharata Vana-p. 11071; $anti-p. 1707; Bhagavata- 
purana, book IX). Tradition ascribes the colonizing of the 
Kohkan — called Parasu-rama-kshetra — and the creation of 
the whole country of Malabar (Ketala) to Parasu-rama. 

He must have been a very extraordinary personage, for he 
is believed to have compelled the ocean to retire for the 
formation of the Malabar coast, andl to have caused vast 
fissures in the Western Ghats and other mountains by blows 
of his axe*. At the same time he is said to have reared 
great stone cairns on the TravaAkor mountains, and to have 
scattered small spangle-like gold coins everywhere on the soil. 


* Both Bala-rama and Kpshna refused to take any part as warriors in 
the great war between the Paiidava and Kaurava princes. 

physical phenomena 

are often attributed to Parasu-rama, afld sometimes to Bhima. 
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It is certain that earthen vessels containing coiris arc often 
dug up on the hills. No wonder that he has many followers 
in Malabar and the Konlcan\ but I met with no actual 
worshippers in other places who adore him as a god. 

.Similarly the five Pandava princes, Yudhi-shthira, Bhima, 
Arjuna, Nakula, and Sahadeva, who are all great heroes of 
the Maha-bharata, receive little actual worship at the present 
day, though Kpshna, another great hero of the same poem, is 
universally adored. The five brothers were the reputed 
children of Paijidu and his wife KuntI (or Pfitha), but are 
believed to have really derived their origin from the gods 
Yama (=:Dharma-ra]a), Vayu, Indra, and the two Asvins 
respectively. These deities infused portions of their essences 
into Kuntl^s children, and great prodigies occurred at their 
birth. When grown up they had one wife in common, called 
Draupadl^ I have seen several shrines of DraupadT (called 
in Southern India Draupadl-Amnian), but her five husbands 
receive little actual adoration. 

Nevertheless, any marvel or prodigy, any rock of fantastic 
shape, or any wonderful work the performance of which 
appears to be beyond human power, is often ascribed to 
the Pru.rdavas. I visited some remarkable Buddhistic caves 


' A tribe of Brahmans in the Kohkan called dil-pdvans is said to 
have been created by Para^u-ranra thus : — ^After his contest with the 
Kshatriyas he look up his abode in the mountains of that part of India. 
There he h^d a quarrel with some BrShmans who resided witli him 
in the same region. Then to spite them he went to the sea-shore, and 
finding fourteen, funeral piles (liitSs » dailyas) with the remains of a 
number of persons who had been burnt, resuscitated them and converted 
them into Brahmans. 

® Certain hill-lribes in the Himalaya mountains are still given to 
Polyandry. It is practised also among the Todas and the Nayars in 
Malabar, and among certain tribes in New Zealand, the Pacific islands, 
the Aleutian islands, Africa, Australia, as well as among the Kalmucks, 
Iroquois, and in Bhoiftn and other barren regions where a large por"’~ 
tion is not easily supported, The ancient Britons, according to C 
were addicted to the same practice, See Do Bello Gallico, v. 14. 
pare Lubbock's * Origin of Civilization,' p, 139. 


2 7 ^ ^syo-worship and Satnt^woys/itp, 

excavated at a considerable height from the ground in the hills 
near Nasik. The people of the country fully believe them to 
have been the work of the Parn^avas, and call them Pan^u-Ieiie. 
It is therefore surprising that so few shrines dedicated to these 
heroes are found in any part of India. 

In one of the galleries of the temple at Tinnevelly I 
observed well-carved images of all the five brothers, Arjuna 
being especially conspicuous with his bow Gaiidlvaj and 
BhTma with his club. It is worthy of note, too, that five 
rough stones smeared with red paint may occasionally be 
seen set up in fields. These are probably intended to reprer 
sent the five Pandava princes who are supposed to guard 
the crops. Such stones abound in vaiious parts of India, 
but are not always five in number, sometimes as many as 
twenty being ranged together in a kind of circle. 

Again, I saw images to the honour of the Patidavas at 
Madura, and at Bodh-gaya, but no worshippers were near 
them\ Yet the characters of these heroes are quite as much' 
venerated now as they ever were in ancient times, and their 
virtues, as narrated in the Maha-bharata, are to this day pro- 
verbial throughout India. Arjuna, who is the most renowncd> 
is a pattern of bravery and generosity; Yudhi-slithira of 
justice, passionless self-command, and cold heroism ; Nalcula 
and Sahadeva of wisdom, temperance, and beauty; while 
Bhima is a type of brute courage and physical strength. 

Representations of his gigantic form are not uncommon, 
but are rather curiosities to excite wonder, than objects to 
attract worship. I saw a huge image of him on one of the 
Ghats at Benares, and another near the Agra fort, and another 
in a corridor of the Linga temple at Tinnevelly. This last is 
about 20 feet high and holds a huge club. It is painted 
bright red and made for moving about in processions, 

Bhinia‘s great strength is illustiated by a curious story. 

‘ In the Marajha country a single rudely-carved 6gure, especially if 
mounted, is called a Vir (v/ra, hero), dr sometimes a Dev {<icv(i^ god). 
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Soon after his birth his motherj who was carrying him in her 
arms up a mountain, accidentally let him fall over a precipice, 
and on descending in great agony of mind, expecting to 
find her baby dashed to pieces on the rock beneath, she 
found to her amazement and delight that the boy was 
unhurt, and the rock shivered to atoms by contact with his 
body. 

Karna, too, another of the Maha-bharata heroes (also son 
of Kuntl by the Sun-god), is greatly revered, and often cited 
in proverbial expressions, as a model of liberality, chivalrous 
honour, and self-sacrificing generosity, I saw one or two 
images of him in Southern India, but met with no shrines 
dedicated to his worship. 

Clearly the hero-worship of India is subject to constant 
changes and fluctuations. Worshippers are capricious \ great 
warriors, great saints, and great sages have their day and find 
themselves gradually pushed into the background, while their 
places are taken by rival warriors, saints, and sages who claim 
to be still greater h 


’ Tliat man-worship is not confined to India may be proved by 
numerous examples drawn from all countries. In Africa the King of 
Loango is honoured as a god, His person is so sacred that no one is 
allowed to see him cat. In Peru a particular Inca was adored as a god 
during his lifetime. In New Zealand the warrior chief, Hongi, was called 
a god by his followers. At tho Society Islands, King Tamatoa was 
worshipped, and in the Marquesas there arc several men named alita 
believed to possess the power of gods. At Tahiti the king and queen 
were once held so sacrecl that the sounds forming their names could 
not be used for ordinary words. Sec ‘Origin of Civilization,' by Sir J, 
Lubbock, p. 355, 
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In the two preceding chapters we have had occasion to 
state incidentally the Hindu doctrine in regard to the spirits 
of the dead. We have seen that they are supposed to pass 
into one or other of two very different conditions. They may 
be degraded to the state of evil demons or elevated to the 
position of divinities^. In the former case they are rather 
feared and propitiated than worshipped ; in the latter they 
are rather reverenced and worshipped than propitiated. In 
the present chapter I have to point out how far this varying 
condition of deceased persons depends on the performance of 
funeral and ancestral rites by living relatives and descendants. 

Of all forms of religious devotion homage to dead relations 
is the most widely extended It forms a part of nearly all 
religions, and is an element in the creed of nearly every race 
Perhaps the one exception is Protestant Christianity. The 
Roman Catholic Church, as is well known, teaches that suppli- 
cations and prayers may avail to improve the condition of 
departed spirits in purgatory. Not only therefore does it 


* In the same way among the Romans some souls of the dead wen 
pod, pure, and bright, and therefore called Manes ; while others, callec 
LarvK and Lemures, wandered about as unquiet ghosts, and were ofter 
regarded as evil spirits. .Compare also the Roman ideas respecting the 
Penates. With regard to the ideas prevalent among the Greeks, the 
ToUowmg passages bear on the existence of the after death as ar 
m Hades : II xxin. 72, 104 ; Od. xi. 213, 476 j xx. 355 ; xxiv. 14 

I refer any one who doubts this fact to Mr, E. B. Tylor’s ‘ Primitive 
Culture,’ vol. ii, chap, xviii, 

A 15^5 of Madagascar stated hot long ago, that when he had to 

descend a dangerous stream in that island, the boatmen made offerinirs 
to the spirits of their ancestors before»attempting to shoot the rapids. 
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permit special masses to be offered for the souls of deceased 
relations, it introduces a prayer for the dead into the regular 
daily mass 

According to the Protestant creed, on the other hand, the 
condition of the dead is irrevocably fixed, To think of ame- 
liorating it by human intercession is nothing short of heresy. 
Nor is it customary to pcrpct^)fatc by any kind of act, peri- 
odically repeated, the memory of one’s nearest and dearest 
relatives. It is no doubt true that tombs are occasionally 
visited, and perhaps in the case of royal personages me- 
morial services may be performed ; and we have lately been 
Informed, on the authority of an eminent Bishop that the 
Church of England docs not condemn special services for the 
spirits of the dead 

It is also true that every respectable man who has had a 
respectable father or mother will bo careful to reverence their 
memory^, but I question whether the same man ever feels it 
his duty to bestow a single reverential thought on cither of 

^ Our prayer for the Church militant has, I believe, taken the place of 
this. In some Roman Catholic countries it is customary to exhume 
skeletons at Intervals of several years, and to place their skulls in a 
small chapel adjoining the parish-church. This chapel is in German 
Switzerland .called the Schiidel-haus, ‘ Skull-house,’ and is used as an 
ora'ory where people pray for their dead relations and friends, 

• According to the Rishop of Peterborough, the belief was undoubtedly 
general in the early Church that the souls of the faithful, though free 
from all suflbrlng, were capable, while awaiting their final consummation 
and bliss, of a progress in holiness and happiness ; and that prayers for 
such progress might lawfully be made in their behalf. Accordingly, 
prayers for ‘the rest and refreshment of the departed’ abound in the 
early liturgies of the Church. See the Bishop’s letter to the Rev. J. 
Mason’s parishioners who complained of Mr. Mason’s having given 
notice that he intended celebrating the Holy Communion for the repose 
of Dr. Posey's soul. 

” All Saints’ Day is observed in the Church of England as well as in 
the Chinch of Rome. In some Roman Catholic countries great feasting 
takes place on this day, and the souls of the dead are supposed to join in 
the festivities and consume the essence of the food before it is eaten. 

* The feeling seems to find vent in putting periodical advertisements 
‘ in loving memory’ in the obituary ?)f the newspapers. 

T % 
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his departed grandfathers and grandmothers, and whether he 
would believe in the sanity of any one who was in the habit of 
offering periodical homage to his two great-grandfathers and 
great-grandmothers. 

This neglect of ones ancestors, which seems to spring not 
so much from any want of sympathy with the departed as 
from an utter disbelief in any interconnexion between this 
world and the world of spirits, is by some regarded as a 
defect in our religious character and practice. 

In Eastern countries, especially India and China, the oppo- 
site extreme generally prevails. * We know that in India, 
every religious duty is magnified and intensified. There, to 
speak of mere reverence for the dead is a very inadequate 
expression. The constant periodical performance of com- 
memorative obsequies is regarded in the light of a positive 
and peremptory obligation. It is the simple discharge of a 
solemn debt due to one’s forefathers — a debt consisting not 
only in reverential homage, but in the performance of acts 
necessary to their support, happiness, and progress onward in 
the spirit-world, A man’s deceased relatives, for at least 
three generations, are among his cherished divinities, and must 
be honoured by daily offerings and adoration, or a Nemesis of 
some kind is certain to overtake his living family. 

Nothing, in fact, interested me more in what I saw of the 
religious practices of the Hindus, and nothing seemed, to me 
more worthy of note in comparing Hindaism with other re- 
ligions, than the elaborate nature of its funeral rites and the 
extraordinary importance attached to these and to the sub- 
sequent ceremonies called Sraddha. 

And here at the outset it may be well to point out that the 
mam object of a Hindu funeral Is very different from that 
of European obsequial rites. 

It is nothing less than the investiture of the departed 
spirit with an intermediate gross body — a peculiar frame 
interposed, as it were parenthetically, between the terres- 
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trial gross body which has just been destroyed by fire, and 
the new terrestrial body which it is compelled ultimately to 
assume. The creation of such an intervenient frame— com- 
posed of gross elements, though less gross than those of 
earth — becomes necessary, because the individualized spirit 
of man, after cremation of the terrestrial body, has nothing 
left to withhold it from rc-absori'iion into the universal soul, 
except its incombustible subtle body, which, as composed 
of the subtle elements, is not only proof against the fire 
of llic funeral pile, but is incapable of any sensations in 
the temporary heaven or temporary hell, through one or 
other of which every separate human spirit is forced to pass 
before returning to earth and becoming reinvested with a 
terrestrial gross body. 

Were it not for this intermediate kamc— believed to be 
created by thij offerings made during the funeral ceremonies 
— the spirit v/oukl remain with its subtle body in the con- 
dition of an impure and unquiet ghost (preta) wandering 
about on the earth or in the air among demons and evil 
spirits, and condemned itself to become an evil spirit h Its 
reception of the Intervenient body converts it from a Preta 
or ghost into a Pitrl or ancestor ; but this docs not satisfy 
all its needs. The new body it has received, though not 
so gross as that of earth, must be developed and sup- 
ported. It must, if possible, be rescued from the fire of 
purgatory. It must be assisted onwards In its course 
from lower to higher worlds and back again to earth. 
And these results can only be accomplished by the cere- 
monies called Sraddha— ceremonies which may in some 


* It is curious llml the IlincUi notion of the restless state of the soul 
until the Sradtlha is performed agrees with the ancient classical super- 
stition that the ghosts of the dead wandered about as long fts their 
bodies remained unburied, and were not sufiered to mingle with those 
of the other de.id. See Od, xi, 54 j H- xxiii. 72 ; and cf. ^n, vi. 32S J 
Lucan, i, ii ; Eur, Hcc, 30, 
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respects be compared to the Roman. Catholic rnjissGS foi 
the dead. The first Sraddha — to be afterwards described — 
is performed very soon after the funeral rites, and is always 
a costly affair. 

In England, the religious services at a funeral occupy 
about half an hour, and the entire ceremony, with all its 
attendant circumstances, is performed in the present day at 
little cost. 

In India, the funeral ceremonies of the older members of a 
family' occupy ten days, and with the succeeding Sraddha 
rites— carried on with the help of Brahmans and including 
the feasting of numberless guests and the distribution of 
presents — may involve an enormous expenditure. I found 
that the cost to even the poorest respectable person was 
forty rupees, and that any one well-to-do in the world 
would incur the everlasting obloquy of his family and friends 
and be almost excommunicated from society if he spent 
less than six thousahd or seven thousand rupees 011 the 
funeral of a father and in the carrying out of all the other 
necessary ceremonies consequent on his death. It is well 
known that the expenditure incurred on such occasions by 
rich Bengal Rajas and Zamindars of high family has often 
impoverished them for the remainder of their lives. In- 
stances are on record of a single funeral and Sraddha costing' 
a sum equivalent to ;^i 20,000, the greater part of that amount 
being squandered on worthless Brahmans, indolent Pandits, 
hypocritical devotees, and vagabond religious mendicants. 

In truth, the expenditure of time, money, and energy 
needed to satisfy public opinion before a man is held to 
have discharged the debt due to a deceased father, and 
before he is relieved* from the long course of fasting and 
mourning he is expected to undergo, constitutes an evil 
which has gradually grown till it has become a veritable 
curse to the country, and one of the principal bars to any 

**’*"***""’***"*"*" — — w - 

' The funeral rites of children are much simpler and shorter. 
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advance in its social condition. Nor is there any warrant 
for the system in the more ancient books held sacred in 
India ad authoritative guides. 

Let us try to ascertain the ancient practice by a reference 
to the^ Veda and Sutras, 

The ccrcniQiiies in Vcdic times must have been very 
simple. We gather from thc‘i8lh hymn of the loth Mail- 
dala of the !^ig-veda that the dead body was, in all proba- 
bility, not burnt but buried. It was deposited near a graVe 
dug ready for its reception, while the widow lay down or 
seated herself by its side, hnd the relatives — female as well 
as male — ranged themselves in a circle all around. Their 
first concern seems to have been to propitiate Death, sup- 
, posed to be personally present and to be naturally eager 
to take the opportunity of laying his hands on some other 
member of the family brought by the necessity of attending 
the funeral within easy and somewhat tempting reach of 
his clutches, ricncc the person appointed to perform the 
ceremony addressed Death, calling upon him to keep clear 
of the, path of the living, and. deprecating any attack on 
the survivors, who were as.scmbled to perform pious rites 
for their dead relative, but had no idea of yielding them- 
selves up into his power, or renouncing the expectation of 
a long life themselves. The leader of the funeral next 
placed a boundary of stones between the dead body and 
the living rclation.s, to mark off the limits of Death’s au- 
thority. Then followed a prayer that none of those present 
might be removed to another world before attaining to the 
full period of a life lasting for a hundred years. This 
prayer was no doubt accompanied with oblations in fire, 
after which the widow’s married female relatives were di- 
rected by the performer of the ceremony to prepare for the 
return home. They were to lead the way without weeping 
or any signs of grief, and without taking off their jewelry h 

* The words of the hymn arc, An^ravo 'natiKvHh sit-ratne a rohantu 
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Then the widow hei’self was told to leave tlie corpse of her 
dead husband in the inner circle assigned to Death, and 
join her surviving relations outside the boundary line. She 
was addressed iif words to the following effect ; * Rise up, 

0 woman (udirshva nari), coifie back to the world of the 
living ; thou art lying by a dead man ; come back. Thou 
hast sufficiently fulfilled the duty of a wife to the husband 
who formerly wooed thee and took thee by the nand' 
{Rig-veda X. i8. 8). Next, the performer of the ceremony 
took a bow, previously placed in the hand of the deceased, 
and gave it to his relatives in token that the manly courage 
he had displayed during life was not to perish with him, 
but to remain with his family. Addressing the dead man 
he said, ‘ I take the bow out of thy hand for our own pro- 
tection, for our glory, and for our strength; remain thou 
here, we will remain here as heroes, so that in all battles 
we may conquer our foes' (X. 18,9). The body was then 
tenderly committed to its ‘ house of clay’ (mrin-mayaip gri- ! 
ham, Rig-veda VII. 89. i), with the words, 'Return to thy 
mother Earth, may she be kind to thee and lie lightly on i 
thee, and not oppress thee; and with other similar words, 
which may be thus freely translated : — 

Open thy arms, O earth, receive the dead ] 

With gentle pressure and with loving welcome, I 

Enshroud him tenderly, e’en as a mother 
Folds her soft vestment round the child she loves. ' 

(X. Ja. n.) 

Finally, a mound’ or column (sthOna) of earth was reared 
over the grave, and the Pjtris or deified ancestors and the 
gocj Yama were entreated to preserve It, ’ 


'vithout sorrow, bedecked with jewels, 

r f Dralunan 

“as Tf/ ‘ 

whereas neither^ihe v 'rf bureing of wido,vs ; 

hinted at the con 

carnation of the living wife „ith her dead husband. 
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It is remarkable that in some passages of the hymns (X. 
58. 7 ; 16. 3) there arc dim hints of a belief in the possible 
migration of the spirits of the deceased into plants, trees, and 
streams. 

It is to be noted, however, that no very distinct account 
of the condition of the virtuous dead is to be found in the 
oldest hymns of the Rig-veda, although a future life is fully 
recognized, and although the Pltps or departed ancestors 
are addressed with the utmost reverence (VI. 52. 4 ; VII. 
35.125 X. 14. 7> etc.). Nor do we find any clear mention 
of hells or places of torment for the wicked, altliough wc 
read of dark and deep abysses into which bad men arc 
thrown along with the evil demons k 
Passing from Vedic limes to tlic period when the A6va- 
layana and other collections of domestic rules (Gjibya-sCitras) 
were compojicd, probably about five or six centuries before 
Christ, wc find that funeral riles, though still conducted with 
much simplicity, were beginning to be more elaborate and 
more in unison with present custom. If the practice of cre- 
mation was doubtful in Vedic times it was now invariable, 
except in the case of infants and of great saints. As far 
as can be gathered from a study of the rules laid down, 
the ceremonial must have been much as follows: — 

When a man died, his immediate family, headed by the 
eldest son or other near relative, formed a procession to a 
properly prepared place in the SniaMna or ‘burning ground,^ 
carrying the sacred fires and sacrificial implements. The 
younger walked fir.st, the elder behind — the men separated 
from the women® — bearing the corpse, the hair and nails of 
which had been clipped, and leading the sacrificial animal. 


* ‘ Indra and Soma plunge the wicked in incxliicable darkness, so that 
not one of them may again issue from it.' Sec 8.ig-vcda VU, 104. 3, 
and compare IV. 5. 5 j IX. 73. 8. 

In the present day the only ijarl women take in funeral ceremonies 
is that of weeping and wailing and uttering loud cries of grief at homo. 
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either a cow^ or a black she-goat. The remaining relatives 
followed with their garments hanging down and their hair 
dishevelled — the elder in front, the younger behind. When 
they reached the funeral ground, the son or brother or other 
near .relative appointed to perform the ceremony, taking a 
branch of the SamT-tree, sprinkled holy water on the spot 
excavated and prepared for the pile, repeating Rig-veda 
X. 14. 9: Depart (ye evil spirits), slink away from here; 
the Fathers (his departed ancestors) have made for him this 
place of rest.’ 

Then the sacred fires were deposited around the margin 
of the excavated place, and a heap of fire-wood was piled 
up inside the sacrificial ground (antar-vedi). Next, a layer 
of KuSa /grass was spread ovei the pile along with the black 
skin of the goat. Then the clipped hair and the dead body 
was placed upon it, with . the feet towards one of the fires 
and the head towards the other. Next, the widow was 
made to lie down on the funeral pile north of the body, 
along with the bow of her deceased husband, but was not 
allowed to remain there long. Soon the leader of the 
funeral called upon her to rise, repeating Rig-veda X. 18. 8, 
already quoted (see p. a8o). 

Next, he took back the bow, repeating l^ig-veda X. 18.9 
(quoted at p, a8o). 

Then he placed the various sacrificial implements and 
portions of the sacrificial animal in the two hands and on 
different -parts of the body of the corpse. This being 
done, he kindled the three sacred fires. While the body 
was burning, portions of hymns of the ;^ig-veda (such as 


^ The saciificc of a cow (called Anustaranl) at ancient funeral cere- 
monies proves, according to Dr. Rajendra-lala Mitra, that in early times 
there was no law against the eating of flesh, and even of beef. A cow 
was killed, that the dead might have a supply of the essence of beef for 
their journey 5 and when the spirits of the departed had feasted on the 
aroma of the immolated animal, the actual flesh was left for the living. 
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X. 14. 7 , 8, 10, II ; 16. 1-4; 17. 3-6 ; iH. 1 1 ; 154. 1-.5) were 
repeated, 

The following are free translations of some of the verses ; — 

Soul of the dcadl depat tj lake thou the path — 

The ancient path — by which our ancestors 
Have gone before thee ; thou shalt look upon 
The two kings, mighty Varuija and Yama, t 
Delighting in oblations ; thou shall meet 
The Fatlicrs and leccivc the recompense 
Of all thy siotod-up offer ings above. 

Leave thou thy sin and imperfection here j 
Return unto thy home once more j assume 
A glorious foim. By an auspicious path 
Hasten to pass llic four* eyed brindled dogs — 

The two road-guaiding sons of Saramil } 

Advance to meet the FaLhcis who, with hearts 
Kindly disposed towards thee, dwell In bliss 
"With Yama j and do thou, 0 mighty god, 

Intiusl him to thy guards' to bring him to thee, 

And grant him health and happiness eternal, 

(X, 14. 7 -n,) 

When a dead body was. thus burnt the spirit — Invested 
with its inconibusliblc subtle fiamc — was supposed to rise 
along with the smoke to heaven. 

Then the performer of llic ceremony 'repeated the verse 
(Rig-veda X, 18, 3): — 

Wc living men, survivors, now return 
And leave the dead ; may our oblations please 
The gcxls and bring us blessings ! now wc go 
To dance and jest and hope for longer life. 

After this they proceeded homewards, the younger walking 
in front, the older behind. But before re-entering the house 
they purified themselves by chewing leaves of the Niniba- 
trcc*^, and by touching fire, grains of barley, oil, and water. 
During one night they cooked no food, and for three nights 
ate nothing containing salt. 

After the tenth day the bones and ashes of the deceased 

' These are the two fouv’cycd watcludogs menlioiiccl at p. 289, 

* This, however, is not mcnlicAicd in the AAvalfiyann Sutras. 
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were gathered together and placed in a plain undecomted 
funeral vase. This particular act, which in modern times is 
generally performed on the fourth day, was called Asthi- 
sancaya, 'bone-collection.-' A hole was excavated and the 
vessel placed in it, while Rig-veda X. 18, 10 was repeated : 

* Return to thy mother Earth, the Widely-extended, the 
Broad, the Auspicious ; may she be to thee like a young 
maiden, soft as wool (urpa-mrada) ! may she protect thee 
from the embrace of the goddess of corruption!’ 

Then earth was scattered over the excavation, with re- 
petition of the twelfth verse of the same hymn. Lastly, a 
cover was placed over the vase and the hole was filled up 
with earth, while the thirteenth verse was repeated : ^ I raise 
up the earth around thee for a support, placing this cover 
on thee without causing injury. May the Fathers guard this 
funeral monument for thee J May Yama establish a habitation 
for thee there ! ’ 

The principal rite being thus brought to a close, the re- 
lations teturned home, and after performing an ablution 
offered the first l^raddha to the deceased person. 

I may mention here that, being one day on the Bombay 
burning-ground, I was a spectator of a modern bone-gather- 
ing ceremony, which had many features in common with 
the ancient rite. A Brahman and five women were seated 
in a semicircle round the ashes and bones of a young mar- 
ried girl of low caste, whose body had recently been burnt. 
Before them was an earthenware vase, and around it were 
flowers, fruits, anciP betel-leaves. The Brahman had a metal 
vase shaped something like a tumbler in his hand containing 
consecrated or holy water, with a small round spoon or ladle 
he took out a small portion of the water and poured it into 
the hands of the woman, at the same time muttering texts 
and prayers. Then he poured water into the vase, and on 
the top of the water placed the fruit, flowers, and leaves. 
Next, he collected the half-calcined bones, and having put 
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them carefully and reverentially Into the vase, he made a 
hole in the ground a few yards off and burled it. I was 
told that the vase would be left there for ten days, when a 
Sraddha would be performed in the same place. 

Turning next to the law-books (see p. 50^ which follow 
on the Sutras and arc based on them, we find, as might be 
expected, that the practice they Inculcated differed little 
from that enjoined in the Sutras. Funeral rites arc called 
‘ the last sacrifice ’ (antyeshti), that, is to say, the sacrifice 
of the body in fire. They are regarded as Inauspicious 
(amangala), because impurity is thought to result from con- 
tact with a dead body and from connexion with the departed 
spirit, which, though released by the burning of the body, 
is still regarded as impure until the Sraddha ceremonies arc 
performed. Manu even declares that some implication of 
impurity attaches to the sound of the Sama-veda because 
it is chanted at funeral services. 

The Sraddlia, on the other hand, is held to be auspicious 
(mafigala), because It Is performed for the benefit of a de- 
ceased person after he has received an intermediate body 
and become a Pitrl or beatified father, It is true that 
both funeral and forruldha ceremonies consist in the offering 
of balls (pinda),of rice or flour and libations of water, with 
loxts and prayers} but in the funeral rites the ball of rice 
is for the nourishment of the ghost and for the formation 
of a body as its vehicle, whereas in the Sraddha the Pii,i(ja 
is said to represent the body so formed, and is offered as 
an act of homage. Nevertheless it Is plainly declared in 
Manu (III. C 137 ) and elsewhere that the embodied Pitris 
require the periodical offering of these Pin^las and water for 
their continual nourishment and refreshment, 

A large number of rchitives arc supposed to partake in the 
benefits of the iDraddha. They arc as follow: — (i) Father, 
father’s father, father’s grandfather; (a) Mother, mother's father, 
mother*^ grandfather ; ( 3 ) Stepmother, if any j ( 4 ) Father’s 
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mother, his grandmother, and his great-grandmother ; (5) 
Father’s brothers ; (6) Mother’s brothers ; (7) Father’s 
sisters j (8) Mother’s sisters; (9) Sisters and brothers; (lo) 
Fathers-in-Iaw. We know, in fact, that the Hindu family 
(gotra) is held to be a corporate society, bound together 
by a right of participation in the Sraddha offerings. This 
right furnishes the principal evidence of kinship, on which 
the title to share in the patrimony is founded, no power of 
making wills being recognized in Manu or any other autho- 
ritative code of Hindu jurisprudence. All who unite in 
presenting to their deceased ancestors the balls (pinda) of 
rice or flour and libations of water (udaka) are called Sa- 
pindas^ and Samanodakas to each other, and a kind of 
intercommunion and interdependence is thus continually 
maintained between the dead and living members of a family 
— between past, present, and future generations. Practically, 
however, the closeness of the interconnexion extends only 
to three generations on each side. In this way a kind of 
family chain, consisting of seven links, is formed. The 
householder represents the central link, and is himself linked 
to father, grandfather, and great-grandfather on one side, 
and to son, grandson, and great-grandson on the other 
(Manu V. 60), The first three are supposed to be de- 
pendent on the living paterfamilias for their happiness and 
support, through the constant offering of the ball- like cakes 
and water ; and he himself, the moment he dies, becomes 
similarly dependent on the three succeeding generations. 

The connexion tvhich is kept up by the common offering 
of. water lasts longer, and ends only when the family names 
are no longer known (V. 60), Manu’s law-book, however, 
which stands at the head of all the others and is the earliest 
in date, makes no positive statement as to the precise dis- 


^ According to the Mitakshara school, Pinda may also signify body, and 
some interpret saj>ititja to mean persons united by bodily relationship. 
The other school is that of the Daya-bhaga, which prevails in Bengal. 
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tincUoii bclwccu the funeral or Sraddlia ceremonies, Nor 
does it discriminate clearly between the subtle, the terres- 
trial, and the intermediate bodies. It merely affirms that a 
Sraddha means an oblation of grain, water, or other sub- 
stances offered with faith (Sraddha), and that the perform- 
ance of Sraddha.s by a son is necessary to deliver a father 
from the hell called Put (IX. 13H); whence a son is called 
Put“tra, * the rescuer from Puth’ This, of course, sufficiently 
explains the desire of every Hindu for the birth of a son 
rather than a daughter. 

The law-book of Yajfiavalkya is later in date. The pre- 
cepts it lays down (Rook III) prove that in the early centuries 
of our era funerals were conducted in a simple manner. Still, 
much of the practice was in harmony with modern usage, 
as well as with that of the Gjahya-sOtras (p, a8i). 

Tor example, a child under two years of age was not burnt 
but buried, and no offering of water was made to it. (Sec 
also Manu V. 68.) The corpse of any other deceased per- 
son, except that of a great saint or ascetic, was accom- 
panied by a procession of relations to the bu nil ng> place, 
and there burnt with common fire (laukikagnina), while a 
hymn to Yuma was repealed. Next, the relatives poured 
out a single libation of water to the decca.scd, uttering his 
name and family. Then, instead of shedding tears or giving 
way to grief, the relatives, after performing their ablutions, 
seated themselves on a spot covered with soft grass, while 
the elder repeated to the younger some verses from the 
ancient Itihasas, such as the following (freely translated) 

Does il not lugitc folly to expect 
Stability in man, who is .as transient 
As a mere l)ubl)lc ami fragile as a stalk? 

^ It is wholly inconsistent with the true theory of Hinduism that die 
Sifuklha shoaltl deliver a man from the consequence of his own deeds. 
Manu says, ‘ Iniquity once practised, like a seed, fails not to yield its 
fruit to him that wrought it' (IV. 173) I hat Hinduism biistles with such 
inconsistencies. 
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Why should we utter wailings if a frame, 

Composed of five material elements, 

Is decomposed by force of its own actS) 

And once again resolved into its parts ? 

The earth, the ocean, 'and the gods themselves 
Must perish, how should not the wbrid 
Of mortals, light as froth, obey the law 
Of universal death and perish too?. 

-A.rtet* hearing verses of this kind they set out homewards, 
tHe younger ones leading the way. On reaching the house 
tHey made a solemn pause outside the door. Then they 
all chewed leaves of the Nimba-tree (popularly, Nlm], rinsed 
tHeir mouths with water, touched fire, water, cow-dung, and' 
wliite mustard-seed, and placed their feet on a -stone; then 
they slowly re-entered the house. Impurity caused by the 
cerenionies connected with touching the corpse (savam 
asau(fam) lasted for either three nights or ten nights. In 
•I later times the season of mourning and impurity lasted 
'Ij longer (see p, 306, note 3), 
r Turn we now to the more modern practice, 

il Terhaps the' best authority for the present creed of the 

PTindiJS in regard to the future state of the soiih and the 
hest guide to the right performance of funeral and Sraddha 
ceremonies, is the Garuda-purana. This is a comparatively 
modern work-^probably not older than the seventh or eighth 
century, and possibly still more modern. It is written, like 
otHer Puranas, in the form of a dialogue; and is the more in- 
teresting, as portions of it are recited at funerals and Sraddhas 
ill the present day. The dialogue is between Vishnu and 
Garuda — the divine bird represented as always attendant on 
tUe god and serving as his vehicle (see p, 104). Questioned 
; hy Garuda, Vishrm reveals the secrets of the future world and 
the nature of the punishment in store for the wicked. He also 
prescribes the proper ceremonies. As a matter of fact, how- 
eve r^ the forms now observed do not always agree with the 
hrections in the Garuda-purana, or in any other guide, They 
ary according to different localities and different castes. 
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To describe all the variations within the limit of a single 
chapter would be impossible. I can only advert to some 
principal usages in the case of the death of persons of 
‘higher caste. And to make the Hindu theory of a future 
state clearer — complicated as it is by numerous contra- 
dictory statements and inconsistencies — it will be neccssai'y 
to tr^ce the development of the prevalent ideas concernirtg 
the character and functions of the god of death, Yania. 

Probably the name Yama in the Veda is to be connecte <3 
with an obsolete verb meaning ‘ to double ’ (Lat. gemino)» 
At any rate, the Vedic meaning of the word seems to have 
been ‘ twin,* and Yama himself, with his twin sister YamTj 
were held to be the first pair of mortals Born into the 
world, being both childien of Vivasvat the Sun (see p. ii of 
this volume, and compare Rig-veda X. 10). As he was sup- 
posed to be the first of men who died, it was only natural 
that the earliest myths should invest him with the office 
of conducting the spirits of other men who die to the spirit- 
world — a world which, according to some later authorities, 
is to be regarded as divided into three regions, the upper 
sky, middle air, and the atmosphere just above the earth \ 
the ancient patriarchs occupying the highest region, and the 
more recently deceased the lowest. 

The next of the ancient ideas concerning Yama was that 
he reigned as a kind of president of the dead (Pitri-pati} 
in the upper sky. There the spirits of the just, invested 
with celestial lustre, wafted by gentle breezes or borne in 
heavenly cars, continually arrived, and became themselves 
/ gods to be worshipped under the title of Pitris. There 
tkey enjo)^ed the society not only of Yama, but of the god 
Varufta, also supposed to dwell there. The road to this abode 
was guarded by two four-eyed watch-dogs, called Syama, 
‘dark,* and Sabala (or sometimes Karbura), ‘spotted* (see 
Rig-veda X. 14. 10-12, and compare p. 283). Death, and 
sometimes Agiii (fire), were regarded as Yama’s messengers 
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charg;ed with the duty of conducting the spirits of the dead 
heavenward, while Yama himself was not so much the god 
as the friend of departed spirits. He was looked up to with 
veneration, but not by any means with terror, as if he were 
the god of punishment. (Compare p. id. of this volume.) 

Turning now to the period of the Epic poems and Pura- 
nas, we find Yama developed into a much more terrific 
being. He is now the Judge and punisher of the dead, who 
sits in judgment upon them, and, so to speak, holds the 
keys of heaven and hell. Hence he is called ' the Restralner 
or Punisher' (Yama, from yam, to restrain), or ‘ the King of 
Justice' (Dharma-raja), or simply ‘Justice’ (Dharma), or 
‘the Rod-bearer’ (Danda-dhara), or ‘Noose-bearer’ (Pa^in). 
Sometimes he is represented as acting in these characters 
on behalf of Rudra-Siva, who is the real god of the dead. 
Many descriptions of his appearance may be found in the 
Epic poems and Puranas. There he is usually depicted as 
grim and awe-imposing in aspect, green in colour, clothed 
in red, riding on a buffalo, and holding a club in one hand 
and a noose in the other. He is also one of -'the eight 
guardians of the quarters of the sky, his own quarter being; 
the South, in which direction in some region of the lower 
world and somewhere on the confines of the places of tor- 
ment which are called the ‘terrific provinces’ of his kingdom 
(Vishnu-purana 11. 6) are his city and palace called Yama- 
pura and Yama-sadana. Between the earth and this abode 
flows the terrible river Vaitaranih which all departed spirits 
must cross. In the later Puranas — and especially in the Garuda 
— Yama is generally regarded as a stern and terrible god 
of punishment only. He is a kind of Hindu Pluto or Minos, 
and nothing more. But there is this noteworthy inconsis- 
tency in his position, that although he is the Judge ap- 
pointed to punish every man according to his works, he has 

^ Baitararil (or Vaitaraiil) is the name of a river in Orissa 45 miles N.E, 
of Kuttack. On its bank is a shrine aalled ‘ Yama’s abode.’ 
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no power over those devoted worshippers of Siva, Vishnu, 
and Krishiia who have lived virtuous lives, and who when 
they die are taken out of his hands and transported to 
the heavens Kailasa, Vaikui.4ha, and Go-loka respectively?. 
Nor has he any power over those whose death-beds are 
protected by the due performance of nil the requisite cere- 
monies — provided only that sufficient fees have been paid 
to the Brahmans who superintend such ceremonies. 

In attempting,, therefore, to give some idea of the present 
creed of the Hindus in regard to death and a future state, 
it will be necessary to begin by describing the career and 
history of a deceased mortal who, from his evil deeds during 
life or from some defect in the proper ceremonies at his 
decease, becomes subject to Yama’s penalties. 

We are told in the-Garu^Ia-purilna that when such a man 
dies his spirit takes a downward course through the intes- 
tines and emerges in the same manner as the excreta ; 
whereas —as we shall sec in the sequel — the spirit of a good 
mati finds its way through the tenth aperture of the body, 
which is a aiiturc at the lop of the skull, called the Bralima- 
randhram, ‘Brahma’s crevice.’ 

No sooner has 'death occurred and cremation of the ter- 
restrial body taken place, than Yama’s two messengers 
(Yama-dutau), who are waiting near at hand, make them- 
selves visible to the released spirit, which retains its subtle 
body composed of the subtle elements, and is said to be 
of the size of a thumb (ahgushtha-malra), Their aspect is 
terrific; for they have glaring eyes, hair standing erect, 
gnashing teeth, crow-black skin, and claw-like nails, and 
they hold in their hands the awful rod and noose of Yama. 
Then, as if their apf>carancc In this form wore not* suffici- 
ently alarming, they proceed to terrify their victim by terrible 
visions of the torments (yatana) in store for him 

^ ‘ The servants and ministers of Ynmn and his tortures are unavailing 
avalnst one who places his reliance In Visliyu.’ Vishiiu-purana III. 7, 

\J 7, 
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In a story told in the Vana-parva of the Maha-bharala 
(i 5,754), Yania himself appears before a dying man. He is' 
clothed in blood-red garments with a glittering crown upon 
his head, and, like Varuna, holds a noose in his hand, with 
which he binds the spirit and’ its subtle frame after drawing 
it from the sick man’s body. 

The usual theory, however, is that his two messengers 
perform this office. They then ednvey the bound .spirit 
along the road to Yama’s abode. There being led before 
Yama’s judgment-seat it Is confronted with his Registrar or 
Recorder named (^itra-gupta^ This olTiccr stands by Yama’s 
side with an open book before him. It is Ins bu.sinc.s.s to 
note down all the good and evil deeds of every human being 
born into the world, with the resulting merit (puiiya) and 
demerit (papa), and to pioducc a debtor and creditor account 
properly made up and balanced on the day when that being 
is brought before Yama^. According to the balance on the 
side of merit or demerit is judgment pronounced. 

Truly the prospect of so terrible an ordeal to a man con- 
scious of his sins might appear absolutely imbca ruble, were 
it not for his belief in the doctrine that the ceremonies ijcr- 
formed on his behalf by his relations after his death have 
power, if properly carried out, to turn the .scale and perhap.s 
place a considerable balance to his credit. 

As however a disembodied spirit can neither enjoy heaven 
nor suffer the pains of hell until rcinvc.sted with a iihy.sical 
frame, composed as already pointed out — of gross though 
ethereal particles, it is instantly after its sentence lunriod 
back to the place of cremation; where it acquire.s a frame of 
the necessary sensibility by feeding on the oblations of rice 

reiwarkablc that the eiUciprising and imelligcnt Wiiter ruslc 
(Kayastha) of Bengal claim to be descended (voin a Jiiahman, named 
i.itra-gupta ; and secretaries are sometimes called by di.nt name. 

ompare Rev. xx. 13, ‘And the dead weio jiulged om of tiiosc thiiias 
which were written in the books, according to their worlvs,’ 
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and libations of water offered for ten consecutive days after 
the burning of the terrestrial body’. 

On the first day the ball (Pirida) of rice offered by tUe 
eldest son or other near relative nourishes the spirit of the 
deceased in such a way as to furnish it with a head ; on 
the second day the offered Pinda gives a neck and shoulders ; 
on the third, a heart ; on the fourth, a back ; on the fifth, 
a navel ; on the sixth, a groin, and the parts usually con- 
cealed ; on the seventh, thighs ; on the eighth and ninth, 
knees and feet. On the tenth day the intermediate body 
is sufficiently formed to produce the sensation of hunger and 
thirst. Other Pindas arc therefore put before it, and on the 
eleventh and twelfth day'^ the embodied spirit feeds vora- 
ciously on the offerings thus supplied, and so gains strength 
for its journey to its future abode (Garucla-purana I. .'ll, &c,). 
Then on the thirteenth day after death It is conducted either 
to hcavcii or hell. If to the tatter, it has need of the most 
nourishing food to enable it to bear up against the terrible 
ordeal which awaits it. 

The road by which Yama’a two officers force a wicked man 
to descend to the regions of torment is described in the first 
two chapters of the Gariuja-purana, The length of the way 
is said to be 86,000 leagues (yojanas). The condemned 
• soul, invested with its sensitive body and made to travel 
at the rate of 200 leagues a day, finds no shady trees, no 
resting-place, no food, no water. At one time it is scorched 
by a burning heat, equal to that of twelve meridian suns, at 
another it is pierced by icy cold winds ; now its tender frame 
is rent by thorns ; now It Is attacked by lions, tigers, savage 
dogs, venomous serpents, and scorpions, In one place It has 

hTliis frame is aomctlmos called ‘the upward-going body* (Ordhva* 
dcha), whence the obaequial ceremonies that produce it arc someumea 
called Aurdhva-dehilcam. Another name for this body is AdhishthSna-i 
dclia (see p. 28), 

® In some parts of India these are also the days on which the relations 
who are performing the Ameial ritdh have their festive dinners, 
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to traverse a dense forest whose leaves are swordsj in another 
it fsils into deep pits ; in another it is precipitated from 
precipices; in another it has to walk on the edge of razors; 
in another on Iron spikes ; here it stumbles about helplessly 
in profound darkness ; there it struggles through loathsome 
mud swarming with leeches; here it toils through burning 
sand ; there its progress is arrested by heaps of red-hot 
charcoal and stifling smoke. Compelled to pass through 
every obstacle, however formidable, it next encounters a 
succession of terrific showers, not of rain, but of live coals, 
stones, blood, boiling water and filth. Then it has to descend 
into appalling fissures, or ascend to sickening heights, or lose 
itself in vast caves, or wade through lakes seething with fetid 
ordure. Then midway it has to pass the awful river Vaitaranl, 
one hundred leagues in breadth, of unfathomable depth ; 
flowing with irresistible impetuosity, filled with blood, matter, 
hair, and bones; infested with huge sharks, crocodiles, and 
sea-monsters; darkened by clouds of hideous vultures and 
obscene birds of prey. Thousands of condemned spirits 
stand trembling on the banks, horufied by the prospect 
before them. Consumed by a raging thirst, they drink the 
blood which flows at their feet, then tumbling headlong into 
'til ©'’torrent they are overwhelmed by the rushing waves. 
Finally, they are hurried down to the lowest depths of hell, 
and. yet not destroyed. Pursued by Yama’s officers they are 
dragged away and made to undergo inconceivable tortures, 
tlie detail of which is given with the utmost minuteness in 
the succeeding chapters of the Garuda-purana. 

-A. description so monstrous would be scarcely worth repro- 
ducing in any form did it not profess to represent* an im- 
portant article of the creed of a vast majority of our 
‘fellow-subjects in regard to a future state. It might indeed 
be thought that a belief in such horrors and in the possibility 
of undergoing a fate so awful would be calculated to produce 
A salutary deterrent effect on ‘wicked persons, did we not 

■ ' ’ . ' 
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find that, however intense is a Hindu’s belief in the reality 
of hell’s most excruciating torments as described in the 
Garuda and other Purarias, he is equally ready to accept 
the docU’inc laid down in the same works, that by performing 
certain religious rites and giving gifts to the Brahmans all 
the terrific penalties of sin may be avoided and the god of 
hell disappointed of his victims (compare p. 5591, first line). 

What, then, is the nature of tlic various observances and 
ceremonies which secure this immunity from future punish- 
ment and make the course of the departed spirit-— however 
guilty— peaceful and pleasant? We can only give an outline 
of some of those most usually practised in religious families 
of the higher classes. 

In the first place, when a man becomes seriously ill, it is 
common lor his relatives to assurnc lathcr prctnaturcly that 
his case is lopclcss. They therefore jnakc preparations for 
performing the last offices of religion in anticipation of his 
decease in a manner which to us Kuropeans would appear 
not unlikely to hasten on the crisis Perhaps his only chance 
of warding off the approach ^of death may depend on perfect 
repose of body and mind. Yet how can Iiis kinsmen allow 
him to run the risk of falling into the hands of the god of 
punishment, when by a little exertion they may secure for 
him the protection of the sacred river which flows perhaps 
not more than ten miles from his abode ? Hence, his eldest 
son and other near relatives lose no time in placing him on 
a litter and conveying him to the banks of the nearest holy 
stream. If such a river as the Ganges or Narmada or Goda- 
vari or Krishna (Kistna) happen to be within reach, the 
relatives of the dying man arc the more eager to bring him 
into elope proximity to the sacred waters, At Calcutta this 
is often done two or three days before death supervenes, 
According to Mr, S. C. Bose, ‘Persons entrusted with the 
care and nursing of a dying man at the burning-ghat [on 
the Ganges] soon get tired bf their charge, and rather than 
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administer to his comfort, are known to resort to artificial 
means, whereby death is accelerated. They unscrupulously 
pour the unwholesome, muddy water of the river down his 
already choked throat, and in some 'cases suffocate him to 
death 

Of course the Ganges is of all rivers held to 'be the most 
divine and the most. potent in its efficacy. If simply looked 
upon during the death-agony, the messengers of Yam a, who 
are eager to seize and bind the soul, are powerless to harm it. 

But neither the Ganges nor any other sacred stream is 
always to be reached. In such cases various other preventive 
measures calculated to keep the officers of Yama at bay or 
force them to retire may be resorted to, according to the 
practice believed to be most efficacious in different localities. 

For example, in many families it is thought enough to 
scatter Sesamum seed and Kusa grass around the sick man’s 
couch or to encircle -it with a kind of cordon of cow-dung ; or 
a Salagrama stone (see p. 69) is brought and placed on a 
stand close to the dying man’s side, while at the same time 
a TulasT plant is deposited near him. Or again, a sprig of 
that sacred plant is wound round his head ; or its leaves are 
placed in his mouth ® ; or a piece of gold ® is inserted between 
the teeth ; or a little mud from a sacred stream may be 
brought from a distance and plastered on his forehead ; or 
Ganges water may be poured down his tliroat. Then not 
unfrequently a cow duly decorated is brought close to the 
moribund man’s bed, and he is made to grasp its tail, under 


^ ‘The Hindoos as they are,’ p. 252. 

* According to the Gaiuda.puraija (IX. 7, 8), ‘The house in whici 
there is a single sprig of the Tulasi is like a holy place of pilgrimage 
Yama s messengers cannot enter it. Yama cannot look upon the mai 
who dies with the Tulasi in contact with his body, even though he ma' 

crimes.* In verse ii the same efficacy i 
anT^fva^° pervaded by Brahma, Vishnu 


presence of gold in the mouth at death, a healthy man 
will sometimes have it inserted in his feeth. ^ 


) 
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the notion that by the sacred animal's assistance he will be 
safely transported over the terrible river of death, Vaitarani, 
already described. This, however, is a precautionary measure 
which will be quite ineffectual unless the cow is afterwards 
handed over as a gift to the Brahmans. 

Others again who believe that the passage of the Hindu 
Styx is compulsory on all, and th?it it cannot be accomplished 
without direct Brahmanical aid, take care to send for two or 
three priests for the performance of the VaitarapT-rite. This 
ceremony, which is very usual in Bengal, consists mainly in 
paying monev to the Brahmans, who in return mutter a few 
texts and prayers, supposed to be efficacious In helping the 
deceased man across the* dreaded river. 

Of course Mantras or texts from the Vedas and Upanishads 
are repeated during all the ceremonies and hymns to Vishnu 
and Siva are occasionally recited, Then at the last moment 
the dying man is made if possible to repeat the Taraka-inantra 
or ‘saving-text’ This formula may vary according to the 
sect to which the family belongs. In most cases it consists 
in merely uttering the name of Rama, or'Narayana, or Hari, 
or the cight“.syllabled Mantra, ‘ Blessed Kpshnia is my refuge.’ 

When the moment of death arrives the spirit is supposed 
to escape, invested only with its lihga-Sarira (sec p. a 8), 
through one of the upper or lower apertures of the body*, 
according to the character for good or evil it achieved during 
life (see p. api). 

The corpse has now to be transported to a place where its 
cremation may be .accomplished in due form and according 
to prescribed rules, but not until certain other rites have been 
perfornlcd. And first the eldest son or his nearest repre- 
sentative carefully shaves the body^ This he does without 

^ The seven upper apertures arc the mouth, the eyes, the nostrils, and 
cars. 

This Is according to the directions in the Garuda-purStja, At B cnarcs 
the shaving process generally takeS place at the buming-ghat. 
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removing the hair from under the arms and v^^ithout clipping 

the nails. Next he bathes it with water from a sacred 

stream and decorates it with sandal-wood and garlands ; or 

in place of decoration he mSy plaster it with mud from the 

Ganges. Then it is covered with new vestments and placed 

on the litter; an oblation (Pinda) being offered to the guardian 

deities of the soil, who protect the road to the burning- 

ground from the attacks of evil spirits. At the same time | 

the name and family o^ the deceased man are pronounced 

by his son, while his son’s wife and the other women of the 

household reverently circumambulate the- corpse and utter 

lamentations. The body is now ready to be borne to the i 

place of cremation, which ought, if possible, to be near a 

river h And here a great difficulty has sometimes to be 

overcome in finding proper persons to carry the dead body. 

If the deceased happens to be a Brahman, four men of his 

own caste — and, if possible, chosen from his own relations — 

ought to perform this office, walking behind the son, who 

leads the funeral procession, holding in his hand an eartlien ! 

vessel containing fire. Or, according to the Garuda-purana 

(X, 12), the son himself should help to carry the corpse on 1 

his shoulder, the other relatives with bare heads following ; 

in the rear. 

It may be noted here that the rule which prevents Brah- j 

mans from touching the bodies of persons of inferior caste is | 

often a cause of great trouble and difficulty. i 

Not long ago a very respectable man of the Kayastha caste 
died in Khandesh at a place where no male members of his 
own caste lived. The body had to be burnt immediately, 
but no one of superior caste could be induced to touch it, and 
had any one of a lower caste done so, the family would have 1 

suffered .irretrievable degradation. The difficulty was only 

* If a place near a river is to be found anywhere within ten or dfteen [ 

miles of the dead man’s residence the corpse is generally carried there, ' 

unless, as we have seen, this is done before the breath leaves the body. [ 
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surmounted by the- payment of an exorbitant sun) to some 
Brahmans who at iengtli consented to bear the body to tlic 

burning-ground. 

This explains the unwillingness of the Hindus to leave 
their own country and caste 

The burning of the corpse is the next act in the drama. 

A proper spot for the erection of the funeral pile must be 
chosen. It nfWlsL be well purified by the sprinkling of holy 
water, A kina of altar is then made with caith, and the 
Homa ceremony is performed by casting grain into the sacred 
fire with the due repetition of Mantras. Then the funeral 
pile is constructed with Tulasr and PulaSa and sandal-wood. 
FivePindas or balls of rice arc placed on the deceased man’s 
body, which is made to face the norm, and the eldest son 
or his representative applies the fire to the wood, reciting 
:^ig-veda X. 17. 3 — ‘May the guardian clcity PDshan convey 
thee hence on thy distant road ; may he deliver thee to the 
Fathers etc.’ 

Not very long ago, if the dead man had a faithful wife 
(satl) she often, gave proof of her devotion by allowing her 
living body to be burnt with her hinsband’s corpse \ and the 
Garuda-puraija is profuse in its eulogy of the devoted woman 
who so sacrifices herself and thereby secures eternal bliss in 
heaven for herself and her husband. Soniclimea also a 
widowed mother burnt herself with the body of an only son. 

When the body is half- burnt the skull ought to be cracked 
with a blow from a piece of sacred wood. The idea is that 
the soul may not have been able to escape through the 
aperture at the top of the head, and that the cracking of 
the skull may open a crevice and facilitate its exit 
In the case of the death of a holy man whose body is 
buried and not burnt, Hie necessary blow is given with a 
cowa-nut (sri-phala) or with a sacred conch-shell (Safikha). 

T was told me with great seriousness of a .sorcerer at 

a ore who made it the bushiQss of his life to make a collcc 
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tion of the skulls of dead men which had not been properly 
cracked in this manner at death and so retained the spirits of 
the deceased inside. The peasantry in the neighbourhood 
fully believed that he was able to make use of these spirits 
for magical purposes, and that he could force them to execute 
his behests. 

During the process of cremation an oblation of clarified 
butter ought to be offered in the fire and a IVttintra repeated 
entreating the god of fire to convey the deceased man to 
heaven. When the body has been consumed all present at 
the funeral bathe or purify themselves with ablutions. Sesa- 
mum and water are then offered while the name and family 
of the deceased are again repeated. 

Finally, a few leaves of the Nimba-tree (Nlm) are chewed 
by all and the funeral procession returns home, the women 
walking first and the men behind. Meanwhile the p)'^re and the 
products of combustion are left undisturbed to a future day. 

The Garuda-purana directs that if a man dies in a remote 
place, or is killed by robbers in a forest and his body is not 
found, his son should make an effigy of the deceased with 
Ku^a grass and then burn jt on a funeral pile with similar 
ceremonies. 

On the fourth day after cremation the relatives return to 
the burying-ground, and assembling at the pyre perform the 
‘bone-gathering’ (asthi-safidaya) ceremony. Three circum- 
ambulations are made around the ashes and a Mantra from 
the Yajur-veda (beginning Yamaya tva, XXXVIII, 9) is re- 
peated, The calcined bones are then placed in a kind of 
urn or earthen vessel ; a cavity is dug in the ground anej the 
vessel deposited in it. Next a Pinda is offered over the ashes 
for the removal of the suffering supposed to have been caused 
by the act of cremation. Then after a few days the vessel 
is removed from the cavity in order that the ashes and bones 
may be carried away and thrown into some sacred river — if 
possible the Ganges, ‘Whatet^er sins,’ says the Garuda- 
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purana (X. 84), *a man may have committed during life, if 

his bones are cast into the Ganges he must certainly go ji;,'! 

to heaven,’ ii'l'j; 

In illustration of this a story is related in the same Purana hi '.j 

of a certain hunter, notorious for his crimes, who was killed ' 

by a tiger in an inaccessible corner of a forest. There his 
body lay for many years and his diseriibodied spirit became 
a troublesome devil (compare p. 239), till fortunately the 
bleached skeleton was spied by a crow, who picking up bone 
after bone dropped it into the Ganges, Whereupon the 'lil!'' 

demon was suddenly converted into a saint, and transported 1;' 

in a celestial chariot to the mansions of the blessed. This li'l 

story is narrated with all seriousness by the author of- the ;i ;!| 

Purana as if he were recording an historical fact, :! , f 

In connexion with the same subject I may repeat an 
anecdote told me by a late member of the Indian Civil 
Service— once a Magistrate and Collector in North-western 
India, Pic was once on a tour of inspection through his 
district when he overtook a poor old woman trudging along 
the jroad with evident difiiculty. He inquired in a kindly 
voice where she was going. ‘ To the Ganges with my husband,’ 
was the prompt reply. Involuntarily the Magistrate looked 
back, expecting to see some old man following her, when 
she calmly opened a handkerchief which she had been carrying 
slung over her shoulder and showed him all that remained 
of her defunct lord and master in the shape of a few half- 
calcined bones, an old tooth or two, and a little dust and 
ashes These she was transporting to the river with the pious 
object of scattering them on the sacred waters, 

I may also put on record how greatly struck ^ was with 
the peaceful aspect of a spot of ground called the Asthl- 
vilaya-tTrtlmm, ‘sacred place for the dissolution of bones,’ 
at Niisik — the Benares of Western India. There surrounded 
by trees, temples, and lovely scenery is a consecrated pool, 
formed by the waters of tlfc Godavari, which are here par- 

si ' 
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tially diverted from their course and made to flow into a 
receptacle lined with stone In a secluded bend of the rivqr, 
This is the cemetery or ‘sleeping-place ’ of myriads of human 
beings whose ashes are brought at particular holy seasons 
and scattered on the tranquil waters. 

I was also much impressed by the singularity of a ‘ bone- 
gathering ceremony’ I witnessed in the Hindu burning- 
ground at Bombay. On the morning of one of my visits to 
that place twenty-four men were gathered round the ashes of 
a man whose body had been burnt two or three days before. 
The ceremony commenced by one of their number examining 
the ashes and carefully separating any portions of the bones 
that had not been calcined by the flames on the previous 
day. These he collected in his hands and carried outside the 
burning-ground, with the intention, I was told, of throwing 
them into the sea near at hand. This being done, the whole 
party gathered round the ashes of the pyre in a semicircle, 
and one of the twenty-four men sprinkled them with water. 
Then some cow-dung was carefully spread in the centre of 
the ashes so as to form a flat circular cake of rather more 
than a foot in diameter, around which a stream of cow's urine 
was poured from a metal vessel. Next, one of the men 
brought a plantain-leaf, and laid it on the circle of cow-dung 
so as to form a kind of dish or plate. Around the edge of 
the leaf were placed five round balls (Pindas), probably of 
rice- flower, rather smaller than cricket-balls, mixed with some 
brown substance. Sprigs of the TulsI plant and fresh leaves 
of the betel, with a few flowers, were inserted in each ball, 
and a coloured cotton cord loosely suspended between them. 
Next, one of the relations covered the five Pindas with the 
red powder called gulal. Then five flat wheaten cakes were 
placed on the plantain-leaf inside the circle of the five Pindas, 
and boiled rice was piled up on the cakes, surmounted by a 
small piece of ghl mixed with brown sugar. 

The ceremony being so far Completed, the son or next 
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icarest relative took an empty earthenware vase, filled it with 
ivatcr, and held it on his right shoulder. Starting from the 
north side he commenced circumambulating the five Pinfias 
and the five wheaten cakes, keeping his left shoulder towards 
them, while one of the relatives with a sharp stone made a 
hole ill the jar, whence the water spouted out in a stream as 
he walked round. On completing the first circuit and coming 
back to the north, a second incision was made with the same 
stone, whence a second stream poured out simultaneously 
with the first. At the end of the fifth round, when five 
streams of water had been made to spout out from five holes 
round the five Pindas, the earthenware vase was dashed to 
the ground on the north side, and the remaining water spilt 
over the ashes. Next, one of* the relatives took a small 
metal vessel containing milk, and, with a betel-leaf for a 
ladle, sprinkled sorhe drops over tlie rice piled 'on the 
wheaten cakes. After which, taking some water from a small 
lo^a — or rather making another relative pour it into his hand 
— he first sprinkled it in a circle round the Pi^qlas, and then 
over the cakes. Finally, bending down and raising his hands 
to his head, he performed a sort of puja to the Pindas, which 
were supposed to represent the deceased man and four other 
relations. This was repeated by all twenty-four men in turn. 
After the completion of the ceremony, the balls and cakes 
were left to be eaten by animals. This may be said to close 
the funeral rites proper. 

^raddha Ceremonies, 

The Sraddha ceremonies, as we have seen (p. 285), have 
many points in common with the antecedent funeral ob- 
sequies (anlyeshti), especially In the nature of the oblations 
offered and texts repeated, but the balls of rice, etc. (Pindas) 
arc said to represent the deified bodies of the Pitfis. 

According to the Nir^aya-spidhu a Sraddha is a gift given 
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to the Pitfis, offered with faith (SrSddha) and with some 
auspicious exclamation (such as svadhS. *), and* followed by 
gifts to the Brahmans (compare p. ^487). 

In point of fact Sraddhas are intended both as acts of 
homage and as means of ministering to the welfare of those 
deceased relatives who through the efficacy of the previous 
funeral rites have become invested with ethereal bodies 
(divya-deha) and admitted to take their place among the 
Pitris or divine Fathers in the abode of bliss. And the 
Sraddhas do this, not so much by supplying them with nutri- 
ment in the balls of rice, cakes of meal, and water offered as 
by accumulating merit (punya) for them and so accelerating 
their progress through heaven to future births and final union 
with the Supreme. And this accumulation of merit is mainly 
accomplished by feasting and feeing the Brahmans, who are 
held for the time to represent the Pitris, the idea being that 
Avhatever nourishes and benefits the Brahmans, nourishes and 
benefits the Pitris. 

But a Sraddha is also performed on one’s own account. 
Propitiation and gratification of the Manes are acts fraught 
with reflex benefits to any one who performs them properly, 
and may become a means of storing up merit or procuring 
some advantage for himself and his family. Probably this is 
the main idea in the minds of those who go through some of 
the ceremonies so earnestly. 

Nor is a Sraddha by any means necessarily connected with 
funerals. It may be performed every day, and especially on 
various occasions of rejoicing. According to the Vishnu- 
pura];ia (III. 13), ‘A householder should worship the Pitfis at 


J Req^uinng the dative case of the object to which the oblation is 
offered. Other similar exclamations are svdha, Sraushat, vaushat, 
Svadha is ^so a name for the oblation or for its personification. 

\ et it is true, as before seen, that Manu and others make the Pitris 
actually feed on the essence of the offerings. In the same way it is said 
that in Europe in ancient times asphodels were planted near croves 
to supply the Manes of the dead with nourishmen't. 
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the marriage of a son or daughter, on entering a new 
dwelling, on naming a child, on performing tonsure, on seeing 
the face of a son/ 

It is on this account that the NIrnaya-sindhu distinguishes 
Sr^dclhas under twelve heads, as follows ; — 

I* Nitya, ‘daily,’ ‘constant,’ consisting of offerings of water 
to ancestors generally at the daily morning and evening 
prayers called Sandhya. This cannot be performed vica- 
riously, but only by every man in his own person, 

a. Kaimittilca, ' special,’ performed on special occasions as 
at funeralsj and having reference to one person (ekoddish- 
^atn) recently deceased, An odd number of Brahmans (for 
instance, one, three, five, etc.) are to be feasted at the close of 
the rite. In contradistinction to Nitya, Naimittika cere- 
monies admit of being performed through a deputy or repre- 
sentative. 

3* Kantya, ‘voluntary,’ performed for the accomplishment of 
some desired object ; as, for instance, the obtaining of a son, 

4, Vriddlii-Sraddha, ‘for the increase of prosperity.’ 

5. Sapin^ana, ‘for the benefit of all kinsmen who are 
Sapiiridas,’ that is, connected by the offering of the Pli^cla. 
This may be performed by n woman. 

5. Parva^a, ‘performed at the conjunction of sun and 
moon,’ that is, at new moon and at other periods of the 
moon’s changes. 

7. GoshthT-Sraddha, ‘performed at any large assembly or 
family gathering.’ 

8. Suddhy-artha, ‘for the sake of purification,^ and con- 
sisting mainly in the feeding of a certain number of Brahmans, 
as representatives of the Pitfis. 

9. Karmafiga, ‘performed at certain SaQskara rites."’ 

10. Daivika, ‘ on behalf of the gods,’ especially the Vlsvc 
devaUt or ‘ deities collectively,’ 

1 1. Yatrartha, ‘ for success ’ on undertaking a journey, 
f a, Push"|:y-artha, ‘for health and well-being of body.’ 

X 
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Other forms of Sraddha fell under my observation while 
I was in India ; for example, one called Hiranya-Sraddha, 
gold Sraddha,’ is performed by giving money to a Brahman, 
when no Brahman can be found who wishes to be fed with 
cooked food. 

Again, Darbha-Sraddha is where, in the absence of 
Brahmans as representatives of the Pityis, an effigy of a 
Brahman Is made with Kusa grass and worship offered to it. 

Of all these Sraddhas, that perforrried for a parent recently 
deceased (and therefore falling under the class Naimittika 
and called Ekoddishta, ‘directed towards one person*) is the 
most interesting, as it is the only one accompanied with 
elaborate ceremonial, costly gifts, and festivities. It must 
not be deferred too long after the termination of the funeral 
proper, and must in all cases take place before the end of 
the first month after death. It ought to be performed by a 
son and repeated in a simple form every succeeding month 
for a year and again at every anniversary. 

In Bengal, according to Mr. S. C. Bose®, a son from the 
hour of -his father’s death to the conclusion of the funeral 
ceremony is religiously forbidden to shave, wear shoes, shirts, 
or any garment other than the piece of white cloth, his food 
being confined to a single meal consisting of rice, pulse, milk, 
ghee, sugar, and a few fruits. A Brahman must continue this 
course of fasting for ten days®. 

Then fifteen or sixteen days after the demise of his father 
the son makes preparation for the approaching ^raddha. 
About the twentieth day he walks barefoot to the house of 
each of his relations to announce that the Sraddha is to take 


\ a niasa for the dead is celebrated one month after death. 

See The Hindoos as they are,’ pp. 254-257, 

According to the Vishpu-purS^a, the time of mourning and impurity 
is, for a Brahman, ten days j for a Kshatriya, twelve 5 for a Vaisya, 
fourteen ; for a Sudra, a whole month or thirty-one days, The higher 
the caste the less the inconvenience imposed. 
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place ort the thirty-first day after death, Oa the thirtieth day, 
the son and other near relatives shave, cut their nails, and put 
on new clothes, giving the old to the baiber. Invitations 
arc sent round to the Brahmans and Pandits requesting their 
presence at the feast. On thp thirty-first day, early in the 
morning, the son, accompanied by the ofliciating priest, goes 
to the river-side, bathes, and performs certain preliminary 
rites. A quantity of silver and brass utensils, besides shawls, 
cloth, and hard silver in cash are required for the ceremony 
and to serve as gifts for the Brahmans, Pandits, and other 
guests. From eight in the morning to two in the afternoon 
the house is crammed to suffocation. The guests arrive early, 
and arc asked to take their seats according to their caste. 
About ten o’clock the son begins the rile j the officiating priest 
reciting the formularies (which ought to include Pitri-suktas 
from the Silma-vcda), and he repeating them. Meanwhile 
female singers of questionable character entertain Urn guests 
with their songs, wliilc garland.s and sandal-paste arc dis- 
tributed. 

About one in the afternoon the ceremony is brought to a 
close by the Brahmans and Pandits receiving their customary 
gifts, The first in the list gets, in ordinary cases, about five 
rupees in cash, and one brass vessel valued at four or five 
rupees; the second, third, and others in propoition. The 
•Gum or religious teacher and the Purolula or officiating 
priest carry off the lion’s share. 

On the following day, according to Mr. Bose, an entertain- 
ment is given to the lirahmans, and until this is done no 
HindCi can be released from the restrictions of mourning, nor 
regain his former purity. About twelve, the guests begin to 
assemble, and when the number reaches two or three 
hundred, seats of KuAa grass in long rows are arranged for 
them, and each man receives a plantain leaf on Which arc 
placed fruits and sweetmeats, such as ‘ghcc-fricd loochecs’ 
and other delicacies, besides various kinds of confectionery in 

X % 
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earthen plates. Every Brahman before leaving the house is 
presented wth a money gift (dakshina) of one or two annas* 

The next day, a similar entertainment with similar gifts is 
given to KSyasthas and members of inferior classes. 

And here it may be noted that time and place are im- 
portant factors in the due performance of Sraddhas. As to 
time, the month Bhadra— from the middle of August to the 
middle of September— -and especially the Pitp-paksha (Pitri 
fortnight) in that month or in the beginning of A§vma, are 
believed to be the most auspicious seasons for Sraddhas. 

As to locality, the banka of sacred streams or pools, and 
places consecrated by the footsteps of Vishriu, are sought for 
as the most favourable spots. Sraddhas are also performed 
in cow-houses. No place can surpass in suitability the 
neighbourhood of some, of the holy tanks at Benares, except 
it ‘be the temple built over the footstep of Vishnu at Gaya, 
which is more frequented than any other spot in India for 
the performance of particular Sr5ddhas. 

At Benares oh the Ghat near the pool of Manl-Icarnika, on 
the day I visited it, -a man was performing a Sraddha for his 
mother. The officiating BrShman began by forming a 
slightly elevated piece of ground with some sand lying near 
at hand. This was supposed to constitute a small altar 
(vedi). It was of an oblong form, but not more than ten 
inches long by four or five broad. Across tli is raised sand he 
laid three stalks of Ku^a grass. Then taking a number of 
little earthenware platters or saucers, he arranged them round 
the sand, putting tila or sesamum seed in one, rice in anotlier, 
honey in a third, areca or betel-nut in a fourth, chatidana or 
sandal in a fifth. Next, he took flour of wheat or barley and 
kneaded it into one large Pin da, rather smaller than a 
cricket- ball, which he carefully deposited in the centre of the 
sand-altar, scattering over it jasmine flowers, khaskhas grass, 
and wool, and placing on one side of it a betel-leaf with 
areca-nut and a single copper coin. Then having poured 
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water from a lota into his hand, he sprinkled it over all the 
offerings, arranged in the manner described. Other similar 
operations followed : — thus, for instance^ an earthenware 
platter, containing a lighted wick, was placed near the 
offerings; ten other platters were filled with water, which 
was all poured over the Pinda; another small platter with 
a lighted wick was added to the first, then some milk was 
placed in another platter and poured over the Pinda, and then 
once more the sprinkled with water. Finally, the 

Brahman joined his hands together and did 'homage to the 
Pinda. The whole rite did not last more than fifteen 
minutes, and while it was proceeding, the man for whose 
mother it was performed continued to repeat Mantras and 
prayers under the direction of the officiating Brahman, quite 
regardless of my presence and much loud talking and vocife- 
ration going on around him. > The ceremony was concluded 
by the ‘ feeding of a Brahman/ who was sent for and made 
to sit down near the oblations, and fed with flat cakes, ghee, 
sweetmeats, vegetables, and curds placed in a plate of pa I aza- 
lea ves. 

With regard to Gaya, which I visited in iSy6, I may 
mention that the city is most picturesquely situated on 
the river Phalgu, about sixty miles south-west of Patna, 
near some short ranges of hills rising abruptly out of the 
plain. The Vishnu-pada temple, where the principal SrSddhas 
are performed, is built of black sjone, with a lofty dome and 
golden pinnacle. It contains the alleged footprint of Vishiui 
in a large silver basin, under a silver canopy, inside an 
octagonal shrine. Pipdas and various kinds of offerings are 
placed by the pilgrims inside the basin round the footprint, 
and near it are open colonnades for the pertormance of the 
Sraddhas, 

Let no one suppose that the process of performing 
Sraddhas at Gaya is either simple or rapid. To secure the^ 
complete efficacy of such riteS, a whole round of them must 
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be performed at about a hundred distinct places In and 
around Gaya, as well as at the most holy spot of all — the 
Vishriu-pada temple — the time occupied in the process being at 
least eight days, and sometimes protracted to fifteen, while the 
sums spent in fees to the officiating priests (who at GayS are 
called Gayawals, abbreviated into Gay wals =: Gaya-palas, re- 
garded as an inferior order of Brahmans) are often enormous. 

The efficacy of Sraddhas performed at Gaya is this, that 
wherever in their progress onwards departed relatives may 
have arrived, the Sraddhas take them without further im- 
pediment or delay to Vishnu’s heaven (Vaikiip^ha). 

One or two examples Witnessed by me will suffice. A 
party consisting of six men and one Gaywal entered one of 
the colonnades of the temple and seated themselves on their 
heels in a line, with the officiating priest at their head. 
Twelve Pintjas were formed of rice and milk, not much larger 
than the large marbles used by boys (called ‘ alleys ’). They 
were placed with sprigs of the sacred TulasT plant in small 
earthenware platters. Then on the top of the Pinzas were 
scattered Kusa ^ grass and flowers. I was told that the 
Pindas in the present case were typical of the bodies of the 
twelve ancestors for whom the ^raddha was celebrated. The 
men had Kus'a grass twisted round their fingers, to purify 
their hands for the due performance of the rite. Next, water 
was poured into the palms, part of which they sprinkled on 
the ground, and part on the Piru^as. One or two of the men 
then took threads off their clothes and laid them on the 
Pindas. ^ This act is alleged to be emblematical of presenting 
the bodies of their departed ancestors with garments. 

^ Meanwhile texts and . prayers were repeated, under the 
direction of the Gaywal, and the hands were sometimes ex- 
tended over the Pipdas as if to invoke blessings. The whole 
rite was concluded by the men putting their heads to the 
ground before the officiating Brahman and touching his feet. 

The number of Pinedas varies* with the number of ancestors 
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for whom the Sraddhas are celebrated, and the size of the 
balls and the materials of which they are composed differ 
according to the caste and the country of those who perform 
the rite. I saw one party in the act of forming fourteen 
or fifteen Pindas with meal, which were of a much larger 
size than large marbles. This party was said to have come 
from the Dekhan. Sometimes the Pindas were placed on 
betel-leaves with pieces of money, which were afterwards 
appropriated by the priests ; and sometimes the water used 
was taken out of little pots by dipping stalks of Kusa grass 
into the fluid and sprinkling it over the balls. At the end of 
all the ceremonies a prayer was said for pardon lest any 
minute part of the ceremonial had been unintentionally 
omitted. Then finally all the earthen platters employed 
were carried to a particular stone in the precincts of the 
temple and dashed to pieces there. No platter is allowed to 
be used a second time. The Pindas are left to be eaten by 
birds and otfer animals, or reverently deposited in the river. 

It is remarkable that some of the ablest and most en- 
lightened men of India are unable to resist the impulse which 
takes every Hindu once in his life, if possible, to both 
Benares and Gaya, though they are perfectly aware that from 
the moment of their arrival within ten miles of these sacred 
localities they are certain to become the prey of a well- 
organized army of rapacious priests. Mr. Deshmukh^ gave 
me a brief account of his visit to Gaya in 187^, He went 
there, like others of his fellow-countiymen, with the object of 
performing some of the Sraddha ceremonies. 

He is a Cit-p§van Brahman (see note, p. *70), and gene- 
rally opposed to all superstitious practices, yet he thinks it 
right to maintain his influence by conforming, as far as 
practicable, to old customs. Starting from PatnS he had to 

* I mean the Hon. G. H. Deshmukh, who was then judge at Nasik, 
and whom I have often quoted before. The Government, in recognition 
of his services, has conferred on hhn the personal title of Rao Bahadur. 
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g<j through the ceremony of shaving (Kshaura) at a river 
called Punah-punali, about ten miles distant on the road. 
On reaching Gaya he was surrounded on all sides by thousands 
of persons offering Plndas, some of whom were persons 
of high rank — Rajas and Maharajas, on their way to the 
great imperial assemblage at Delhi, Many went through the 
entire round of ritual observances, necessitating the perform- 
ance of at least a hundred Sraddhas at different shrines. 
Mr. Deshmukh had to tell the Gaywal priests that he was 
expected in a few clays at Delhi, and had little time to spare 
for Gaya. He was therefore allowed to dispense with all but 
three ceremonies. These were — i. the Phalgu-Sraddha, per- 
formed on the banks of the river ; a, the Vlshnu-pada-Sraddha, 
at the temple containing Vishnu’s footprint ; and 3. Va^a- 
Sraddha, performed ‘under a Banian tree. Two whole days 
were occupied in going through the necessary ritual of these 
Sraddhas, which was most elaborate and tedious, and the 
fees were of course proportionately large. The Mahiiraja of 
Kashmir, who visited Gaya in the same year and stayed 
rather longer than Mr. Deshmukh, is said to have expended 
at least rupees on the Gaywal priests before iheir 

demands were satisfied. 

I must confess that I myself came away from the Vishnu- 
pada temple profoundly impressed by the solemnity and 
earnestness of manner displayed by some of the worshippers, 
their unfaltering faith In the efficacy of the acts in which they 
were engaged, and their intense anxiety to carry out every 
tittle and iota of the ceremonial in obedience to tlic directions 
of their priestly guides. 


CHAPTER XII. 


Worship of Animals i Trees ^ and Inanimate Objects, 

SlU John Luhbock in his work on the ‘Origin of Civiliza- 
tion' has some interesting remarks on the subject of annual- 
worship, and shows that zoolatiy has always prevailed among 
uncivilized and half- civilized races in every part of the globe, 
Mr. E. B. Tylor in the second volume of his ‘Primitive 
Culture' and Mr, Fergusson in his ‘Tree and Serpent Wor- 
ship' go ably into the same subject. ‘All three writers give 
abundant instances. 

It is fountl, for example, that serpents cither have been 
or still are objects of worship in Egypt h Persia, Kashmir, 
India, China, Thibet, Ceylon, Babylonia, ^Phoenicia, Greece, 
Italy, Lithuania, and among the Kalmucks and many un- 
cultured tribes of Africa and America, 

My remarks in the present chapter must of course be 
limited to India, but a difficult question meets us at the 
very threshold : — Can any satisfactory account be given of 
the origin of zoolatry in that country and its continued 
prevalence there to this very day? 

I need scarcely point out that because animal-worship 
is common amcmg numerous races in other parts of the 
world, it docs not follow that it may not have ouglnated 


^ The Egyptians, who were the first educators of the world, adored, 
as every one knows, the bull Apis, the bird Ibis, the hawk, the crocodile, 
and many other animals. The mummified cat is a familiar object in 
the British Museum, 
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independently In India. The human mind, like the body, goes 
through similar phases everywhere, develops similar proclivi- 
ties, and is liable to similar diseases. It is certain that 
every form of Fetishism and Totem ism, of stone-worship, 
tree-worship, and animal-worship, as well as every variety 
of polytheistic and pantheistic superstition, have sprung up 
spontaneously and flourished vigorously on Indian soil. 

The motives, too, which have prompted men to worship 
animals in India, arc probably similar to those which have 
actuated them elsewhere. It is thought by some, that an 
animal may receive adoration for any one of three reasons. 
I. Because, like an elephant or Hon, it happens to possess 
superhuman strength and courage } %. because it is believed 
to be an Incarnation of the deity; 3. because it is regarded 
as a totem or rcpl'cscntative of a tribe or family, the word 
totem being derived from an American Indian word dodainti 
which signifies the patron or typical animal of a tribe. For 
it is remarkable that in America every member of a tribe 
or clan may be called by the name of some animal, as, for 
example, a bear, or a tortoise; pictures of these animals 
standing for the whole clan, very much as animals are used 
typically in the armorial bearings of some English families 
in England, and just as in South Africa we hear of men of 
the fish, men of the crocodile, &c. (Tylor’s * Primitive Cul- 
ture,’ il. 335.) 

One writer is inclined to lay great stress on Tolemism as 
a motive for zoolalry, He thinks that an individual or 
family called after a bear would be inclined to worship the 
bear. I cannot believe that such a motive had much weight 
in India. It Is true that the word sinh (for Sansktit aiuba) 
is often appended to the names of men (as in Am'^vra-siaha, 
Ran-jit-sigh) ; and in other parts of India the expressions 
‘man-lion,’ ‘man-tiger,’ ‘man^bull,’ etc. denote a man re- 
markable for courage or strength ; but as a matter of fact 
the names of the animals most worshipped in India — with 
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the exception, perhaps,, of NSga — are not generally ’Jipplied to 
human beings. It seems to me more probable that Indian 
animal-worship Is to be accounted for by the working of 
one or other of the motives, gratitude, fear, or awe, operating 
separately, in separate cases. 

For instance, a Hindu worships a cow because he is pro- 
foundly sensible of the servides it renders him j he worships 
a serpent because he dreads its power of destroying him by 
the slightest puncture ; and he worships a monkey because 
he stands in awe of the marvellous instinct it displays. In 
short, his zoolatiy Is simply the expression of an exaggerated 
or intensified feeling of admiration for the three qualities, 
utility, brute strength, and instinct, manifesting themselves in 
animal nature. It must not be forgotten, too, that with a HindO 
all organic life is sacred. Even plant-life is to be respected, 
and must not wantonly be destroyed. 

Without doubt this feeling is strengthened by the intense 
hold which the doctrine of metempsychosis has on the 
Hindu mind. It is difficult, as we have already seen, for 
any believer in Hinduism to draw a line of demarcation 
between gods, men, and animals. If men depend on animals, 
so also do the gods ; if men are associated with animals, so 
also arc the gods. Brahma Is carried on a goose (hausa) ; 
Vishpu on an eagle (Garuda), which is also half a man; 
Siva on a bull (Nandi). 

Other deities are associated with other animals ^ Nor 
must we forget that Vlshpu’s first three incarnations arc 
zoomorphic. He infuses his essence into the fish, the tor- 
toise, and the boar (sec pp. 107-109), with the object of 



delivering the world, or aiding It in certain special exigencies. 
This seems absurd to our ideas, but not to a Hindfi who 


^ The association of great heroes and saints with animals is not 
confined to India, for wo find three of tho Evangelists (St. Mark, 
St. Luko, and St. John) associated with a lion, ox, and eagle, respec- 
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firmly believes that the supreme soul of the universe, like 
the soul of man, may pass into any kind of animal form. 

It is said of Dr. Duff— to whose labours at Calcutta India 
is so deeply indebted—that he was once examining a school 
of boys in India, and wishing to ridicule this idea of animal 
incarnations, said to the boys, * Can any boy tell me whether 
it is likely that God’s spirit would associate itself with a 
snail?* No one answered for some time; at last an intel- 
ligent lad said, ^I think He might condescend to do so, if 
any useful purpose were to be scived thereby for the good 
of His creatures.’ ‘Then,’ said Dr. Duff, ‘you think as a 
fool.’ But did the boy really think foolishly? and had he 
the worst of the encounter in his little brush with the Scotch 
giant ? 

Again, it is owing to a belief in this same doctrine of 
metempsychosis that a Hindu has no difiiculty In believing 
that a beast, bird, or reptile may at any moment dcvclope 
human faculties and functions, According to popular belief 
there are eighty-four lakhs of different species of animals 
througfh which a man is liable to pass. Even a noxious insect, 
therefore, may enclose the soul of some person who was once 
a sage, a saint, or an orator; It is on this account that the 
excellent stories about talking animals and their sayings 
and doings, everywhere current in India, are to the generality 
of unthinking Hindus not mere fables, but true narratives. 
A beast or bird may on special occasions speak with a human 
voice, engage in long arguments, acquire profound learning, 
and be troubled with a sense of right and wrong, without 
violating any law of organized life, or outraging any of the 
usual ideas of probability.. 

It is on this account, too; that no man, woman, or child 
among the Hindus will.vcnturc to kill an animal of any kind. 
Everywhere in India animals of every description appear to 
live on terms of the greatest confidence and intimacy with 
human beings, Everywhere th6y dispute possession of the 
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earth with man. Birds build their nests and lay their eggs 
in the fields, untroubled by fears or misgivings, before the 
very eyes, of every passer-by, and within the reach of every 
village school-boy. Animals of all kinds rove over the soil 
as if they were the landlords. Here and there a needy farmer 
may drive them from his crops, but he dares not question 
their claim to a portion of the food he eats and the house 
he occupies ; while everywhere in the towns they arc admitted, 
so to speak, to the privileges of fcllow-citixens. Bulls walk 
about independently in the streets, and jostle you on the 
pavements j monkeys domesticate themselves jauntily on the 
roof of your house ; parrots peer inquisitively from the caves 
of your bedroom into the mystciics of your toilet; crows 
make themselves at home on your window-sill, and carry off 
impudently any portable article of jewelry that takes their 
fancy on your dressing-table; sparrows hop about imper- 
tinently, and take the bread off your table-cloth ; a solitary 
mongoose emerges every morning from a hole In your 
verandah, and expects a share in your breakfast swarms of 
insects claim a portion of your midday meal, and levy a tax 
on the choicest delicacies at your dinner table ; bats career 
triumphantly about your head as you light yourself to your 
bed-room ; and at certain seasons snakes domicile themselves 
unpleasantly in the folds of your cast-off garments. 

I need say no more to make it clear that, in the eyes of 
the orthodox Hindu, every animal is more or less sacred 
and Inviolable. Let me rather proceed to note some of the 
more interesting examples of actual animal -worship. And first 
let us turn our attention to three classes of animals, the 
adoration of which probably results from the operation of the 
three motives I have already suggested. 

In the forefront must be placed the worship of the cow, 
the ox, and the bull. The utility of the cow as a source 
of nourishment to a people who never kill animals for food, 
and of the ox to agriculturalists who have no cart-horses for 
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draught, is manifest. The cow is of all animals the most 
sacred. Every part of its body is inhabited by some deity or 
other. Eveiy hair on its body is inviolable, AH its excreta 
are hallowed. Not a particle ought to be thrown away as 
impure. On the contrary, the water it ejects ought to be pre- 
served as the best of all holy waters — a sin-destroying Hqmd 
which sanctifies everything it touches, while nothing purifies 
like cow-dung. Any spot which a cow has condescended to 
honour with the sacred deposit of her excrement is for ever 
afterwards consecrated ground, and the filthiest place plastered 
with it is at ‘once cleansed and freed from pollution, while 
the ashes produced by burning this hallowed substance are 
of such a holy nature, that they not only make clean all 
material things however previously unclean, but have only 
to be sprinkled over a sinner to convert him into a saint. 

In an underground passage of the Agra fort there is an 
image of a man named Mukunda, The Brahman who was 
my guide when I visited this place gravely informed me 
that it represented a celebrated saint who felt himself com- 
pelled to commit suicide by jumping into the neighbouring 
river as a penalty for having accidentally swallowed the 
hair of a cow by drinking milk without straining it. But 
even this, he continued, was not deemed sufficient punish- 
ment, for he was condemned to become a Muhammadan in 
his next birth, though the harshness of the sentence was 
partially mitigated by the fact that he was born again as 
the Emperor Akbar, 

It is worthy of note that the Hindus believe in the exist- 
ence of a typical divine cow called Surabhi or Kama-dhenu, 
the cow of plenty,’ yielding all desired objects, representa- 
tions, of which are to be seen in temples, or are kept in 
houses for purposes of domestic worship. This typical animal 
was produced from the pcean when it was churned by the 
gods and demons (see p, io8). Yet I nowhere saw any temple 
dedicated exclusively to Surabhi or to any other cow. It 
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is rather the living animal which is a perpetual object of 
adoration. As to the bull, he is, as we have seen, dedicated 
to Siva ; be is constantly associated with the god as typical 
of generative power, and images of him are to be found near 
all Linga shrines. The letting loose of a bull (vfishotsarga) 
— stamped with the trident of Siva~in sacred cities like 
Benares and Gaya is an act fraught with the highest merit 
in this world and the next. 

Passing on to the second class of animals, or those wor- 
shipped out -of motives of fear, we must, of course, place the 
serpent at the head of the list. Much has been written on 
ophiolatry, and on the vexed question of its origin. The 
subject seems inexhaustible. Many, indeed, believe that 
snake-worship was . the earliest form of religion prevalent 
among men in all parts of the globe, its general diffusion 
being partially accounted for by the fact that serpents are 
Indigenous almost everywhere, and not, like monkeys and 
elephants, in certain localities only. All writers, however, 
are agreed that the chief factor in the universality of this 
phase of superstition is the dread inspired by a mysterious 
creeping creature, silent and stealthy in its movements, ap- 
parently quite unprovided with the most ordinary means of 
offence and defence, yet found to have at Its command the 
most deadly of all known destructive weapons, and able to 
cause almost Instantaneous death by merely pricking the 
skin of its adversary. 

In India, as Is well known, the habit of walking barefoot 
exposes the half-clad natives to constant peril from this 
sourpe, so that, according to some authorities, at least a5,ooo 
perish annually from snake-bites (many deaths being un- 
registered). Nevertheless, the feeling of antipathy that leads 
a man to. recoil from contact with a snake of any kind does 
not setm to depend entirely on Its power of doing harm, 
A large majority of these animals are quite innocuous. Yet 
to many persons their sinuous movements, their habit of 
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shunning observation, theh' concealnacni. of the*’! selves in 
holes, the cold fixity of their gaze, and the constant pro- 
trusion of their forked topgues, are in themselves typical of 
subtlety and malevolence ; while to others these operations 
are not merely types of evil qualities, but evidences of* actual 
demoniacal possession, 

On the other hand, it is certain that to some minds tlm 
beautiful markings, spiral movements, and generally striking 
aspect of many species of innocuous snakes, arc suggestive 
of only pleasant ideas. To such persons serpents arc typical 
of divine beauty and beneficence, while the coiling of their 
bodies in rings and circles, andTheir annual rejuvenescence 
by the renewal of their skins, symbolize immortality and 
the never-ending cycles of eternal lime. 

It is remarkable that serpents arc cither worshipped or 
propitiated in India under all these opposite characters even 
to the present day. Nor docs a Hindu appear to sec any 
inconsistency in regarding snakes as embodiments of the 
contradictory ideas of destruction and regeneration, male- 
volence and benevolence, demon ism and divinity, death and 
immortality. 

No authority, however, for any such diversified concep- 
tions of serpent-nature is to be found in the more ancient 
sacred writings of India; nor is llicro any proof that the ■ 
early Aryan immigrants were iji any sense sc rpent- worship- 
pers. On the contrary, their only feeling towards the serpent 
was one of dread and dislike. Ilcncc in the R.ig-vcda (see 

VI. fto. a) the demon of cloud and darkness, called Vfltra, 
is cither identified or associated with the serpent Ahi {’'Of/its) ; 
and the god Soma is described as delivering over all evil 
speakers and slanderers into the power of this serpent (sec 

VII. 104, 9, and compare Vajasancyi-saiphita VI, la). Wc 
know, too, that even to this day the sight of a snake In the 
fearly morning is to a Brahman so bad an omen, that after 
seeing It he will desist for the moment from the prosecution 
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of any work In which he may be engaged’-. Yet so elastic 
was the creed and practice of Brahmanism, that, finding 
serpent-worship, like other aboriginal cults, established on 
Indian soil, it had no difficulty in adopting it, and ended by 
incorporating every superstitious idea connected with ophio- 
latry into the complex fabric of Hinduism 

In fact the gradual intertwining of serpent-worship with 
Saivism, Vaishiiavism, and even Buddhism and Jainism, but 
more especially with Saivism (see pp. 80, 105, and 113), is 
one of the most Interesting features of this complex subject. 
Siva has five heads, and a great majority of serpent images 
are five-headed also, Then I have often seen images of 
serpents coiled round the Lifiga, and five-headed snakes 
forming a canopy over it. A similar canopy is also found 
over idols of IC}*isliria and Buddha; Vishnu, too, is repre- 
sented as sleeping on the thousand-headed Sesha, the symbol 
of Infinity, which also forms a canopy over him. 

On the other hand, Gariu;Ia, the mythical bird of Vishyai, 
half eagle, half man, destroys serpents in their character of 
representatives of evil. Kfishna docs the same; and the 
Maha-bharata — that greatest of all repositories of Hindu 
belief— opens with a long account of janamejaya’s sacrifice for 
the annihilation of the serpent or Naga race (I. I 547 ”^i 97 )* 
Buddhism, no doubt, became connected with serpent-worship 
not from any affinity with it, but because of its tolerant 
habit of adapting itself to all pre-existing cults. The same 
may be said of Jainism, 

And here it must be observed that the worship of serpents 
in India is closely connected with that of the Nagas ; or 
rather, is generally mixed up and confounded with that 
worship. Indeed the word Naga frequently denotes an 
ordinary serpent, though it properly signifies a being half 

* Yet a snake (as oviparous) Is, like a Brahman, called Dvl-ja, ‘ twice- 
born,’ Birds for the same reason arc ‘ twice-born,’ 
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human, half serpentine in form^ not necessarily evil, but 
often beautiful, wise, and good, and, although armed with 
a deadly venom, possessing also the elixir of life and im- 
mortality, and able to* bestow it upon others (Maha-bh. I. 
1500-1505, 5018-5035). 

The race of Nagas is fabled to have sprung from ICadru, 
one of the wives of the old patriarch KaSyapa (her sister 
Vinata being also a wife of KaSyapa, and mother of Garucla). 
Kadru gave birth to 1000 Nagas, who became the progenitors 
of the whole serpent-race. Some of the females among them, 
like UlupT (p. 233), are believed to have married human 
heroes, and to this day there are tribes called Nagas and 
ancient families who claim to be of Naga descent (p. *33, 
note). The wliole rage of mythical Nagas is sometimes 
represented as dwelling at the bottom of the ocean, or in 
the depths of rivers and lakes, but more frequently as in- 
habiting the regions under the earth (see p. 333), and more 
especially Patala, or a portion of it called Nagaloka, of which 
the capital is Bhogavatl, In connexion with their supposed 
watery abode, the following curious story is told in the Mahli- 
bharata (I. 5006) : — 

The Pandu princes in their boyish sports excelled the sons 
of Dhrita-rashtra. This excited much ill-feeling} and Dur- 
yodhana, spiteful even when a boy, tried to destroy Bhlma 
by mixing poison in his food, and then throwing him into 
the water when stupefied by its effects, Blilma, however, 
was not drowned, but descended to the abode of the N5gas, 
who freed him from the poison (I. 5*053), and gave him an 

^ Dr. K. M, Banerjea thinks that the theory of a race of Nitgns, half 
serpents, half men, confirms the Biblical account of the serpent, which 
was originally perhaps a species corresponding to the Nfigns, till Iho 
sentence was pronounced by which it became a creeping reptile. It is 
said that when serpents are accidentally killed in India, they arc some- 
times honoured with regular funeral ceremonies like human beings, 

* For example, the Nagas of Manipur, but they are not found to be 
snake-worshipp ers. 
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elixir to drink which endued him with the strength of ten 
thousand Nagas, From that moment he became a kind of 
Hercules, 

The kings of the Nagas are $esha, Vasuki, and Takshaka. 
Of these, the most conspicuous Is the thousand-headed Sesha, 
also called An-anta, ‘ the Infinite,* sometimes represented as 
forming the couch and canopy of Vishpu, while sleeping 
during the intervals of creation; sometimes as bearing the 
world on his thousand heads; sometimes as supporting Patala; 
and sometimes as having become man in the ’form of Bala- 
rama (p. iia). According to popular belief all earthquakes 
are caused by his shaking one of his thousand heads. 

A particular day called Naga-pafidarnl, about the end of 
July (Sravaiia), is held sacred to tlie Nagas, and In the 
districts* of India whore serpent-worship is especially rife, 
numbers flock to Naga-shrincs on that day, I should state, 
however, that temples dedicated to serpents are by no means 
common in Northern India. The only one I visited was that 
sacred to Vasuki at DarS-gahj, near Allahabad. This is a 
noted shrine, and pilgrims resort to it in large numbers on 
the Naga-pafi(5aml festival. I found that the priest of this 
temple was not a Brahman, but a man of low caste On 
my expressing a wish for some memorial of the place, he 
tore off a rude drawing of a many-headed serpent which was 
fastened to the door of the shrine, and presented it to me. 

Other shrines in the neighbourhood of Nagpur and cer- 
tain districts of tlm central provinces (such as Chanda-pur, 
Bhandhak, etc,) are much frequented at certain seasons. In 
Southern India the whole of Kanara may be regarded as 
steeped in serpent- worship. 

Mr. Walhouse informs us that one of the highest mountains 
of the South Kanara Ghrqs, named Su-brahmanya, has a 
very celebrated scrpenl-tomple. There great numbers of the 

* This is, I believe, the case in all serpent-temples, and it is one 
evidence that Brahmanism had originally no connexion with ophlolatrv 

Y % 
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‘coiling folk’ reside in holes and crevices made for them. 
To propitiate these creatures, persons who have made vows 
roll and wriggle round the temple serpent-fashion, and some 
will 6ven roll their bodies up to it from the foot of the hill, 
a mile distant. They also take home- with them portions 
of earth from the sacred serpent-holes. This earth is believed 
to cleanse from leprosy, if rubbed on the parts affected ; it 
will moreover cure barrenness in women, if a little be daily 
put in the mouth. Serpentine body-wriggling is also prac- 
tised further south, where small snake-temples {Naffa-hovil 
in Tamil) are common. Near one of these, not far from 
Madura on the bank of the Vaiga river, there are men who 
for a few rupees will perform any number of wrigglings and 
rollings round the shrine, as proxies for persons who have 
vowed them^. 

Indeed it seems to be a fixed article of belief throughout 
Southern India, that all who have wilfully or accidentally 
killed a snake, especially a cobra, will certainly be punished 
either in this life or the next in one of three ways — either 
by childlessness, or by leprosy, or by ophthalmia. It behoves 
all persons, therefore, who are afflicted with such diseases, 
or feel that they may have to undergo the inevitable penalty 
hereafter, to visit serpent-shrines and conciliate the serpent- 
gods by the most abject homage. In connexion with these 
ideas, I may mention that on the banks of the river Tamra- 
parnT, near a bridge connecting Tinnevelly with Palamcottah, 
I noticed two or three Pipal trees, under which were depo- 
sited hundreds of stone images of Kflshiia and of the LiA^ 
of Siva, each image having a five-headed Naga so carved 
as to form a canopy over it. It is the custom in the South 
of India for any woman who is childless, and believes her 
barrenness to be caused by having killed a cobra in a lormer 
life, to perform the ceremony called Naga-pratishtha 5 that 


* See ‘Imilan AntiquaVy,' for February 1878. 
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is to say, she sets up stone Naga under a tree, taking care 
to have it duly consecrated by the repetition of texts and 
prayers. On the occasion of my visit to the Tamra-parnl, 
several women were assembled in the neighbourhood of the 
largest Pipal tree. Some performed reverential circumanibu- 
latlon round the images, and some sprinkled them wltli water 
from vessels which they held In their hands. 

In the same way childless women are in the habit of going 
to holes in the earth where snakes arc supposed to dwell, and 
depositing ofTcrings of milk with invocations and prayers. 

I may note here another curious superstition connected 
with this subject. The heads of all Nagas and of all ser- 
pents — especially cobras — are believed to contain precious 
stones and gems of magical properties. These, if extracted 
and carried about on the person, are capable of working as 
astounding miracles for their owners, as the wonderful lamp 
did for Aladdin. I met with no one who could show me a 
specimen of these so-called miraculous snake-stones, but they 
arc described as dark and shining, and shaped like a horse- 
bean. A similar superstition exists in some parts of England 
in regard to supposed stones In the heads of toads. 

As an example of other superstitious ideas about snakes, 
it is related that a certain village in Northern India was not 
long ago suddenly deserted by all Its inhabitants. No per- 
suasions would induce the people to return, and on Inquity 
it was found that the panic among the villagers was caused 
by an unexpected visitation of snakes, who had established 
tihemselves comfortabfy In the precincts of the village, and 
that these harmless immigrants were believed to be a colony 
of malevolent demons. 

Again, it Is said that a man once bought a piece of ground 
and sat down to contemplate his purchase under a tree in 
the centre of his newly-acquired property. Suddenly he 
heard the hissing of a snake coiled in the branches above 
his head. Panic-struck, he Van off and escaped unharmed, 
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but never dared to show his face on the ground again, 
being firmly convinced tliat the serpent was the indignant 
spirit of the former proprietor, whom he had imprudently 
neglected to propitiate before taking possession. 

So much for the complex and difficult subject of serpent- 
worship in India. 

Probably the best representative of the third class of 
animals whose worship originally arose from a deep rever- 
ence for instinct is the monkey, And here a difficult queatior 
presents itself as to the precise meaning of the term * instinct. 

Is it possible to define Its exact nature and to give any reason 
for its claim to adoration? Without attempting to solve 
insoluble metaphysical problems we may perhaps describe 
instlnctj in a general way, as the mysterious exorcise of 
certain powers and faculties of mind and body in obedience 
to the laws of organized life without conscious will. The 
working of these powers in the lower animals may well excite 
amazement and admiration, if not worship. What can bo 
more wonderful than the sight of a feeble timid mother-bird 
suddenly transformed by instinct into a very tigress, and 
ready to fight hopelessly in defence of her young against an 
opponent immcsourably her superior? 

To a Hindu such a sight would be an intense confirmation 
of his belief that the divine soul may occupy animals as well 
as men. And If instinct in the lower animals fills him with 
30 deep an awe, how much more is he inclined to attach 
sacredness to a class of animals in whom instinct almost 
impinges upoti the domain of reason? 

With regard to the actual worship of monkeys little need 
be added to what has already been stated in relation to 
Hanijman (ace p. 220). In I-Iindu mythology apes and 
monkeys are as Intimately connected with the worship of 
Vlslii^u as the bull Is with that’ of Slvaj though the reverence, 
for these animals pmbably preceded the full development of 
both Valsh^iavlsm and ^alvlsm (see note, p, 222), Indeed 
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the idea of a close interconnexion between gods, demons, 
men, and animals dates from the earliest times ; and the hold 
which such ideas have gained on the Hindu mind is often 
illustrated in a remarkable manner by present customs, 
i In Ward’s ‘ Hindoos ’ an account is given of what to Euro- 

peans would appear an incredible occurrence: — A certain 
j Bengal Raja spent 100,000 rupees in marrying a male and 

female monkey, with all the paraphernalia, pageant, and 
expense usual at the weddings of high-caste human beings. 
The male monkey was borne along in a costly vehicle, had 
a crown fastened on his head, and a whole array of servants 
to. wait on him. The festivities lasted for twelve days, Pro- 
bably, after all, this extraordinary proceeding was merely a 
mode of offering homage to Hanuman, whose worship, as 
already explained at p, 0 , 20 , is prevalent everywhere. 

I may note here as a curious circumstance that there is at 
Benares a well-known temple, commonly called the * monkey- 
temple,’ which is not really dedicated to Hanuman, but to 
j Durga. I witnessed the sacrifice of a goat in honour of the 

j goddess outside the door of the shrine, while several intelli- 

] gent monkeys, with true simian and mock-human curiosity, 

leaped from the neighbouring trees, took up a position on 
the vantage-ground of the roof, and seemed to be quite as 
interested in the ceremony as I was. These animals arc 
daily fed by pious persons who frequent the temple. To 
feed one is a highly meritorious act ; to injure one would 
be the most heinous of crimes, 

I can only advert briefly to other animals usually held 
sacred in India, A large number arc, as we have seen (p, 104, 
note 3), associated with gods, as their vehicles, servants, or 
companions, and worshipped accordingly. 

Vishrm’s attendant, ,thc divine Garuda (see p. 104), is re- 
presented by a species of eagle or similar bird, common in 
some parts of India, and held in great honour. 

In some country districts, villagers are in the habit of 
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invoking Gamma’s protection against snakes every night 
before going to sleep. Again^ in the North Kohkan, I 
heard of a tribe called Waralh who worship Vaghoba, the 
' tiger-lord ’ (Sanskrit Vyaghra\ a tiger), from similar motives. 

Then the goose (haosa) is, as we have seen, sacred to 
Brahma, the elephant to Indra, the tiger toBurga, the buffalo 
to Yama, the rat to GaneSa, the ram to Agnl, the peacock 
to Skanda, the parrot to Kama-deva (god of Jove). 

With regard to the sacred ness of the elephant, it is notable 
that the earth is not only supported on Sesha (p. 333), but 
also on the vast heads and backs of eight male and eight 
female elephants, who all have names and distinct person- 
alities. They arc called the elephants of the eight cpiarters. 
Wlien any one of these shakes its body the whole earth 
quakes (see Raniayana I. 41). Sometimes they arc described 
as indulging locomotive propensities, and roaming about In 
the neighbourhood df their stations. 

The fish, the tortoise, and the boar arc of course worshipped 
as incarnations of Vishnu. Fish arc oftc'n kept in tanks and 
fed as a religious duty. At Mathura (Muttra) I noticed a 
number of sacred tortoises and turtles in the neighbourhood 
of the temples. They swarm in the river and arc daily fed by 
the pilgrims. The crocodile or alligator (makara) is some- 
times held sacred to Kuma-cleva. It is well known that 
children were at one lime thrown into the Ganges ns a 
sacrihee to these animals, who eagerly devoured I hem. Tlic 
wag- tail (Khafijana) is regarded as a form of Vishnu, the 
mark on its throat having some resemblance to a $ a la-grama 
stone. The cat is sacred to the goddess Shashthl (p. 439), 
who is supposed to use it as licr vehicle. The dog Is con- 
nected with ^iva (see p. add, note) in his character of a KiifUa 
or mountaineer (p, 64), or rather perhaps with Rudra, who also 
presides over horses. Hence in the Salarudriya hymn of the 
Yajur-veda (sec p, yd) we have the expressions ‘ Reverence to 
dogs and to the lords of dogs,’ 'Revercpcc to horses and to 
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the lords of horses,’ Hence, too, the name Krita-jna, ‘the 
grateful one, is applied equally to Siva and to dogs. In 
^Vestern India it is customary to feed dogs as a sacred duty 
on a certain day in each month. In the Bali-hararia (some- 
tirnes called Kaka-bali) ceremony, performed every day by 
I'eligious Hindus before dinner, a prayer is said to Yama’s 
two watch- dogs (see p, 389), and offerings of food are placed 
on the ground for all dogs, crows, etc. Again, crows are fed 
at the end of the Sraddha ceremonies during the Pitfi-paksha 
(see p. 3T1). On the other hand, in some passages of the 
Epic poems, dogs are described as unclean animals, and crows 
are held to be birds of ill-omen. So also Sva-pada, ‘dog- 
cooker,’ and Tlrtha-kaka, ‘ a crow at a place of pilgrimage,’ 
are terms of reproach (see Panini II. 1.42). 

Another term of reproach applied to^a man of limited ideas 
is ICupa-mariduka, ‘a frog in a well,’ or Kupa-kaddiapa, ‘a 
tortoise in a well.’ 

With reference to the sacredness' of liorses, I found that In 
some parts of India, at the Dasa-hara (Dasara) festival, horses 
are decorated with garlands. The mythical horse, Udcaih- 
sravas, ‘high-eared,’ produced at the churning of the ocean 
(p. 108), and supposed to be the prototype of the whole 
race of horses, is generally assigned to the Vedic god Indra. 
"We know that the Asva-medha, or ‘horse-sacrifice,’ was a 
very ancient ceremony, hymns 16a and 163 in hlaiidala I. of 
the Rig-veda being used at this rite. It was held to be the 
chief of all animal sacrifices, and in later times its efiicacy was 
so exaggerated that a hundred horse-sacrifices entitled the 
sacrificer to displace Indra from the dominion of heaven. 
Indra, therefore, always endeavoured to capture the horse 
before its immolation (see Ramayana I. 13). 

I may add that the commentator on Panini (IL 4. 9) notices 
the natural enmity between the cat and the mouse, the dog 
and the jackal, the serpent and the mongoose, the crow and 
the owl. 
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Worship of Trce^ and Plants. 

We learn from the numerous examples adduced by Sir 
John Lubbock, Mr, Tylor, and Mr, Fergusson, that the 
adoration of trees, shrubs and plants, in virtue of the 
supernatural qualities or divine essence supposed to be in- 
herent in them, is almost ^ as universally diffused over the 
globe as the worship of animals, and that both forms of 
religion are of the greatest antiquity, Every one is familiar 
with such instances as the prophetic oak of Do dona, the 
myrtle of Venus, the poplar sacred to Hercules, the oaks 
of the British Druids, and the sacred groves of Germany 
mentioned by Tacitus^; but every one does not know that 
there existed quite recently a particular oak- copse in the 
island of Skye which the inhabitants held inviolably sacred, 
and that here and, there in remote parts of Europe simple- 
minded peasants are to be found who still pay homage to 
certain trees, still hang ofTcrings on their branches, and still 
believe in willows that bleed, and in trees that speak when 
about to be cut down. 

Tree-worship, we arc told, was once common In Greece, 
France, Poland, Assyria, and many other countries. It has 
continually prevailed among unciiUivated tribes in Africa, 
America, and Polynesia. In Persia travellers occasionally 
come across trees hung with offerings of rags and garmentsS, 
and throughout the greater part of Asia a belief in a kind 
of divinity inherent in certain trees has always been a re- 
cognized element of the popular creed. 

In India, as already observed, all life is sacred. It might 
even be aHirmcd that the Hindus were the first believers in 
the law of continuity j for In their creed the life of gods 
is connected with that of demons, the life of dcnions with 

’ Pliny asaei'la that tlio earliest form of temple or eluirch waa a tree, 
and some think that the word IdrU is* cognate with qucrcii}). 



331 


Worship of Troes (ind Plants* 


that of men, the life of men with that of animals, the life 
of animals with that of plants, the life of plants with a sup- 
posed life in rocks and stones, and the divine soul is thought 
to permeate all. In obedience to this law there is no break 
of any kind anywhere, and plant-worship follows, as a neces- 
sary consequence, on animal-worship. In fact, according to 
the Hindu theory of metempsychosis all trees and plants are 
conscious beings, having as distinct personalities and souls of 
their own as gods, demons, men, and animals (see Manu 1.49)* 
3ut it must be borne in mind that although trees may in 
their turn become the receptacle of the spirits of gods, men, 
and animals^, they are peculiarly liable to be occupied by 
demons. That is to say, these beings may not only occupy 
a tree as its spirit or soul.; they may often resort to it as 
guests, or take up their abode in it as tenants, when it is 
already furnished with a soul of its own. The idea seems to be 
that demons require protection from the weather like human 
beings, and occasionally betake themselves to trees as con- 
venient and agreeable places of shelter. 

This explains the close connexion between tree-worship, 
serpent- worship^, demon-worship, and Siva-worship. Demons 
are believed to be fond of occupying both serpents and 
trees, and Siva is lord of demons, of serpents, and of plants 


In relation to this subject, it may be noted that in India, 
a tree is sometimes planted and then confided to the 
guardianship of a demon, who from that moment considers 
himself responsible for the safe-keeping of the tree, and if 
any one is rash' enough to steal its fruit, punishes him hy 
afflicting him with sickness®. 


1 The great Buddha is said to have occupied trees forty-three times 

in the course of his transmigrations. 

«The connexion of serpent-worship with tree-worship may I^ave 
originally arisen from the fact that many snakes like 
selves in the roots of trees, especially in those of the sandal-wood tree. 

® This is mentioned by Colonel Sleeman. 
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In Birbhum the entire population does homage once a year 
to a cluster of three trees in the jungle, which are supposed to 
be the abodes of as many demons ^ In the Madura district 
there is a solitary Mimosa tree, growing near a tank. This 
tree always has numerous pieces of rag and cloth tied to its 
branches. The explanation given by the peasantry Is that a 
traveller was once found dead near the tank and that his spirit 
has become a malignant demon which resides in the tree and 
requires to be propitiated by offerings 
Of course, however, adoration paid to the demons in such 
trees must not be confounded with the worship of plants and 
trees which are themselves deities, or are in themselves per- 
meated by the essence of certain deities. 

For instance, I need scarcely here repeat that early in the 
Vedic period the Soma plant was personified, and made an 
object of general adoration (see p. la), It was not merely 
the abode of divinity, but itself a god. 

Then just as the divine cow Surabhi, granting all desires, 
and the typical horse Ui^aili-sravas arose out of the ocean 
when churned for the production of certain valuable objects, 
so arose also a divine tree (failed Parijata (sec p. which 
afterwards became the property of the god Indra, and was 
transferred to his heaven. This tree was called Kalpa- 
druma, as granting all desire to those who did homage to its 
divinity. So in the ^akuntala the trees of the sacred grove 
are described as yielding beautiful robes and costly ornaments 
for the adornment of the heroine (see my translation, p. 99), 
Moreover, just as a portion of the godhead or essence of 
Vishiiu descended in the fish, the tortoise, and the boar, so 
certain plants are embodiments of portions of the essence 
of particular deities. 


* See Hunter's ‘ Annaig of Rui-al Bengal,’ p. 131. 

^ Mr, Walhouse states that he saw this tree. So also the tombs of 
Musahutin saints are^often encircled by upright poles, to which are 
fastened streamers of many-coloured rags. 
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For example, the TulasT, or holy Basil (popularly Tulsl, 
botanical ly Ocymum Saucimn)^ is not merely sacred to Vishnu 
or to his wife Lakshmi; it is pervaded by the essence of 
these deities, and itself worshipped as a deity and prayed to 
accordingly. Many regard the TulasI as a metamorphosis of 
Sita, wife of Vishnu’s incarnation Rama-iJandra ; others 
identify this plant with RukminT, wife of Krlshria^, while 
others hold it to be an embodiment of all the deities together. 
It is certain that in whatever light regarded, the TulasI is the 
object of more adoration than any other plant at present 
worshipped in India, and the following prayer is often ad- 
dressed to it : — I adore that TulasI in whose roots are all the 
sacred places of pilgrimage, in whose centre are all the deities, 
and in whose upper branches arc all the Vedas 

Possibly its sanitary properties may have been the original 
cause of the homage it receives. Its leaves arc believed to 
heal the sick, and to be a remedy against the poison of 
serpents 

But the great estimation in which the TulasI is held is best 
indicated by the fact that it is to be found in almost every 
respectable Hindu household throughout India. It is a small 
shrub, not too big to be cultivated in a good-sized flower-pot, 
and often placed in rooms. Generally, however, it is planted in 
the court-yard of a well-to-do man’s house, with a space round 
it for reverential circumambulatlon, In real fact the TulasI is 
par excellence a domestic divinity, or rather, perhaps, a woman’s 
divinity. The women of India arc, unhappily, still shut out 
from most of the avenues that lead to enlightenment. The 


^ In Kfilitltlsn’s celebrated drjuna Vlkramorva^T, the nymph UrvaSI 
Is metamorphosed Into a creeping plant, just as Daphne was into a 
laurel and the sisters of Plmcthon into poplars. 

* Yan-mule sarva-tirthRni yan-madhyo sarva-clevntah 1 yad-agro sarva- 
vedaS-6a Tulasim tfln' namamy aham. 

“ Colonel Yule informs mo that the Basil Is also venerated in Sicily 
for its sanitary properties. The inhabitants keep it in the windows 
of their houses. 
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great majority are unable to read and write tlieir own mother- 
tongue ; yet, like the women in other countries, they are far 
more religious than the men. How can it be matter of 
wonder, therefore, if their religion takes the form of .un- 
mitigated superstition ? The ancient law-giver Manu affirms 
that women were created to be mothers and men to be 
fathers, and that religious rites ought to be performed hy 
husbands with their wives (IX. 96). But in the present day 
women perform their religious services apart from their hus- 
bands. Nor is this surprising, for as a rule all their religion 
consists in walking round the TulasT plant — considered as a 
form of either Vishnu’s wife LakshmT or of Rama’s faithful 
wife Sita, or of ICrishna’s wife Rukmint— in sayings prayers to 
it, or placing offerings of flowers and rice before it. 

In a central space in most of the villages I visited in India, 
I noticed a small raised platform of rough masonry on which 
grew a Pipal tree and a Tulasi shrub, and on particular 
occasions I observed poor women, who were probably not 
rich enough to possess the Tulasi plant in their own houses, 
performing circumambiilation round the village shrub. In 
one village, especially, I watched a woman who was in the 
act of walking 108 times lound the sacred plant with her 
right shoulder always turned towards if^. Her simple object, 
no doubt, was to propitiate the goddess with a view to 
securing long life for her husband and a large family of 
sons for herself, 

I should note that as animals are made to go through 
the ceremonial of marriage (see p. 3*7), so also arc plants. 
The ceremony of marrying the Tulasi shrub to the idol of 
the youthful Kflshna takes place annually in every Ilindfl 
family in the month Kartllka. In Western India an idol of 
the young K|-ishna is often brought in procession from the 


’ Hence this reverential circumambulatlon Is called pradak8hii,i?l. It 
must follow the course of the sun, or &ll its cflicacy is destroyed. 
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house of one of the VallabhaifSrya Maharajas (see p. 136), 
to some rich man’s residence where the TulasT is kept. 
The idol is placed in a gprgeous palanquin and followed 
hy a long train of attendants. Then the marriage festivities 
are celebrated with great pomp and pageantry at the cost 
of, perhaps, several thousand rupees. 

Similarly in other parts of India the TulasT is married to 
the black S ala-grama pebble (see p. dp), which even more 
than the idol represents the god Kfishna, for the god is 
present in the stone, even without consecration. 

Colonel Sleeman describes a marriage of this kind. There 
was a great procession of eight elephants, 3,00 camels, and 
400 horses. The pebble-bridegroom was placed on the 
leading elephant sumptuously decorated, and about 100,000 
persons were present at the nuptials. In harmony with 
this practice it is usual to maintain the supposed matrimonial 
union between the TulasT and Kpshpa by keeping a leaf 
of the plant always resting on the 6 ala-grama stone. 

The marriage of other trees — as of a mango with a 
tamarind, or of a mango with a jasmine (compare my 
translation of Sakunlala, p. 17) — is not unfrcqucntly celebrated 
in India with similar rejoicings. 

The next most noteworthy example of sacred plant-life 
in India is certainly the Pippala or Asvattha tree (popularly 
Pipal, botanically the Ficus Religiosas or holy fig-tree). This 
also is held to be a most holy tree. It has a divine personality 
of its own, It is occupied by the essence of the god 
Brahma^ and is sometimes invested with the sacred thread, 
as if it were a Brahman, all the ceremonies of investiture 
(Upanayana) being performed over it. The mysterious 

^ Others say that the Pipal is pervaded by the three gods Brahmfl, 
Vishnu, and Siva, but especially by the latter in his Krishna Aianifesta- 
tion. In the Bhagavad-gita Krishna says — ‘I am Asvattha among the 
trees.’ It is believed that spirits deljght to sit in the branches of this 
tree and listen to the rustling of the leaves, 



336 Worship of the Bilva and other trees, 

rustling of its tremulous leaves, which resemble those of 
the poplari is no doubt one cause of the superstitious awe 
with which this tree is regarded. Its roots also display a 
kind of miraculous power of undermining thick walls, and 
houses built of the strongest masonry, causing in this way 
the most serious damage to property. Yet no native of 
India would venture to cut down or in any way injure or 
interfere with the growth of this tree. It is remarkable, 
too, that no native would venture to tell an untruth or deviate 
from the strictest rectitude of conduct while standing under a 
Pipal tree, The following amusing ciicumstancc illustrative of 
this point came to my knowledge when I was in India : — ■ 

A certain magistiatc, well known for his energy and good 
nature, knowing that all Hindus regard it as a work of 
immense religious merit to plant these trees, hit upon the 
clever idea of trying to conciliate the good-will of the inhabitants 
of his district by planting some Pipal trees in the market- 
place of a large town where a number of traders were in 
the habit of transacting their- business, This he accordingly 
proceeded to do, fully expecting to entitle himself to their 
gratitude, but imagine his surprise when a deputation of 
these traders made its appearance one day and entreated 
him to desist, urging with the most naYve candour that their 
business could not be carried on without a certain amount 
of deception, and that the neighbourhood of the Pipal trees 
would paralyze all their negotiations^, 

The third most sacred tree in India is the Bilva or Vilva 
(popularly called Bel, Algle MarmcloSt or wood- 

apple). Its leaf is of a, triple form— with three leaflets — and 
probably on that account consecrated to Siva with his triple 

* In the same way, althoiigli the telling of unlriitlis for the good of 
one’s caste or village is justifiable under certain circumstances— ns, for 
example, the saving of life— no native would venture to tell a falsehood 
with a piece of gold in his mouth. (Compare Manu VIII. 103, 104.) In 
all countries a loose code of morality prevails in regard to shielding castc- 
fellowg and companions by untruthful statements. 
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functions. Offerings of these leaves are constantly placed 
on the Linga and on the Bull (see last line of p. 90). 

Of other Holy trees and plants, the’ Vata or Banyan 
(popularly Var for Vad, botanically Ficus ludicd) is sacred to 
Kala or U inie. This and the Pipal tree already described are 
supposed to enjoy a kind of immortality. When a man 
plants either of these trees he repeats a prayer to the 
following effect ; — ‘ May I abide in heaven as many years 
as this tree continues growing on the earth.’ The method 
by which the Banyan tree propagates itself is too well 
known to require description. A tree of this kind called 
the KabTr-Var, on the banks of the Narbada near Broach, 
continued multiplying itself every year by sending down roots 
from its branches till it became a forest capable of sheltering 
an army of 7000 men. This tree, though gradually decaying^ 
is still at particular seasons a great resort of pilgrims. 

Again, in the underground passage of the Allahabad fort 
there is the stump of a tree called the Akshaya-vata, or 
^ undecaying Banyan/ which* once overhung the river and 
is said to be the same as that mentioned by the Chinese 
traveller Hiouen Tschang. Whether this be the real tree 
or ngt, it is still an attractive rendezvous for pilgrims, and 
was formerly a favourite place for committing suicide. Hun- 
dreds have at different times thrown themselves from that 
overhanging stem into the river. When I visited the place 
I could detect no life in what appeared to me a mere decaying 
stump. I was gravely informed by the priest who accompanied 
me that a further underground passage conducts from the tree 
to Lak.shri-gi'lha (Lacha-gir), the ‘lac-house,’ twenty miles 
distant on the Ganges, and again another thence to Benares. 


’ At any rate it had lost its forest character when I visited Broach 
in 1876, It was not the pilgrimage season, and only one solitary 
devotee then occupied a hut under one of the branches. The tree is 
believed to have grown from a twig which the sage Kabir used as a 
tooth-brush and then threw away as impure. 
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With reference to the long life of the Pipal tree, I may 
mention that when I visited Bodh-Gaya, six miles distant 
from the city of Gaya, I saw growing there on a terrace 
behind the celebrated tower~like Buddhist monument said 
to be more than 2,000 years old, a very old Pipal 'which 
is alleged to be the identical Bo-tree (Bodhi-druma) under 
which the great Buddha attained . supreme knowledge five 
centuries B.c. No doubt it is many hundred years old, but a 
succession of trees is secured by planting new shoots inside 
the old decaying stem. An off-shoot from the tree was 
conveyed in the time of Asoka (nearly three hundred years 
B.c.) to Aniruddha-pura in Ceylon, and its descendant is 
said to be still growing there. 

Of the other trees, the Asoka (botanically Jonesia Asoka') 
is sacred to Siva, the Arka or 'sun-plant to the Sun (Surya), 
while the Sami or Acacia is a goddess on her own account 
and is supposed to contain fire^. 

The Durva grass (popularly Panic grass, botajiically 
Panicnm Daciyloii) is sacred to Ganesa. 

But of all the grasses the Kusa or Darbha {^Poa Cyno- 
siiroides) ia the holiest. It is used at all religious ceremonies 
and strewn on the ground before all sacrificial rites ; it sanctifies 
the soil, forms the most sacred of all seats, cleanses everything 
it touches, purifies the impure, and when wound around the 
fingers makes them fit to engage in the most solemn rites. 

The lotus (padma) on the other hand — which is constantly 
alluded to in Indian poetry^ — is not so directly worshipped, 
but has perhaps more sacred associations connected with it 
than any other flower. The Creator^ — Brahma himself— -was 

^ The following prayer is addressed to the Sami tree : — Sami sama- 
yale papam ^aml Satru-vinasinT, * the Sami removes guilt, the Sami is 
the destroyer of enemies.’ 

“ It is curious that the rose is scarcely ever mentioned m Indian 
literature, though it is the favourite flower of Persia. In point of fact 
the rose is not indigenous in India, though found in the Himalaya 
mountains. 
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bom in the lotus which sprang from the navel of Vishnu, 
and the goddess Lakshm! .arose out of the ocean holding 
a lotus in her hand. She is moreover connected with the 
lotus in other ways, and, according to another legend, 
appeared at the creation floating over the water on the 
expanded petals of a lotus-flower, 

The Amra or Mango, the Nimba or Nim, the Bakula 
[Mimnsops Elengi)^ and the Amalakl [Einblic Myrohalaii) 
are also sacred trees. Some Pandits assert that the Amra 
is an incarnation of the god of love. 

Of all fruits the cocoa-nut (narikela) is perhaps the most 
sacred, It is called the fruit of the goddess of prosperity 
(SrI-phala), The custard apple is the fruit of Sita (Sita-phala). 

Worship of Material and Natural Objects, 

The worship of inanimate natural objects opens out a wide 
held of inquiry, I can only direct attention to some of the 
most interesting and important phases of the subject. 

We must bear in mind that objects which are inanimate to 
us arc animate to the Hindfis. According to their belief every 
material or natural object may have a soul. In fact the same 
doctrine of metempsychosis which has forced itself upon us 
throughout our investigations into Hindu religious thought, 
meets ys again here, The soul of a man in whom the dark 
quality (tamas, see p. 36) dominates is liable to pass into 
inert (jacla) motionless matter (see Mann XII. 9, 4a), and to 
occvipy a rock, a stone, a post, or any similar material form. 
Even the divine Soul may infuse itself into images and objects 
of .stone, metal, and wood, into idols such as those of Kfishna, 
Rama and Durga, into symbols like the Lihga and Yoni, or 
into pebbles like the Sfila-grama (sometimes written Sail- 
grama) and Batia-liflga (sec p, 69). And it does this not 
merely in Its character of a universal Soul pervading all matter. 
It is present In a special manner in all such material forms. 

But it is to be observed that material objects which arc thus, 
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as it were, animated and endowed with personal souls, do not 
necessarily, when worshipped, become mere fetishes* Fetishism 
is the religion of the childhood of -the human race. A child 
makes a fetish of a doll, or a ball^ or any plaything when it 
endows it with personality and addresses It as if it were alive. 
A savage makes a fetish of a lucifer match when, firmly be- 
lieving it to be occupied by a spirit, he tries to bring that 
spirit under his own control. In tHe same way he may make 
fetishes of his tools or weapons — oF his axe, his knife, or his 
bow — or of idols of wood or stone. 

But a fetish, as Sir John Lubboclc has pointed out, is not 
necessarily an object of worship. It is only worshipped if it 
answers prayers or confers benefits. If it appears to neglect 
the interests of its possessor, it is .itself neglected, and if 
misfortunes occur it is abused or ill-treated. In short, it is 
essential to the idea of a fetish that, consisting in the first 
instance of some peculiar form oF material object with a 
distinct individuality and special character of its own, it 
should be occupied by a spirit devo-ted to the interests of. the 
person possessing it and pledged, like the genius of Aladdin’s 
lamp, to execute his behests. Hence, any stone idol which, 
in common with, a number of othei* idols, represents a deity 
invariably held in honour is not a Ictish in the proper sense 
of the term. 

It is difficult, however, to draw any hard and fast line, and 
to say where fetishism ends and a higher form of religion 
begins ; and it is certain that much true fetishism and much 
of a kind of half-fetishism co-exist -with higher religious ideas 
in most of the religions of the worldi. 

I certainly believe it to be a £‘act that in India some 
images (such as those of Khandoha) are exposed to actual 
ill-treatment, when any great calamity occurs which is attri- 
buted to the neglect of the gods they represent. 

And it must be admitted that what may be called Fetish 
ideas are found running through the wholp of Hinduism. 
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For iastancc, in Atharva-vcda (XVIII. 4. 5) the sacrificial 
ladles, the oblation, the sacrificial grass (IV. 35. 3-6 ; XIX. 

9), and even the remains of the sacrifice arc described as 
possessing divine powers. We know, too, that on particular 
holy days and festive occasions, the merchant worships his 
books, the writer his inkstand, the husbandman his plough, 
the weaver his loom, the carpenter his axe, chisel, and tools, 
and the fisherman his net. EVery object that benefits' its 
possessor and helps to provide him with a livelihood becomes 
for the time-being his fetish. Nevertheless, I doubt whether 
the religion of the Aryaji Hindus has ever shown any great 
tendency to lapse into the worst forms of fetish-worship, such 
as those which undoubtedly prevailed among the aboriginal 
inhabitants, and arc common everywhere among uncultivated 
races. Placed In the midst of striking physical phenomena 
and feeling themselves suirounded by*miglity material forces, 
the Aryans on their arrival in India were simple nature- 
worshippers, and those natural objects and itatural forces 
which had motion appeared to them more especially instinct 
with divinity. Hence the Sun, the Moqn, Fire, Wind and 
the Waters were the chief deities in Vcdic times (sec p. 16). 

Worship of the Sun, 

Without doubt the great luminary to which the world Owes 
light, heat, and vegetation has always been one of the earliest 
objects of the wdrld’s adoration. In the Rig-veda (X. 88. ii) 
the Sun is said to be a son of Aditi, and has two chief 
names— Surya ("lUioy) and Savitri (p. ]6)— both significant 
of his generative power. Probably Inis more ancient title 
was Praja-pali, ‘lord of creatures.’ He is represented as a 
golden deity borne along in a chariot drawn by seven ruddy 
horses or marcs, and his charioteer is the Dawn. By his 
Wife Saipjfia he had twin children, the Alvins (p. 9), who are 
called heavenly physicians, The Sun himself is also described 
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as a healer of diseases. In the Epic poems he is 'the eye of 
the world * ancT* the soul of all.’ 

Passing on to medieval times, it is clear that in the days of 
Sankara there were distinct sects of Sun-worshippers; that is 
to say, a large number of persons existed who adored the 
Sun as their exclusive divinity. They were divided, as we 
learn from the Sahkara-vijaya (chap. 13), into six sub-sects as 
follow;-—!. Worshippers of the rising Sun as identified with 
Brahma, a. Worshippers of the meridian Sun as identified 
with Siva. 3. Worshippers of the setting. Sun as identified 
with Vishnu. 4. Worshippers of the Sun in all three of the 
above phases as identified With the Tri-murti (p. 45). 5, Wor- 
shippers of the Sun regarded as a material being in the form 
of a man with a golden beard and golden hair' Zealous 
members of this sect refused to eat anything in the morning 
till they had seen the Sun rise. 6. Worshippers of an image 
of the Sun formed in the mind. These spent all their time in 
meditating on the Sun. They were in the habit of branding 
circular representations of his disk on their foreheads, arms, 
and breasts. 


Coming now to modern times, we find that, although the 
sect of Sun-worshippers has apparently died out and although 
the Sun-god has few temples and images like those of Siva 
or Vishnu, he still continues to be the object of universal 
adoration. Every Hindu— be he a Saiva or Vaishnaya, or to 
whatever sect he may belong— does homage to the rising 
luminary every morning of his life by repeating the Oayatrl 
or holiest text of the Veda (R.ig-veda III. 6a. 10), a prayer 
really addressed not so much to the orb of the Sun as to its 
vivifying essence (see p. 19). 

It certainly surprised me that I saw so few temples or 


It IS remarkable that the Hindas talk of the god in the Sun fcalled 

spo s rather than of the mfn in the Tht 

rto e in the Moo of o face, whilt 

those m the Moon are compared to the markings on a rabbit. 
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shrines dedicated to the Sun in any part of India. His moat 
celebrated temple was at Konarak (for Koiiarka^ * corner-sun *) 
in Orissa. It is said that a sum equal to twelve years' 
revenues of Orissa was spent on thi^ temple. Yet it is now 
deserted and in ruins. I visited a well-known sacred temple 
of the Sun at Gaya near to a tank consecrated to the same 
luminary. No one appeared to be worshipping in the shrine, 
but I observed rude images of the circular disk of the Sun 
made of red cotton aflixed to the walls above the door- way. 

I was informed that women arc in the habit of placing these 
symbols there as olTcrings. 

Worship of the Moon. 

Passing from the Sun to the Moon, we'^find that the latter 
seems never to have had any cxclnsive adorers in India. Yet 
like the Sun the Moon is often regarded as One of the nine 
planets, and is treated as a male deity. In the Puranas he is 
said to be borne along in a chariot with three wheels drawn 
by ten horses. Poets are never tired of alluding to the 
Moon's beauty, its biilliancy being far greater in India than 
in Europe ; but the only worship it receives in the present 
day is in conjunction with the Sun and the other planets. 

The sphere of the Moon is sometimes regarded as the 
abode of the spirits of deceased ancestors (Pitris) ; and its 
orb is usually held to consist of sixteen digits (ICalas), which 
are composed of nectar (amrita) supplied to it from the sun 
for the support of the gods. In ],^ig-vcda X. S,*)* 5 there is, an 
allusion to the gods drinking up the nectar and so causing the 
Moon to wane. 

The name Soma, which first belonged to the plant only, 
came to be applied to the Moon in post-vcdic mythology, 
traces of thi.s application being also observable in :^ig“vcda 
X. 85 , in Atharva-veda XI. 6 , 7 , and in several passages of 
the Salapatha-Brahmana. In the later mythology (see 
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Vishftu-puraiia I. %%) Brahma is said to have appointed Soma 
or the Moon to be the ‘monarch of planets, of plants, of 
sacrifices, and penances,’ and one of the names of the Moon 
is Oshadhi-pati or OshadhTsa, ‘ lord of plants and herbs,’ which 
he is. supposed to nourish with his light. Again, at the 
churning of the ocean, as described in the Puranas, after all 
sorts of medicinal plants and healing herbs had been thrown 
into the waters, three of the precious things produced were 
the Moon (Soma), nectar (amfita), and spirituotis liquor (sura), 
though in other legends this nectar is said to be preserved in 
the body of the Moon, or even to constitute its substance. 
In Mann V. 96 Soma is called one of the eight Loka-palas or 
guardians of the world. 

Worship of the Planets. 

The Sun and Moon, Mercury (Budha), Venus (Sulcva), 
Mars (Mangala or Angaraka), Jupiter (Vi'ihaspati), Saturn 
(Sani), Rahu and Kctu ^ — the former being fabled as a planet 
with a head and no body, the latter as a planet with a body 
and no head — together form the group of what is called the 
Nava-graha, nine planets, the first seven giving names to the 
days of the week In the Purapas they are all represented 
as deities borne in cars. Thus the car of Mars is of gold 
drawn by eight red horses, that of Jupiter is drawn by eight 
pale horses, that of Saturn is a slow-going car drawn by pie- 
bald horses, those of Rahu and Kctu are drawn by. eight dark 
horses. Rahu is thought to have a spite against the sun and 
moon, and occasionally displays his enmity by swallowing 
them for a time and so -causing eclipses, while Ketu gives 
birth to an awful progeny of comets and fiery meteors. 

* Those are spmetlmes Identified with the Moon's ascending and 
descending nodes. 

® The planets, however, arc variously mentioned as five, seven, and 
nine in number. 
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The whole array of nine luminaries constitutes in 'the eyes 
of every Hindu a most formidable group of deities, whose 
power over every living person’s career from the first moment 
of his coming into the world, and over the whole course of 
mundane events, no one for an instant thinks of doubting. 
The influences of Saturn, Rahu and Kctu are all supposed to 
be sinister, and these planets iire therefore most propitiated. 
If they are in the ascendant when a man is born they are 'Sure 
to shorten his life or cause him trouble of some kind. Their 
anger, therefore, must by all means be deprecated, and counter-, 
acting influences must be sought for by astrologers in drawing 
up horoscopes. On the other hand, Jupiter, Venus, Mercury, 
Mars, and the Sun exert favourable influences only, and the 
first three arc thought to be special sources of knowledge 
and wisdom. The favour of all must be conciliated before 
marriages and other auspicious evc'nts can be successfully 
accomplished. 

I saw a celebrated temple dedicated to the nine planets at 
Benares, and another sacred to Saturn and to the bodiless 
Rahu. Numbers of people as they passed these temples cast 
flowers and offerings before the images, but did not stop to 
worship. 

The Nakshatras, or twenty-seven constellations through 
which the Moon passes^, and which separate his path into 
twenty-seven divisions, as the signs of the Zodiac do that 
of the Sun into twelve, arc like the planets regarded in the 
present day as deities who exert a vast influence on the 
destiny of men, not only at the moment of their entrance 
into the world, but during their whole pa.ssagc through 'it. 
These formidable constellations arc consulted at births, mar- 
riages, and on all occasions of family rejoicing, distress, or 

* In tho ftig-veda the word Nakshntra has the general sense of a 
constcilation. In llio Yajur and Allmrva-vcda the Nakshatras are dis- 
tinctly connected with the path of the Moon, and in the latter (XIX. 8. i) 
their number is given ns twenty-eight, ■ 
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calamity. No one undertakes a journey or any important 
matter except on days which the aspect of the Nakshatras 
renders lucky and auspicious. If any constellation Is un- 
favourable, its anger must by all means be appeased by a 
ceremony called Santi, ‘ propitiation.’ 


Worship of Fire and Water, 

The worship of Fire, like that of the Sun, was, as wc have 
already seen, one of the earliest cults of India (see p, 9), and 
Fire is still a* general object of homage^. Further allusions 
to this homage will be made subsequently. I will only here 
draw attention to the remarkable idea prevalent in India that 
fire is produced from water. In the Veda fire is called 
Apam-napat, ‘son of the waters,’ and this name is also once 
applied to the Sun (I. aa. 6)^. Doubtless the idea arose 
from the apparent production of lightning from rain-clouds. 

Passing on to the worship of Water especially running 
water, it is to be observed that river-water is everywhere 
throughout India held to be instinct with divinity. It is not 
merely holy, it is specially pervaded by the divine essence. 
We must, however, be careful to distinguish between the 
mere sacredness of either fire or water and their worship as 
personal deities. 

In Rig-veda X. 30, X. 9, VH. 47, and other passages of 
the Veda, the Waters are personified, deified, and honoured 
as goddesses, and called the Mothers of the earth. In 


* As the medium of bearing the sacrifice to heavetj it is always sacred, 
even when not worshipped as a personal god. Tlje^adoration of fire 
in Assyria, Phoenicia, Persia, and other countries is well known. No 
doubt the ditj^culty of geneiatjng fire, .till a knowledge of chemistry 
inUoduced lucifer matches, led to its adoration among uncivilised, tribes. 

Some German scholars see a connexion between Apam-napat and 
Neptunus. 

The worship of water is by no means confined to India, as the 
number of holy wells in our own country proves* 


347 


Worship of Fire and Water, 

X, 37. 10 their purifying power, and in VI. 50. 7 their healing 
power, is celebrated. They cleanse their worshippers from 
sin and untruthfulness (I. 23, cj2) ; and, as noted above, they 
give birth to Fire (X. a, 7, X, 91. 6). 

Of course some rivers arc more sacred than others, and as 
the Ganges, which, according to later mythology, issues from 
the foot of Vishriu, is the most majestic, so it is the holiest and 
most revered of all rivers. No sin too heinous to be removed, 
no character too black to be washed clean by its waters. 
Hence the countless temples with flights of steps lining its 
banks ; hence the array of priests, called ‘ Sons of the Ganges,* 
sitting on the edge of its streams, ready to aid the ablutions 
of conscience-stricken bathers, and stamp them as white- 
washed when they emerge from its waters. Hence also the 
constant traffic carried on in transporting Ganges water in 
small bottles to all parts of the country. The river Saras vati 
— called the purifier in Rig-veda I. 3. ,10— was to the earlier 
Hindus what the Ganges was to the later: she was instinct 
with divinity, and her influence permeated the writers of the 
Vedic hymns. Sometimes she is identified with the Vedic 
goddess Vad, speech, and invoked as the patroness of science. 

The river Indus (Sindhu) is also celebrated very early in 
the Veda (sc? X. 75. 4). 

But the confluence of the Ganges with the Jumna (Yamuna) 
and Sarasvatl (supposed to flow underground) at Allahabad 
(Prayaga)' is perhaps one of the most hallowed spots in. all 
India. These three sacred streams forma sort ofTri-miirti, 
or trinity of rivers, often personified as goddesses, and called 
Mothers. Then other celebrated rivers— such as the Godavari 
(also called Goda and Vriddha-ganga, ‘ the ancient Ganges’), 
Narbada (properly Narma-da, ‘ bliss-giver,’ also called Reva), 
Taptl (properly TapatT, also called Tapi), Sabarmall (possibly 
for Subhramatl), Gandald, Kistna (properly Krishna), Vena, 
Sarayu, Tuiiga-bhadra (called the Ganges of the South), and 
.-^avcrl — became rivals of thiTorlginal sacred triad. 
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The Narbada has its special admirerSj who exalt it even 
above the Ganges. It is said to have sprung from the per- 
spiration of the god Rudra (p. 75}* ‘ One day’s ablution,* 

they say, ‘in the Ganges frees from sin, but the meie sight 
of the Narbada purifies from guilt.’ The sanctity of the 
Ganges will, they say, cease in iSpd* whereas that of the 
Narbada will continue for ever. Moreover, the sanctity of 
the Narbada affects all water thirty miles from the bank 
northward and eighteen miles southward. Furthermore, either 
bank of the Narbada may be used for burning the dead, 
whereas only the northern bank "of the Ganges is effectual 
for that purpose. 

Chapters called Mahatmyas, assigning special sacredness 
to particular rivers, and extolling the virtue of their waters, 
or describing their consecration by gods and sages, have been 
at various times introduced into the Puranas. On the other 
hand, a river called Karma-nasa, ‘ destroyer of good works,’ 
which falls into the Ganges not very far from Benares, js held 
to be the reverse of sacred. It is an unholy and accursed 
stream, and if a man touches its water he doses all the 
store of religious merit he has accumulated for years. 

And here we may note that the whole length of the banks 
of all the chief rivers of India, from their source to the sea, 
is regarded as holy ground. To follow their course on foot 
is considered a highly meritorious act. A pilgrim, for ex- 
ample, sets out from the source of the Ganges, at Gahgotri, 
and walks by the left bank of the river to its mouth at 
Ganga-sagara ; then, turning round, he proceeds by the right 
side back to Gangotri, whence he departed. This Is called 
Pradakshina, or Parikrama of the liver, and takes six years 
to accomplish. In the same way a pilgrim starts from the 
source of the Narbada, at Amara-kantaka, — a peak of the 
Vindhya chain in Gondwana, — and walks to the mouth, near 
Broach, and back. This takes nearly three years. The rivers 
Godavari and Krishna require only two years for the same 
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process. As these rivers often pass through wild country, 
the pilgrims who perform such tasks are exposed to many 
hardships, Of course, the merit accumufated is in proportion 
to the time occupied in the pilgrimage and the difficulty of 
the ground traversed. 

The sea is also held sacred, and on special occasions pro- 
pitiated. When any one is compelled to take a voyage, it 
13 not uncommon for his nearest relatives to throw milk into 
the sea as an offering to the waves. 

Worship of Mountains^ Rocks^ and Stones, 

With regard to the worship of immovable objects, many 
inountains and hills are holy ground. Of course the Hima- 
laya takes the lead. It is personified and extolled as 
a god. (See, in reference to this point, the first verses of 
ICalidasa’s poem, the Kumara-sambhava.) Among other 
hills regarded as consecrated ground are ditra-kuta (com- 
monly called Chateerkot), in the Banda district, Mount Abu, 
aneVGirnar in Kathiawar k 

There arc some sand-hills in the Satpura range dedicated 
to Mahadeva, supposed, as Maliakala, to preside over destruc- 
tion, From a rock on these hills many youths have pre- 
cipitated themselves, because their mothers, when childless, 
dedicated their first-born sons to the god. This mode of 
.suicide is called Bhpgu-pata, ‘throwing one’s self from a 
precipice.’ It was once equally common at the rock of 
Girnar, and has only recently been prohibited. 

Particular rocks all over India are treated as divine. They 
are not only pervaded by the divine soul of the Universe 
which permeates all nature, God is specially present in them, 
just as he is in the 6ala*grama pebble found in the Gandakl 

^ ditra-kflta .was the first residence of Rama-dandra after his banish- 
ment, Abii (corrupted fiom Sanskrit arbnda) and Girnar are hills more 
partlculaily celebrated for their Jaina temples. 
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river, and in the Bana-Hhga found in the Narbada (see p. 

A great deal* of fraud is practised in selling these stones. If 
they come from other rivers they enjoy no special presence of 
the deity. A simple Bilva-leaf offered on a true Baria-linga 
brought from the Narbada is an act of enormous merit 
(pupya), but if offered on a spurious pebble is inefficacious. 

I might continue the enumeration of sacred objects almost 
indefinitely, but enough has been said to make it clear that 
there is not an object in heaven or earth which a. Hindu is 
not prepared to worship — sun, moon, and stars ; rocks, stocks, 
and stones ; trees, shrubs, and grass ; sea, pools, and rivers ; 
his own implements of trade j the animals he finds most 
useful, the noxious reptiles he fears j men remarkable for any 
extraordinary qualities — for great valour, sanctity, virtue, or 
even vicej good and evil demons, ghosts and goblins, the 
spirits of departed ancestors; an infinite number of serni- 
hurrtan and semi-divine existences ; inhabitants of the seven 
upper and the seven lower worlds— each and all come in 
for a share of divine honour or a tribute of more or less 
adoration. 


CHAPTER XIII. 


'Phe Hindu Religion in Ancient Family-life. 

The title of a deservedly popular sermon by a well-known. 
Scotch divine reminds us that common life is the proper field 
for the exercise of Christianity, or, in other words, that the 
religion of a Christian is not to be made a separate duty, but 
a part of all his actions at all times. 

Turning to India we might expect to find a different doc- 
trine taught. But this is far from being the case. 

Without doubt it must be admitted that the actual religious 
life of a large number of Hindfis is a complete falling away 
from the standard set up in their sacred works ; but it is not 
the less true that many pious and earnest-minded men are 
still careful to impress a religious character on every act and 
circumstance of their domestic life. For, whatever estimate 
may be formed of the nature of Indian religious life, it is cer- 
tain that a genuine Hindu of the old school does not lead two 
lives. His religion, such as it is, may truly be described as 
bound up in the bundle of his every-day existence. It is not, 
so to speak, put away in a cabinet during working days, and 
taken out to be exhibited publicly on solemn occasions. The 
religion of a Hindu is his constant companion. Nor does 
he think it necessary, as a Christian does, to satisfy the claims 
of a corporate as well as of a personal and domestic religion. 
Any idea of congregational religious duties has no place in 
his mind. A Hindu never enters a place of worship with the 
object of offering up common prayer in company with his 
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fcllqw-men. He has no conception of performing the kind 
of religious act which a Christian performs when he * goes to 
church.’ Occasionally, it is true, and on slated days, he visits 
idol shrines. But he does so with ^no idea of praying with 
others, or, indeed, of praying for himself in the Christian sense 
of the word, ’’He goes to the temple to perform what is callc(^ 
Darsana ; that is, to look at the idol, the sight of which, when 
duly dressed and decorated by the priest, is supposed to confer 
merit. After viewing the image he may endcavoyr to pro- 
pitiate tlic favour or avert the anger of the god it represents 
by prostrations of the body, repetitions of its name, or pre- 
sentation of offerings. But this is not an essential duly. His 
real religion is an affair of family usage, domestic ritual, and 
private observance. Not that his domestic worship is free 
from priestly interference. Sacerdotalism exerts as strong a 
power over family religion in India as it doqs in other coun- 
tries over congregational religion. Every incident, every cir- 
cumstance, every operation in Indian home life is subject to 
ecclesiastical law, Each man finds himself cribbed and con- 
fined in all his movements, bound and fettered in all he does 
by the most minute regulations. He sleeps and wakes, dresses 
and undresses, sits down and stands up, goes out and comes 
in, cats and drinks, speaks and is silent, acts and refrain.s from 
acting, according to precise rule. And the action of the priestly 
caste commences with the first instant of his unconscious ex- 
istence as a living organism. From that moment to death, 
and even long after death, every Hindu is held to be the law- 
ful property of the priests, who exact fees for innumerable 
offices performed on his behalf. 

It is on this account that nearly every village has first 
its religious teacher (Guru), who teaches the VecHc Gayatrl or 
the initlatoiy prayer (p. 6i) to those whose caste or sect re- 
quires them to repeat It, and secondly its ceremonial priest, who 
serves as a domestic chaplain (Purohita) to all the families of 
the village. Not a single religious rite can' be performed 
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without this latter functionary, and though other priests may 
be asked to be present and assist at some of the ceremonies 
(such as marriage and initiation), the regular village priest 
must always take the lead and have his appointed duties and 
customary fees. In fact in no country of the world are 
domestic religion and sacerdotalism so curiously associated 
together and carried to such extremes as in India. There a 
complicated religious code has always been as necessary to 
the priest as an intricate civil code to the lawyer. It has sup- 
plied him with his meat, drink, and whole means of livelihood. 

We must, however, be careful not to speak of Brahmanism 
and Sacerdotalism in India as If these expressions were con- 
vertible terms. Every Brahman Is not a priest, though every 
priest is a Br&hman. The Brahmans are simply a race or order 
of men divided, like many other societies, into clergy and laity, 
and in ancient times a layman did many religious acts which 
in the present day are only performed by the aid of priests. 

To begin, then, with the religious life of the family in ancient 
times. 

Twelve purificatmy rites, called Saflskaras, were prescribed 
in the ancient collections of domestic rules (Gfibya-sutras) and 
in the code of Manu ; for the purification of .a man’s whole 
-nature — body, soul, and spirit — from the taint transmitted 
through the womb of an earthly mother. They were, 1. Im- 
pregnation (Garbhadhana or Garbha-lambhana) ; a. Male-pro- 
duction (Putpsavana) ; 3. Ilair-parting (Simantonnayana) \ 
4. Birth-ceremony (Jata-karman); 3, Name-giving (Nama- 
karapa) ; 6. Carrying out (Nishkramana) ; 7 * Food-giving 
(Anna-prasana)', 8 and 9. Tonsure or shaving and cutting off 
the hair (C^aula or ICshaura and KeSanla)'; 10. Initiation 
(Upanayana)} Return from the house of the pieceptor 
(Samavartana) j la. Marriage (Vivrdm). 

^ Manu places Oaula 8th and Kefiaiita lotli, with Upanayana between, 
but the first two may be taken together as kindred ceremonies. 

’ A a 
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Impregnation- rite. 

Some account of these twelve ceremonies ought to precede 
a description of the Hindu householder’s daily observances ; 
for no one whose corporeal frame has not first been purified 
by these rites is held qualified to perform the ordinary religious 
duties of domestic life. 

Turning then to one of the most important of the Safi- 
skaras, marriage, we find that it stands last in the order of 
enumeration. It will be necessary, however, to begin by 
supposing the recent union of a young couple in wedlock, 
so that every one of the Saoskaras— beginning with that 
which is believed to be essential to the purification of the 
human embryo from its earliest origin in the womb — may 
be successively described. It must also be taken for granted 
that the newly-married pair in ancient times were of good 
family, that they were bent on acting up to the precepts of 
their religion, and that they brought with them to their own 
home a portion of the sacred fire which witnessed their union, 
and which, when once kindled on their own family hearth, 
had to be maintained ever afterwards for use in all domestic 
ceremonies and sacrifices, including the last sacrifice of all, 
the final burning of their own bodies at death. 

The first SaQskara, which as a matter of course followed 
immediately on every matrimonial union, was called the * Im- 
pregnation-rite’ (Garbhadhana). In ancient times no bride- 
groom approached the bride till the fourth night after the 
completion of the marriage ceremony^. Hence this first rite 
was sometimes called daturthi-karma. During the previous 
day the young married woman was made to look towards the 
sun, or in some way exposed to its rays. In the evening she 
was required to bathe. Her husband also performed his 
ablutions and went through other prescribed forma. Before 


* This interval is prescribed by Gobbila, but not by others. The 
present interval of two, three, or four years is* quite unsupported by the 
authority of ancient Sutra-wrlters and lawgivers. 
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approaching hii^wife he was careful to secure the solemn im- 
primatur of religion on an act which might lead to the intro- 
duction of another human being into the world. He therefore 
repeated two Mantras or texts of Rig-veda X. 186, the first of 
which may be thus translated : — * Let (all-pervading) Vishnu 
prepare her womb ; let tfie Creator shape its forms ; let PrajS- 
pati be the Impregnator ; let the Creator give the embryo.' 

The Impregnation-rite was followed after an interval of 
three months by that called ‘Male-production* (Puipsavana). 
This is not unusual even in the present day. We Euro- 
peans can scarcely understand the craving of Asiatic parents 
for the birth of a male child. The very word for a son 
(put-ti*a) is fancifully said to mean one who delivers a parent 
from a hell called Put, Whether all Hindu married men in 
the present day seriously look forward to punishment in a 
place of torment hereafter as the penalty for not having sons 
or for having only daughters admits of question. We have 
seen,, however, that the well-being of the parent’s soul after 
death is believed to depend on the proper performance of the 
Sraddha ceremonies by a son, and that the partitiqn of the 
family inheritance is by law made dependent on the due 
celebration of such rites. Hence the craving for sons rather 
than daughters. 

In short, a son is to every pious Hindu the first and last of 
all necessary things. Through a son he pays his own father 
the debt he owes him for his own life, and secures similar 
payment for the gift of life bestowed by himself. 

What says the Aitareya-Brah mania, of the Rig-veda (VII. 
• 3 * ^3) ? ‘When a father sees the face of a living son he pays 
a debt in him, and gains immortality. The pleasure which a 
father has in his son exceeds all other enjoyments. His 
wife is a friend, his daughter an object of compassion, his 
son shines as his light in the highest world.’ What •says 
.Manu ? ‘ A man is perfect when he consists of three-— himself, 
his wife, and his son* (VII, 3). What says Yajhavalkya? 

A a a 
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* Immortality in future worlds and heavenly bliss are obtained 
by means of sons, grandsons, and great-grandsons.’ 

A story is told in some BrShmaiia of a certain pious man of 
ascetical temperament who determined to shirk the religious 
duty of taking a wife. Quietly skipping over the second pre- 
scribed period of life, during which he ought to have become 
a householder (grihastha), he entered at once upon the third 
period — that is to say, he became an ascetic, abjured all 
female society, and retired to the woods. Wandering about 
one day, absorbed in meditation, he was startled by an 
extraordinary spectacle. He saw before him a deep and 
apparently bottomless pit. Around its edge some unhappy 
men were hanging suspended by ropes of grass, at which here 
and there a rat was nibbling, On asking theii history, he 
discovered to his horror that they were his own ancestors 
compelled to hang in this unpleasant manner, and doomed 
eventually to fall into the abyss, unless he went back into the 
world, did his duty like a man, married a suitable wife, and 
had a son, who would be able to release them from their 
critical predicament. 

It is not, therefore, difficult to understand the object of the 
‘ Male-production’ ceremony (Putps^a^vana). It was performed 
in the third month of gestation and before the period of 
quickening. According to Asvalayana the wife was to keep 
a'solemn fast. She was then fed by her husband with two 
beans and a grain of barley^ mixed with a handful of curds, 
and made to pray three times for the production of male- 
offspring. 

A further supplementary rite for the prevention of mis- 
carriage was customary in some localities. It was performed 
by sprinkling the juice of a stalk of fresh Durba grass in the 
wife’s right nostril, with the repetition of certain Mantras. 
•This ceremony was called Anavalopana (or Anavalobhana), 


' Symbolical of the Lihga, 
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The next purificatory rite was called ‘ Hair-parting^ (STman- 
tonnayana). 

First an oblation was made in fire, with repetition of the 
Vcdic texts from Alharv.a-veda VII. 17. i, Rig-veda III. 
59. I, V. 25* 2, 11. 32. 4-5. Then the woman performed her 
ablutions in pure water; fragrant oil was poured on her head, 
and a line or parting (simaiita) was drawn three times through 
her hair from the forehead upwards with three stalks of Kusa 
grass bound together — the three sacred words called Vya- 
hpitis (Bluir, I^huvar, Svar) and the hallowed syllable Om 
(a, u, ni) being uttered during each operation. Certain 
medicinal substances supposed to have a purifying efficacy 
were also given, and a particular regimen prescribed for 
the remaining period of gestation. Musical performances 
also took place during the ceremony, the promotion of cheer- 
fulness in the mind of the mother being thought essential to 
the proper development of the unborn child. 

This rite was only performed at a womaii^s first pregnancy, 
and though, like the preceding, it purified the whole person of 
the wife, it also had reference to the well-being of the unborn 
child. The idea was that the body of the mother should be 
consecrated and protected from evil influences at the most 
critical period of gestation, the proper time for the ceremony 
being the fourth month, though it might be deferred until the 
sixth or eighth. 

Immediately after the birth of the infant and before 
the severing of the umbilical cord the father performed the 
next Sauskara, called the ‘Birth-ceremony’ (Jata-karman). 
Honey and clarified butter were mixed together and stirred — ■ 
if possible, with a golden rod or spoon — to symbolize good- 
fortune. Then a small portion of the mixture was introduced 
into the mouth of the new-born infant and certain texts were 
repeated (l^ig-vcda 11 . ai. d, III, 3d. 10, ICaus,-Up, 11 . ii), 
with the following prayer : ‘ O long-lived one, mayst thou live 
a hundred years in this world, protected by the gods I’ Both • 
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the ears of the infant were then touched with the golden rod, 
and another prayer repeated : ‘ May Savitj*!, may Sarasvatl, 
may the Asvins grant Ihcc wisdom/ Lastly, the shoulders 
were rubbed and these words uttered ; ‘ Become firm as 
a rock, sharp as an axe, pure as gold; thou art the Veda 
called a son, live thou a hundred years. May India bestow 
on th^c his best treasures.’ 

The next Sauskara, called ‘Name-giving’ (Nama-karai.ia), 
took place on the tenth djay after the birth of the child. 

The Hindus regard the giving of a name as a solemn 
religious act fraught with important consequences In its 
bearing on the future prospects of the child. The sound and 
meaning of the name must be auspicious. Asvaliiyana laid 
down the rule that a boy’s name should cither consist of t'ivo 
or of four syllables, not .of an odd number, and have a soft 
consonant for its first letter and a semi-vowel in the middle 
(for example, Bhadra, Deva, Bliava, Naga-deva, Bhadra-datta, 
Deva-datta, Yajna-datta). Lawgivers prescribed that the word 
Sarman, ‘prosperity,’ should form part of a Brahman’.s name; 
Varman, ‘armour,’ of a Kshatriya’s ;• Gupta, ‘protected,’ of 
a Vaisya’s ; and Dasa, ‘slave,* of a .‘Dudra’s (compare Manu 
II. 3»). The names of women were required to be agreeable, 
soft, clear, captivating, auspicious, and ending in long vowels. 

The next ceremony, culled ‘ Carrying out’ (Nkshlcramana), 
was of less importance. In the fourth month after birth the 
child was carried out into the open air to look at the rising 
sun, while the following prayers wore .said j ‘ That cyc~like 
luminary, the cause of blessings to the gods (or placed in 
the sky by the gods), rises in the east ; may we behold it 
for a hundrQd yeans/ ‘May wc hear, may wc speak, may we 
be free from poverty for a hundred years and more’ (Rig- 
veda VII. 66. 16 ; Vaj.-Saiphita XXXVI. h)- 

The sixth Sapskara, called ‘Food-giving* (Anna-pifi&ana), 
performed in the sixth month after birth, was of more im- 
portance. The child was carried In the arms of its father and 
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placed in the midst of a party of friends, including the family 
priest, who offered prayers for its welfare and presented it 
with gifts. A little solid food (generally rice) was then for the 
first lime put into its mouth, and various qualities were sup- 
posed to be imparted, according to the nature of the food given, 
whether rice, butter, honey, milk, or the flesh of partridges or 
goats (see. Asvalayana Gphya-s. I. i 7 )« At tlie same time a 
Verse from the White Yajur-veda (II. 83) was recited. 

After this sixth ceremony therd was a pause, and the child 
was allowed to develope in peace for two or three years. 

The next important Saaskaras were those of ‘Tonsure,’ 
‘Shaving,’ and ‘Cutting off the hair’ (daula, (^uda-karma, Ke- 
siinta,.Kshaura). These were kindred operations, and may be 
explained together h When performed for the first time they 
were held to have a purificatory effect on the whole character. 
In the case of a Brahman the ceremony of tonsure was per- 
formed in the third year, but was often delayed, and sometimes 
did not take place till the seventh or eighth year. According 
to Asvalayana the child was to be placed on the lap of its 
mother to the west of the sacred fire, The father was to 
take up his station to the south of the mother, holding in his 
hand twenty-one stalks of Kusa grass. He was to sprinkle the 
head of the child three times with a mixture of warm water, 
butter and curds. He was to insert three stalks of Kusa 
grass seven times into the child’s hair on the right side, 
saying 5 ‘O divine grass, protect him !’ Then he was to cut off 
a portion of the hair and give it to the mother, with recitation 
of various texts, leaving one lock or on the top of 
the head, or occasionally three or five locks, according to the 
custom of j:he family. The operation of shaving was somc- 

’ Mann makes Ke^uiUn, ‘cutting off the hair,’ a later Saoskara than 
(faula or Khlnuira, ‘shaving ;* see note, p, 353* the Roman Catholic 
Chuich the ceremony of tonsure ts the first ceremony for devoting a 
young man to the service of God. In England this is done by cutting 
off a single lock ; actual shaving is dispensed v^'ith, 


360 Ear-borhig, Initiation, 

times regarded as a different ceremony trom that of cutting. 
It had to be continued after the age of puberty at regular 
intervals throughout life. 

Another ceremony followed, called Ear-boring (Karna- 
vedha). This was treated by some as a distinct religious rite, 
and had to take place after tonsure at three or five years of 
age. Paraskara made it a Saoskara, but not so Asvalayana 
or Gobhila. The boy was fed with honey or something sweet, 
and made to sit down with his face towards the cast. Then 
two perforations were made in his right car, and a particular 
Mantra from the last hymn of the Sama-veda was recited. 
Its first words may be thus translated \ ‘ Let us hear what is 
good with the ears, let us sec what Is good with the eyes.’ 
A similar operation was performed on the left ear, except that 
three perforations were made and a different Mantra from the 
Rig-veda {VI, ^5. 3) recited. The text may be thus translated : 

‘ This bowstring drawn tight upon the bow and leading to suc- 
cess in battle, repeatedly approaches tlic car, as if embracing 
its friend, and wishing to say something agreeable, just as a 
woman makes a murmuring sound (In her husband^ s ear ^).' 

The next Sauskara was that of ‘Initiation’ (Upanayana), 
which in the case of high-caste boys took place at eight years 
of age, though it might be deferred to the age of sixteen. 
This and marriage were perhaps the most important of all 
the SauskSras. The nature and significance of initiation 
could scarcely be inferred from its name, Upanayana, which 
simply means ‘leading or bringing a boy to his Guru or 
spiritual preceptor.’ But in real fact, until the boy was so 
brought, he could not be invested with the sacred thread, and 
until he was so invested he could not be reckoned among the 
‘twice-born,’ and until he was spiritually regenerated by llie 
act of investiture he could not be permitted to use a single 


apparent reason for reciting this Mantra at the Kama- 
vedaa Sauskara is that tho word iCari}a occurs in it. 
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prayer, or repeal the Veda, or engage in any single religious 
service or sacriBcial rite. Nor was any ceremonial observance 
effectual unless the thread was worn. Indeed even in the 
present day a Brahman before initiation has no right to any 
other name than Vipra, It is only when he has been invested 
"with the sacred thread that he has a right to the title Dvi-ja, 

*' twice -born.’ Nor ought the name Brahman to be applied to 
him until vhe assumption of the thread has qualified him to 
learn the Veda (Brahma) by heart. 

If we inquire a little closely into the nature of the sacred 
symbol supposed to be capable of effecting so vast a trans- 
formation in a human being’s condition, we find that now, as 
formerly, it consists of three slender cotton threads — white in 
colour to typify purity, and tied together in one spot by a 
sacred knot of peculiar construction (called hrahina-grauiht)^ 
each of the thicc threads also consisting of three finer thieads 
tightly twisted into one. The construction of this cord is no 
doubt simple, but it must be borne in mind that the thread when 
formed is of no use unless blessed by Brahmans and consecrated 
by the recitation of Vcdic texts. Tne texts usually repeated 
during the process of arranging the threads are the GayatrT 
and certain other texts from the Black Yajur-veda, At the 
same time holy water is repeatedly sprinkled on the cord 
by means of Kusa grass. So soon as the Hindu boy had 
been made regenerate by the solemn^ putting on of this mystic 
symbol his religious education and spiritual life really began. 
And now for the first time he was taught to repeat that 
remarkable Vcdic prayer for illumination called SavitrT, or 
GayatrT (from Rig-veda III, 6a. 10), thus translatable : ‘ Let 
us meditate on that excellent glory of the divine Vivifier, may 
he illumine our understandings,’ — that most ancient of all 
Aryan prayers, which was fiist uttered more than three 
thousand years ago, and which still rises day by day 
towards heaven, incessantly ejaculated by millions of our 
Indian fellow-subjects Then, again, every iiptiated boy was 
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admitted to the privilege of reading and reciting other por- 
tions of the Veda. He was taught to pronounce the sacred 
syllable Om, the names of the seven worlds (Bhur, Bhuvar, 
Svar, etc,), and other Vedic texts. He was furthermore re- 
quired to learn by heart certain moral precepts taken from 
Manu or other Sanskfit law-books, enjoining abstinence 
from injury to others, unselfishness, the practice of truth, 
honesty, chastity, and self-control. The whole process of 
teaching him these various formularies was by some re- 
garded as a separate Saaskara called Vedarambha-sapskara, 
or sometimes Vaidika upadeSa or Gayatrl upadeSa. When 
he had been thus initiated he was for the first time permitted 
to perform other religious acts, such a.s the worship of 
gods, saints, spirits and ancestors, but these, as we shall see, 
were generally deferred until as a married hian he had a 
house of his own and was able to undertake a householder’s 
duties. 

According to Manu a Brahman’s life in ancient times was 
to be divided into the four slates or stages (called ASramas) 
of religious student (brahma-darl), householder (gphastha), 
anchorite (vanaprastha), and religious mendicant (bhikshu) or 
abandoner of all worldly concerns (sannyasi). Hence Im- 
mediately after his initiation and investiture with the sacred 
thread he had to leave his father’s house and reside with a 
religious preceptor for several years as an unmarried student, 
till he had acquired a knowledge of the Veda. He was then 
to perform the next Sapskara called ‘ Return ’ (Samavartana). 
This was formerly a solemn religious observance’ in which 
prayers were recited, ablutions performed, and gifts given 
to the spiritual teacher. After its celebration the youthful 
Brahman was required to return to his father’s house, and not 
till then was he supposed to take a wife and commence life as 
a householder. This proves that early marriages were not 
the rule in ancient times. In real fact the ucjft Sapskara, or 
Marriage (Vivaha), was not performed till a man and woman 
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were able to live in a house of their own. The whole detail of the 
ancient marriage rite is given in the domesflc rules (Gril^y^* 
sutras) of Asvalayana, Gobhila, Paraskara, and others. A wife 
was to be selected after proper inquiry as to family and con- 
dition. Before the marriage ceremony an oblation of clarified 
butter was to be offered in firo^with repetition of a Vedic text 
(J^ig-veda V. 3. a). The following are some particulars of the 
wedding ceremonial taken from Asvalayana (I. 7). 

West of the sacred fire was placed a stone (for grinding 
corn and condimehts such as is used by women in all house- 
holds), and north-east a water-jar. The bridegroom offered 
an oblation, standing towards the west, 'and taking hold of 
the bride’s hands, while she sat down and looked towards the 
east. If he wished only for sons he clasped her thumbs, and 
if for daughters the fingers alone. Then, whilst he led her 
towards the right three times round the fire and round the 
water-jar, he said in a low tone, * I am male, thou art female; 
come 5 let us marry, let us possess offspring; united in 
affection, illustrious, well-disposed towards each other, let us 
live for a hundred ycars.^ Every time he led her" round he 
made’her ascend the mill-stone, and said, ‘ Ascend thou this 
stone, be thou firm as a rock.’ Then the bride’s brother, 
after spreading melted butter on the joined palms of her 
hands, scattered parched grains of rice on them twice. Then, 
after pouring the oblation of butter on the fire, Vedic texts 
were recited (especially from ]^ig-veda X. 85 1 ). Then the 
bridegroom' unloosed the two braided tresses of hair, one on 
each side of the top of the bride’s head, repeating the Vedic 


* This is the Snry.a*sukta, or well-known Marriage-hymn of the 
veda, translated by Prof. A. Weber in Ind. Studien, v. 177, etc,, and 
discussed in full by Dr, Haas. In that hymn we have a ‘description 
of the marriage of SCirya daughter of the Sun to Soma (here probably 
pcrsoniltcd as the Moon), whereas' in Rig-veda IV. 43. 6 tho two ASvins 
arc said to be Surya's husbands (compare p. 271). The Atharva-veda 
has also many marriage-hymns and texts (see I, 14, and many in 
Book XIV). } 
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text, ‘ I loose thee from the fetters of Varuna with which the 
very auspicious ^avitj*! has bound thee’ (Rig-veda X, 85, 34). 
Then he caused her to step seven steps towards the north- 
east quarter, saying to her; ^Takc thou one step for the 
acquirement of force ; take thou two steps for strength ; take 
thou three steps for the increase of wealth j take thou four 
steps for well-being ; take thou five steps for offspring ; take 
thou six steps for the seasons ; take thou seven steps as a 
friend ; be faithfully devoted to me ; may we obtain many 
sons ; may they attain to a good old age/ Then bringing both 
their heads into close juxtaposition, some one sprinkled them 
with water from the jan 

The fire used in the ceremonial was kindled by the friction, 
of two pieces of sacred wood called AranT {Rig«vcda VII. I. i), 
and this same fire which witnessed the union of the young 
couple was brought by them to their own home. There a 
room on the ground-floor was consecrated as a sanctuary for 
its reception and perpetual maintenance. Great reverence 
was shown to the fire so kindled. It was never blown iqion 
with the mouth. Nothing dmpurc was ever thrown into if, 
nor was it ever used for warming the feet (Manu IV. 53). 

For what was the pious Ilrahman’s idea of fire? Two 
texts of the I^ig-vcda assert that the Supreme Being deve- 
loped the whole order of existing entities {^dtani-ia satyai\i- 
ta) through the operation of heat. Another verse of the 
"Rig-veda says, ‘All gods arc comprehended in fire’ (V. 3. i); 
‘He surrounds them all as the circumference of a wheel docs 
the spokes’ (V, 13, 6 ). In fact, fire was to a Hindu a visible 
embodiment not only of heat but of all the other forces of 
nature. It ha.d three forms, as fire on earth, as lightning — 
associated with rain and water — in the air, as the sun in the 
heaveris. And yet these three' forms were often negarded 
as comprehended in the one form of earthly fire (.see p. id). 
Hence fire was not merely a symbol of the Supremo Being’s 
presence among men. It was an emblem of His creative, 
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fostering, and disintegrating energies, a type of His thr.ee 
eternal attributes, Life, Light, and Joy. 

The Sun, too, as fire in the Heaven, had a triune aspect. 
It was called the ‘ Ihree-steppcd’ (tri-vikrama). It differed in 
its attributes and qualities as the morning, the mid-day, and 
the evening sun (see p. 34a). It was adored every day in the 
oft-repeated GayatrT prayer, which was in three measures, 
though all three measures were connected in sense. And 
yet there were not three Suns worshipped, but only three 
forms of one Sun. 

The Sun, however, was inaccessible and not always visible. 
Fire could always be maintained, or, if extinguished, could be 
rekindled whenever religious rites were performed. As a 
general rule the householder was contented with kindling the 
sacred fire in a single hearth or circular clay receptacle. This 
was called the Grihyagni, ‘ household fire,’ and was sufficient 
for all domestic ceremonies (smarta-karman). Those how- 
ever who were more pious, or who wished to engage in Vcdic 
sacrificial rites (srauta-karman) which were of a more com- 
plicated character, took care to construct a more elaborate 
Homa-sala, or room for fire-sacrifices, on the ground- floor. 
In that sanctuary fire was kindled in three differently-shaped 
receptacles, the fire in each having a different name {Aha- 
vanXya^ Garhapatyat and Dakshhid), When the sacred fire 
was thus lighted it was regarded as a symbol of God present 
in the houso,^ — as the ‘brilliant guest’ who lived in the midst 
of the family (llig-veda X. yt. a), the divine mediator who 
bore the savour of daily offerings towards heaven, the golden 
link of union between men on earth and the celestial denizens 
of air and sky. 

Every morning and evening the head of the family, with 
his wife and children, went together into the room dedicated 
to worshiph There they seated themselves around the sacred 


* In Mnnu IX. 96 wo read thal religious rites are ordained in the 
Vedn to be performed by Urn husband together with the wife. 
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hearth, saying, ^ We approach thee, O fire, daily both morning 
and evening, with reverential adoration in our thoughts,’ 
Then they fed the sacred fire^ with pieces of consecrated 
wood (samidh), generally taken from the Palasa tree, and 
with offerings of rice and butter, eating portions of this 
offering themselves. The oblation thus cast into the flame 
was supposed to ascend to the Sun. ‘From the Sim,* says 
Manu, ‘it falls again in rain, from rain comes food, and from 
food animals subsist' (III. 76). Then while they fed the 
fire they chanted hymns; they sang the glories of their 
divine guest, calling him Father, King, Protector, Illuminator 
of truth. They spoke of ins subtle essence, of his universal 
presence in all nature. In water, in plants,* in the bodies of 
men and animals. They prayed for forgiveness, saying : — 

Deliver, mighty lord, thy worshippers. 

Purge us from taint of sin, and when wc die, 

Deal mercifully with us on the pyre. 

Burning our bodies with their load of guilt, 

But bearing our eternal part on hlgli 
To luminous abodes and realms of bliss, 

For ever ilicrc to dwell with righteous men. 

They prayed also for prosperity in their worldly affairs, and, 
if they were soldiers, for warlike sons and success in battle, 
saying, ‘Be ever present with us, O God of fire, for our good 
And here observe that as every religious idea was exag- 
gerated by Brahmanism, so it was not enough for a pious 
Plindii to be born twice during 'his earthly career. Even 
when regenerated by the s&crcd thread, he was held to be 
again regenerated by his performance of the Homa or daily 
sacrifice to fire. Manu says; ‘The first birth Is from the 


* This was called the Iloma Snerineo. In the intervals of feeding 
the flame the lire was allowed to smoulder. 

* Mr. M, M. Kimtc has given a good account of niicicni family fire- 
worship in hia Slmthclar^ana-dintanikA, and many of my statements in 
this chapter are based on his authority. For Iho VecHc texts used in tlie 
worship of fire and here parnpltrased, see .Muir’s Texts, v. 197-220, 
303-305, and my Indian Wisdom, p. jS. 
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natural mother, the second from the sacred thread, the third 
from due performance of the sacrifice’ (II. 169). 

Of course, it was' most important to keep the smouldering 
embers of the sacred element perpetually burning. If through 
any accident the flame was extinguished the whole household 
fell into confusion. Everything went wrong until an ex- 
piatory ceremony (prayasditta) — sometimes consisting of a 
solemn fast observed by both husband and wife — ^had been 
performed, and the fire was rekindled. 

And this daily service was not all. Every fourteenth day 
was to every pious and orthodox Hindu a high and holy 
day. It was set apart for special religious observances. 
Every new -moon day (darSa) and every full -moon day 
(paurnamasa) the head of the family — ^whatever his rank 
or occupation — laid them both aside. Clad in humble attire 
and accompanied by his wife, he went into the woods. There 
he collected fuel (samidh) and sacred sacrificial grass, placed 
them on his head, carried them home, and made preparation 
for the solemn fortnightly ceremonial. . First he consecrated 
the fuel, constructed scats and a kind of broom out of the 
grass, spread deer-skins, and arranged the sacrificial instru- 
ments, made of n particular kind of wood {khadira or saml\ 
on the domestic altar. * Then, with the assistance of his wife, 
he prepared the sacrificial cake. Having consecrated a cer- 
tain quantity of ’rice — called and pounded it in a 

mortar with a proper pestle, be kneaded the flour with his 
own hands into a ball. This was laid on eight fragments 
of brick (kapala\ taken up in a particular order, and placed 
in a circle on the fire. The ball of flour was then shaped 
into a rounded sacrificial cake {puro‘ 0 ia) resembling the 
back of a tortoise, and, when baked, taken off the fire. 
Clarified butter was next poured by means of wooden ladles 
five times into the fire — such oblations being called the 
PalMa^prayaga — and other oblations of ‘butter — called Ajya — ■ 
were made to various gods. The consecrated cake was then 
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cut up, and the pieces (avaddm) were sprinkled with butter 
and thrown into the flames in the name of various deities, 
including the god of fire himself. Other portions were also 
reverently eaten by the assembled family, hymns were 
chanteu, the sins of the past fortnight confessed, repent- 
ance expressed, and forgiveness asked, The whole cere- 
monial was not always performed by husband and wife alone. 
If they were rich they sent for regularly ordained priests— 
generally four in number — who kindled fire from two pieces 
of sacred wood (arai.iT) by friction, and carried out the detail of 
the ritual with great elaboration and with all the sacrificial im- 
plements — ^including a sacred sword for keeping off demons — 
and, of course, with greater merit to the householder. 

Then every four months another ceremony, called the (ja- 
turmasya sacrifice, was performed at the beginning of the 
three seasons. Probably this was solemnized, like a harvest- 
thanksgiving, in gratitude for the fruits of the earth, gathered 
in at the end of the three seasons of summer, autuhin, and 
winter. It was conducted with as much solemnity as the 
fortnightly rite, and in much the same manner. Another 
special sacrificial ceremony on a grander scale, with the 
addition of animal sacrifice (Manu IV. ad, VI. lo), was usually 
performed half-yearly at the summer and winter solstice 
{uilamyaiiay dakshindyana). 

Finally, every rich householder endeavoured once a year 
to institute what was called a Soma-sacrifice,* This was a 
grand public ceremony conducted on some open space of 
ground, and requiring th^ presence of at least sixteen dif- 
ferent priests, who were well paid for its effective celebration. 
The simplest annual Soma-sacrifice, called A^ins/ifomdy lasted 
for five days. Others were protracted for weeks and months, 
and there were even sacrificial sessions {sattm) which lasted 
for years. And in these public rites — usually called i^rauta- 
karman^ to distinguish them from Stndria-karman, or do- 
mestic rites— two entirely new elements were introduced; 
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first the flesh of slaughtered animals, and secondly the juice 
of the Soma plant {Asclepias Adda) often mentioned before. 

At one time all kinds of animals were sacrificed, as, for ex- 
ample, horses (see p. 329). but in the end a goat was usually 
selected. Parts of the flesh were burned in the fire as 
olTerings to the gods, and parts were eaten by the priests. 

But the great central act of the whole ceremony was the 
presentation of the exhilarating Soma-juice to the gods, some 
of it being poured out for the deities and some being drunk 
by the performers and institutors of the sacrifice. This was 
done on the fifth day at the morning, midday and evening 
libations [savana\ In fact the animal sacrifice, though it 
preceded the Soma-libation, was really subordinate to it. 
The idea seems to have been that* the sacrifice!' killed the 
animal instead of sacrificing himself ; And as the body of the 
animal when sacrificed in the fire was borne upwards to 
the gods, so did the sacrificer— represented by the animal— 
ascend to the skies. It was only after he had been thus 
admitted to the society of the gods in heaven that he be- 
came fit to quaff the divine beverage and to become one 
with the heavenly k|ng Soma himself. 

Indeed this purifying and Invigorating juice, supposed 
to confer physical strength and to make the heart of men 
and gods glad, came to be regarded as the water of life 
the nectar which purified soul and body and conferred 
immortality. It was then itself personified and deified. The 
god Soma was the Bacchus of India, and the fermented 
juice of the Soma plant was in ancient times to the Indian 
community very much what the juice of the grape was to 
the Greeks and Homans (compare p. m), Happily for 
Indian households, the drinking of stimulating liquor has 
never been permitted except at special religious ceremonials. 

So much for the religious life of the Brahman householder 

in ancient times. 
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CHAPTER XIV, 


The Hindu Religion in Modern Family-life, 

Turn wc now to the daily life of the modem householder. 
And here I must make it clear that what I shall have to say 
will have reference only to those persons of the higher castes 
who have the right to the title * twice-born/ and have gone 
through the chief Sauskaras or ceremonies supposed to purify 
the child from the taint contracted in the womb nf an earthly 
parent. 

Of the twelve Sauskiiras described in the last chapter only 
a few remain still in force. Passing over the first four, which 
arc rarely if ever performed in the present day, we come to 
the fifth, or Name-giving ceremony (Nama-karaiia), which 
takes place about the tenth or twelfth day after birth. 

It is worth while to take note here of a superstitious idea 
which prevails very generally throughout India, that on the 
sixth day after birth the Creator writes the child’s future 
destiny on its forehead. Yet I know of no spcciarcercmony 
instituted to mark this particular day, or to propitiate the 
deity on so momentous an occasion, 

With regard to the present custom of Name-giving, the 
ceremony is performed in some parts of India on the day 
when the child is first fed with a little ricch Then it is 
thought essential to secure good fortune that a boy should 
be called after some god ^ for example Krishiia, Gopala 


^ This appears lo be the custom in Bengal, 

“ In formci days people weie not so supeislitious. Witness such 
names as Pfiyini, Patafijali, Saunaka, Asvalayana, etc. 
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(Gopal), Rama, Rama-(iandra, Narayana, Siva, SaAkara\ Ga- 
; or the name may indicate that he is to be the god’s 
servant, ^s,/or Instance, RSma-dasa (Ram-das), Kyishna-dasa, 
Narayana-dasa (Narayan-das), Lakshml-dasa. Often the ho- 
norific affix Jl (probably thought to be auspicious as derived 
from either the root jiv, ‘to live/ or jl, ‘to conquer’) is added 
to the name, as in Rama-jt (Ram-jT), Siva-jT, Deva-jT. (Sandra, 
the moon— corrupted into bandar and Cand— is believed to 
bring good luck when forming part of an appellation, as in 
Mott-oand, etc. 

Again, in the present day as in ancient times, the names of 
girls, like those of boys, are often taken from those of god- 
desses, such as Lakshml, Durga, Sita, Radha ; or from cele- 
brated women, such as SavitrljYasoda, Subhadra, Sumangala ; 
or from rivers, such as Gaiiga, Yamuna, Bhagirathi, Godavari, 
Narmada, Krishna j or from jewels, such as Manak (for San- 
skrit Maijikya), a ruby. Mot! (Sanskrit Mukta), a pearl 5 
Rattan (Sanskrit ratna), a precious stone; Marii, a gem; or 
from flowers, such as Padma, a lily; Phulli, a blossom; or 
from words like Sundari, beautiful ; Prema, love, etc. 

It is often considered unlucky, and not unlikely to bring 
down a judgment on a child, if the name it receives is in- 
dicative of any good quality it may happen to possess at 
birth. Therefore it is not uncommon for a fair child to be 
called ‘Black’ (Krlshi^a). Moreover, a parent will sometimes 
give an infant an ugly or inauspicious name from a super- 
stitious fear that the child’s beauty may excite the envious 
glances or ‘ evil eye ’ of malicious persons ; for It is remarkable 
that when a family has suffered early bereavements by death 
these are attributed to evil influences exerted through the in- 
strumentality of the human eye (see p. 253). 

As a general rule, the name given on the tenth dsty is only 
that by which the child is commonly known and addressed in 


' Narmada-^nAkar is the name of a celebrated living Gujarati poet. 
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conversation. But the infant often receives a second or pri- 
vate name, which is considered to be Us real name, and is 
whispered inaudibly by its parent or the family preceptor 
(guru), and not revealed to others. The idea is that a man’s 
name is in some mysterious manner connected with his per- 
sonality, and the object of concealing it is to protect him from 
the power of sorcerers, who are unable to injure him by tlieir 
enchantments unless they know and can pronounce his real 
name^ 

I ought to mention, too, that besides the common name 
and the secret name, another is generally added which may 
be called the astrological name, because it contains a letter 
from the name of the constellation (nakshatra) under which 
the child was born. It is well known that nothing of im- 
portance is ever done by a Hindu without consulting the 
stars. Therefore soon after the Name-giving ceremony has 
been performed the family Astrologer (Jyotisha, corrupted 
into JyoshT or Joshl) is sent for and commissioned to draw 
up a horoscope of the exact time of the child’s nativity, the 
constellation under which it was born, with a prophecy of 
the duration of its life, and the circumstances, good or evil, 
of its probable career. This is called the birth-record (Janma- 
patra). It is always written in Sanskrit, and,- if the parents 
are rich, sometimes on a roll sixty yards long, takes three or 
four months to prepare, and costs a large sum of money. 
The name given in the horoscope is the Nakshatra name, and 
not the one given at the Name-giving ceremony. For ex- 
ample, if the child’s common name is Yadava Sandra 
Ghosh, this name is not mentioned in the horoscope, but a 
different name is given, such, for example, as Raghu-natha, 


* It is well known that no wife in India likes to utter her husband's 
name. According to Sir J. Lubbock a Sumatran scrupulously abstains 
from pronouncing his own name, and a similar superstition prevails 
among the Negroes, Abyssinians, and Australians. 
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or Hari-hara^. 1 subjoin a ti^anslatioii of part of a genuine 
horoscope ® s — ■ 

Adoration to the Sun, Ivlay the Sun and all other planets and stars 
and constellations prolong the life > of l»ni for whom this horoscope is 
prepared. Let that series of characters which is written by the Dis* 
poser of all things on the forcliead of the child, and which is another 
name for Astrology, be seen clearljr T^y eyes purified by the same science. 
May good fortune smile on the irkstant which came to pass after 1784 
years, 7 months, 26 days, 22 daijtcJTas, and 27 palas of the era styled 
the Saicabdn had passed away, or nftcr 1269 years, 7 months, 26 days, 
22 danclas, and 27 palas of the era styled the Sana had passed away. 

First, the measure of the day of birth is 26 dandas, 35 palas, o vipala, 
and of the night is 33 dandas, 25 palas, o vipala; of half the day, I3 
dandas, i7 palas, 30 vipalas, and of half the night 16 daij^us, 42 palas, 
30 vipalas j; of a fourth part of tho day, 6 daritlas, 38 palas, 45 vipalas ; 
and of a fourth part of iHc night 8 dandas, 12 palas, 15 vipalas ; of an 
eighth part of the day, 3 clarjclas, icj palas, 22 vipalas 5 and of an eighth 
part of the night 4 dandas, lo palas, 37 vipalas. 

The moment of his birth being” next after the 27th pala, after the 
22nd dniii<|a of the day, tlic child was botn in that eighth part of the 
day which was presided over by tlie planet Sukra (Venus), and in that 
danda of the day which was presided over by Rahu, and consequently 
the aspect of Rahu was then not such that it could have had its position 
in the same degree with the constcliation of the child’s birth or with any 
of the co-ordinate constellations (compare p. 345). 

At the instant following the 27th pala, after 22 dandas of the 27th day 
of the Solar month of Agrahayaija, being a Thursday and the 5th day 
of the fortnight succeeding the full xnoon, in that lagna or period during 
which the constellation Aries was visible in the sky, and which was ruled 
over by Mars, in that half of the lagna which was guarded by the Moon, 
and in that 3rd part of tlxe lagna which was governed by Jupiter, &c., 
the second son of * * * ^ * was born under the star ASlesha, and when 
the moon had revolved to the cons tcllalion Cancer. 

The child, who will live n long life and be capable of attaining to 
great prosperity, belongs to the Devari-ga^a or demon class, and to 
the Vipra“var9a or Brahrnan caste, and his astrological name is Hari- 
hara DevaSarma. To him doth this horoscope of happy results belong. 

As the deity presiding over his birtli-lagna is propitious, the child >vill 

• — 

1 The Rev, Ncheraiah Goreh converted Brahman) told me that 
each Nakshatra or constellation lias four divisions, and that he was 
born -under the third, in wbich the letter r occurs. Hence his Nakshatra 
name was Raghu-natha. It might just as well have been Rama or any 
name in which the letter occurs. 

* The late Mr* Woodrow, Inspector of Schools, is my authority here. 
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turn out to be a person of a good disposition and a favourite of fortune, 
he shall beget many sons, and have ample dwelling-places, enjoy plea- 
sures, and possess gems of various descriptions. 

Now are to be described the planetary periods according to the birth- 
star of the child, He was born under the star of Aslesha, and hence 
2 years 4 months and 18 days of the lunar period were passed, and 
I year 4 months and 12 days of the same remained, at the date of 
the child’s birth. The result of this shall be the gain of clothes by 
the boy. The age of the boy will be i year 4 months 12 days at the 
expiration of the period of the Moon j 9 years 4 months 12 days at 
the expiration of the period of Mars, which is 8 years j 26 years 4 months 
■12 days at the expiration of the period of Mercury, which is 17 years j 
36 years 4 months 12 days at the expiration of the period of Saturn, 
which is 10 years j S5 years 4 months la days at the expiration of 
the period of Jupiter, which is 19 years ; 67 years 4 months 12 days at 
the expiration of the period of the Earth’s shadow, which is 12 years; 
88 years 4 months 12 days at the expiration of the period of Venus, 
■which is 21 years. 

With regard to the right of tonsure or shaving described at 
P' 359> is to be observed that in modern times rich people 
are shaved every day, ordinary people once a week, poor people 
once a fortnight. No one, as a general rule, shaves liimself, 
or even cuts his own nails. Both these necessary acts are 
performed by a caste of barbers (napita), and ought not to be 
carried on in a room, for the simple reason that fragments 
of hair and nail-parings afe supposed to cause pollution. 
The operation is usually conducted under a shed or tree, or 
in an open verandah or street. Numbers of barbers may be 
seen plying their occupation every morning outside the houses 
of a native town. 

In former days, as we have seen, a Brahman had to part 
with all his hair except a tuft at the top (sikha) of his head, 
this top-knot and the sacred thre^^d being the two chief 
badges of Brahmanhood. Only when he became a SannyasT 
(seep, 363) was he allowed to dispense with these two badges, 

Bi- the present day few persons, except Brahmans of the 
strictest orthodoxy, allow themselves to be reduced to a 
single lock on the top of their heads ; but every respectable 
Hindu who has reached puberty gets rid of the hair on his 
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face^ (except his mMstaclies), unless he is an ascetic ^ or has 
taken some other religious vow, or belongs to the very lowest 
castes. It should also be noted that special religious shavings 
are performed at sacred places of pilgrimage on the banks of 
rivers, and are held to be very efficacious in purifying soul 
and body from pollution. Persons who have committed great 
crimes or are troubled by uneasy consciences, travel hun- 
dreds of miles to PraySga (Allaliabad), Mathura (Muttra), or 
other holy places for the sole purpose of submitting them- 
selves to the tonsorial skill of the professional barbers who 
frequent such localities. There they may be released from 
every sin by first being relieved of every hair and then plung- 
ing into the sacred stream, Forthwith they emerge new crea- 
tures, with all the accumulated guilt of a long life effaced. 

Women, on the other hand, are most careful to preserve 
their hair intact. They pride themselves on its length and 
weight. For a woman to have to part with her hair is one 
of the ‘greatest of degradations, and the most terrible of all 
trials. It is the mark of widowhood. Yet in some sacred 
places, especially at the confluence of rivers, the cutting off 
and offering of a few locks of hair (Veni-danam) by a vir- 
tuous wife is considered a highly meritorious act. 

A Brahman gentleman of high rank in India once described 
to me how he had taken his wife for the performance of this 
ceremonial to Prayaga, which, as the point of meeting of the 
Ganges and Jumna, Is regarded as one of the holiest places of 
pilgrimage in India. She was escorted to the banks of the 
river by a troop of priests — there called Prayagwal — carrying 
cocoa-nuts, arcca-nuts, flowers, kuAkuma, etc. At the conflu- 
ence she was made to sit down and offer worship (pAja) to the 


* This, in most parts of India, is one point of distinction between 
HindOs and Muhammadans, whose former hatred of each other made 
them adopt opposite practices out of mere antagonism. 

“ Some Sannyasis allow all their hair to grow, some shave it all off, 
including the ^ikha. These latter arc the most orthodox. 
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Ganges. Then one of the priests recited certain texts and 
prayers from the Veda, and holding a pair of golden scissors 
in his hand cut off about two Inches of her long hair. The 
locks thus severed were deposited as a precious offering in 
a cpstly metal vessel, but not without the* addition of five 
rupees to make the gift more acceptable. Tlicn the husband, 
in ratification of’ the ceremony, poured water int9 the hand 
of the priest, who thereupon took the money for himself and 
cast the locks of hair into the river. The shorn woman re- 
garded this presentation of her precious locks to the river- 
goddess as a great privilege, for it can only be performed by 
a devoted wife who is living virtuously with licr husband, and 
only in his presence. 

I may observe here that if a really orthodox Hindu woman 
ever loses her hair or becomes partially bald from sickness 
or any other cause she never resorts to the artifice of using 
false hair. She would consider herself eternally defiled and 
condemned to prolonged suffering in a future state of existence 
by such an act. 

It may be mentioned in connection with the religious duty 
of shaving that daily teeth- cleaning* is also regarded as a re- 
ligious act partaking of the nature of a ceremonial observance. 
It is performed, like shaving, in the open air. Any one who 
passes through a native village in the early morning may see 
a large proportion of its population engaged in the serious 
duty of cleansing their teeth. The instrument used is a twig 
or small stick. After Its application to the teeth the twig 
serves the purpose of cleaning the tongue^— another important 
duty. It is never used a second lime, but always thrown 
away. No words can express the abhorrence with which a 
strict Hindu regards the European practice of using a tooth- 
brush a second time. Saliva is of all things the most utterly 
polluting. 

Ear-boring is also a religious ceremony. Girls Imvc their 
ears bored about the sari*, •’ge as boys (see p. 36^0), hut often 
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have three perforations made in each ear, besides one in the 
left nostril. Nose-rings are universal among women in all 
parts of India. Even boys in some places have one nostril 
bored, but this is an exceptional circumstance. 

The ceremoay'of betrothal (vag-dana) generally succeeds 
tonsure and ear-boring, but is not reckoned among the 
Saoskaras. In India a parent’s first thought for its child 
is not for its health— not for its wealth— not for its physical, 
moral or mental well-being — but for its betrothal and mar- 
riage, To look out for a child’s future wife, to lay by money 
for the cost of the nuptial festivities, to fee and conciliate the 
priests who promote the match— these are far more important 
duties than to make arrangements for a boy’s proper educa- 
tion. When a boy attains the age of five his father deputes a 
professional match- maker (Ghataka) to negotiate a promise of 
marriage with the daughter of a man of at least equal caste* 
It must be admitted that caste-equality in India is regarded 
as a more important requisite than riches. Money Is quite a 
secondary consideration. Nor is character so important. In 
some parts of Northern India the match- maker for some 
castes is the family barber ; but for the higher castes he is 
more generally a Brahman, who goes about from one house 
to another till he discovers a baby-girl of suitable rank. 
Forthwith he reports to one of the parents that the yovmg 
lady has all her members complete— the full number of eyes, 
teeth, fingers and toes — and to the other that the young 
gentleman is equally perfect in every particular. Next, he 
brings the two parents together. Genealogies are investi- 
gated, and pedigrees certified, Then the boy and girl are 
solemnly betrothed. This is called in Sanskfit 'Vdg*daiia^ 
and in HindfistanT nishat. 

The important Sanskara ceremony of initiation (upana- 
yana) into the Brahmanical I'eligion by investiture with the 
sacred thread (yajhopavtta) has been described at p, $6o. 
Once invested with the mystical cord — the hallowed symbol 
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of second birtli-*~the twice-born man never parts with it. In 
this respect he has an advantage over his Christian brother. 
For the latter is admitted into the Church by a single sacred 
ceremony performed in his infancy, and brought to his recol- 
lection by one other ceremony only; whereas the Indian 
twice-born man has a sacred symbol always in contact with 
his person, which must always be worn and jts position 
changed during the performance of his daily religious services, 
constantly reminding him of his regenerate condition, and 
with its three white threads, united by a sacred knot, per- 
petually setting before him a typical representation of what 
may be called the triads of the Hindu religion. For ex- 
ample, it is probable that the triple form of the sacred thread 
symbolizes that the Supreme Being is Existence, Wisdom, 
And Joy; that He has been manifested in three forms as 
Creator, Preserver, and Disintegrator of all material things; 
Chat He pervades the three worlds, Earth, Air, and Heaven ; 
that He has revealed Ilis will in three principal books called 
the l^ig, Yajur, and Sama Vedas, with other similar dogmas of 
the Hindu system in which the sacred number three con- 
stantly recurs. I have heard a Brahman described as the 
greatest of all ritualists. This is true in regard to the multi- 
plicity of rites he is called upon to perform. But his ritualism 
inutile present day Is confined to private worship and domestic 
ceremonies, and his ritualistic vestments are restiicted to this 
coil of cotton thread, the name of which (yajRopavlta) denotes 
that it is put on (upavlta) during the performance of de- 
votional rites (yajfta). And just as a Roman Catholic priest 
changes his ecclesiastical vestments according to variations in 
his own ceremonial, so the Brahman alters the position of his 
thread. For example, when he worships the gods he puts it 
over his left shoulder and tinder his right, being then called 
Dpavttl; when he worships his departed ancestors he sus- 
pends it over his right shoulder and under his left, being then 
called praiilnavltl ; and when he worships the saints he hangs 
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it round his neck like a long necklace, being then called 
Nivltl, It would be premature to pursue the subject of 
domestic worship further until we have given some account 
of the marriage ceremony. 

Marriage Ceremonies. 

We have seen (p. 36a) that in ancient times the young 
Brahman after his initiation left his father’s house and resided 
for several years as an unmarried student with a religious 
preceptor. In the present day a boy’s initiation is followed 
immediately afterwards by a mere formal performance of the 
rite called ‘ Return ’ {Samavartana), and generally after a day 
or two’s interval by the ceremony of marriage. That is, he 
is made, while still a boy at the age of about nine or ten and 
before he is really marriageable, to go through the second 
matrimonial act, his previous betrothal having constituted the 
first, and cohabitation at the age of fifteen or sixteen consti- 
tuting the third. In fact, a Hindu’ marriage is a kind of drama 
in three acts. But the second is the religious and legal cere- 
mony, and is a most tedious process, involving considerable fees 
to the priests and expensive festivities prolonged for many days, 
at a cost, in the case of rich people, of perhaps 100,000 rupees. 
Often the savings of a whole lifetime arc so spent. This is 
one of the greatest evils of Indian society. Every well-to-do 
parent is compelled to squander large sums on mere idlers 
and plcasurc-scckcrs, inslcad of giving the money as a grant 
in aid to the newly-married pair on first starting in life. He 
knows, in fact, that if he were to allow the wedding to be 
conducted with an eye to economy he would sink irretrievably 
in the estimation of his friends and caste-fellows. He would 
never be able to hold up his head again in his own social 
circle. Nor must it be supposed that he spends his money 
unwillingly. On the contrary, the more lavishly he spends 
the more pride and satisfaction he afterwards feels in looking 
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back on what he regards as the most meritorious act of his 

Hfei. 

As to the two persons chiefly concerned in a^edding their 
wisKes are never consulted about any of the arrangements. 
Vetf it is thought highly important to consult thfc stars. K 
^vedding ought never to take place except in a fortunate 
month and during fortunate days. The most favourable time, 
is believed to be in spring— that is In the three or four months 
from February to April and May. The months generally chosen 
are Magha, Phalguna, and Valsakha It Is out of the power 
of any European, to whom the inner apartments of Indian 
.households arc forbidden ground, to give a complete descrip- 
tion of the entire marriage ceremonial. The more ancient 
form has already been described at p. 363. The modern 
ceremonies— which last for many days — ^are marked by many 
similar acts, and especially by the following essential features ; 
the niglit procession of the bridegroom to the house of the 
bride, tying the vestments of bride and bridegroom together 
with a piece of consecrated cloth under which their hands are 
joined, winding a cord round their necks, marking their faces 
with paint, making them walfc three times round the sacred fire, 
each time in seven steps®, with repetition of prayers ai^d texts. 
Noisy music during some part of the ceremony is held to b« 
essential. In fact no one in India would believe in the validity 
of a marriage ceremony conducted without loud anct often up- 
roarious festivities. For it is a common idea, which no contact 
with European habits of thought has yet eradicated, that the 
efficacy of religious services is greatly enhanced by. noise. 

Every sort of deafening musical instrument is brought into 


* In, one way the expense of marriages ads bcncficialiy 5 for although 
it is lawful for a Hindu to have more than one wife, scarcely any one 
can afford to do so, 

* In some parts of India (jaitra is avoided. 

® This part of the'^ccremony is called the Sapla-padr, and generally 
comes lae^' 1 1 > b / 
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requisition. Players on trumpets, horns, pipes, and drums 
are eagerly sought for, and every performer seems intent on 
overpowering the sounds .produced by his fellow-performers, 
as if his musical reputation depended on his being heard 
above the general din. 

In the higher circles of Indian society the wedding enter- 
tainments, often repeated for several days, are on a magnificent 
scale, and when Europeans are invited every kind of expensive 
luxury is provided for them. 

Soon after my arrival at Bombay in 1875 I was invited to 
be present at the wedding of Sir Mahgaldas Nathoobhal’s 
two sons. The festivities and religious ceremonies lasted for 
eight days, and were on a scale of unusual magnificence. 
Such a wedding is rarely witnessed even in India. The 
residence of Sir Mafigaldfis—called Girgaum House — is a 
magnificent mansion in the middle of a large garden. When 
we arrived at eight o’clock in the evening of the first day of 
the ceremonies, both house and garden were brilliantly illu- 
minated — all the trees festooned with Chinese lanterns, all 
the lines of the architecture sparkling with light, and every 
bed and fountain In the garden encircled with thousands of 
coloured lamps, A splendid drawing-room blazing with light 
was thronged with native gentlemen and Rajas, most of whom 
sat round in a double row, intently gazing at the movements 
and listening to the songs of two jewel -bedecked Nach 
girls. These girls wore bright-coloured silk trousers and 
were decorously enveloped in voluminous folds of drapery. 
They did not really dance, but merely sang in a mono- 
tonous minor key with continuous trills and turns of the 
voice, while they waved their arms gracefully to and fro, 
occasionally lifting one hand to the ear, and frequently ad- 
vancing a few steps up the room and then retiring again, 
closely followed from behind by two or three musicians who 
played accompaniments on instruments called Sarangl and 
Tabla (tom-toms). The loves, quarrels, and reconciliations 
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of Krishna and his Wives, especially his wife Radha, formed 
the subject of their songs, which were kept up incessantly for 
hours, no native spectators appealing to find them tedious. 
I was told that a fee of looo rupees is sometimes paid to a 
first-rate Nach girl for one nights pcifoimancc. 

The European guests congregated in tlie balcony. From 
that vantage-ground We looked down on a sea of turbaned 
heads and coloured dresses, brilliantly lighted up and set off 
by a glorious background of cocoa-nut palms, tropical plants, 
and trees in full foliage. It was like a fairy scene on .enchanted 
ground, and our host, with his high hat and spotless white 
dress, might have been taken for the magician ‘by whose art 
the marvellous spectacle had been conjured up before us. 

A more human exhibition of his power followed, when, 
after garlanding us himself with jasmine wreaths, he beckoned 
to his servants, who feast<;d us with iced champagne, and pre- 
sented every European visitor with bouquets of roses sprinkled 
with rose-water. . Then we were all formally introduced .to the 
two bridegrooms, whose ages were about twenty and eighteen 
— for our host was too enlightened a man to allow his sons to 
marry when mere children— the brides, respectively aged 
fourteen and twelve, being carefully kept out of sight. 

On the fourth evening, when we were again invited, there 
was a still greater assemblage of people. Oil our arrival 
a vast throng was preparing to accompany the night-pro- 
cession to the houses of the brides. Again the whole garden 
was illuminated. Again it was thronged with visitors, or 
rather on this occasion literally alive and resonant with an 
excited throng of about 5000 people, who surged like a 
roaring ocean, while four bands of music struck up different 
tunes in different parts of the grounds, and the same Nach 
girls entertained the guests in the drawing-room. 

Then the procession gradually formed to conduct the bride- 
grooms to the houses of the brides, The two bridegrooms in 
superb dresses of gold tissue, with high jewelled hats— each of 
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which was said to be worth two or three thousand pounds — 
and necklaces of emeralds and diamonds, were placed on richly 
caparisoned horses covered with white flowers. Crimson unJ- 
brellas were held over their heads, and silver fans waved 
near them. About 3000 native gentlemen and 1000 ladies— 
Hindi and Pars! — in brilliant coloured dresses, closely packed 
and all talking and singing together, formed themselves into a 
procession, while the bands led the way. The men went first, 
then came the mounted bridegrooms, then two ladies carrying 
lanterns, and then the whole crowd of ladies followed. 

Wc European guests wound up the procession in car- 
riages. At length we alighted and threaded our way through 
a lane made for us into a large tent, where we found all the 
ladies, gorgeously arrayed, and squatting in what to us ap- 
peared rather unladylike positions on the ground around the 
youngest of the bridegrooms, who was algo squatting in their 
midst. The thronging, jostling, and heat were intense, and 
the talking, joking, and excitement quite bewildering. Mean- 
while one of the brides was brought in and made to sit down 
on the ground in front of the bridegroom. She was carried 
in the arms of her uncle, her head and face closely veiled, 
and covered with a deep red and yellow silk shawl of great 
value, 

Leaving this curious scene before it was concluded, wc were 
taken through the crush of people to the top of a gallery, 
whence wo viewed another stage of the marriage ceremony. 
This took place under another canopy equally thronged with 
people. The crowd here was In a fever of excitement waiting 
for the appearance of the cider bridegroom, who ought to 
have been received by his mother-in-law. This however was 
impossible, as she was a widow. Another lady, therefore, 
came forward on his entrance and made a red mark on his 
forehead. Next a number of Brahmans, after placing the 
bridegroom on a stool, proceeded to worship the god GaneSa 
■—the god who, as we have seen (p, (xid), defends every under- 
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taking from the lets and hindrances caused by evil demons. 
Sacred texts were also repeated, or rather muttered in aif 
inaudible tone. Then preparations were made for receiving 
the bride, who was brought in by her maternal uncle and 
placed on a stool opposite the bridegroom, tter face was 
of course completely veiled, and her body kept bent, in token, 
I presume, of maidenly modesty and feminine humility. 

At the same time two officiating priests squatted down on 
one side of the pair, and the acting mother and father-in-law 
on the other side. 

The principal religious ceremony now began. First of all, 
one of the Brfihmans took a piece of consecrated cloth and 
fastened one end of it to the bridegroom’s dress and the other 
to that of the bride. Next the hands of the bricTcgroom and 
bride were joined together and crossed under this cloth, and 
two ladies made marks with red paint on their faces and threw 
garlands of flowers round their shoulders. After this, one of 
the priests took a sacred cord and wound it round the necks 
of bride and bridegroom, joining them thus together while 
muttering prayers and texts. Then the bridegroom’s hands 
were placed in milk. Sundry sprinklings of red p6wder, rice 
grains, cocoa-nut milk, and water followed. 

The remainder of the ceremony was very complicated and 
tedious, and we were not allowed to witness it all. 

The bridegroom and bride were, I believe, taken to another 
room, where more red marks were applied and money pre- 
sented by the bridegroom. Then they were brought back to 
the tent, where earthen pots were placed at the four corners 
and a consecrated fire lighted. Afterwards llic bride and 
bridegroom walked four times round the tent hand in hand, 
Then the bridegroom put his arm round the bride’s neck, and 
threw barley, betel-nuts, and oil-seeds into the consecrated 
fire, the Brahmans at the same time throwing in ghee, while 
the pair walked three times round the sacred flames, each 
tjime in seven steps (see p, 364). 
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It’! 

It is easy from all this to see that some portions of the r' i 

Ceremonial are little changed since the time of A&valayana ' ! 

(see p. 363), whose collection of rules (sutras) was probably 
composed more than 2500 years ago, ! ■ j 

About midnight, when the whole day’s ritual was brought , j l 

to a close, the bride and bridegroom played together at a i ;| < 

kind of game like that known among schoolboys as odd and ,1' 1 1 

even, money being used instead of marbles. More cere- | ; 

monies followed on the succeeding days, till on the ^iglith j, | j 

day the bride and bridegroom went together to the temple of || i < 

Prosperity (Maha-lakshmT), near Bombay, and worshipped J' } ; 

the goddess there. This was the grand finale. The two |||’ | | 

brides then followed their husbands, and took up their abode J j ’ 

in the house of their father-in-law. The sums spent on the j i 

festivities must have been enormous. '\ 1 

This remarkable njarriage of two young men of high rank ‘ j 

at the respective ages of 18 and 20 was quite an exceptional 
occurrence, The legal ceremony is generally performed 
eight or ten years earlier. It must not, however, be sup- 
posed that, when a boy is thus married in childhood, he 
therefore begins life early as a householder on his own ac- 
count. His first lessons In reading and writing prdbably 
commenced at the time of his betrothal. When he has 
been made at the age of 9 or 10, or a little later, to undergo 
the ceremony of marriage, he is old enough to understand 
that he must commence learning in earnest. His boyish 
education is therefore carried on till he and his wife have 
attained puberty (generally at the age of 15 or 16 in the case 
of the boy and 1 1 or 1 2 In the case of the girl). Then comes 
the third and concluding matrimonial act, when he lives with 
his wife as her actual husband. 

Even then his education is by no means ended. He is still 
a mere schoolboy or collegian residing at home with his 
parents, and continuing to do so long after he has childien 
of his own. I have not unfrequetitly examined the senior 
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classes at Indian High Schools and Colleges in which some 
of the boys have been fathers. 

And here it should be mentioned that in Brahman families 
of the present day a boy’s parents may choose for him either 
a religious or secular career. Brahmans, we know, are not 
necessarily priests, but simply axlass of men divided, like our- 
selves, into two great divisions of clergy (sometimes designated 
by the general term Bhikshukas) and laity (Gyihasthas ^). 
The clergy may be family priests (piirohita) who perform the 
SaDskara ceremonies, but are often very ignorant, or they 
may be spiritual teachers (Gurus) who teach the mantras 
and prayers, or they may be men trained in sacred learning. 
These become either Vaidik priests and are sent to special 
schools where they are trained in Vedic lore and ritual by 
Vaidik and Yajfiika priests, or they may be sent to native 
schools of another sort, where they learn cither grammar 
(vyakarana) or philosophy, and become SastrTs or Pandits. 
Those who are taught grammar also read the poema(kavyas). 
Those who are trained in philosophy usually confine them- 
selves to the Nyaya and Vedanta systems. These and the 
Vaidik Brahmans ^ generally become bigoted members of the 
clerical order, 

As_to the laity, or Gfihasthas, they either go to native 
institutions for secular education, or to some of the numerous 
schools, high schools, and colleges established by us. Here 
they learn English, which they often speak as well as we do. 
Here, too, they arc apt to neglect their own languages and 
literature. They sUidy Shakspearc, Milton, Tennyson, and 


^ Tim term Gvihaslba ought properly to be restricted to ‘a married 
man and householder,* but Is now applied generally to those BrSlimans 
who do not Hvc by priestly work, but by some worldly business, such as 
that of a cleric, etc. 

'■* With regard to the Vaidik Brllhmnns, It should bo noted that they 
have really little to do with Vcdic sacrificial rites (yajfia, Srauta-karman), 
which are now out of fashion, Their chief work Is connected with 
smarta-karma or domestic rituah 
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all our standard authors, and aspire to become English writers 
themselves. Here, too, they learn to ignore, if not to despise, 
their own religions without becoming Christians. 

In regard to the girls of the present period, the general feel- 
ing is that women are mere machines for producing children 
(compare iManu I!JC. 9^}* This is the true explanation of 
their present position. They arc betrothed at three or four 
years of age, and married at eight or nine to boys of whom 
they know nothing. They are taken to their boy-husbands’ 
homes at the age of ii or 12. From that moment they lose 
their freedom and even their personality; and though they do 
aot adopt their husband’s name as European wives do, they 
merge their whole individuality in the persons of their hus- 
bands. They may be loved, and they are rarely ill-used, as 
they too frequently are in Christian countries, but they are 
Ignored as separate units in society. For example, they never 
desecrate a husband’s name by pronouncing it ; they call 
him simply ‘lord/ or- ‘master,’ or ‘the chosen’ (vara): and 
they themselves are never directly alluded to by their hus- 
bands in conversation. For another person to mention their 
names or enquire after their health would be a breach of 
etiquette. They often become mothers at i a or 13. Their life 
is then spent in petty household duties, in superintending 
the family cuisine, in a wearisome round of trivial religious 
acts. Yet in religion they are generally treated as Siidras, 
or people of the unprivileged caste. They are allowed no 
formal initiation into the Ilindu faith, no investiture with the 
sacred thread, no spiritual second birth. Marriage is to them 
the substitute for regeneration, No other purificatory rite is 
permitted to them. They never read, repeat, nor listen to the 
Veda } and if they belong to the upper classes are liable to be 
cooped up behind Pardahs or immured in gloomy apartments, 
where they are condemned to vegetate in profound ignorance of 
the world around them > and in an atmosphere of dull monotony 
only enlivened by foolish chatter and old wives’ gossip. 

C c 2 
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Yet it must be carefully noted that the seclusion and 
ignorance of woinen, which are in reality mainly due to 
Muhammadan influences, do not exist to the same degree 
in provinces and districts unaflfected by these influences ; as, 
for instance, in the Mara^ha country, Western India, and. 
elsewhere, 

And as bearing on this point I may here direct attention 
to some of the rules laid down by the ancient HindQ' sage 
Vatsyayana (author of the Kama-sQtra in regard to Indian 
domestic life, proving that women enjoyed greater liberty 
and a higher status in former times. 

’ In the first place he recommends parents to allow their 
children' complete freedom and Indulgence till they arc five 
years of age. Then from five to sixteen they arc to .learn 
some of the fourteen sciences and the sixty-four arts. j^Vmong 
the sciences arc comprised the Vedas, Puratias, Upapurfmas, 
law, medicine, astronomy, arithmetic, grammar, etc. The 
enumeration of sixty-four arts proves the existence of con- 
siderable civilization at a time when Uic greater part of 
Europe was immersed in ignorance. Among them arc sing- 
ing, instrumental music, dancing, painting, composing poems, 
chemistry, mineralogy, gardening, the military art, carpentry, 
architecture, gymnastics, etc. 

After education a man is to become a householder and to 
strive after the three great objects of human life — religious 
merit (dharma), wealth (artlia), and enjoyment (kama)®. He is 
to win a suitable wife for himself, by his own efforts, and not to 
allow others to choosd for him. The sage then expatiates on 
the most approved metliods of making love, and declares that 
no fair maiden can ever be won without a good deal of talking. 

*• An nncicnt work quite as old as the first century of our era. I ought 
to mention that a book called ‘Early Ideas,’ by Aimrynn, gives a sum- 
mary of Vatsyilyana’a rules, which I have found vciy well done and very 
useful here. 

* These arc constantly alluded to in Indian writings. A fourth object, 
vh, final beatitude (moksha}, is generally added. 
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The Model Wife. 

The house in which the husband and wife are to take up 
their abode should be in the neighbourhood of good men, 
with a garden surrounding it, and with at least two rooms, 
an outer and an inner. Many details then follow in re- 
gard to the proper conduct of the married couple. The 
husband is to perform all his necessary duties, and, as to the 
wife, she is to be a pattern oC perfection. She to keep 
all her husband^s secrets, never to reveal the amount of his 
wealth, to excel all other women in attractiveness of appear- 
ance, in attention to her husband, in knowledge of cookery, 
in general cleverness, in ruling her servants wisely, in hos- 
pitality, in thrift, in adapting expenditure to income, and in 
superintending every minute circumstance of her , family^s 
daily life. Finally, she is to co-operate with her husband 
in pursuing the three great objects of life — religious merit, 
wealth, and enjoyment ; and it is remarkable that to neglect 
the third is as sinful as to be Careless about the other two. 
This kind of perfect woman is called a PadmiiiT, or lotus-likc 
woman. Three other kinds arc specified ; the (fitrinl, or 
woman of varied accomplishments; the Sahkhinl, or conch- 
like woman ; and the HastinT, or clcphant-Iikc woman. 

In ancient and medieval times women were not unfre- 
quently Sanskvlt scholars, and lady Pandits are not wanting 
even in the present day. 

It is interesting to compare the definition of a wife given in 
Maha-bharata I. 30^8, etc., of which the following is a nearly 
literal version : — 

A wife is half the man, his truest friend; 

A loving wife is a perpetual spring 
Of viituc, pleasure, wealth; a faithful wife 
Is his best aid in seeking heavenly bliss ; 

A sweetly-speaking wife is a companion 
In solitude, a father in advice, 

A mother in all seasons of distress, 

A lest in passing through life's wilderness, 
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Religions Life of the Orthodox Hindu Householder. 

Let me next direct attention to the religious life of the 
strictly orthodox Brahman who has attained to the position 
of possessing a separate house of his own. 

I pass over the home-life of the anglicized Brahman of 
advanced ideas, who has been educated under the auspices 
of the British Government, but has not on that account been 
able to avert the calamity of marriage with an uneducated 
and bigoted wife of his own rank, or rid himself of all the 
troublesome fetters of custom and caste. Such a life com- 
bines social conditions which arc incompatible. The result 
is un pleasing, A combination Is produced which is not 
unlike the unwholesome product of a forced chemical union 
between elements which naturally repel each other. What 
I desire rather to describe in this chapter is the religious life 
of the Imsband and wife who strive to perform their daily 
duties according to the orthodox Brahmanical usage of 
more modern times 

And here it may be well to introduce the subject of the 
householder’s life by glancing at the arrangements of the 
material house which forms his abode. 

Of course the houses of the poor in villages or in the 
native quarters of even large cities need no description. 
They are mere mud erections with bamboo roofs and thatch 
Those of the grade next above the poorest arc little better. 
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They may be occasionally built of brick' and may be one 
story high, but have seldom more than two or three rooms. 
Those of the richer classes, on the other hand, are always 
constructed of brick or some durable material, and, like the 
houses of Pompeii, usually have an interior couit or quad- 
rangle. A door from the street, and sometimes a handsome 
archway, opens into this quadrangle, which is surrounded on 
all sides by high walls.' Oveiv the archway or entrance is 
a large room, which serves as a meeting-place for the men 
of the family and their male visitors, A similar large and 
airy apartment occupies the whole front of the house in 
every story, 

It is a melancholy fact that, as a general rule, all the 
well -lighted rooms with windows and verandahs looking 
into the street are appropriated by the male members of 
the household. On each floor a gallery running round the 
entire court:-yard leads to small chambers scarcely worthy 
of the name of rooms, where the female members of the 
family arc to be found by those who have the right of 
entric, When there is no court^yard the women occupy 
the upper floor, to reach which there is usually in one corner 
a steep wooden staircase, The women’s apartments either 
look into the quadrangle below— where the family cows 
or goats arc often the chief objects of interest — or on a 
dead wall, never on a street. There is little or no furniture 
anywhere in the house, but in one room is a strong box con- 
taining the family jewelry, The ground floor has a kitchen, 
which is usually also the dining-room. There are also the 
store-rooms for grain and fuel, and even stalls for cattle. In 
one of the lower apartments, or in an adjacent enclosure, 
• there is usually a well or reservoir for water. PI ere there are 
numerous shelves with a store of well- burnished brass water- 
vessels in constant readiness. 

Another room on the ground floor is dedicated to daily 
worship. 
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Here there is a small wooden temple (Maiidira) or some 
sacred receptacle for the household gods, the Indian Lares 
and Penates, which in orthodox Brahman families — more 
especially” among the Mara^ha people— are generally five 
consecrated symbols representing the five "principal Hindu 
gods; to wit, the two stones (Sala-grama and Baiia'-Uiiga), 
described at p. 69 ; a metallic stone representing the female 
principle in nature (Salcti) ; a crystal representing . the Sun 
(Stirya) ; and a red stone representing GaUeSa, the remover 
of obstacles (p. sm). Here domestic worship is commonly 
performed every day by each metnber of every respectable 
Hindu family, Here,. too or In an adjacent court, there Is 
generally a sacred TulasI plant (see p. 333), to which the 
women of the family offer adoration. 

Finally, in this part of the house the few remaining orthodox 
(Smarta) Brahmans iti different parts of India sometimes 
maintain a sacred fire. For it must be noted here that, 
although the ancient fire-worship and sacrificial ritual have 
almost disappeared, yet at Benares and other strongholds of 
Brahmanism a certain number of Brahmans of the old school 
still offer daily oblations in a sacred fire which they main- 
tain in their own houses, while they conform also to the more 
recent pra'ctices enjoined in the Puranas. Even the old Vcdic 
Soma- sacrifices are sometimes performed , by such men on 
great public occasions, 

For example, a Soma- sacrifice was instituted not long ago 
at Poona, and at Wai near Mahabalcj§var, Again, four or 
five years ago a rich man, named I?hmidiraj Vinayak Sudas, 
had three Agnishtomas, one Viijapcya, and one Aptoryfima 
sacrifice (all of them parts of the Jyotlshtoma Soma-sacrificc) 
performed at Allbag in the Konkan. He employed a vast 
number of Pandits, Yajhikas, Srotriyas, and AgnilVotrls, and 
spent at least 2;o,ooo rupees. In the course of the cere- 
monies foity-Lwo goats were Idlleci. Tiicy Were cooked on 
the fire called ^amitragnl, and partly eaten by the priests. 
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partly offered in the sacrificial fire. At the end of each cere- 
mony sacrifice (called Avabhrlta) was insti- 

tuted with the sole object of atoning for mistakes, defects, 
or omissions in carrying out the detail of the preceding 
ritual. The supposed aim of all these elaborate and ex- 
pensive ceremonies was to secure the sacrificers’ admission 
into heaven (svarga) after death. 

But such* Vedic sacrifices are everywhere either obsolete 
or obsolescentj and animals are now sddoni killed in India, 
except as offerings to the bloody goddess Kali — a goddess 
unknown in Vedic times — who is supposed, as we have 
already seen (p. 190), to delight in drinking blood, and, if 
if not satiated with the blood of animals, will take that of 
men ; this kind of sacrifice (bali) being quite distinct from 
the old Vedic Yajna, Homa, and Soma sacrificial rites. 

' But although the daily ritual acts of a modern Brahman 
arc founded on the teaching of the later sacred works, called 
Puraiias and TantraSj yet it is remarkable that the repetition 
of Vadic texts (mantras) is still retained and is still essential 
*to the clue performance of every modern religious service. 

And let no one, suppose that a pious Brahman’s daily 
services in the present day are less irksome or tedious 
than they were in olden times. If he was then fettered, he 
is now enchained. A modern Brahman of the orthodox 
school will sometimes devote four or five hours a day to a 
.laborious routine of religious fprms^. Every faculty and 
function of his nature is bound by an iron chain of traditional 
observance* For example, his daily duties now comprise 
I. Religious bathing; a. Worship of the Supreme Being 
by meditation and repetition of prayers etc. at two out of the 
three Sandliyas, or morning, midday, and evening services ; 
3. Brahma-yajha, or worship of the Supreme Being by a 
formal repetition of the first words of every sacred book 

^ The amount of time still wasted on superstitious observances, 
even since the spread .of education, is lamentable. 
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(regarded also as an act of homage to all those saints and 
sages to whom the Veda was revealed) ; 4. Tarparia, or the 
threefold daily oblation of water to the secondary gods, to the 
sages, and to the Pitris ; $, Homa, or sacrifice to fire by fuel, 
rice, clarified butter, etc., already described ; 6, Deva-puja, or 
the daily worship of the gods in the domestic sanctuary. 

There is, moreover, the Vai^vadeva^ service before the mid- 
day meal, with offerings of food (called bali-harana) to all 
beings (bhuta), including animals. There is the daily homage 
to men by the offering of food, etc, to guests and beggars. 
There is the daily visit to the neighbouring temple, not 
necessarily for prayer or praise, but simply for bowing before 
the idol or for merely looking at it'(darSana) after its decora- 
tion by the idol-priest. There is the observance of solemn 
^ fasts twice a month, and on other special days. There is the 
reading of passages 'from some of the Purapas^, held to be 
a highly meritorious act. There is the performance, if circum- 
stances permit, of a pilgrimage to some holy shrine. Finally, 
there is the last great Saoskara performed at death, called the 
last sacrifice (antyesh^i), when the body ought to be burni by 
the same sacred fire which was originally kindled by husband 
and wife on the domestic hearth, This is an outline of an 
orthodox Brahman householder’s life in modern times. 

I now proceed to fill in the details of some parts of the 
picture more fully. 

In. the first place, then, the orthodox Brahman must rise from 
his bed before. sunrise. And be it observed that his wife must 
be up and stirring long before him. She may havq to light a 


^ PargSara does not include the ValSvndevn in his account of tho daily 
duties. According to him there are only * shat knrmil^i,’ six acts which 
are nitya or ahnika acts, to be performed every day,’ These are — i, Snana, 
2. Sandhya-japa, 3. SvadhyUya, 4. Pitd-tarpaija, 5, Hq;na, 6. DevatS- 
pQjana, A Brahman's six duties as enjoined by Mam; (X. 75) are 
dilTerent. They are— i. repeating tho Veda, 2, teaching it, 3. sacrificing, 
4. conducting sacrifices for others, 5. giving, 6. receiving gifts. 

* Especially the Durga-mahatmya of tho MarkoiKleya-puraiia, 
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lamp, give the children a few sweetmeats, sweep out the rooms, 
sprinkle them with water, and occasionally smear the floor 
with a mixture of moist earth and the supposed purifying 
excreta of a cow. ^ If she lives in a village and is poor — and a 
high-caste family may often be poor — she will probably stick 
cakes of this last substance on the outer walls of the house to 
dry for fuel, Then perhaps her next act may be to spin a 
little cotton, or to examine the state of the family garments. 

And here a few particulars about the dress of the house- 
hold may be suitably introduced. 

The poorer classes in India are never oppressed by a super- 
fluity of clothing. A shred of cloth round the loins satisfies a 
poor working man’s ideas of propriety. Great ascetics. and 
pretenders to extraordinary sanctity were once in the habit of 
going about perfectly nude, until British law interposed to 
prevent the continuance of the nui.sancc. Even respectable 
Hindus arc satisfied with two garments made of white cotton 
cloth, one called the Dhoti, or waist-cloth, tucked round the 
waist and reaching to the feet ; the other, called the Uttariya, 
a shawl-Iikc upper garment without scam from top to bottom, 
which is thrown gracefully round the shoulders like a Homan' 
toga, Often, however, an under-jacket, or close coat, cut into 
form and called an Ahgaraksha or Angarakha (body-protector), 
is worn under this upper garment. Sometimes also a piece 
of cloth is carried over the arm to be used as a scarf in cold 
weather. 

It has been said by some writer of homely truths in England 
that a good wife ought never to have ‘a soul above buttons,’ 
Happily for a Hindu wife’s peace of mind her husband’s two 
garments arc gloriously independent of all fastenings. Nor 
need she trouble herself to learn needle-work. Yet in some 
parts of India she considers it a high honour to be permitted 
to wash any article of clothing which has covered the sacred 
person of her lord and master. 

In regard to head-coverings, the greater number of people, 
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I including the poorer Brahmans, in Bengal, the Dekhan, and 

i Southern India never wear anything, though in cold weather 

|; they like to muffle up their heads and faces in their upper 

!| I garments. In other places the better classes wear turbann 

[; (Sanskrit UshnTsha which in Western and Northern India 

j . are often made of a piece of line cloth from twenty to fifty 

I I yards long, folded according to the caste, and called Phcnl;a 

j; As to shoes, at least three-fourths of the inhabitants of ‘ 

India never use them at all, and even the rich — except those 
who are thoroughly Europeanized— 'dispense with stockings. 

Those who wear leather shoes like to get rid of them when- .> 

ever they can, not from any idea of the inconvenience of 
leather, but from its supposed impurity. It is common for the 
most dignified and refined gentlemen to come into one’s pre- 
sence with naked feet, leaving their shoes outside the room.. 

A woman’s dress, like a man’s, also consists of two pieces, 
namely^ a kind of bodice, and a long garment called a sari (sap) 
—sometimes ten or even fifteen yards long— which is first 
tucked round the waist with many folds in front, and then 
brought gracefully over the shoulder, and frequently over 
the head. A third garment is now occasionally worn under- 
neath, and some adopt the Muhammadan fashion of wearing 
a kind of drawers. Happily for economical husbands, no r 

such thing as fashion in women’s dress exists in the East. 

Indeed it may be safely affirmed that there has been little 
change in the character of woman’s apparel for 3000 years. 

But what the householder gains by his wife’s moderation 
in dress he loses by her taste for expensive jewelry and 
ornaments. No woman would dare to hold up her head 
among her female companions unless well provided with 
a sufficient assortment of ornaments of eight principal klnd.s 
— nose-rings, ear-rings, necklaces, bracelets (commonly called 

* In Bombay the. Baniyahs wear high hats slanting backwards, and 
the ParsTs do the game. 

® When made up into a head-dress it is called Pagi'I* 


t 
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bangles), armlets, finger-rings, anklets and toe-rings, and some 
of these, notably the nose-rings, often contain costly gems. 

As to children’s attire, the children of the rich are for the 
most part innocent of all clothing till about the third year, 
while those of the poor run about as they came into the world 
up to six or seven years of age, without a single encumbrance, 
except possibly a waistband and a few wrist-ornaments. 

To return to the duties of the householder’s wife (grihini). 
One of her earliest acts, if she is poor, will be to bruise the 
rice, cleanse it from husk, or grind some kind of grain. Then, 
whether rich or poor, she must above all things attend to her 
kitchen ; and make it a model of absolute cleanliness — nay 
more, a sacred inviolable spot which nothing impure must 
ever enter (see p. ie8). 

With regard to the actual culinary operations, the whole 
comfort of the family depends of course on the wife’s super- 
intendence and skill. In this respect very few mothers of 
families in India ever fall short of the highest standard, 

/ Omens, 

Then one of a wife’s duties should be to keep all bad 
omens out of her husband's way, or manage to make him 
look at something lucky in the early morning. I may here 
point out that a knowledge of omens (iiimitta-jhana) is in- 
cluded among the sixty-four arts enumerated by Vatsyayana, 
and is not the least important of them. Different lists of in- 
auspicious objects arc given which, if looked upon In the early 
morning, might cause disaster. Thus some beaeve that if a 
householder’s first act should be to cast his eyes on a crow on 
his left hand, a kite on his right, a snake, cat, jackal, or have, 
an empty vcs.sel, smoky fire, a bundle of slides, a widow, a 
man with one eye, or even with a big no.so. confusion might 
be introduced into the household for the rest of the day. Na>*, 
grievous calamities might befall the family; and if flic good- 
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man of the house had any intention of undertaking a joutliey, 
he must, after any such sights, by all means desist from the 
project. ,0n the other hand, should the houscholdci^s first 
glance rest on a cow, horse, elephant, parrot, a lizard on 
an east wall, a clear fire, a virgin, or two Brahmans, all will 
go right. Again, if he should happen to sneeze once, it 
would be a sure forerunner of good luck for the dayj but 
if twice, it would portend some serious mishap. Finally, 
if he should unfortunately yawn, it might lead to no less a 
catastrophe than the entrance of an evil demon into his body. 

The Adbhuta»Brahmana (forming the sixth chapter of the 
Shadviii^a-Brahmana) treats of portents and omens h It is 
to be noted, too, that both the I^ig-veda and Atharva-veda 
contain texts which prove that in Vcdic times birds of ill-oinen 
were greatly dreaded and their evil influences deprecated 

Let us imagine then all risks arising from inauspicious 
sights well avoided, and the householder started on his 
tedious round of daily religious duties. And here be it ob- 
served that one change has passed over every Indian Iiouae- 
hold, Manu, we know, asserts that, according to a Vcdic 
ordinance, the husband and wife ought to perform religious 
rites together (IX. 96), but the wife has now no religious 
life in common with her husband. 

I once asked a well-educated Brahman why he acquiesced 
in a different rule of religion for himself and his wife. ‘ Oh,’ 
he replied, ‘we are now in the ICali-yuga, or age of universal 
degeneracy. Our lawgivers have promulgated quite a new 
code for these times ; oxen cannot be killed for sacrifices, 
and women in all religious matters are practically degraded 
to the position of Sudras. They arc not allowed to repeat 
the Veda, or to go through the morning and evening 
Sandhya services. They never accompany their husbands to 

* This has been published with translation and notes, together ^viLh 
another text on the same subject, by Professor A. Weber of berlin, 

® See b-ig-veda 11 , 43, 43, X, 165 } Athavva-veda VI.' 29, VII. 64. 
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any places of worship, and if they wish to visit the temples 
they must go alone. They cannot be regenerated by in- 
vestiture with the sacred thread. Their only sacrament is 
marriage.’ Such was his explanation of an Indian wife’s 
inferior religious status. Had he attributed her degradation 
and seclusion to Muhammadan influences he would probably 
have been more correct. Alone then, and unassisted by his 
wife, must the Brahman commence his diurnal course of 
ceremonial observances. His first important act after rising 
is to clean his teeth. A Brahman ought to do this according 
to strict rule, on pain of forfeiting the whole merit of the day’s 
religious acts. He ought properly to use a twig of the sacred 
fig-tree (Vata), but other ki^ds of wood are also allowed^. 
Tceth-clcaning, however, is only preliminary to the next im- 
portant religious act of the day— bathing (snana). This should 
be performed In some sacred stream, but in default of a river, 
the householder may use a pool or tank, or even, in case 
of dire necessity, a bath in his own house. Before entering 
the water the batlicr ought to say \ ‘ I am about to perform 
morning ablution in this sacred stream (the Ganges or any 
other as the case may be) in the presence of the gods and 
Bifilimans with a view to the removal of guilt resulting from 
act. speech, thought— -from what has been touched and un- 
touched, known and unknown, eaten and not eaten, drunk and 
not drunk.* During the process of bathing, a hymn to the per- 
sonified Ganges, consisting of eight verses (called Gaiigashlaka), 
is often recited. Its opening words may be thus translated : — 

f ' 

BaiighKir of Vishiju, thou didst issue forth 
From Vishiiu’a foot, Ijy him thou art beloved. 

Therefore remove from us the aUin of sin — 

From birth to death prelecting us thy servants. 

After bathing comes the ceremony of Bhasma-dharara, or 


‘ The most common wood employed' in some parts of India is that 
of a thorny tree called Baval (commonly Babul). Sometimes the Nimba 
(Nim) is used. ,, 
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application of ashes. This is done by rubbing ashes taken from 
the sacred domestic hearth on the head and other parts of the 
body, with the repetition of a prayer to Siva (from Taittirfya 
Araiiyaka X. 43):^-'! offer homage to Siva (Sadyo-jata). 
May he preserve me in every birth. Homage to the source 
of all birth.* 

At this time, also, every pious Hindfl marks his. lorehcad 
with the sacred mark (called pupdra or tilaka) of his own 
peculiar faith or religious views. When a man is a Siva- 
worshipper, he does this with ashes, in which case it is merely 
a part of the Bhasma-dharaija rite just described^. Some- 
times a perpendicular mark, sometimes a circular on‘c, some- 
times three horizontal lines (tri-pui,iclra) are made with white 
earth or pigment^. Of these religious markings the vertical 
denotes the impress of the god Vishi.ufs feet and the hori- 
zontal the three characters or functions of Siva (p. 80), 

I once said to a Brrihman who seemed proud of his perpen- 
dicular mark, ‘ What*s the difference between you and your 
friend there with a horizontal mark?’ ‘Oh/ he replied, *we 
are. as different in opinions as the horizon from the zenith. 
He does his religion horizontally, I do mine perpendicularly. 
But we are very good friends notwithstanding.’ 

The next act is called ^ikha-bandhana, or the tying up in 
a knot of all the locks on the crown of the head, lest any loose 
particles of hair thought to convey impurity should fall on the 
ground or in the water, 


^ I am told that on Ash'Wednesclny in the Roman Catholic Church 
every mch.ber of tlie congregation goes up to the altar and is marked 
with the oigii of the cross, Tins, I believe, is dnne with the ashes of 
the palms used on Palm-Sunday, The priest as ho mailcs each person 
says, ‘Dust thou art, and unto dust thou shall return.' 

“The worshippers of Vishnu generally use Gopl( 5 andana,,a Idnd of 
white enith bi ought from Dvarilea, 

® It usually consists of two upright lines joined by a curve at the 
bottom. The Rapianuja Vaishpavas, as wo have seen, dispute over 
the forn/of tins mark (see.p. 126), 
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All preliminary acts and purifications being now completed, 
the pious Hindu proceeds to the regular Morning Service, 
called Pratah-Sandhya, performed at the junction^ of night 
and day. Every one chooses, if possible, the side of a sacred 
river or tank for this purpose, and every one conducts the 
entire service by himself. Often in the early mornings or 
late in the evenings I have watched numerous worshippers 
seated at the water’s edge and going through the Sandhya 
ceremonial with mechanical precision. Each one does this 
separately, and each one with slight variations, omissions, 
or additions according to the practice of particular localities 
or to the particular branch of the Veda to which he belongs. 
No apology is needed for inviting attention to the detail of 
these morning and evening ceremonies, practised as they still 
are to this very day by millions and millions of the people 
who acknowledge our* rule, and therefore fraught with the 
deepest interest to every Englishman®, 

The first act of the Morning Sandhya Service, and, as stated 
before, the usual preliminary to all Hindu religious rites, is 
sipping water (adamana) ; two or three mouthfuls being 


‘ Some derive .SandhyA. from San-dhdy 'to join together* (see my 
SanslqiUlinglish Diclioiinvy) ; others, with moie reason, from San-dhyai^ 
‘ to meditate in prayer.’ Compare the GayattI prayer, p. 403, 

* My desciipiion of tho Sandhya is abridged from a paper I read 
before the fifth Congress of Orientalists at Berlin in September 1881, 
In tliat paper, which Is published in the Transactions of the Congress, 
I followed a manual called Brahma-ltarma-piislaka, printed at Allbag 
in the Kofikan, and given to me, as the best authority for the ccicmonics 
of the fdg-vcdl-Bifihinans of the 'Marapm country, by Mr, Dcslnnukh, 
It must bo borne in mind that although variations occur in different 
parts of India, and that although abbreviated forms arc used by pei'sons 
engaged in^ secular pursuits, there arc. many strict IJ.ig-vcdi-Brahinan3 
who go throiigli (he whole Sandhya, Brahma-yajna, and Tarpaiia scr" 
vices, and in no part of India is the detail of the Brillnnanical ceremonial 
so carefully carried out as in tho Mara(hn country. I ought to slate that 
Mrs, Beluos* book of drawings and illustrations was a meritorious work 
relatively to tlic’tlme of Its publication | but l&he was no Sanskrit scholar, 
and her descriptions, while full of the most' obvious inaccurapes, make 
no pretension to completeness, 
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swallowed fbr internal ablution. The water is taken up in 
the hallowed palm of the right hand or poured from a spoon 
into the palm, and is supposed to cleanse body and soul in 
,its downward course. This is done two or three times at 
the commencement of the Morning Sandhya h During the 
process of sipping, the twenty-four principal names of tlic god 
Vishpu are invoked, thus ; ‘ Glory to Kesava, to Narayapa, to 
Madhava, to Govinda, to Vishnu,’ etc. 

The second act is called the Pranayama, ‘ exercise or 
regulation of the breath.’ This includes three distinct 
operations : — 

I. Redaka ; which consists in first pressing in the right 
nostril with the thumb and expelling the breath through the 
left, and then pressing in the left nostril and expelling the 
breath through the right. % Puraka ; which consists in first 
pressing in the right nostril with the fore- finger and drawing 
in the breath through the left, and then pressing in the left 
nostril and drawing in the breath through the right. 
3. Kumbhaka; which consists' in pressing in both nostrils 
with, the finger and thumb, and holding in the breath for 
as long an interval as possible. 

These preliminary acts, which ought to be concluded before 
the rising of the sun, are thought to be useful in fixing the 
mind, concentrating the thoughts, and bringing the worshipper 
into a proper attitude of attention. Pie is now in a position 
to begin the recitation of his prayers. They must be intro- 
duced by the solemn utterance of the monosyllable Om 
(called Prai.iava), the sound being prolated to the length of 
three vowels. 

This most sacred of all Plindu utterances, made up of the 
three letters A, U, M, and symbolical of the threefold mani- 
festation of the one Supreme Being in the gods Brahma, 


’ The dijoction in one niamml is dvtr lUamya^ but generally there are 
three sippings, as directed by Mnnu II. 60. 
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Vishnu, and Siva, is constantly repeated during the Sandhya 
service. . 

Manu describes it as a monosyllabic, imperishable and 
eternal as the Supreme Being himself, After Om comes the 
utterance of the names of the three worlds, Earth (Bhur), 
Atmosphere (Bhuvar), Heaven (Svar), to which are often 
added the four higher heavens, Mahar, Janar, Tapar, and 
Satyah. 

The utterance of these seven names — called the seven 
Vyrihfitis — preceded in each case by the syllable Om is an act 
of homage to all the beings inhabiting the seven worlds. It 
is supposed to. induce purity of thought and to prepare the 
worshipper for offering up his first prayer. Turning towards 
the Eastern sky he repeats the Gayatrl or SrwitrT (from 
]^ig-vcda III, 6 %, 10); ‘Let us meditate on that CKcellent 
glory of the divine Vivifier, may he enlighten our under- 
standings.’ 

This prayer is, as wc have seen, the most sacred of all 
Vedic utterances, and like the Lord’s Prayer among Christians, 
or like the ITitil.iah or opening chapter of the Kuran among 
Muhammadans, must always among Hindus take precedence 
of all other forms of supplication. 

The next division of the ceremonial is called Marjana, 
‘ sprinkling,’ It is a kind of self- baptism performed by the 
worshipper himself by sprinkling water oiv the head while the 
first three verses of Rig-veda X, 9 arc recited. These may 
bo thus paraphrased : — 

0 Waters, give us health, bestow on us 
Vigour fuul strength, so shall I see enjoyment, 

Ruin down your dewy treasures o’er our path, 
hike loving moiheis, pour on us your blessing, 

Make us partakers of your sacred essence. 

Wo come to you for cleansing from all guilt. 

Cause us to be productive, make us piosper. 

This is followed by another remarkable prayer from the 
Taittiriya Araiiyaka (X, 25) 1— 

D d a 
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May Sun and Anger*, may the lords of anger 
Preseive me from my sins of pride and passion. 

Whate'er the nightly sins of thought, word, deed, 

Wrought by my mind; my speech, my hands, my feet. 
Wrought through my appetite and sensual organs, 

May the departing Night remove them all I 
In thy immortal light, O radiant Sun, 

I offer up myself and this my guilt. 

Then follows a second performance of Marjana,or ‘sprinkling,* 
and a repetition of all the nine verses of the Rig-veda hymn of 
which the first three verses had been pieviously recited. 

The next act Is the repetition of a well-known, hymn of the 
Rig-veda (X. 190) called Agha-marshana, ‘sin-annihilating,’ 
supposed to have an all-powerful effect in removing sin. 
This hymn contains a curious summary of the supposed 
process of creation, which may be thus paraphrased : — ^ 

From glowing heat sprang all existing things, 

Yea, all the order of this universe (Rita). 

Thence also Night and heaving Ocean sprang ; 

And next to heaving Ocean rose the Year, 

Dividing day from night. All mortal men 
Who close the eyelid are his subjects, he 
The great Disposer made in due succession 
Sun, moon, and sky, earth, middle air, and heaven, 

Manu (XI, 259) affirms that this short hymn repeated 
thrice releases from the most heinous sins. 

All the ceremonial up to this point is supposed to precede 
the actual appearance of the Sun above the horizon. The 
worshipper now prepares to render homage to the rising 
luminary by what is called Arghya or Arghya-dana. At 
other times this is the genejal name fora respectful offering 
of water in a boat-shaped vessel, called Argha, to a Brahman 
or guest of any kind. In the Sandhya it is an act of homage 
to the Sun, by offering water, or throwing it into the air, 
sometimes from a hollow vessel, but oftener from the two 


* Anger personified ^ Manyu (Say. =Krodhabhimanl devab); the god 
or gods who help a man to restrain his anger. ' 
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open hands hollowed and joined together ^ The olTerer, 
atancUng in the water, throws a handful of it upwards towards 
the Sun three times, each time reciting the Gayatri prayer. 
The more he scatters the water in throwing it the better. 

The next division of the service is called Kara-nyasa, or 
* imposition of fingers.’ Its peculiar ritual is taught in the 
more modern religious works called Ta;itras. 

Some orthodox Brahmans omit every kind of Tfintrik 
ceremonial as not sanctioned by the Veda, but with the 
majority of Hindus it is all important. To understand the 
Kara-nyasa we must bear in mind that the five fingers and 
the palm of the hand are consecrated to various forms of 
Vishnu, and thak different gods are supposed to reside in 
different parts of the body, the Supreme Being occupying 
the lop of the head Hence the act of placing the fingers 
or hand reverentially on the several organs is supposed 
to gratify and do honour to the deities whose essences 
pervade these organs, and to be completely efficacious in 
removing sin. 

The tip of the thumb is hold to be occupied by Govinda, 
the foi*cfingcr by Mahldhara, the middle finger by Mrishlke^a, 
the next finger (called the nameless finger) by Trivikrama, the 
little finger by Vishnu, the palm of the hand by Madhava — 
all being different forms of the same god Vishnu, 

The worshipper then commences the Nyasa ceremonial 
by saying : ‘ Homage to the two thumbs, to the two fore- 
fingers, to the two middle fingers, to the two nameless fingers 
(i.e. the ring-fingers), to the two little fingers, to the two palms 
and the two backs of the hands.' 

^ The sacred thread (yiijriopavlta), always worn as a type (if regener- 
ntion, and necessary to the validity of every religious act (p, 361), is often 
at the same time put lound the two thumbs. 

“ T|»c right car is a peculiarly sacred spot with Tantrlkas, Fire, 
water, sun, and moon all reside in the right ear. Some think it is for this 
reason that the sacred thread, which is supposed to be polluted by the 
functions of natiue, is hung, when they are performed, over tliQ right ear, 
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Then follows another division of the Nyasa ceremonial 
called Indriya-sparsa, or the act of touching different parts 
of the body, such as the breast, eyes, ears, navel, throat, and 
head, with the fingers. (Compare Manu II. 6o.) 

Next comes the regular Gayatr!-japa, or repeated muttering 
of the Gayatrl-prayer. 

Before beginning this repetition, those who follow the 
Tantrik system go through the process of making various 
mystical figures called Mudras, twenty-four in number, by 
twisting, interlacing, or intertwining the fingers and hands 
together. Each of these figures, according to its name, 
bears some fanciful resemblance to animals or objects of 
various kinds, as, for example, to a fish, tortoise, boar, lion 
(these being forms in which the god Vishnu became in* 
carnate), or to a cart, noose, knot, garland ; the efficacy 
attributed to these peculiar intertwinings and twistings of 
the hands and fingers being enormous. 

The correct number of repetitions is io8, and to insure 
accuracy of enumeration a rosary of io8 beads made of Tulasi 
wood is generally used, the hand being carefully concealed in 
a 'red bag (called Go-mukhl) or under a cloth. 

The next division of thevservice is called Upasthana (or 
Mitropasthana), because the worshipper abandons his sitting 
posture, stands erect with his face towards the rising Sun, and 
jinvokes that luminary under the name of Mitra, The prayer 
he now repeats is Rig-veda III, 59, of which the first verse is 
to the following effect : — • 

Mitra, raising his voice, calls men to activity. 

Mitra sustains the earth and the sky. 

Mitra with unwinking eye beholds all creatures. 

Offer to Mitra the oblation of butter. 

The use of this hymn in the morning service of every 
Hindu is an interesting fact in its connection with the -iden- 
tification, of the Indian Mitra with the Zoroastrian god 
Mithra, mentioned by Herodotus, and with the same Mithra 
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of the Avesla ^ At the end the worshipper invokes the 
personified Da\^;\s in the words of Rig-veda IV. 51. 11 : 

' riail brilliant UiVwns, daughters of Heaven, I invoke you, 
bearing (or having)'‘<;hc oblation as a sign (of my devotion). 
May we be honoured Ijimong men, may heaven and the divine 
earth effect that (for us).' 

The service now drawi to a close. The last act but one is 
a recitation of the family' vpcqtigrec (gotroddara) ; for every 
high-caste man is supposed to iJe under the religious obli- 
gation of preserving the memory of his ancestors, and main- 
taining the line of his family descent unbroken. Not only, 
therefore, docs he worship his departed forefathers with 
offerings* and prayers at the Sraddha services, but the reci- 
tation of his own genealogy forms an important patt of the 
daily Sandhya ceremonial. For example, the worshipper 
says : — 

‘ I belong '.‘o a particular Golra (or tribe of Brahmans) ; I 
have three ancestors —Angirasa, Salnya, and Gargya ; I am 
a student of the ASvalayana Sutra, and follow the ^akala- 
^akha of the J^Lig-veda.’ 

The ceremonial concludes with a general hymn of praise, 
and an acknowledgment that the one Supreme Being is the 
real object of adoration throughout the whole service : ‘ Glory 
to the world of Brahma, to the world of Rudra, to the world 
of Vishrm. May the One Supreme Lord of the Universe be 
pleased with this my morning service.’ 

The last act, like the first, is an Internal purification of the 
body by adamana, or sipping of water. 

I pass over the midday Sandhya (madhyrdina-sandhya), as 
now very rarely performed. 

The evening Sandhya^ervice (Sayaqi-sandhya) is like the 
morning, except that the Upasthana prayer consists of ten 
verses of Ijlig-veda I. which may be freely rendered 

thus : — • 

j. As often as, 0 Varuija, we infringe thy law, like other men, every 
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day, 2, So often deliver us not over to death, nor to the blows of the 
angry, nor to the wrath of the enraged. 3. AS k charioteer his tethered 
steed, so do we set free thy thoughts by our hymns, O Varu^a, to turn 
towards us graciously. 4. My wishes fly forth towards thee, as birds 
to their nest, that I niay receive thy blessing (vasyas may mean ‘ excel- 
lent wealth ’). 5. When shall we induce the far-seeing ruler (or leader) 
Varuna, glorious in his sovereignty, to be propitious to us, 6. Partake 
together (O Mitra and Vanina) of the very same oblation, being both 
of you propitious to us ; depart not from those who present offerings 
and remain true to their vows. 7. He (Varuna) who knows the path 
of the birds flying through the air, he abiding in the ocean knows also 
the ships. 8. He the maintainer of law (and order) knaws the twelve 
months with their offspring ; he knows also the month which is born 
afterwards (i.e. the thirteenth or additional month of the Hindu year). 
9. He knows the path of the wind, the far-reaching, lofty, mighty (wind), 
and those (Maruts) who are enthroned above ft. 10, Varuna, the 
maintainer of law (and order), sits in his palace to exercise, universal 
sovereignty, doing good acts, the almighty one. 

We must now advert to the supplementary ceremonial 
observances which are necessary to the completion of the 
morning Sandhya, 

The first act is Brahma-yajna, or worship of the Supreme 
Being as represented in the sacred canon of inspired books. 
And here mark that the Sandhya seivice is itself regarded 
as a part of Brahma-yajna. Every portion of it is held to 
be for the sake of pleasing the Supreme Being (Brahma), 
but the use of the term Brahma-yajna is more usually re- 
stricted to the Brahma-yajna par excellence; that is, to the 
special worship of Brahma as identified with the Veda. 

How then is this special Brahma-yajna to be performed? 
We must remember that in Hinduism every religious idea, 
including that of revelation, is exaggerated. 

Instead of sixty-six Books to which our own Sacred Scrip- 
tures extend, the Hindu scriptures consist of a far larger 
number of works, all of which are accepted as either directly 
revealed or founded on revelation. Even works on pronun- 
ciation, etymology, and grammar are included hi the list as 
part and parcel of the sacred canon. 

How, then, is this mass of sacred literature to be dealt 
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with by those religious Brahmans who wish to fulfil the duty 
of repeating portions of it daily? 

It cannot of course be affirmed of any Hindu, however 
pious, that he reads his own Bible, as a Christian does hiS) 
n^uch less studies it. We have seen how portions of the first 
three Vedas arc repeated at the daily Sandhya prayers. Por- 
tions also of the Maha-bharata (such as the Bhagavad-glta) and 
of the Pmfinas (for example the' BhSgavata and Markandeya 
Purana) arc occasionally read and recited at other times. But 
the duty of paying homage to Brahma by repeating the words 
of divine revelation is held to be sufficiently fulfilled by the 
daily exorcise of repeating the first few words of all the prin- 
cipal books, except the first hymn of the ilBtig-veda, which is 
recited throughout. Then comes the first verse of the second 
hymn. These Vecllc texts may be recited according to any 
one or more of the five different Pathas, or modes of recitation, 
called- Saiphitii, Pada, Krama, Jata, and Ghana — wonderful 
devices for securing the accuracy of the Vedic text. Then 
come the first words of the Aitarcya Brahmana (Agniv vai 
devanam avamo) and of each of the five books of the Aila- 
reya Aranyaka. Then the first words of the Yajur-veda; of 
the Sama-veda ; of the Atharva-veda ; of the Nirukta ; of the 
f^handas (Prosody) j of the Highantu; of the Jydtisha ; of the 
Sikslia ; of Paiiini’s grammar. Then certain passages from the 
Atharva-veda ; then the first words of YajKavalkya’s law-book, 
of the Maha-bharata, and of the philosophical Sutras, etc. 

The Brahma-yajfia service is followed by the Tarpana cere- 
mony,, which is properly a triple act, consisting in offerings of 
water for refreshment (tarpana) to the gods, sages, and fathers. 
It is abcordingly divided into three parts, 

In the first part, called Dcva-tarpai.ia, ‘refreshing of the gods,’ 
the aacred thread is worn over the left shoulder and under the 
right arm, the worshipper being then called UpavitT. 

Water is taken up in the right hand and poured out over 
the straightened fingers, • 
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In the second part of the Tarpana service, called Rishi- 
tarpana, * refreshing of the sages/ the sacred thread is worn 
round the neck like a necklace, the worshipper being then 
called NivTtl. 

The water is then offered so as to flow over the side of the 
palm between the root of the thumb and fore-finger, the finger 
being bent inwards'. 

The worshipper now changes the position of his sacred 
thread, and placing it over his right shoulder and under his 
left arm (being then called Pradlnavlti) makes offerings of 
water to the Acaryas, or inspired religious 'teachers. This 
is called Adarya-tarpana, and is regarded as supplementary 
to the Rishi-tarpana and not as a distinct division of the 
service. 

The third division of the Tarpana ceremony is called Pitrl- 
tarpana, ‘refreshing of the fathers or departed progenitors.’ 

The thread is worn over the right shoulder as in Adarya- 
tarpana, but the water is poured out over the side of the palm 
opposite to the root of the thumb. The words uttered are, 
' Let the fathers be refreshed ; let this water containing tila 
(sesamum seeds) be intended for all who inhabit the seven 
worlds as far as the abode of Brahma (the seventh world), 
though they exceed many millions of families. Let the water 
consecrated by my sacred thread be accepted by those mem- 
bers of our family who have died without any sons.’ 

This concludes the series of Sandhya, Bralima-yajna, and 
Tarpan.a services. 


Pancayatana Ceremony^ 

At the conclusion of the Tarpana ceremony the worshipper 
ought to re-enter his house and perform the Homa, or offering 

^ The part of the hand between the thumb and the forc“5nger is called 
pitrya, an^ is sacred to the Pitfis, (Compare Manu II. 51.) 
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of oblations to the gods through fire, described in & previous 
chapter (p. 366). 

In Manu’s time the worship of the gods (deva or devata) 
through the Homa was regarded as one of the five Maha- 
yajuas, or chief devotional acts, the other four being (i) 
homage to the Supreme Spirit and to that Spiut present in 
the V eda, perfornaed by the Brahma-yajna service ; (a) homage 
to the Pitris, or deceased progenitors, performed by the 
Tarpana and Sraddha ceremonies ; (3) homage to all beings 
(bhuta), including animals, performed by offerings of food 
called bali ; (4) homage to men, performed by hospitality to 
guests and almsgiving to beggars. Of these five acts the wox*- 
ship of the gods — deva-yajha'or deva-puja — was formerly the 
simplest. It was generally sufficiently performed by putting 
oblations of rice or clarified butter in fire. In the present 
day, as already slated, no one, except the most orthodox 
Brahmans, thinks it necessary, to maintain a sacred fire, and 
the old fire litual is gradually dying out. 

Other forms of worshipping the gods are, however, sub- 
stituted. In nearly every modern house there is a room 
containing a sanctuary, called Maiidira. ’Here the religious 
service called Deva-puja is generally performed by pious 
householders, or by some member of the family deputed to 
represent the others every morning. 

It is, we know, an essential part of the theory of Brahman- 
ism (p. 50) that all gods like Brahma, Vishnu, and Biva, who 
are manifestations of the invisible and formless BiahmS, should 
be worshipped through visible forms. Bi the DeVa-puja, 
therefore, homage is paid to these deities through images) or 
more commonly, in Central and Soythern India and the 
Maratha country, through the worship of five* stones or 
symbols which are believed to be permeated by the essences 
of the five chief deities. 

The room, dedicated to their worship need not be on the 
ground-floor, like the Homa-^ala'. The five stones (as gtlrgady 
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pointed out, pp. 69, 39'2) are — i* the black stone \ represent- 
ing Vishnu ; 2. the white stoned representing Siva’s essence ; 

3. the red stone, representing Ganesa ; 4 - the small piece of 
metallic ore, representing the wife of Siva ; 5* the piece of 
ciystal, representing the Sun. The first two stones — Sala- 
grama and Bana-lifiga — are regarded as far more sacred than 
manufactured idols, for such Idols must be consecrated, 
whereas these stones are occupied by Vishnu ■ and Siva 
without any consecration whatever. 

All five symbols are placed on a round open metal dish, 
called Paficiayatana, and are arranged in five different methods, 
according to the preference given to any one of the five 
deities at the time of worship. These five methods are : — ‘ 

I. Vishiju in the middle; Siva N.E. (i, c. lowauls the north-east 
quarter); GaijesaS.E. ; Surya S.W.; Devi N.W. 2, Siva in the mid- 
dle; Vishnu N.W,; Surya S. E, ; GaneSa S.W. ; DevI N.W. 3. Sfliya 
in the middle; Siva N.E.; Garjesa S, E. ; Vishnu S.W. ; Devi N.W. 

4, Devi in the middle ; Vishnu N. E, ; Siva S. E. j Gancia S.W. ; Surya 
N.W. 5. Ganesa in the middle ; Vishnu N. E. ; Siva S, E. ; Surya S.W. 3 
Devi N.W, 

Then, again, on one side of the PaBdayatana is a small bell, 
and on the other side a conch-shell ^ and near at hand is a 
water-vessel called Kalasa or Abliisheka-patra, with a small 
hole in the bottom of it, through which the water used for 
sprinkling the stones passes. These three objects are also 
held sacred and receive their share of worship. 

I should state that near the metal receptacle containing the 
five sacred stones is placed another metal plate on which arc 


^ Near the black S ala-grama stone there is often placed a kind of fossil 
with ciicular markings, also sacicd to Vishnu and syinboli/ing his < 5 akra. 
The Muhammadans also worship a kind of black stone fixed in the Ka’bn, 
This stone-worship is doubtless a remnant of fetishism which has pre- 
vailed in all countries. 

® It is curious that Vishnu should be represented as of a black colour 
and Siva as white, when the former is held to be connected with the 
Sattva-gu^a and the latter with the Tamo-guna (sec p. 45). 

The conch-shell fs specially sacred to Vishnu (see p. 103). 
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an-anged the TulasI leaves for Vishnu and the Bilva leaves for 
Siva, besides offerings of flowers, perfumes, etc. 

The worship of the five deities thus represented is per- 
formed by sixteen acts of homage (upadara), one for each of 
the sixteen verses of the Purusha-sukta, or ninetieth hymn of 
the tenth Manclala of the l^ig-veda, and the ceremony is some- 
times called Paiidayatana-puja, from the receptacle (ayatana) 
in which the five symbols are placed. 

Before commencing the service the worshipper goes through 
the usual sip pings of water (acamana) and suppressions of the 
breath before described (p. 40a), Then after repeating certain 
preliminary prayers he invokes the god Ganesa, employing a 
well-known text from the Rig-veda ( 11 . 23) ; ‘ Om. We 
invoke thee who art lord of the hosts of hosts (Ganapatirn 
gananam), the sage of sages, of most exalted fame, the most 
excellent king of Vedic mantras, 0 Lord of prayer h hear us 
with favour, and enter our dwelling to aid us (against the 
demons of obstruction).* 

This invocation is followed by Nyasa, or the reverential 
touching of various parts of the body, in connection with 
the recitation of a few words at the beginning and middle 
of each of the last six verses of the Purusha-sukta (X, 90) 
of the Rig-veda. 

The next act is adoration of the water-vessel (kalasa), 
thus : — 

‘ In the mouth of the water-vessel abideth Vishnu, in its 
neck is Rudia, in its lower part is Brahma, while the whole 
company of the Mothers (matris) are congregated in its 
middle part. O Ganges, Yamuna, Godavari, Sarasvatl, Nar- 
mada, Sindhu, and Kaverl, be present in this water.* 

Next succeeds the worship of the conch- shell, thus : — 


^ Brahman is here used for the hymns, or rather mantras, of the Veda 
which in later times were used as spells to counteract the malice of 
demons, Ga^eSa in his power over the troops of demons is tl^us identified 
with the Vedic Brahma^as-pati, or lord of prayer. 
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‘ O conch-shell (Panciajanya, see p. 103), thou wast produced 
in the sea, and art held by Vishnu in his hand; thou art 
worshipped by all the gods. Receive my homage.' 

Then follows adoration of the bell, thus ; — 

' 0 bell, make a sound for the approach of the gods, and 
for the departure of the demons. Homage to the goddess 
Ghanta (bell). I offer perfumes, grains of rice, and flowers, 
in token of rendering all due homage to the bell.* 

Then after intertwining his fingers so as to make the 
mystical figure called Ghanta-mudra, the worshipper must 
ring the bell. Next, after fixing his thoughts, he says a 
prayer to Vishiiu, Siva, the son of Siva (Ganapati), the 
Supreme Being (Narayaija) in the centre of the Sun’s orb, 
and the goddess Devi. The worshipper now commences 
the sixteen acts of homage or offerings (upadara), each ac- 
companied with the uttering of one of the sixteen verses of 
the Purusha hymn of the Rig-veda (X. 90), a translation of 
which I here subjoin;— 

I. Purusha has thousands of heads (thousands of arms, A.V.), thousands 
of eyes, and thousands of feet. On every side enveloping the earth, he 
transcended this mere space of ten fingers ^ 2. Purusha himself is this 
whole (universe), whatever has been, and whatever shall be. He is also 
the lord of immortality, since through food he expands. 3. Such is his 
greatness ; and Purusha is superior to this. All existing things are a 
quarter of him, and that which is immortal in the sky is three quarters of 
him. 4. With three quarters Purusha mounted upwards. A quarter of 
him again was produced here below. He then became diffused every- 
where among things animate and inanimate. 5. Fiom him Viraj was 
born, and from Viraj, Purusha. As soon as born he extended beyond 
the earth, both behind and before. 6. When the gods offered up Purusha 
as a sacrifice, the spring was its clarified butter,' summer its fuel, and 
autumn the (accompanying) oblation. 7. This victim, Purusha bom in 
the beginning, they consecrated on the sacrificial grass ; with him as 
their offering, the gods, Sadhyas, and Rishls sacrificed. 8. From that 
universal oblation were produced curds and clarified butter. He (Purusha) 
formed the animals which are subject to the power of the air (vSyavya), 


^ The world is called Dasafigula, a mere span of ten fingers compared 
^yith his infinite essence. I have chiefly followed Dr. John Muir’s transla- 
tion, but not <tliroughout (see Texts, p,368). A.V. ts for Atharva-veda. 
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both wild and tame. 9. From that universal saciifice sprang the hymns 
called litid* and Saman, the metres, and the Yajush. 10. From it were 
produced horses, an<(l all animals with two rows of teeth, cows, goats, and 
sheep, ii. When they divided Purusha, into how many parts did they 
distribute him ? What was his mouth ? What were his arms ? What 
were called his thighs and feet? 12. The Brahman was his mouth ; the 
Rajanya became his arms ; the Vaiiya was his thighs } the Sudra sprang 
from his feet. 13. The moon was produced from ins soul ; the sun from 
his eye ; Indru and Agni fiom his mouth ; the Vayu from his bieath. 
14. From his navel came the almosphete } fiom his head arose the sky; 
from his feet came the earth ; from his car the four quarters ; so they 
formed the worlds. 15. When the gods, in performing their sacrifice, 
bound Purusha as a victim, there were seven pieces of wood laid for him 
round the fire, and thrice seven pieces of fuel employed. 16. With sacri- 
fice the gods worshipped the Sacrifice, These were the primeval rites. 
These great beings attained to the heaven where the gods, the ancient 
Sadh^as, icside. 

The sixteen acts of homage or offerings are — 

I. Invocation (dvahana) 5 2. a scat for sitting down (lisana) formed of 
Tulast leaves ; 3. foot water (pddya) ; 4. respectful oblation (arghya) of 
rice, etc, ; J. water for sipping fa^amanTya) ; 6. ablution or lustration 
(snrma) with milk and clarified butter, honey and sugar j 7. clothing 
(vastra) foimcd of TulasI leaves ; 8. upper clothing or ornaments (upa- 
vastra) foimcd of more TulnsI leaves ; 9. perfumes and sandal (gandha, 
(bandana); 10. flowers (pushpa) ; ii. incense (dhfipa) 5 12. illumination 
(dlpa) ; 13. oblation of food (nnivedya) ; 14. reverential circumambula- 
tion (pradakshiiifi) ; 15. flowers with iccitation of texts (mantia-pushpa) ; 
16. final, act of adoration (nn'maskura). 

With each act of homage one of the sixteen verses of the 
Purusha hymn above translated is recited. The final act 
of adoration is as follows : — 

Veneration to the infinite and clemal Male (Purusha), who has thou- 
sands of names, thousands of forms, thousands of feet, thousands of eyes, 
thousands of heads, thousands of thighs, thousands of arms, and who lives 
for ten millions of ajjes, 

O great god, pardon my want of knowlccige of the right way of wor- 
shipping llicc. Sin, misery, and poverty arc removed ; happiness and 
purity aie obtained by thy presence. O great god, I commit thousands 
of faults every day and night ; forgive me, as I am thy servant. There is 
no other protection but fiom thee; thou only art my refuge ; guard me, 
therefore, and defend me by thy mercy 5 pardon my mistakes and defects 

^ According to Saya^m’s introduction to the I^.ig-vcda,’ this mention of 
the lRLil 5 first proves the priority of the lj,ig-veda, 
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in' syllables, words, and measure ; O mighty lord, be propitiated. I offer 
flowers with prayers. Let the five gods, of whom great Vishnu is the 
first, be pleased with the worship I have made. Let all this be offered^to 
the Supreme Being. I offer thee \vith my mouth, O Vishnu, the sacred 
salutation Vashat. Be pl.eased, O Sipivishta\ with my oblation ; let my 
songs of praise exalt thee ; protect us ever with thy blessings (Rig-vcda 
VII. 99. 7, 100. 7). 

Then sipping water the worshipper says 

‘ I take into my body the holy water which' comes from 
the feet of Vishnu,' preventing untimely death and destroying 
all diseases.’ 

This concludes the Pancayatana ceremony as performea Dy 
Brahmans in the Maratha country. Doubtle.ss here and there 
local variations may occur, and it should be observed ^that 
in some districts where Siva is especially worshipped a form 
of religious service called Siva~puja is substituted for the 
Paheayatana-puja, and certain hymns called the Rudra 
hymns, from the Yajur-veda, are in that case recited. More- 
over, abbreviations and omissions ^ are usual in all the forms 
of ritual among persons engaged in secular pursuits. But 
a really strict Brahman omits nothing. 

Vaisvadeva Ceremony. 

An orthodox Brahman’s craving for religious ceremonial 
is not by any fneans satiated by the tedious round of forms 
he has gone through in the early morning. A pause of an 
hour or two brings him to the time when preparations for 
another solemn rite have to be made. This is the ceremony 
which ought to precede the midday meal. 

It should be stated that an Indian household is satisfied 
with two principal daily meals — one about midday,* another 
in the evening — but no pious householder of high caste will 
sit down to the former without first performing what is 

^ This epithet of Vishnu is only applicable to him as a form of the Sun 
displaying his rays 'in all directions. 

® The utterance of the name of Vishnu will atone for all omissions. 
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called the Vaisvadeva ceremony, or offering to all the gods 
(visve devah) Nor is this held to be completed without the 
addition of another rite, called Bali-harana, which is practically 
nothing more than the concluding act of the Vaisvadeva^, 

The gods worshipped in the Vaisvadeva are Vedic,, and 
the ceremony is therefore from its antiquity far more inter- . 
esting than the Paii<iayatana-puja, or any other modern form 
of the Deva-puja. It is described in ifs most ancient form 
in Manu III. 84-93. The idea involved in the entire service 
seems to be, that before a man begins eating he ought 
to consecrate and purify his food by rnakihg offerings of 
small portions of cooked rice and other food to all the 
deities through whose favour he is himself fed, and more 
especially to Fire, who is the bearer of the offering to heaven. 
In point of fact the whole ceremony resolves itself into a 
form of homage offered to the gods who give the food, and 
to the god of fire without whose aid this food could not b«Sr. 
prepared for eating. There is also a notion that, in preparing 
the food by cooking, animals may have been accidentally 
destroyed, for which expiation should be made before the 
dinner is consumed. 

It should be observed that the Vaisvadeva is not, like the 
Sandhya, incumbent on every individual separately. It may 
be performed vicariously, like the Deva-puja, through one 
member of the family (generally a junior member) acting 
for the others. In performing it a small portable fire- 
receptacle, called a Kunda, is brought into .the room where 


^ In reality only certain classes of deities are intended. It is curious 
that the number of the gods is sometimes asserted in the Rig-veda to be 
33, while elsewhere (X. 6. 3) the number 3306 is given, and elsewhere 
(III. 9. 9) 3339. They are now commonly said to amount to 330 millions, 
but no authority is quoted for this number. 

® Some manuals speak of the two in the dual, as Vaisvadeva-balikar- 
mapT. They are described by Colebrooke in his second essay on ‘ The 
Religious Ceremonies of the Hindus,’ but in a confused and imperfect 
manner. * 
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the eatables are collected. Consecrated fire — fed with con- 
secrated fuel— is placed in it, sacred grass is spread around, 
and offerings of rice, etc. are cast into the flames for all the 
deities, with repetition of Vedic texts. 

The Bali-harana which follows requires for its proper per- 
formance an elaborate arrangement of portions of food in 
a circle ^ each portion being allotted to a particular deity, 
or class of superhuman beings, with the utterance of prescribed 
formularies. 

The detail of both Vaisvadeva and Bali-harana as given in 
the most trustworthy manuals is as follows : — 

The worshipper begins by the usual sippings of water 
(a<f:amana) and breath exercises (p. 402), and by declaring his 
intention (sankalpa) of performing the ceremony, thus : — 

‘ I will to-day perform the morning and evening ^ Vaisva- 
deva with the cooked food (siddhanna) cast into the fire, 
for the purification of that food and for my own purification, 
and to make expiation for the five destructive domestic im- 
plements^ (Pandasuna), and to obtain the reward prescribed 
by the Sruti, Smriti, and Purlrias.'’ 

Then after bringing in a small movable fire-receptacle, the 
service commences with an invocation (avahana) of the god 
of fire from the ]^ig-veda (V. 4. 5 ; L 7a. 6), which may be 
thus translated : — 

‘ O all-wise god Agni, come to this our sacrifice as a loved domestic 
friend and household guest. Destroy all our enemies, and procure for us, 
O Agni, the food (and other possessions) of those who bear us enmity.’ 

‘ Come, Agni, hither and sit down here as our priest, and be to us a 


^ A diagram of the circle is given in most of the Directories, with the 
order in which the portions of food are to be arranged. 

“ The evening Vaisvadeva is never, so far as I was able to ascertain, 
performed in the present day. 

® The five places, or domestic implements, through tne use of which 
animals may be accidentally destroyed in the process of preparing food, 
aje—i. the fire-place ; 3. the slab for grinding grain and condiments ; 
3. the pots and pans ; 4. the pestle and mortar ; and 5. the water-pot. 
See Manu III. 68. 
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trustworthy guide. May all-pervading heaven and earth defend thee ! 
Bear our oblations to the gods for their complete satisfaction.’ 

After these invocations a covered dish of uncooked rice is 
brought in and the cover removed. Then sacred fire is placed 
in the receptacle, with these words: Om Bhur bhuvab. svah, 

‘ I deposit the fire called Rukmaka ^ (bright as gold).’ Con- 
secrated fuel is next put on and the fire fanned, while the 
following well-known and remarkable text from Rig-veda IV. 
58. 3 is recited : ‘ Four are his horns, three are his feet, two 
are his heads, seven are his hands. He the triply-bound 
bull roars. The mighty deity enters mortals 

Next comes a text from the Svetasvatara Upanishad II- 
‘ This god (of fire) pervades all the quarters of the sky ; he 
was the first-born of all things; he is within the womb ; he 
was born and is to be born ; he dwells in all men, and has 
his countenance in all directions.’ 

The collecting together and spreading of the consecrated 
fuel and sacred Kusa grass employed in the ceremony are 
then made ; and water is sprinkled round in a circle. 

Next, the rice about to be eaten is consecrated by the 
sprinkling of water and placed on the fire. It is then taken 
off and deposited between the worshipper and the fire. 


1 Fire is of various kinds and has various names, and it is requisite to 
name the particular fire intended to be prepared. 

® Professor H. H. Wilson gives a long note here, showing that Sayana 
identifies Agni in this text with either Sacrifice. or the Sun. The four 
horns are the Veda or the Cardinal points, the three feet are the three 
daily Sandhyas, of morning, noon, and evening ; the heads are either two 
particular ceremonies, or day and night ; the seven hands are the seven 
metres or seven solar rays. The bull is sacrifice, or the Sun as the poorer 
down of benefits; the triple bond is Mantra, Kalpa, and Brahma^a, and 
the roaring sound is .the recitation of the Veda. Patanjali in the ]M!aha- 
bhashya (I. 1. i) explains the four horns to mean the four kinds of 
words, nouns, verbs,, prepositions and particles ; the three feet the three 
tenses, past, present and future ; the two heads the eternal and tem- 
porary (produced) words ; the seven hands the seven case affixes ; the 
triple bond is composed of the chest, the throat, and the head. The 
.nighty deity is speech. (Compare St.John’s Gospel, i. i.) 

E e 3 


420 


VaUvadeva Ceremony, 


The next act is called Upasthana. A prayer from the 
Rig-veda (V. 4. 9) is addressed to the god of fire under his 
name Jatavedas\ thus : — 

‘Carry us, 0 omniscient god (Jatavedas), Ihrougli all our 
troubles and difRcultics, as if thou wert conveying us over 
a river by means of a boat, O Fire, thou' art glorified by us 
with as great honour (as was once offered thee) by Atri, be 
thou willing (be thou awake or active) to become the pro- 
tector of our persons.’ 

After this prayer offerings are made with the usual reve- 
rential ejaculations, thus: ‘Homage to Fire (Agni). I offer 
fragrant sandal for unguent (vilepana), I offer flowers for 
worship, offer uncooked grains of rice (ak^jhatah) for every 
kind of offering 

Next, the worshipper, after purifying his person and wash- 
ing his hands, makes offerings to all the gods, throwing 
portions of cooked rice — 'Cach portion about equal to a 
mouthful— into the fire, with llic following words 

‘ Om, Homage to the Sim (Siiryaya-svilliil), This is o(Tcrccl for the Sun, 
and not for my own use ; Itomage to Prajilpali, to Agni, to Soma Vanaa- 
pati, to Agni and Soma together, to Indra and Agni together, to Heaven 
and Earth, to Dhanvantaii, to Indra alone, to all llio gods (ViSvebhyo 
devebhyah), to Bnahma, to Blulr and Agni, to Bhuvar and Viiyu, to Svar 
and SuryaV etc. 

The next act is the taking up of a.shc3 (vil)huti-grahana) 
from the fire in a deep-bowled spoon called DarvI, and the 
application of a small quantity with the finger to diilfcrcnt 
parts of the body, with the following prayer to Riidra (Siva); 
‘0 Rudra, inflict not harm on our sons and grandsons, on 

‘ Jatavcdaa piobjibly means ‘knower of all beings.’ The loth and nth 
verses of this hymn are also recited after the Qlh. 

’ That is as a substitute for all other oljlations, Practically neither 
sandal, perfumes, nor flowers aio offered on ordinal y occasions, but only 
cooked rice is pul into the five in place of other offe rings. 

® The manuals give a diagram of the circle, and the names ol all tlio 
pds to whom portions of food arc offered on the ground in llic oonclud- 
mg BalMiaraija ceremony. The cooked food appear^ to bo offered in fire 
to these same gods in the same order. 
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our living men, on our cows and horses j destroy not our 
brave men in thy anger ; we invoke thee continually, bringing 
thee oblations/ (Rtg-veda 1. 114. 8.) 

Then, with the prayer, ‘ May I enjoy the triple life (try- 
ay usham) of Jamadagni^ of Kasyapa, of Agastya, of the 
gods ; may I altogether live for a hundred years/ ashes are 
applied to the forehead, the neck, •the navel, the right shoulder, 
the left shoulder, and the head respectively. 

Another prayer to the god of fire concludes the Vaisvadeva 
portion of the service, thus ; — 

‘ O bearer ot the oblations, give me happiness, faith, understanding, 
fame, wisdom, learning, intellect, wealth, strength, long life, dignity, and 
health. 1 salute him whose name, when remembered and mentioned, 
makes incomplete religious services complete Let the deity who par- 
takes of the sacrifice and has the form of Agni-naraya^a be pleased with 
this ceremony Let it be regarded as ofiercd to the true essence of 
the Supreme Being (BrahmS,).’ 

The Bali-harmia Service. 

But the VaiAvadcva ceremony is not complete without the 
Bali-haraiia, or offering of .food to aU gods and all creatures, 
including all kinds of animals and spirits. This act is identical 
with Manu’s Bhuta-yajna, or homage to all creatures (Manu 
III. 70. 8t~IV, 21). The offering to all animals is sometimes 
called Kaka-bali, because crows are practically the chief 
devourerS of the offerings. In fact, the Vaisvadeva and Bali- 
haratia are complementary of each other, and are generally 
regarded as one ceremony. 

The worshipper begins by placing small mouthfuls of cooked 
rice in a circle on the ground between himself and the fire- 
receptacle, allotting separate portions to all the gods to whom 
offerings have already been made in the fire, as well as to 
other beings outside the circle, in regular order, saying 

^ Compare While Yajur-veda (Vajasaneyi-S.) III. 62. ^ ^ 

® According to the manual I have followed, a Sruti enjoins that if any 
part of the ceremony has been carelessly omitted, it is held to be com- 
pleted by remembering and repeating the name of Vishnu. 



4.22 


The Bali-karaiia Service, 

‘ Homage (i) to Surya, (2) to Prajapati, (3) to Agni, (4) to Prajapati, 
(5) to Soma with Vanaspati, (6) to Agni and Soma, (7) to Indra with 
Agni, (8) to Heaven and Earth, (9) to DhanvantariS (10) to Indra, (11) to 
all the gods, (12) to Brahma, (13) to the wateis, (14) to the plants and 
trees, (15) to the house, (16) to the household deities, (17) to the gods of 
the foundation of the house.’ 

Then portions are placed on the ground just outside the 
circle for other gods and beings in the order of the quarters 
of the compass, beginning with the East, saying 

‘Homage (18) to Indra, (19) to Indra’s attendants, (20) to Yama, 
(21) to Yama’s attendants, (22) to Varuna, (23) to Varuna’s attendants, 
(24) to Soma, (25) to Soma’s attendants, (26) to Brahma, (27) to Brahma’s 
attendants, (28) to all the Gods, (29) to all the Bhutas or Spiiits, (30) to 
all the Spirits who move about by day, {31) to all the Spirits who move 
about by night, (32) to all Ralcshasas and evil spirits, (33) to the 
PitnS“the worshippei hanging his sacred thread over the light shoulder 
and becoming Pracinavltl (see p. 410), (34) to the dog SySma, (35) to the 
dog Sabala, (36) to Sanakd® and the other IRishis (the worshipper hang- 
ing his thread rouncjl his neck like a necklace and becoming NivItT, see 

p, 410)- 

While making offerings of food to the spirits and animals 
he says : — 

‘I who am myself desirous of being fed, offer oblations of food to 
those spirits that move about day and night and delight in doing mis- 
chief. Let the lord of food grant me also to be nourished by the food 
I am about to eat.’ 

While offering portions of food outside the door of the 
house he says : — 

‘ Let the crows that come from all the four quarters of the sky (presided 
over by Indra, Varuna, Vayu, Yama, and Nirriti) take the portions of rice 
placed by me on the ground. I present a portion to the two dogs, called 
SySma and Sabala (see p. 289), belonging to the family of Vaivasvata, 
that they may protect me always in my path (through this woild and the 
next). I place portions on the ground for dogs, for low-born persons 
(daijtlalas) and outcasts, for al! animals and for crows (Sva-caiidala- 
pklita-vayasebhyal.1 ®).’ 

' Dhanvantari is not the physician of the gods pioduced at the churn- 
ing of the ocean, but an ancient deity. 

Sanaka was one of the four sons of Brahma. 

’ TheRev.Nehemiah Goreh informed me that he used to repeat these 
words every day when he performed the Vaisvadeva and Bali-haraiiia for 
his family « 
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The householder then waits at the door for a short interval, 
watching for some guest (atillu) who may be passing, or for 
some beggar to whom he may give a portion of food as almsh 
He then washes his hands and feet, sips water, ai\d re-enters 
the house, siting;— 

‘ Let earth) atmospheie, and sky be favourable to us nncl make us free 
from fear of danger. Let all the quarters of the sky, the waters, and 
the lightnings protect us from all barm I Peace, peace, peace 1 homage 
to Vislii.iti, homage to Vishiui, homage to Vishnu.* 


The Ceremony of Dining. 

After the due performance of the Vaisvadeva and Bali- 
harana ceremonies the cooked food is considered fit to be 
consumed, and it might be thought that after so long a 
religious service the membens of the hou.scholdcr’s family 
would have noHiing further tq do but to cat their dinner 
without further ceremony. But not so. The process of 
dining is Itself regarded as a religious rite, and must be con- 
ducted according to prescribed forms. 

Most of tlic manuals in my possession give directions Jor 
what is called Bhojana-vidhi, ‘the ceremony of dining.^ In 
practice, what generally happens in the families of orthodox 
Brahmans and other high-caste natives is nearly as follows ! — - 

The males of the family sit down in a row on the ground 
with their Icg^ folded under them in the usual manner. 
They are waited on by the wives, daughters '’j and widows of 
the family; for no woman in any Tndlan household will 
venture to cat till the men have finished. Boiled rice and 
other kinds of grain or pulse cooked with condiments and 



The object of walling at the door is that the worshipper may feel he 
has done his best to tlisclmrgc iho duly of performing the Manushyn- 
yajna or Atithi*pClJann, 'homage lo men or guests,* enjoined by Mami 
(in Book III, 70), 

“ Of course groat variations occur even among Ilrfilimnn families, espe- 
cially in large cities where anti-bifihmanic innucnccs me nl work. 

® Daughters, however, arc often privileged lo eat with their fathers, 
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sometimes various kinds of sweetmeats are setved up on 
plates made of .leaves^ (often of the palasa tree or the plan- 
tain) and placed before each person j but no one begins 
eating till certain religious forms have been gone through. 
In the first place, there is the usual adamana or sipping of 
water for internal purification (p. 402). Each person pours 
water with a spoon into the palm of the hand, then some 
one leads the others, and all sip together. Next, water is 
sprinkled in a circle round each plate, and some one of the 
company repeats a grace or prayer before eating, The most 
common prayer is frowr two passages in the I'aittiriya Brah- 
mana \ as follows : — 

‘ May rivers continue to flow, may clouds rain, may plants produce 
good fruit (for the support of the world), may I be the lord of lands 
(grgma Com.) that produce food, rice, and curds,' 

‘They extol food (saying), that which is food is certainly a great divine 
power, since it leads a man (him) to supreme prosperity,’ 

The first clause of this curious prayer seems to be a bene- 
diction spoken for the benefit of the world at large ; the second 
'is for the good of the speaker ; the third is a glorification of 
the food which the speaker is about to eat. Sometimes the 
following text from the ^llg-veda (X. lai. 10) precedes the 
prayer : — 

‘O Lord of all creatures, no one else but thou keepest 
all these living beings encircled by thy care ; with whatever 
desires we sacrifice to thee, let the fruit of that be to us j 
may we become possessors of wealth 

* In large towns plates of metal are generally used. 

" Taittirlya Brdhmaoa II. 7. l6. 4, and I. 7. 10. 6. The following ib the 
Sanskvit text : Yantu hadayo varshanlu parjanynh supippaln oslmdlmyo 
bhavantu, annavatam odanavat.'im Smikshavaliim esham raja bhuyasam. 

Odanain udbuivate, paramcshthl va eshab, y^td odaiiah naramaiu evaU 
nai)i ^nyaip gamayati. 

“ Prajapate na tvad etany anyo visva jatani pari tababhflvn, ynl-kanias 
te juhumas tan no astu, vayam syama patayo rayinam. In KuHflka'a Conv 
mentary to Mami (II, 54) a much simpler form of grace before meat is given. 
The eater is told that he is always to honour his food and never de-spise 
It, and to pray that he may always obtain it (nilyam asmilkam elad aslii). 
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After the recitation of this grace the actual bijsincss of 
eating may begin, but each person first places either four or 
five sjnall mouthfuls (grasa) of food on the ground on the 
right side of his leaf-plate. These arc called sipply ahuLi, 
‘ offerings h’ or sometimes (!Jitrahuli, ‘offerings to titra,’ or to 
(^lltragupta, whose power in the intermediate .state after death 
is especially dreaded (see p. While placing the mouth- 

fuls he ought to say, ‘Homage to (iitia®, to (!!i,tragupta^ to 
Yama, to Yama-dharma, to IJhur, bhuvah, svar/ 

After the dinner i.s over these mouthfuls arc left to be eaten 
by cats (if there arc any in the hous?), or together with the 
leaf- plates and whatever is left upon them, they arc thrown to 
the cows, or simply thrown out of the house to be eaten by 
dogs or animeils of any kind. The evening fiimily meal is 
a less formal ceremony. 


* In Ibo same way, whenever a Roman family sat clown to meals, a 
portion of the food was picscnled to the Lares, regarded as departed 
.spirits. 

^ dllrdya nnmah, etc,, or svilhfl, may bo substituted for namab. 

” ditragupla is the recorder who records tlic shia and merits of man- 
kind in Yanm’s world. 
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Hindu F({sts^ Festivals, and Floly Days, 

No country upon enrlh rejoices in a longer list of holidays, 
festivals (utsava), and seasons of rejoicing, qualilicd by fasts 
(upavasa,-vrata), vigils (jagarana), and seasons of mortification, 
than India, Most of these fixsts and festivals arc fixed to 
take place on certain lunar days (tithi), each lunation or 
period of rather more than twenty-seven solar days bcii)g 
divided into thirty of these lunar days, fifteen of which during 
the moon’s increase constitute the light half of the month, 
and the other fifteen the dark half. Some festivals, however, 
are regulated by the .supposed motions of the sun. To de- 
scribe all the fasts and festivals would require a volume. 
I can only indicate some of those most commonly observed. 
And first, with regard to the general custom of fasting, it 
may be worth while to poiiXt out that no Christian man— be 
he Roman Catholic or Anglican— not even the most austere 
stickler for the most strict obseiwancc of every appointed 
period of humiliation and abstinence, can for a moment hope 
to compete with any religious native of India — HindQ or 
Muhammadan — who may have entered on a course of fasting, 
abstinence, and bodily maceration. 

•In point of fact, the constant action of a tropical climate, 
and the peculiar social habits of the sons of the soil In 
Eastern countries continued for centuries, have induced a 
condition of body which enables them to practise the most 
severe and protracted abstinence with impunity, and /ivcu 
with benefit} while European Christians, who, with a view 
of increasing their influence, endeavour to set an example 
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of self- mortification, find themselves quite outdone and left 
l^opelessly In the rear by a thousand devotees in every sacred 
city of India 

It must of course be borne In mind that fasting Is practised 
t»y Indian devotees, not as a penitential exercise, but as a 
^eans of accumulating religious merit. Moreover, severe self- 
mortification is always connected with the fancied attainment 
of extraordinary sanctity or superhuman powers. Amongst 
other objects aimed at is the acquirement of a kind of preter- 
natural or ethereal lightness of body. By long fasting a man. 
is believed to achieve what is called Laghima ; that is to say. 
His frame becomes so buoyant and sublimated by abstinence, 
that the force of gravitation loses its power of binding him to 
the earth, and he is able to sit or float in the air. It may 
seem the very height of superstitious credulity to give cre- 
dence to an emaciated Hindu claiming to triumph in this 
way over the laws of matter ; yet cool-headed and sceptical 
iE^nglishmen of unimpeachable sincerity have been invited to 
witness tlie achievements of these so-called Yogis, and have 
.come away convinced of their genuineness and ready to 
testify to the absence of all fraud. 

Nevertheless, it must be noted that the rules of fasting, as 
practised by natives of India In the present day, are by no 
means so stringent as they were in ancient times. Several 
severe forms of abstinence are specified by Manu. For ex- 
ample, the fast called ‘very painful’ (ati-krMcfhra) consisted 
in eating only a single mouthful every day for nine days, and 
then abstaining from all food for the three following days 
(Manu XL ^13). 

Another notable fast was that called ‘the lunar vow’ (dan- 

^ The truth is that any breach of the Creator’s law of adaptation is 
sure to be followed by a Nemesis, and those pious and devoted English- 
men who practise protracted abstinence fiom religious motives in an 
exhausting Indian atmosphere cannot expect to be exempt from the 
operation of tins law. We have recently had, I am sorry to say, several 
sad examples of useful careers arrested through this cause. * 
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dray ana- vrata). It consisted in diminishing the consumption 
of food every day by one mouthful for the waning half of tlie 
lunar month, beginning with fifteen mouthfuls at the full 
moon until the quantity was reduced to nil at the new moon, 
and then increasing it in like manner during the fortnight 
of the moon’s increase (Manu VI. 30, XI. 216) 

In the present day every religious Hindtl fasts twice in 
every lunar month— that is on the eleventh day (ekadaSi) in 
each fortnight. These fasts arc usually kept in honour .of 
Vishnu, but arc not very strictly observed, as fruit and milk 
are allowed. The Saivas usually fast on the thirteenth or 
fourteenth day of the dark half of every month, on tne day 
and night called Siva-ratri, ‘Siva’s night,’ in anticipation of 
the great fast on the night of Siva, kept once a year (p, 430). 
The evening before is called Pradosha. Some, again, fast 
in honour of Ganesa on the fourth lunar day (daturthl) once 
a month, in anticipation of the chief Gane.^a fast once a year 
(p. 43 i)‘ 

An Indian friend of mine told me that, when a little boy, 
he accidentally crushed a sparrow ; whereupon his mother 
made him keep an eleventh-day fast, the merit (puny a) of 
which was credited to the spirit of the dead sparrow. 

Other chief festivals and fasts beginning with Magha — • 
corresponding to our January-February — arc as follow ; — 

Makara-saiikranti (popularly Sankriint), in celebration of 
the commencement of the sun’s northern course (uttarayai,ia) 
in the heavens. To mark this, a kind of New Year’s festival 
is observed towards the end of Pausha or beginning of MUgha 
(about January 12). The sun has then reached the most 
southern point of the ecliptic. It is a, period of rejoicing 
everywhere, especially as marking the termination of the in- 
auspicious month Pausha (December-January) ; but it Is not 
really the beginning of a hew year, which varies in different 
parts of India. In Bengal it may be called the 'Festival of 
good cheer.’ Practically, at least, it is kept by free Indulg- 
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ence m the eating of cakes, sweetmeats, and other good 
things. At one of the most sacred places in India, Pray^a 
(Allahabad), where the Jumna and Ganges meet, a celebrated 
religious fair (Mela) takes place during this season. 

The same festival in the South of India is commonly called 
Pongal (or Pungal). It marks the commencement of the 
Tamil year, and is the day for congratulatory visits. People 
purchase new cooking-pots and boil fresh rice in milk. Then 
they salute each other with the question — * Has the milk 
boiled?’ to which the answer is given that 'the boiling 
(pongal) is over.’ In reality the South Indian festival seems 
to be dedicated to the glorification of agriculture. Cattle are 
decorated with garlands, their horns coloured, and mango 
leaves hung round their necks. Then they are led about in 
procession, exempted from all labour, and virtually, if not 
actually, worshipped. 

Vasanta-pahdamI, on the fith of the light half of Magha 
(January-February). This is a spring festival. In Bengal 
Sarasvati (Sri), goddess of arts and learning, is worshipped at 
this season, No reading or writing takes place, and the day 
js observed as a holiday in all public and mercantile offices. 
The worship is performed either before an image of the god- 
dess, or before an ink-stand^ pens, paper, and other implements 
of writing taken to represent the image, Sometimes an offici- 
ating priest is called in who reads the prescribed formulae, 
and presents rice; fruits, sweetmeats, flowers, etc,, while the 
lay-worshippers stand before the images or symbols with 
flowers in their hands, beseeching the goddess to grant them 
the blessings of learning, wealth, fame, and health. 

Moreover, on this day, according to' Mr. S. C. Bose, every 
Pandit in Bengal who keeps a school sets up an image of 
Satasvatl and invites his patrons and friends to call upon 
him and do honour to the goddess. This they do by making 
offerings of rupees, which really form an important part of 
the Pandit’s annual income. It is a significant fact that 
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females are not allowed to take part in the worship of this 
goddess, though she be of their own sex. 

Maha-Siva-ratri, or ‘great $iva-night,' is held on the 14th of 
the dark half of Magha (about the middle or end of February). 

A fast is obseiwcd during the day, and a vigil kept at night, 
when the Linga is worshipped (see p. 90). At this season 
many pilgrims flock to the places dedicated to Siva. 

Holi or HutasanT festival — identified with the Dola-yatra, 
or rocking of the image of Krishna'' — is celebrated, espe- 
cially in the upper provinces, as a kind of Hindu Saturnalia 
or Carnival, and is therefore very popular. It commences 
about ten days before the full moon of Phalguna (February- 
March), but is usually only observed for the last three or 
four days, terminating with the full moon. Boys dance about 
in the streets, and inhabitants of houses sprinkle the passers- 
by with red or yellow powder, use squirts and play practical 
jokes. Rough sports, obscene songs, loud music, merriment, 
mid-night orgies, and excesses of all kinds arc the rule. 

Towards the close of the festival, about the night of full moon, 
a bonfire is lighted and games — representing the frolics of the 
young Kvishna—takc place around the expiring embers, 

Rama-navami — the birthday of Rama-daiidra — is observed 
on the 9th of the light half of the month (^aitra (March- t 

April), and is kept by some as a strict fast. temples 

of Rama are illuminated, and his image adorned with costly 
ornaments, The Ramayana is read in the temples, and 
N aches (Nautches) arc kept up during the night. 

Naga-paKdamt is held on the ^Ih day of the light half of 
5 rfivana, in honour of the Nagas. 

Two days later comes the Sttala-saptamT, in honour of the 
Small-pox goddess (p. 338), whpn only cold food is eaten, 

Kpshna-janmashtaml, the birthday of Krishi.ia — kept on 

^ The meaning of HoU is doubtful. It may be merely an imitation of 
the sounds and cries made by the revellers, By some the festival is said 
to be in commemoration of the killing of the demon Madhu by Kpshna. ; 
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the 8th of the dark half of the month Bhadra or (in Bombay 
and the South) of Sravana (July-August)— is one of the 
greatest of all Hindu holidays (see p. 113), 

The variation in time in this and other festivals is caused 
by the circumstance that the months of the Northern and 
Southern Brahmans differ in the dark fortnight. 

Ganesa-caturthl— the birthday of GaneSa — is observed on 
the 4th of the light half of . the month Bhadra (August- 
September). Clay figures of the deity are made, and after 
being worshipped for a few days, thrown into the water. 

Sixteen consecutive lunar days are devoted to the per- 
formance of Sraddhas in the dark half of Bhadra, which is 
therefore called the Pitp-paksha (see p. 308). 

Durga-puja, or Nava-ratra, ‘nine nights,’ commencing on 
the Tst and ending on the loth day of the light half of 
Asvina (September- October), are celebrated in various parts 
of India, especially Bengal, and connected with the autumnal 
equinox. Nominally they commemorate the victory of Durga, 
wife of Siva, over a buffalo-headed demon (Mahishasur), The 
form under which she is adored is that of an image with 
ten arms and a weapon in each hand, her right leg resting 
on a lion and her left on the buffalo demoni This image is 
worshipped for nine days— following on the sixteen Sraddhas 
of the Pitri-paksha — and then cast into the water. 

The tenth day is called Vijaya-dasamT, or Dasa-hara. 

KalT-puja is a kindred festival in Bengal, lasting only for 
one night, and that the darkest night of the dark fortnight 
of the month Karttika. The image worshipped is that of 
Kali, the dark and terrible form of Siva’s wife described at 
p. 189, The well-known temple at Kali Ghat near Calcutta 
and other shrines of the goddess are during this night 
drenched with the blood of goats, sheep, and buffaloes sacri- 
ficed in honour of the sanguinary goddess. 

Rama-llla, ‘Rama-play,’ is celebrated in some parts of India 
on the day when the Bengalis commit their images of Durga 
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to the waters. It is a dramatic representation of the abduc- 
tion of Sita, concluding with the death of Ravana, 

Divali (properly Dipali or Dlpavall), ‘ the feast of lamps/ is 
obseiVcd twenty days after the Nava~ralra on the last two 
days of the dark half of Ai^vina, and on the new moon and 
four following days of Karttika, in honour of Vishnu’s wife 
Lakshml or of Siva’s wife Bhavfuil (ParvatT). It is marked by 
beautiful illuminations, in the preparation of which Indians 
far excel Europeans. 

In some parts of India the SarnsvalT-puja (described p. 4a9) 
is kept at this season, on the 8th of the light half of Asvina. 

The Divall is celebrated with splendid effect at Benares. 
There its magnificence is heightened by the situation of 
the city on the bank of the river and the unique contour of 
the buildings. At the approach of night small earthen lamps, 
fed with oil, are prepared by millions, and placed quite close 
together so as to mark out every line of mansion, palace, 
temple, minaret, and dome in streaks of fire. All the vessels 
on the river are lighted up, and the city is a blaze of light 
(see Asiatic Journal for 1B33), Viewed from the water it pro- 
sents a superb spectacle, ‘a scene of fairy splendour,’ the like 
of which is not to be scon in any other city of the world, 
Similar spectacles in the great European capitals appear ab- 
solutely paltry by comparison. Perhaps the illuminations which 
took place on the occasion of the Prince of Wales’ visit to 
Calcutta and Benares in 187J) reached the climax of perfection, 
and will never be equalled for beauty and magnificence, 

Karttika-purriima is a festival kept on the full moon of 
the month Karttika (October-November), in honour of Siva’s 
victory over the demon called Trlpurasura. 

It must, be noted that the montlis are lunar and that the 
calendar varies In different parts of India. Every month, such 
as .^ravana, VaiSakha, and the Intercalary or thirteenth month ^ 

^ There is nn allusion to this thirteenth month in IBg-vcda 1. 25. 8, and 
in Atharva-i^eda V, 6. 4, XU I, 3, 8. 


Hindu Fastsy Festivals^ and Holy Days^ 433 

(Adhika-piasa), has its Mahatmya or excellence. When the 
intercalary month comes round every third year, preachers 
make the most of their opportunity, and read its Mahatmya 
in large towns, hoping thereby to stimulate the generosity 
of the people. Then, again, if a conjunction of the moon 
{or in some places a full moon) fall on a Monday^ this is 
an astronomical coincidence that must be turned to the 
best account. It is a conjuncture peculiarly favourable to 
charitable acts. The same may be said of eclipses. A single 
rupee given at such seasons is worth a thousand rupees at 
other times. 

Moreover, every day of the week has its sacred chstracter. 
Monday is especially sacred to Siva (Maha-deva), Pious 
persons often fast on this day and worship the Linga in the 
evening. Saturday is Hanuman’s day, and offerings are 
especially made to him on that day. Then the eighth day 
in every lunar fortnight is sacred to Durga. This is a day 
when no study is allowed, and therefore called An-adhyaya. 
Indeed holy days or non-reading days may be multiplied in- 
definitely. Thus a pupil will stop reading and go home if it 
happens to thunder, if any person or animal chances to pass 
between himself and his teacher, if a guest arrives, and often 
during the greater part of the rainy season. 

No less than four eras arc commonly current among the 
Hindus in India:—!. Satpvat (of King Vikramaditya), rec- 
koned from 57 B.C, ; a. Saka (of King Salivahana), reckoned 
from 78 A.D.; 3. San, current in Bengal, reckoned from593A.D.; 
4, The era of Parasu-rama, current in Malabar, reckoned from 
1176 B.C. In almanacks it is usual to state how many years 
of the present age of the world or Kali-yuga (p. 398) 
have elapsed ; thus at present 4984 out of 43*P°° years have 
gone by. The three previous ages are the Krita or Satya, 
Treta, and Dvapara. Almanacks which follow the Saka era 
begin the year with the light half of the month daitra, but 
the Samvat year usually commences with Karttika, 

Ff 


CHAPTER XVn. 


Temples, Shrines, and Sacred Places, 

It is well known that the principal scat and great centre 
of the cultiis of Siva is Benares (Varanasi)^ — a city whose 
world-wide celebrity has earned for it the title of Ka6T, ‘the 
resplendent/ In the Kasi-khanda of the Skanda-purana it is 
recorded how the god himself chose that city for his special 
abode, and how after having undergone severe austerities in 
the neighbourhood he made it sacred to himself apd to his 
sons Garicsa and Skanda (p. 211), 

Elsewhere Benares is described as a special creation of the 
Creator, who formed it of pure unpolluted earth, separated it 
from the rest of the world, and caused it to rest on one of the 
points of Siva’s trident. 

No doubt Benares was one of the first cities to acquire a 
reputation for sanctity, and is still regarded as the most 
sacred spot in all India. It is the Hindu’s Jerusalem and 
Mecca. Here, temples, shrines, and idols ai‘e multiplied 
beyond all calculation. Here every inch of ground, every 
clod of earth is hallowed, and the very air believed to 
be holy. 

No wonder, then, that every pious Hindu is ambitious of 
accomplishing at least one pilgrimage to what he regard.s as a 
portion of heaven let down upon earth, and if he can happily 
manage to die within the magic circle of what is called the 

^ The popular name is more properly wrilten BanSras. The name 
Varaijasl, of which it is n corruption, is said to be derived from two 
small rivers outside the city, the Varand or Var^a and the Ash • 
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Pafiialcosl — that is to say, \vithit% ^ circuit of ten miles round 
the centre of the holy city — nay, if the most desperate 
criminal from any part of t\xc world — be he of any religious 
denominatiotij Christian, 23udc3lTtlat, or Muhammadan — die 
there, no amount of the most licinous gullt» not even the 
deadly sin of eating beef, j>revent his immediate trans- 

portation to the heaven of i&iva- 'YQt Benares is by no means 
exclusively dedicated to Siva.; nor are its inhabitants exclu- 
sively devoted to the worsli.ip of any one deity in particular. 
Benares is the very citadel of Brahmanism — the stronghold of 
every form of I'lindtlism — -tlie great central focus from which 
all the lines of the most coinplieated religious system in the 
\vorld divergo, and to wliich t:liey again converge. Here 
priestcraft reigns supreme In all its plenitude and power. 
Here a population of above 300,000 persons, men, women and 
children, and a countless ii\iml>cr of pilgrims deliver them- 
selves up to t>c deluded, clcfrancled, and kept In moral and 
religious slavery by 35,000 arrogant Brahmans. 

Picturesquely situated on tire Ganges and stretching for 
three or four miles along this inost sacred of all rivers, with 
magnificent Ghats or fliglits of steps conducting pilgrims by 
thousands into the very midlsl of the hallowed waters, Benares 
is the home of every form of Mindu religious earnestness and 
enthusiasm, combined with every conceivable variety of 
hideous superstition and fmiaticism. 

No description indeed oati g'ivc the slightest idea of the 
reality of the sight presented to the eye by this unique city. 
The traveller bent on iiwc.stlgating ita inner mysteries, and 
eager to solve for himself the riddle of the grosser forms of 
its superstition and lanaticisni; finds that his only hope of 
traversing its tortuous streets, or penetrating the living tide 
which daily ebbs and flows in its leading: thoroughfares, is by 
trusting to his personal powers n,s a pedestrian. Pushing his 
way through the sccthiiif? throng he beholds everywhere, as 
he advances, ihc most striking: contrasts and curious incon- 

F f 3 
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gruities — princely mansions and mean tenements, handsome 
edifices and fantastic freaks of architecture, crowded shrines 
and empty sanctuaries, bright new temples and dilapidated 
fanes, freshly gilded domes and mildewed pinnacles, graceful 
minarets and unsightly cupolas, open streets and impassable 
lanes, dirty squares and well-kept quad rangles—every where 
and from every point of view a strange intermingling of the 
beautiful and the grotesque, the tasteful and the bizarre, the 
simple. and the extravagant. 

The living objects which meet his eye as he proceeds are 
not less interesting, odd, and incongruous. Now he is jostled 
by sacred bulls which wander everywhere free and uncon- 
trolled ; now a number of impudent monkeys bound over his 
head or spring from roof to roof 5 now a dozen sacred pigeons 
fly fearlessly almost into his face, or a flight of parrots circle 
noisily around his head. In one part of the city he is hemmed 
in before some sacred pool or noted temple by a motley 
throng of pilgrims, some pressing forward to perform their 
ablutions, some carrying Ganges water for use at the idol- 
shrines, some vociferating the name of their favourite gods. 
In another quarter he is surrounded by groups of half-naked 
mendicants and dirty devotees, many of whom parade their 
bodily austerities in a manner highly repulsive to 'European 
eyes, Here he struggles with difficulty through streets of copper- 
. j smiths and workers in brass. There his path is obstructed 

f ; by the stalls of vendors of coarse sweetmeats, sellers of flower- 

garlands, or money-changers sitting behind heaps of cowries 
and piles of gold and silver coins, Everywhere temples, 
shrines, mosques, images and symbols, holy wells, pools, and 
sacred trees present themselves in bewildering confusion. 

The number of principal temples is at least two thousand. 
Smaller shrines are, of course, innumerable, Of Muham- 
madan mosques the total is said to amount to three hundred. 
The tale of idols is computed at about half a million. 
The chief temple called the ‘golden temple,* dedicated to 
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Siva or Maha-deva (see p. 78), is disappointing to any one 
who has seen the South Indian temples ; for although Siva is 
specially worshipped and propitiated at Benares he has no- 
where so many earnest votaries as in the South, and the 
Benares temple in respect of size, external appearance and 
importance is to the great temples of Tanjore, Madura and 
Tinnevelly, wliat a village church is to St. Paul’s Cathedral. 

The fact is that the waves of* Muhammadan invasion which 
swept over the North-west and Central provinces of India, 
and seemed at one time likely to obliterate Brahmanism 
altogether, were either arrested in their onward course or else 
spent themselves before reaching the South. This is remark- 
ably illustrated at Benares^ where the most conspicuous build- 
ing is the great mosque of Aurangzlb with its lofty minarets 
on the Ganges. Even the old original Saiva temple of ViSve- 
avara does not exist. It was pulled down by the ruthless 
Aurangzlb and a mosque built on its foundations'. Another 
temple, however, speedily arose close at hand and rivalled the 
old one in picturesque beauty, if not in size. It stands at a 
distance of two or three hundred yards from its predecessor. 
Between them iS the Jfiana-vapT, or holy well of knowledge — 
a spot greatly frequented and held in the highest veneration 
by pilgrims from all parts of the country— a legend being 
universally current that when Aurangzlb destroyed the Hindu 
temple its idol took refuge of its own accord at the bottom of 
this holy well. Thither therefore a constant throng of wor- 
shippers continually resort, bringing with them offerings of 
flowers, rice and other grain, which they throw into the water 
thirty or forty feet below the ground. A Brahman is per- 
petually employed in drawing up the putrid liquid, the smell 
or rather stench of which from incessant admixture of de- 
caying flowers and vegetable matter makes the neighbourhood 


> According to Mr, Sherring— whose book on Benares is well worthy 
of perusal— there was a still carlici temple on a site not far distant. 
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■almost unbearable. This he pours with a ladle into the hands 
of expectant crowds, who either drink it with avidity or 
sprinlde it 'reverentially over their persons. A still more 
sacred well, called the Mani-kartiika, situated on one of the 
chief Gha^s leading to the Ganges, owes its origin, in popular 
belief, to the fortunate circumstance that one of Siva’s 
ear-rings happened to fall on the spot. 

This well is near the 'surface and quite exposed to view. 
It forms a small quadrangular pool not more than three feet 
deep. Four flights of steps on the four sides lead to the 
water, the disgusting foulness of which in the estimation of 
countless pilgrims vastly enhances its eflicacy for the removal 
of sin. The most abandoned criminals journey from distant 
parts of India to the margin of this sacred pool. There they 
secure the services of Brahmans appointed to the duty, and 
descending with them, into the water are made to repeat 
certain texts and mutter certain mystic formulae, the meaning 
of which they are wholly unable to understand. Then while 
in the act of repeating the words put into their mouths they 
eagerly Immerse their entire persons beneath the ofiensivc 
liquid. The longed-for dip over, a miraculous transformation 
is the result ; for the foul water has cleansed the still fouler 
soul. Few Hindus venture to doubt that the most depraved 
sinner in existence may thus be converted into an immaculate 
saint, worthy of being translated at once to the highest heaven 
of the god of Benares. 

But to return to the temple of Visvesvara, I found, when I 
visited it, a constant stream of worshippers passing in and out. 
In f^ct, Siva in his character of lord of the universe (seo p. 78) 
is the supreme deity of Benares. Not that the pilgrims 
are prohibited from worshipping at the shrines of other 
gods, but that Siva is here paramount and claims the 
first homage. Yet this supreme god has no image; he 
is represented by a plain conical stone— to wit, the Linga 
or symbol of male generative power, The method of 
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performing worship in this great central and confessedly 
typical temple of Hinddism appeared to me very remarkable 
in its contrast with all Christian ideas of the nature of worshlp- 
A. 1 I that each worshipper did was to bring Ganges-water witli. 
him in a small metal vessel and pour the water over the stone 
I-»ihga, at the same time ringing one of the bells hanging frorn. 
the roof to attract the god*s attention towards himself, bowing 
low in obeisance, and muttering a few texts with repetition of the 
god’s name. In this way the god’s symbol was kept per- 
petually deluged with water, while the crowds who passed in 
and out lingered for a time close to the shrine, talking to eacVi 
other in loud tones. Nor did any idea of irreverence seem to 
be attached to noisy vociferation in the interior of the sanctuary* 
itself. Nor was any objection made to an unbeliever like 
myself approaching and looking inside ; whereas in the Soutiv 
of India I was strictly excluded from all the avenues to the 
inner Lihga-sanctuapea (see p. 447). In the courts adjacent 
to the Linga were other shrines dedicated to various deities* 
and in a kind of cloister or gallery which encircled the tempi o 
were thousands of stone LlAgas crowded together carelessly* 
and apparently only Intended as votive-offerings. X noticed 
the coil of a serpent carved round one or two of the most 
conspicuous symbols of male generative energy, and the cora- * 
bination appeared to me very significant and instructive. 

The goddess Anna-punia has a temple close at hand. She 
is thought to be charged by the god Siva with the duty o€ 
keeping the inhabitants of Benares supplied with abundanco 
of food, I found the quadrangle which surrounds this shrine; 
crowded with bulls, cows, priests, and mendicants, who afe 
daily fed by the offerings of the rich. The effluvium emitted 
by the filth and dirt was Insufferable. 

Turning from Benares to the South Indian Saiva temples* 
the palm musi: be conceded to that at Tanjore. 

It is contained within a vast quadrangle, the floor 9! whlcH 
is paved with bricks aiid kept scrupulously clean, Two lofty 
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Gopuras or gateways surmounted by high pyramidal towers ^ 
lead into this square, and a sort of double cloister or arcade 
surrounds it. In the second or hinder part of two sides of 
this arcade are arranged a hundred and eight black stone 
Lingas of different sizes, one for each of the hundred and eight 
principal names of Siva, and behind these again are sixty-four 
frescoes painted on the wall-— many of them highly grotesque — 
representing various exploits of the god or his attendants 
A catalogue of sixty-three saints or distinguished personages 
whose devotion to Siva gave them the power of working 
miracles or performing supernatural feats is sometimes enu- 
merated ^ On the left of the quadrangle, as you enter is 
a pleasant grove of palms and other trees. In the centre is 
the principal temple, containing the Garbha-griham or inner- 
most sanctuary of the sacred Lihga, a kind of holy of holies 
to which I was not allowed access. This is an imposing 
structure, made still .liiore so by the fine Man^apa or open 
•hall erected in front of it as a shrine for the stone image of 
.‘diva’s bull (nandi), which is a magnificent specimen of Indian 
sculpture of great size, Near the principal temple are four 
subordinate onc.s, two behind and two on one side. Those 
behind are dedicated to the two sons of Siva, one to Gaiiesa 
and the other to Su-brahmanya (p. an). In front of the 
GapeSa temple is the image of a rat looking into the shrine, as 
the bull does into the shrine of Siva. The rat is an emblem 
of sagacity, as the bull is of strength and generative power. 


' These structures are of oblong form, and sometimes of immense 
height, They are only pyramidal in the sense of being broader at the 
base than at the summit. It is remarkable that Vaisht^iava carvings are 
found on these Tanjoie Gopuras, showing that the temple may havp once 
belonged to the Vaishij.'ivas. Everywhere the two systems seem inter- 
mingled, 

“ In one of these a Linga is represented with a face inside it. 
Another has a serpent for a canopy. In another Gai,u][odataj an attendant 
of Siva, is swallowing mountains of rice and di inking up a river. 

The catalogue is gi'^jn by Mr, Foulkes in bis Saiva Catechism. 
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T'he image of Su-brahmanya or Skanda is seated '^n a peacock 
and has six faces, 

One of the side temples near the entrance of the quadrangle 
contains an image of Siva, lifting up his left leg while dancing 
the Tandava dance and trampling on the Asura Apasmara. 
jHe holds the pamaru in one hand, using it for a musical 
instrument <3i' rattle, as a darTcer would castanets. This 
temple has some curious pictures on the walls. One is of 
Bhrihg/, an attendant of Siva, who became so feeble and 
attenuated through self-mortification' that the god furnished 
him with a third leg' for support ; another represents an 
attendant with the lower part of his body terminating in a 
snake ; a third depicts one of Siva’s servants with the feet of 
a tiger. In a fourth the sage Markandeya is about to be 
carried off by the king of death (Yama^, when he grasps Siva’s 
Lihga and saves himself. A fifth represents the story of Kala- 
hasta, a pious forester who habitually did homage to Siva 
with offerings of flowers. One day having forgotten his usual 
oblation he without a moment’s hesitation yore out one of his 
own eyes from its socket, and having offered it was proceeding 
to take out the other, when Siva prevented him. 

The second side temple is an oblong chamber containing an 
image of ParvatT at the further end, with lights always burning 
in front. Near the entiance is a representation of Parvati’s 
darpana or mirror. On one of the walls is a remarkable 
picture of a large Linga with^thc serpent Sesha forming “a 
canopy over it. 

To describe all the principal Saiva temples of India would 
require volumes. (Jne thousand and eight are said to exist, 
one for each of the one thousand and eight names of the god, 
but of these only one hundred and eight are regarded as 
important. 

‘ Me wus a model ascetic, and fasted so continuously that he became 
not only emaciated, but an actual living skeleton. He is so represented 
in tlic sculptures of the caves of Elephanta near Bombay, 
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Of the others which I visited, the temples at Madura, 
Ramesvara, Trichi nopoly, Kahjivaram, Tinnevcily, and the 
shrine of Kapalesvara at Nasik (one of the oldest), appeared 
to me most worthy of note, 

At the Madura temple Siva is worshipped as Sundarcsvara, 
a name given to him as the husband of Mlnaksh! (corrupted 
into Mlnaci), the deified daughter of a Papdya king^. 

A v^ry extensive and imposing scries of shrines, passages, 
and galleries, including a thousand-pillared open hall of great 
beauty, constitute the temple. I’licse arc enclosed by a high 
wall, inside of which and encircling the interior building is an 
open road or way for the benefit of pious persons who use it for 
reverential ci ream ambulation (pradakshina) round the sacred 
shrine. Two lofty Gopuras form the entrance to the temple, 
each leading by long corridors to the two principal shrines. 
That on the left leads to the shrine of MlnakshT (commonly 
called Mlnadl) ; that on the right terminates with the Llhga 
.shrine, It is noteworthy that near the latter are linages of 
the five Pandava princes who arc generally connected with 
the worship of Krishna Various interesting carvings and 
sculptured figures arc in .the neighbouring corridors. It is 
evident that MlnakshI is the real popular deity of the dis- 
trict, and that in the estimation of the inhabilanis of Madura 
her consort 6iva is quite secondary, 

I happened accidentally to witness a festival held in her 
honour called Tailotsava, ‘ the oil festival,’ A coarse Image of 
the goddess, profusely decorated with jewels and having a high 
head-dress of hair, was carried in the centre of a long proces- 


^ The temple is commonly called the MlnJlkshl'SundareSvRm pagoda, 
the wlfe^a name being placed first, as it generally is in other cases also 
(see p. 184). The legend is that Mlnakahl was born wUh three breasts, 
but one disappeared on meeting with her future husband Siva, She was 
then converted into a local goddess of great celebrity. 

® Tips is an evidence of the tolerant spirit which marks Hindflism. 
Where Saivisni got the better of Vaish^avism in the South, the Vaiahijava 
ornaments were respected and allowed to remain In Saiva temples, 
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slon on a canopied throne borne by eight Brahmans to a 
platform iti the magnificent hall or Maii^apa of the 
Nayak opposite the temple. There the ceremony of undress- 
ing the idol, removing its ornaments, anointing its head with 
oil, bathing, redecorating and redressing it was gone through 
amid shouting, singing, beating of tom-toms, waving of lights 
and cowries, ringing of bells, and deafening discord from 
forty or fifty so-dalled musical instruments, each played by 
a, man who did his best to oyerpower the sound of all the 
others combined. At the head of the procession was ioorne 
an image of GaneSa. Then followed three elephants, a. T^ng 
line of priests, musicians, attendants bearing cowries and um- 
brellas, with a troop of dancing girls bringing up the rear. 

No sight I witnessed in India made me more sick at Heart - 
than this. It furnished a sad example of the utterly debasing . 
character of the idolatry which, notwithstanding the counter- 
acting influences of education and Christianity, still enslaves 
the masses of the population, deadening their intellects, cor- 
rupting their imaginations, warping their affections, perverting 
their consciences, and disfiguring the fair soil of a beautiful 
country with hideous images and practices unsanctioned even 
by their own most ancient sacred works. 

Probably the Ramesvafa temple ranks next to those of 
Tanjore and Madura in point of magnificence, and to those of 
Benares in point of sanctity. It is situated at a remote 
corner of the island of Ramesvara — a small island about eight 
miles long by four broad^ — ^which, with the coral reef stretch- 
ing out for twenty-one miles from its furthest extremity and 
often appearing like a broken bridge above the sea\ nearly 
connects India with Manaar and Ceylon. The journey to this 
shrine caused me more discomfort and fatigue than any other 
part of my travels, 

‘ The natives still believe this to be the remains of the bridge formed by 
Hanuman and Rama's army of monkeys, when he invaded_^ Ceylon for 
the recovery of his wife Sita (see Indian Wisdom, p. 358), 
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Starting from Ramnad a vast sandy waste has to be tra- 
versed in bullock carts (called bandies) before this sacred 
island can be reached. Yet tliousands of pilgrims walk the 
whole distance from Benares and from all parts of India. 
And perhaps such a journey is the .most meritorious act a 
Hindu can perform. Not that an enormous store of merit 
(punya)‘may not be accumulated by simply visiting RSme- 
svara, but that such a store is as nothing fcompared to what 
may be obtained by going first to Benares ‘ the resplendent,* 

In factj if a man wish for the perfection of bliss hereafter, 
he has only one course open to him, Ho must first journey 
to Benares, there go through at least a hundred ceremonies 
at a hundred shrines in the sacred circle surrounding tile 
centre of the city, pay large fees to the Brahmans at innu- 
merable temples, and especially pour plenty of Ganges water 
over the symbol of Siva at the ViSveSvara shrine. Then he 
must fill a jar with more holy water from the Ganges, and toil 
with it on foot through dust and sand for about twelve hun- 
dred miles to Ramesvara, There the sacred water is to be 
poured over the symbol of Siva with the certainty of securing 
complete beatitude hereafter, provided the act of bathing 
the symbol is accompanied by sufiicicnt payment to the 
Brahmans, and provided that the whole process is wound 
.up by a bath in the sea at Dhanush-koti, a little further on, 
with, of course, further fees to the attendant priests. 

Shortly before my arrival at the temple a father , and son 
had just completed their self-imposed task, and after months 
of hard walking succeeded in transporting their precious 
burden of Ganges water -to the other side of the channel. 
The longed-for goal was nearly reached and the temple of 
Ramesvara aiready in sight, when the father died suddenly 
on the road, leaving his son, a mere child, utterly destitute 
and unprotected. 

T!ie boy, however, had one ticasurc loft— his jar of Ganges 
u'atcr. .This, if only, it could be poured upon the sacred 
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symbol, would prove a complete panacea for all his earthly 
troubles. Eagerly he grasped his burden once more and 
hurried on to the shrine. Imagjine the child’s outburst of 
passionate grief when the door was closed against him. He 
had no fee the presiding priest. 

Xhe temple of Ramesvara itself is a vast oblong 
structure containing an immense collection of Linga shrines, 
open halls, and tanks surrounded by long and beautiful 
gallerie.*' and corridors, one entrance to which is from the 
small town of Ramesvara and the other from the sea-shore. 
The principal sanctuary or Garbha is well secluded and care- 
fully protected from all unhallowed eyes in the centre of the 
structure. It contains the celebrated Linga set up by Rama 
after his return from Ceylon (Lanka). 

The legend is that, anxious to expiate the impurity con- 
tracted by the slaughter of Ravana in the great battle which 
terminated in the demon’s death, Rama despatched Hanuman 
to bring a Linga from Benares that he might erect a shrine 
. oyer it and so propitiate Siva. But the monkey-god was so 
long in executing the commission that STta prepared a Linga 
of sand with her own hands, and Rama having then and there 
performed the ceremony of setting it up (pratishtha) and 
consecrating it, proceeded to worship it. He then bathed In 
the sea from the neighbouring promontory at a spot which 
was afterwards called Thanush-kodi (Dhanush-kori), because 
marked by the corner of his bow. Hence a visit to this spot 
is essential to a completely meritorious performance of the 
Ramesvara pilgrimage. 

The Saiva temple at Trichinopoly is dedicated to Siva in 
his character of Jambukesvara, lord of the Jamhn trec^. It 
is not far distant from the celebrated SrTrahgam Vaishnava 
pagoda described at p. 447. The Jambukesvara temple 
is one of the most important and interesting shrines in 

*• The connexion of Siva worship with tiee and serpent woiship seemed 
to me traceable every wheie in Southern India (compaie p. 331). 
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India. No one could fail to be impressed with its beautiful 
colonnades, cloisters, and thousand-pillared Mandapa, though 
when I visited it in 1877 it was in a somewhat decaying con- 
dition. In the central court of the temple is a metal column 
(stambha) supporting a flag (dhvaja)\ and near it is the 
Jambu tree over which Siva is supposed to preside. 

The chief object of worship is a stone Liiiga, always kept 
under water and thence called the Ap-linga. The Pandits 
informed me that four other celebrated Liiiga-shrines in Indfa 
represent the remaining four elements — fire, air, earth, and 
ether all of which are believed to be manifestations of Siva 
(compare p. 85). 

At Kafijfvaram (the ancient Kahdi), one of the most sacred 
places in India not far distant from Madras, there are two 
principal temples at opposite ends of the town, one dedicated 
to Vishpu (as Varada-raja), the other to Siva. Both v/ere 
visited by me,' and both I found to be striking examples of 
South Indian ’architecture, containing a very, considerable 
collection of Imposing buildings within their exterior walls. 

According to a local legend the goddess Parvatl once per- 
formed penance under a mango-tree (amra) on the spot 
where the Saiva temple now stands. There her husband 
Siva appeared to her, and there he is worshipped as Ekamra- 
natha, 'the peerless lord of the mango 

The Tinnevelly Salva temple is also highly interesting and 
'instructive, Siva is here again worshipped in connexion with 
a sacred tree, the Vata or Banian tree, whence his name 
Vate^vara, ‘lord of the Vata-tree ® ; * but here, as at Madura, his 

' A sinillar column is In other South Indian shrines. 

■'* They are called the Tejo-linga, Vayu-Uhga, Pfithivldihga, and AkSsa- 
Hhga respectively, 

® It is enumerated among the seven most sacred places. 

* So he was described to me by a Pandit in the temple. Otherwise his 

name might literally be * lord of the one mango.* ■, 

* Here is another Instance of Siva's association with trees (compare 4 ' 

p. 33O' THe Pandits who took me round the temple described the god as j 
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wife ParvatT, who has a shrine on the left side of the -tiemple, 
under the name of KantimatT, ^the lovely one,* is ttae most 
popular object of adoration ^ The Lihga of Sivaj a 
hind of holy of holies in this temple, is very sacre<l* The 
approach to it is by a long corridor; but the sanctuary itself 
is not visible at the end of the vista. It is protected t>y three 
other, approaches or vestibules, each increasing in sanctity 
(called the Gharita-man^apa, the Maha-mandapa, and the 
Arddha-man^apa), into none of which was I permitted tro enter. 

The Linga is, of course, never moved from its place in the 
penetralia of the temple, but an image of' Siva, called the 
Utsava-murti, is carried about in procession on certaiix festival 
days, especially when the annual ceremony of marrying the 
god and the goddess is performed every October, "The god 
of love (Kama-deva) and his wife Rati have also images in 
this temple, and a festival is held in their honour every 
spring. Two magnificent open halls — one with a thousand 
columns, the other with a hundred and eight — a tanhc, a beau- 
tiful garden, and a grove of palms are all contained within the 
enclosure of the temple. 

Without adverting further to the temple of the KapaleSvara 
form of Siva at NSsik (p. 44a), which I visited in 1.875, I 
conclude this chapter by a brief account of a Vaishriava 
temple, selecting the most noteworthy and striking^ of all, 
that of SrI-rangam at Trichinopoly. 

This remarkable structure, or collection of structures, con- 
tains in one of its courts a shrine of Ramanuja, the great 
Vaishnava teacher (p, 119), who is supposed to have lived 
here for a considerable time before his death, Srl-rahgam is, 
indeed, rather a sacred city than a temple. Hundlreds of 
Brahmans dwell within its precincts, thousands of pilgrims 

SalTvatlSvara (or in Tamil, Nel vellr-n5tha), I was informed that, at a 
sacred shripe south of the Vindhya, Siva is worshipped as DralcsharSme-, 
svara, ‘ lord of the vineyard.* 

' Live parrots and cockatoos are hung before her shdnp sas offerings, 
just as before the shrine of MlnakshI at the MadurS temple* 


. ^ *1 
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throng its streets, and on great anniversaries myriads of wor- 
shippers crowd its corridors, and press towards its sanctuary* 
No sight is to be seen in any part of India that can at all 
compare with the uni<iue effect produced by its series of seven 
quadrangular enclosures formed by seven squares of massive 
walls, one within the othei’— every square pierced by four 
lofty gateways, and each gateway surmounted by pyramidal 
towers rivalling in altitude the adjacent rock of Trichinopoly. 

The construction of this marvellous congeries of sacred 
buildings must have cost millions of rupees, and since its first 
construction fabulous sums have been spent on its main- 
tenance and enlargement. It is said that kings and princes 
have emptied their coffers and given up their revenues for 
the completion and extension of its many-storied towers ; 
rich men of every rank have parted with their treasures 
for the adding of column after column to its thousand- 
pillared courts ; misers haye^ yielded up their hoards for 
the decoration of its jewelled images ; capitalists have be- 
queathed vast benefactions for the support of its priests ; 
architects and artists have exhausted all their resources for 
the production of a perfect shrine, the worthy receptacle of 
an idol of transcendent glory. 

The idea is that each investing square of walls shall form 
courts of increasing sanctity which shall conduct the wor- 
shipper by regular gradations to a central holy of holies 
of unique shape and proportions. In fact, the entire fabric of 
shiines, edifices, towers, and enclosures is supposed to be a 
terrestrial counterpart of Vishnu’s heaven (Vaikuntha), to 
which his votaries are destined to be transported. 

The idol itself is recumbent, and its legendary history is 
curious. When Rama dismissed his ally Vibhishana — the 
brother of the conquered demon Rava^ia who had carried off 
Slta to Ceylon — he gave him, out of gratitude for his services, 
a golden idol of Vishnuj with instructions not to lay it down 
till he had reached home, VibhTshaiia accordingly set out on 
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Ills return to Ceylon, taking the preciqus image with him. 

Passing near SrT-rahgam. and wishing to bathe in the sacred 
tankj he gave the image to one of his followers, charging him 
to hold it upright, .and on no account to let it pass out of his 
hands. But Vibhishana was so long over his ablutions, that 
the holder of the image, finding its weight insupportable, 

' deposited it on the ground, intending to take it up again 

before Vibhishana’s return. The dismay of all parties con- 
cerned was great when they discovered that the idol obsti- 
nately declined to be removed from its comfortable position. 

It had, therefore, to be left in a recumbent attitude, and a 1 

shrine was built over it, shaped liked the sacred monosyllable 
Om, supposed to be a combination of the three letters 
A, U, M, mystically significant of the Supreme Being’s three 
j principal manifestations, Brahma, Vishnu, and Siva. On the 

[ summit of the shrine were placed four pinnacles to denote the 

four Vedas, and around it were constructed seven walls built 
; in squares, one within the other, and forming seven quad- 

; rangular courts, figuring the seven divisions or degrees of bliss 

in Vishnu’s heaven, 

Of course the original idol of Vishnu is supposed to be still 
immovable ; but another image has been consecrated (called 
the utsa.va-vigraha), which is carried about in processions on 
certain anniversaries — such, for example, as the car-festival, 
when the enormous car, attached to every Vaishnava temple 
in Southern India, is dragged through the streets of the town 
^ by thousands of men. 

The dress, decorations, and jewelry belonging to this port- 
able idol were all exhibited to' me. I saw the idol-crown 
covered with diamonds, pearls, and rubies — worth at least 
eighty thousand rupees — with a breastplate, ornaments for 
the feet, and necklace, worth at least eighty thousand rupees 
more. 

j 'In the centre of the inner wall of the temple, near the 

interior shrine on the north side, is a narrow door called 

G g 
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heaven’s gate. I happened to visit $i1-rahgain at the time 
of the annual festival celebrated on the of December, 
This is the one day in the year on wnich the gat« is opened, 
and on the occasion of my visit, the opening took place at 
four o’clock in the morning. First the idol- — bedecked and 
bejewelled to the full — was borne through the narrow portal, 
followed by eighteen images of Vaishpava saints and devotees ; 
then came innumerable priests chanting Vcdic hymns and 
repeating the thousand names of Vishnu j then dancing girls 
and bands of musicians — the Invariable attendants upon idol- 
shrines in the South of India. Finally, a vast throng — ^pro- 
bably fifty thousand persons — crowded for hours through the 
contracted passage, amid deafening shouts and vociferations, 
beating of drums, and discordant sounds of all kinds of music. 

Not a single human being passed through that strait and 
narrow portal without presenting offerings to the idol, and 
gifts to the priests. Many, doubtless, joined the surging 
throng from a vague sense of duty, or because their fathers 
and grandfathers had joined it from time immemorial} but 
the motive which actuated the majority was a firm conviction 
that the passage pf the earthly heaven’s gate, kept by the 
priests, and unlocked at their bidding, would be a sure pass- 
port to Vishriu’s heaven after death. 

' I may mention In conclusion that most of the South Indian 
temples ard sulTiciently well endowed to maintain a band of 
musicians, That of Tanjorc has/' fifty. Thp number and 
variety of their musical instruments struck me as ejctra- 
ordinary, though the resulting sounds at Ihc time of morning 
and evening service, when a noisy orchestra is thought to con- 
tribute largely to the merit of the homage paid to the deity, 
are productive, at least to European ears, of excruciating 
discord. 

All the temples also maintain troops of dancing girls. 
The Tanjore temple possesses fifteen, ten of whom danced 
before me' in the court of the temple with far livelier move- 
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ments than n,re custotnary among the NSch girls of Western 
and Northern. India. There can be no doubt that dancing 
in the Eaafc -was once exclusively connected with religious 
devotion, especially with homage paid to Siva in his character 
of loid of dancing (see p. 84), Further, it is well-known that 
in ancient times women were dedicated to the service of the 
temples, like the Vestal virgins of Europe. They were held 
to be married to the god, and had no other duty but to dance 
before his shrine. Hence they were called the god’s slaves 
(deva-dasl), and were generally patterns of piety and pro- 
priety. In the present day they are still called by the same 
name, but ai*e rather slaves to the licentious passions of the 
profligate Brahmans of the temples to which they belong. 

What surprised me most was the number and weight of 
their ornaments, especially in the case of those attached to 
the temples in Southern India. Some wore nose-rings and 
finger-rings glittering with rubies and pearls. Their ears 
were pierced all round and filled with costly ear-rings. Their 
limbs were encumbered with bangles, anklets, armlets, toe- 
rings, necklaces, chain- ornaments, head-ornaments, and the 
like. One of the Tanjore girls informed me that she had been 
recently robbed of jewels to the value of Rs. 35,000. All 
this pr(^ves ‘ that they drive a profitable trade under the 
sanction \of religion. 

Some Indian courtezans have been known to amass enor- 
mous fortunes. Nor do they think it inconsistent with their 
method of making money to spend it in works of piety and 
benevolence. Here and there Indian bridges and other useful 
pubjic works were pointed out to me, which owe their exist- 
ence to the liberality of some well-known members of the 
frail sisterhood. 
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CHAPTER XVIII. 


Caste in relation to Trades and Industries, 

In India, caste, custom, and industrial occupations arc not 
only closely connected with one another, they are all tlxrec 
intimately bound up with religious thought and life. 

According to the last Census^ the Queen’s Indian Enr.pirc 
now possesses more than millions of inhabitants, or at 
least one-sixth part of the whole human race, and its 
foreign trade amounts to 1514 ni ill ion pounds sterling, or 
nearly ten shillings per head • of the population. WJicrcas 
the population of the United Kingdom amounts to only 
thirty-five millions, and the foreign trade is to the annual 
value of <597 million pounds sterling, or more than per 
head of the population. On the above difference of figures 
an assertion has been founded that India is a poor couixtry. 
But is this exactly the case ? During two journeys through 
the length and breadth of the land I myself witnessed abun- 
dant instances of extreme poverty among the people, but on 
each ^occasion I returned to England convinced that India 
is one of the most productive countries of the globe. Her 
material resources, her potential wealth, are incalculable. 

India is, in fact, a small world in itself, India can offer 
you a specimen of every form of climate. She can scorch 

* This chapter was originally delivered ns ft lecture at the London 
Institution apd Vcnlnor, and illustrated by specimens of Indian industry 
lent by Her Majesty and by the South Kensington Museum. 
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you with heat or shrivel you with cold. She can present to 
youff gaze every imaginable physical feature of plain and 
desert, river and torrent, fen and forest, hill and dale, ricli 
field and*barren waste, dark crag and snow-white peak tower- 
ing* to twice the altitude of the loftiest Swiss mountains. She 
can excite your wonder by ten thousand varieties of animal 
and plant life. She can enrich you with gold and precious 
ores, with diamonds and precious stones, with coal and iron. 
She can pour out before you wheat and grain of all kinds, oil 
and sugar, tea and coffee, tobacco and opium, perfumes and 
spices, every conceivable species of vegetable and mineral 
produce. She can clothe you in soft vestments of silk, wool, 
cotton, cambric, and embroidery. She can calj forth your 
admiration by matchless examples of industrial and decora- 
tive art, of unrivalled manual skill, of consummate taste and 
dexterity displayed in every kind of manufacture— every kind 
of useful and ornamental article. And let us not forget that 
India had not only attained a high degree of commercial 
eminence and industrial skill, but had besides made great 
advances in science and philosophy when our ancestors were 
half-naked savages. The Old Testament nffotds clear evi- 
dence of the great antiquity of Indian trade. Moses, 1300 
years before Christ, mentions various Indian products — 
bdellium, myrrh, cinnamon, onyx, diamonds. In the l^ig- 
veda (composed about the time of Moses) the god Tvashtri 
is described as a skilful workman, a divine artisan, He was 
a kind of Indian Vulcan. He made the chariots and imple- 
ments of the gods, and taught three semi-divine beings called 
Ribhus, who were also skilled workmen. Other trades and 
occupations are also mentioned in the Veda; for example, 
those of the carpenter, blacksmith, weaver, rope-maker, 
leather-worker, boat-builder, ship-builder, agriculturist, phy- 
sician. 

And yet, notwithstanding all her vast potentiality of wealth, 
all her ancient superiority in arts, sciences, and industries, 
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carried back through coutiUess generations for at least 3500 
years, it is impossible to deny that India has never advanced 
beyond a certain point, and that she is at present both 
scientifically and commercially left far behifid by European 
nations. Let us go back to the beginning. Let us try to 
trace the causes which first promoted and then impeded the 
development of her trades and industries. 

We must bear in mind that the first Aryan settlers on 
Indian soil were all tillers of the land. Parties of immigrants 
from Central Asia gained possession of fertile tracts in 
Northern India and formed themselves into separate agri- 
cultural communities. Soon the richness of the soil on the 
plains of the Indus and the Ganges enabled them to support' 
a considerable surplus population. New wants arose with 
the gradual growth of the community. Soldiers were needed 
to fight their battles, watchmen 10 protect their crops, priests 
to perform their religious duties, weavers to weave their gar- 
ments, artisans to supply them with common articles of 
cvery-day use. Hence arose social organization, with a com- 
plete system of division of labour. To every man his distinct 
place, work, rank, and remuneration were assigned. Hence, 
too, every member of the body so constituted acquired great 
skill in his own particular craft, and took a pride in con- 
tinually improving it. This skill and these feelings of pride he 
transmitted to his children, by whom again they were deve-. 
loped and intensified. In this manner a strong esprit de corps 
was generated, and associations of persons engaged in the 
vamc occupations vveic ultimately formed, each of which fenced 
itself round with rules and' regulations necessary for the pro- 
tection of its own rights and privileges. 

These associations are called by us ‘castes,’ a word bor- 
rowed from the Portuguese. Caste and occupation were for- 
merly convertible terms. The number of these trade-castes 
is in the present day quite incalculable. There seems to 
be no limit to their formation. New ones arc continually 
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forming. Old ones are continually passing away. Even 
to enumerate their names would be impossible, but they 
have all grown out of the primitive constitution of village 
communities. 

And here I may observe that no circumstance in the 
history of India is more' worthy of investigation than the 
cantiquity and permanence of her village and municipal institu- 
tions. The importance of the study lies In the light thereby 
thrown on tlic parcelling out of rural society into autonomous 
divisions, like those of our own English parishes, wherever 
Aryan races have occupied the soil in Asia or in Europe, 
The Indian village or township, meaning thereby not merely 
a collection of houses forming a village or town, but a division 
of territory, per^^aps tlircc or four square miles or more in 
extent, with its careful distribution of /ixcd occupations for 
the common good, with its intertwining and inter-dependence 
of individual, family, and communal interests, with its perfect 
provision for political independence and autonomy, is the 
original type — the first germ of a'l the divisions of rural 
and civic society in medieval and modern Europe. It has 
existed almost unaltered since the first description of its 
organization in the code of Manu, five centuries before tlie 
Christian era. It has survived all the religious, political, and. 
physical convulsions from which India has suffered from time 
immemorial. Invader after invader has ravaged the country 
with fire and swdrd j internal wars have carried devastation 
into every corner of the land ; tyrannical oppressors have 
desolated ils homesteads; famine has decimated its pegisanHy', 
pbstilcncc has depopulated entire districts ; floods and earth- 
quakes have changed the face of nature ; folly, superstition, 
and delusion have made havoc of all religion and morality — 
but the simple, self-contained In(;lian township has preserved 
its constitution intact, its customs, precedents, and peculiar 
Institutions unclumgcd and unchangeable amici all other 
changes. 
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Let us endeavour to draw a picture of one of these Indian 
communities. In the first place we must bear in mind that 
it consists mainly of tillers of the soil. At least three-fourths 
of the whole body are common field-labourers. Each man 
tills a small plot of ground of his own, which may vary in 
extent according to his position and capabilities. In some 
parts of India the cultivators form a separate caste, but as 
a rule almost any low-caste man may become a tiller of the 
ground. The implements are of the rudest kind. An Indian 
plough is exactly what it was two or three thousand years 
ago, not unlike a thin anchor, one claw of 'which pierces the 
ground while the other is held by the ploughman. It may 
be carried on a man’s back, and scarcely does more than 
scratch the soil. 

How, then, does this body of agriculturists provide for the 
management of its own affairs and the maintenance of order 
and organization? Each community forms Itself into a little 
republic ; bound, however, to the central Government by the 
regular payment of an assessment or tax on the produce. 
The first step is to elect their Headman or President, who 
is paid by a fixed proportion of the land, and is a kind of 
mayor or civic magistrate. He is the chairman of the village 
or town council— called a panchayat— -a kind of local board, 
which often holds its sittings under a large tree. He decides 
disputes, apportions the labour and the amount of produce 
each labourer is to receive as remuneration, {ind is responsible 
for the annual proportion due to the Government, It will 
astonish an English workman to Icani that the amount of 
grain required for the support of an adult man In Bengkl 
is only valued at three shillings a month, and for a woman 
at eighteen pence. A whole family may be supported for 
fourteen shillings a month, 

The next important personage in the community is the 
accountant or notary, a kind of local attorney, who transacts 
the village business and keeps an account of the land, the 
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produce, the rents, and assessment. In some respects a far 
more important functionary than either headman or notary 
is the priest (purohita), the spiritual head of the society, who 
performs all religious ceremonies for its members whether 
at biilhs, marriages, or deaths, and is supported by fixed 
allotments of grain, or special offeiings on solemn occasions. 
As a Brahman he may be of higher caste than either the 
headman or notary (who arc not generally Brahmans), and 
his spiritual power Is unbounded. His anger is as teriible as 
that of the gods. His blessing makes rich, his curse withers. 
Nay, more, he is himself actually worshipped as a god. 
No marvel, no prodigy in nature is believed to be beyond 
the limits of his power to accomplish. If the priest were 
to threaten to bring down the sun from the sky or arrest 
it in its daily course in the heavens, no villager would for a 
moment doubt his ability to do .so. And indeed the priests 
of India, in Iheir character of Brahmans, claim to have worked 
a few notable miracles at cHfFeront times and on various 
occasions. One of their number once swallowed the ocean 
in three sips, another manufactured fire, another created all 
animals, and another turned the moon into a cinder. The 
priest confers incalculable benefits on the community of which 
he is a member by merely receiving their presents. A cow 
given to him secures heaven of a certainty to the lucky donor. 
The consequences of injuring him are terrific. The man who 
docs him the smallest harm must make up his mind to be 
whirled about after death, for at least a century, in a hell 
of total darkness. This will sufilcc to account for the respect 
paid to the priest by the simple-hearted peasantry, who some- 
times drink the water in which his feet have been washed, 
by way of getting rid of their sins with the least possible 
'Jiflipulty. 

Sometimes the priest combines the functions of village 
astrologer — ^a very ncce8.sary official, since the chief religion 
of all Indian peasantry consists in a fear of evil spirits, 
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witches, and devils, The astrologer determines the lucky 
days for sowing and reaping, tells fortunes, prepares horo- 
scopes, and knows how to counteract bad omens — to avert 
the evil consequences of an envious look, of a sudden 
sneeze, of the yell of a jackal or chirping of a lizard. If the 
astrologer also practises sorcery it becomes necessaiy to 
conciliate him by frequent gifts; for he can cause diseases 
as well as cure them^ and can destroy the life of any one 
who displeases him by the simple repetition of magical texts 
and spells. 

Then nearly every Indian village possesses a schoolmaster, 
and his functions also are sometimes united in those of the 
priest. In passing through a large village in Bengal, I came 
upon a group of at least fifty naked children squatting under 
a tree near a homestead, some engaged in scratching the 
letters of the alphabet on leaves, and some learning to write 
on the dust of the' ground. This was the national school, 
presided over by a nearly naked pedagogue who, on my 
approach, made his pupils show off their knowledge of 
arithmetic before me, by shouting out their multiplication 
table with deafening screams. It may be noted as remark- 
able, that no religious teacher in the native schools of India 
receives money for teaching. Divine knowledge is too sacred, 
a thing to be sold. It is, therefore, nominally imparted gratis, 
though the teacher has no objection to receive presents from 
the parents on festive occasions. Some of the national punish- 
ments are certainly curious from our point of view. For 
instance, a boy is condemned to stand for half-an-hour on 
one foot. Another is made to sit on the floor with ohe 
leg turned up behind his neck. Another is made to hang 
for a few minutes with his head downwards from the branch 
of a neighbouring tree. Another is made to bend down 
and grasp his own toes and remain in that position for a 
fixed period of time, Another is made to measure so many 
cubits on the ground by marking it with the tip of his nose. 
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Another is made to pull his own ears, and dilate them to 
a given, point on pain of worse chastisenrent. 'X’wo boys, 
when both have done wrong, are made to knock tHeir heads 
several times against each other. 

Amongst the most important functionaries of the com- 
munity I ought to mention the barber, who with the roughest 
implements does his appointed work admirably. -An Indian 
barber can if he likes shave without soap. Shav-ing is, as 
we have seen, a religious duty with all Hindus, h'ut no one 
ever thinks of shaving himself. He sends for the barber, 
as he would for the priest or the doctor. Nor are this func- 
tionary’s duties restricted to shaving. He cuts the nails, 
cleans the ears, kneads the body, cracks the joints, and often 
does the work of a homely surgeon. The natives of India 
are particularly fond of having their joints cracked. A rich 
man*s barber performs all these operations for him every 
day, and is content with two shillings a month wag'es. 

Next we have the village carpenter. If you enter a village 
at early dawn you will probably find him engaged in making 
handles for ploughs. You will see him saw as much by the 
help of his feet as his hands; for a Hindu’s toes are never 
cramped or made useless by tight shoes, but early begin 
to assist his fingers. The ground is our carpenter’s only 
bench, while the tools he uses are of the rudest kind, per- 
haps nothing beyond a coarse saw, hammer, plane, chisel, 
and wedge. 

Next look at the village blacksmith, he has only" a hammer, 
file, pair of tongs, and bellows. His forge is hollowed out of 
the ground or constructed of a few broken bfldcs, and his 
only anvil is a stone. Sitting on his hams he fashions old 
hoop-iron into bill-hooks, nails, and ferrules for ploughs. 

Then there is the cowman, who furnishes the milk, curds, 
and a kind of butter, but not cheese; for cheese is an article 
of manufactvire quite unknown to the Hindus. , Mo such trade 
as that of a cheesemonger is to be found throughout India. 
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Again, in some parts of India, behind the low huts of the 
irregular village street is sure to bfc seen the weaver’s loom. 
For India, as Sir George Birdwood has well shown, is probably 
the first of all countries that perfected weaving. The weaver’s 
art is alluded to in the ]Rig-veda, 1500 years before Christ, 
and as the original source of any textile fabric is often 
indicated by its name, so we find that calico takes its name 
from Calicut, on the western coast of India j chintz from the 
Sanskrit Htra, ‘variegated;* shawl from mid, ‘a hall;’ 
just as damask is from Damascus, dimity from Damietta, 
muslin from Mosul, nankeen from Nankin, drugget from 
Drogheda. The cotton thread used in India is spun by 
women of all castes. They spin it on a thin rod of iron with 
a ball of clay at the end, but the coarser thread is spun by 
means of a wheel similar to that of an English spinster. 

Another useful functionary is the village shoemaker. If 
you wish him to make you a pair of shoes you must pay him 
in advance, that he may first purchase a prepared hide from 
the tanner, or prepare one himself, for he has no stock of 
leather. Then with a rough last, a knife and an awl, he will 
turn you out a very respectable pair of shoes, if you only give 
him plenty of time. 

Then on the outskirts of the village is sure to be established 
another indispensable and much respected functionary, the 
hereditary potter. There he sits on a slightly elevated piece 
of ground outside the door of his hut with his apparatus ready 
for use — ^the ideal of a man who has achieved perfect mastery 
over the mechanism of his fingers, and is conscious of the 
power of the human hand, as the instrument of bringing 
beautiful shapes within the reach of the humblest cottager. 
The apparatus with which he effects this object is a simple 
circular horizontal well-balanced fly-w.heel, generally two or 
three feet in diameter, which can be made to rotate for two 
or three qiinutes by a slight impulse^ This h6 loads with 
clay, and then with a few easy sweeps and turns of his hands 
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He moulds his material into beautitul curves and symmetrical 
sHapes, and leaves the produce of his skill to bake by them- 
selves in the sun. In fact, the sun is the Indian workman’s 
Iiead assistant— ' nay, rather, his ever-present benefactor, from 
whom he gets coals, candles, clothing, and almost every 
necessary of life, free of all cost ^ This relieves him from a 
dieadweight of care, and enables him to give to his work — 
which in India is always regarded as a religious function — that 
placidity of mind, that pride and pleasure in it for its own 
sake, which are essential to all artistic excellence and per- 
fection. And no man takes a greater pride and pleasure 
in his work, no man displays a greater air of dignit}^, self- 
respect, and contentment than the village potter (kiimbha- 
Icara, corrupted into kumbhar). No man furnishes a bettei' 
illustration of that excellent doggerel of ours. 

If I were a cobbler, it would be my pride 
The best of all cobblers to be ; 

If I were a tinker, no tinker beside 
Should mend a tin-kettle like me. 

Xt never enters into his head to work for merely mercenary* 
motives or with any idea of making money. He simply 
works because it is his appointed duty — the sacred duty for 
which God created him — to supply the villagers with as many 
pots, pans, bowls, and jars as they need, and to make them irx 
the best and most workmanlike manner possible. Nor does 
his ambition ever soar above simple earthenware. Such sl 
man never dreams *of aspiring to the manufacture of valuables 
china dishes or vessels and plates of porcelain. He has no 
i<Jea of rising above the art received from his fathers. One 
reason for this may be that in India there is no demand for 
chinaware. No orthodox Hindu likes to eat off anything but 
plates of leaves freshly prepared for every meal and never 
xised again. Even eiirthenware dishes ought to be. thrown 

* All this, too,, has been shown by Sir George Birdwo«?d, C.S. I,, to 
whose able works on Indian art my descriptions are greatly indebted. 
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away immediately after use. The great demand for earthen- 
ware vessels in India arises from the impurity supposed to be 
contracted by using any such ai tides a second time. It is 
noteworthy that during an eclipse the very poorest people 
fling them away. 

I could go on to speak of the dyer,, the washerman, the 
druggist, the oilman, the water-carrier, the watchman, fije., 
but it is time we should pass from villages to towns. 

The towns of India arc often of immense size and have 
teeming populations. Calcutta and Ilombay arc larger towns 
than any in the British Empire except, of course, London, 
They have a larger population than Manchester and Liver- 
pool, and every conceivable kind of trade is represented in 
their streets. Even in the days of Rama, sevcial centuries 
B.C., the procession tliat went out to meet him from the 
capital of Oudh included metal-workers, copper-smiths, ivory- 
workers, crystal -cullers, glass-makers, inlay ers, umbrella- 
makers, perfumcr.s, hair-dressers, fishmongers, musical instru- 
ment-makers, painters, distillers, seedsmen, gardeners, partridge 
dealers, basket-makers, brick-makers, plasterers, ardiitccls, 
clothiers, exorcists, with the headmen of guilds bringing up 
the rear. In an ancient work (already alluded to) by a sage 
named Vatsyayana sixty-four arts arc enumerated. Among 
them arc the following: — singing; dancing; playing on musical 
instruments; playing on musical glasses filled with water; 
tattooing; colouring the teeth, hair, and nails; dyeing and 
painting; writing and drawing; scenic representations, Stage- 
playing; fixing .stained glass into floors; magic or sorcery; 
culinary art; making lemonades, sherbets, and acidulatdd 
drinks; practice with sword, single-stick, quartcr-stalT, and 
bow and arrow; carpentry; architecture; knowledge about gold 
and silver coins, jewels and .gems; chemistry and mineralogy; 
gardening; knowledge of treating the diseases of trees and 
plants, of nourishing them and determining their ages ; cock- 
fighting, qUail- fighting, and ram-fighting ; teaching parrots and 


t 


Caste in relation to Trades and Industries, 463 

IVEaina birds to speak ; knowledge of languages and vernacular 
<3ialects ; obtaining possession of the property of others 
by* means of incantations; skill in youthful sports and gym-- 
nasties ; knowledge of the art of war, arms, armies, etc. ; 
Icnowledge of the rules of society and howto pay respects and 
compliments to others ; art of knowing the character of a man 
from his features. 

It is curious to compare this ancient list with that recently 
published by the Jndian Census Office, in which, among other 
remarkable varieties of modern trades, the following are 
enumerated : — professional makers of speeches, professional 
ear-cleaners, vendors of drugs to promote digestion, and 
professional givers of evidence. 

Now, in India, all who practise the same trade are con- 
gregated in one quarter of the town. Some artisans are 
scarcely numerous enough to form a street of their own ; but 
you might find whole streets of ironmongers, copper-smiths, 
braziers, weavers and confectioners, and these streets of shops 
are called bazaars, Let us wander for a few minutes through 
one of these native bazaars. We see nowhere any closed 
sliops resembling those of Europe. On both sides of us are 
open recesses with dark interiors, wholly destitute of glass 
windows, but protected towards the street by projecting 
wooden eaves, often covered with cocoa-nut leaves or bamboos, 
and sometimes supported by well carved wooden pillars. In 
' these recesses, or under the open projections, are exposed for 
sale all kinds of commodities, their scantily clothed owners 
squatting in an apathetic manner on the ground, and ap- 
parently by no means eager to serve their customers. Here, 
in one quarter, we find vendors of coarse confectionery — 
strange concoctions of ghee, sugar, almonds, pistachio nuts, 
and saffron, or sellers of vegetables prepared with turmeric 
and flavoured with assafetida. There, in another street, are 
the workers in metal or wood. Everywhere we see open 
workshops filled with artisans patiently and persistently plying 
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their occup.ation after the fashion of their fathers. Even 
artificers of a higher grade carry on their work almost in the 
open street before your eyes, not at all disturbed by the 
jostling throng of passengers around them, and not at all 
objecting to their operations being watched, or the secrets of 
their craft studied. The patience, perseverance, and power of 
physical endurance displayed by an Indian workman arc well 
worthy of imitation by us in Europe. He seems to be pro- | 

foundly conscious of the truth that, nothing of any kind can j 

be well done, and no success of any kind achieved in this 
workday world of ours, without the application of the most 
common-place patient drudgery. 

It is curious that in some trades even strict holidays arc 
made a source of revenue to the general body. One shop 
in each market is then allowed to be kept open. The right 
to open this shop is put up to auction and given to the 
highest bidder, the amount being devoted to the general 
purposes of the caste. 

In a few trades children help the men. The aid, of their 
lithe and supple fingers is of great importance in all delicate } 
manipulations. It must, however, be admitted that the Hindu I 
is a slow worker ; he will lake a whole day about a thing . 

which an active European would finish off in a couple of I 

hours. Yet for all that, if we watch a party of Hindu work- 
men for a sufficient length of time we shall sec the crudest j 

raw material tralisfoi'mcd before our eyes into excellent i 

articles of cvery-day uscj not very rapidly — not by any | 
striking processes of inventive art — but by simple dexterity 
of manipulation, by skilful movements of hand.s and fc*ct, I 
aided by a few rough implements according to the most 
primitive methods, 

Often these humble artisans have no workshops of their | 
own, They bring their implements and their whole stock-in- 
tra^ to the houses of those who need their sewiccs, and t 
when the work required of them is finished, pack up their , 
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tools and seek another employer. Nor does it ever enter into 
the heads of even the better class of workmen to think of 
availing themselves of any modern scientific improvements. 
If the most wonderful labour-saving machine were offered for 
their use, they would still prefer the machinery of their fingers, 
and the old traditionaiy practices received from their fathers. 

And, perhaps, the great secret of the beauty of Indian art 
lies in the suppleness and flexibility of Indian fingers, and the 
consequent delicacy of Indian manipulation. The hand of 
the commonest menial servant in an Indian household is often 
as delicately formed as that of the most refined aristocratic 
beauty at a European court. Yes, we must go to India for 
the best illustration of the truth that the human hand is the 
most wonderful of all machines. In Europe, manufacture is 
no longer, as it ought to be according to its etymology, hand- 
work. But in India the hand is still the chief implement 
employed ; and a fervent hope may be expressed that no 
European machinery may soon take its place. No greater 
calamity could befall Indian art than that it should abandon 
its own traditions and principles for meretricious ideas derived 
from European sources. If any one doubts this, let him visit 
the Indian Museum at South Kensington and examine the 
specimens there collected. No one could fail to admire the 
exquisite carvings, the delicate silver filigree work, the artistic 
feeling displayed in the fashioning of ornaments 5 the gor- 
geous richness of the K incob work, with its gold, silver, and 
sUken threads, woven into the texture of the fabric; the 
tasteful designs and matchless colouring of Cashmere and 
Efellu scarfs and shawls 5 the marvellous skill and taste 
displayed in the sandal wood-carving and Inlaid wood-work ; 
the sumptuous gold and silver plate-work and highly-tem- 
pered steel weapons of Kutch ; the exquisite embroidery and 
needlework of Amritsar and Delhi’; the exquisitely fine 
muslin produced at Dacca, 

In this last kind of manufacture the Hindu artisan is 
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absolutely unrivalled. With a loom of the simplest con- 
struction, formed of a few rough sticks and reeds, he pro- 
duces something which no European machinery can equal ; 
for the mysteries of his craft have been transmitted from 
father to son for thousands of years, The names given to 
different kinds of these muslins, such as ‘woven air,' ‘web 
of the wind,' ‘evening dew,’ ‘running water,' indicate the 
extreme fineness and subtlety of their texture. A whole 
dress of the finest quality may easily be passed through a 
small finger ring, and a piece thirty feet in length may 
be packed in a case not much bigger than an egg shell — 
yet such a piece may take a workman at least four months 
to fabricate, and be worth forty pounds. 

It is recorded that a cow-keeper was once prosecuted by 
a weaver because one of his cows had eaten up three dresses 
of this muslin accidentally left on the grass. The cow-lccepcr 
pleaded before the Judge that the muslin was too fine to 
be distinguished by a hungry cow, and his plea was accepted. 

Again, a story Is told of a young lady who appeared at the 
court of a Muhammadan Emperor in much too transparent 
garments to be thought respectable. When accused of ex- 
hibiting rather too much of the surface of her body in a 
questionable manner, she indignantly repudiated the charge, 
on the ground that she had carefully enveloped her entire 
person in seven folds of Dacca muslin. 

It would be easy to dilate on other examples of the higlier 
artistic genius of India. We are asfonished at the Indian 
workman’s mastery over his materials. Even in the more 
common work great regard Is paid to beauty of form aild 
right proportion, and great taste in the arrangement and 
distribution of the ornament. Seldom has the border of a 
shawl or other woven cloth too much or too little detail. 
Seldom is a flowery pattern overdone, too full or too scanty, 
too lapge or too small. As to the jewelry, this of all Indian 
arts is the most ancient and most elaborated ; for what would 


Caste in relation to Trades and Industries, 467 

Indian women, from the lowest to the highest, be without 
their jewels? In most large Indian houses belonging to ncH 
natives a jeweller will be found at work in some ante-room, 
manufacturing jewels for the family, or repairing those iia 
daily use. Plere is a description of a typical Indian bride 
of high rank in ancient times arrayed for her marriage, ‘ She 
has no other clothing but one light garment, ten yards iia 
length, of a rosy red colour, embroidered with gold, wound 
round her body in graceful folds ; she has jewelled butterflies 
ill her raven hair ; her • ears are bored in six places, and 
loaded with resplendent gems ; a magnificent nose-ring of 
emeralds and pearls sparkles in one nostril ; bright golden 
bracelets encircle her wrists, and shining armlets her arms ; 
a golden zone binds her slender waist ; she has jewelled rings 
on her fingers, and golden rings on her toes, and golden 
anklets, with musical bells attached, are fastened round her 
ankles, which make a tinkling sound as she walks with her 
naked feet over the carpeted floor,’ 

Those who were in India during the Prince of Wales’ 
visit, and saw the jewelled dresses of the Indian chiefs, will 
not easily forget the sight. T was myself present In Sir 
l^ichard Temple’s house, when the Maharaja of Patiala hap- 
pened to make a morning call. His coat was of blue satin, 
beautifully embroidered with rows of pearls ; he had costly 
ear-rings, and a matchless necklace of diamonds worth ;^6o,ooo 
was suspended in a careless manner about his neck. Strings 
of immense uncut jewels ornamented his white turban, Even 
the humblest woman in India would lose her self-respect if 
she* ever appeared before her family without a nose-ring and 
a few bangles. Children are often left without a thread of 
clothing, till they are six or seven years of age, but they 
are rarely without wrist-bands, or jewelled ornaments of some 
kind. 

When the sister of the late Bishop of Calcutta onen visited 
some native ladies in a Zenana, she made some remark abo\it 

H h a 



468 Caste in relation to Trades and Industries. 

the simplicity of their attire. ‘ Look/ she said, 'at the number 
and weight of my garments/ ‘ Yes/ they replied, 'but look 
at the number and weight of our jewelry/ The use of jewels, 
especially diamonds, as amulets or talismans, is not un- 
common. Certain gems are believed to possess magical pro- 
perties. A celebrated amulet once existed in ancient Indid, 
supposed to be all-potent in protecting from evil influences. 
It consisted of nine gems (a pearl, ruby, sapphire, topaz, 
diamond, emerald, lapis lazuli, coral, and one unknown gem 
called Gomeda). Even the commonest Indian jewelry pre- 
sents examples of every variety of beautiful design and 
workmanship. The forms have come down by unbroken 
tradition from the earliest times. 

The fact is, that in India, artisans arc not obliged to be 
ever pandering to the mania for novelty, ever racking their 
brains to invent some new fashion. They plod on in the 
old beaten paths ; they are able to devote their energies 
to the beautifying, improving, and perfecting of what already 
exists, Perhaps the most beautiful ornaments arc the work 
of artificers, who have continued in the service of a particular 
line of Rajas for centuries. These men dare not work for 
other employers, The secret of their skill is preserved reli- 
giously in their own families, and held to be the property of 
their masters. 

Sometimes the work ol suen men is made subservient to 
the spiritual interests of their masters in rather a remarkable 
manner. For example, It is recorded of a certain king of 
Travancore, that feeling the blood he had spilt in his many 
wars lie heavily on his conscience, he sought counsel oP his 
priests, w^io told him that if he wished to be cleansed from 
his guilt his only course was to pass through the body of' 
a cow— that being the most sacred of all animals. This 
seemed rather a difficult task to perform, but It was eventually 
accomplished by help of the court jeweller and, goldsmith, who 
manufactured a jewelled cow of the purest gold of immense 
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'^«tlue. Into interior of this golden images 'the king 

Solemnly crept> and there lay for many days ta a slate of 
^tiject contrition, till at length the process of purification 
t>e:ing completecd, he was permitted to emerge .with all his 
t»lood-guiltiness t*emoved, all his sins atoned for, and all his 
cl^eerfulness of mind restored. Then would it possible 

to see anywhere more admirable specimens of modelling 
trlian the clay figures made at Kfishnagar? Such exquisite 
rnodellingj and the beauty of Indian miniature paintings on 
Wood, talc, and ivory, prove that had the arts of sculpture 
and painting been cultivated by the Hindus, they might have 
attained great perfection. As it is, not a single fine large 
painting, nor beautiful statue is to be seen throughout India, 
^ven the images of gods are only remarkable for thetr utter 
Irideousness ; nor do we see anywhere good specimens of 
Household furniture, for in India the houses of the richest 
natives are, to ^European eyes, almost furnitureless* Even 
in princely palaces we may pass tiirough beautifully decorated 
rooms, we may see exquisite carved wood in niches and 
verandahs ; yet the rooms appear to us bare and empty. 
ISIot a chair or table is to be seen except- in apartments, set 
apart for Europeans ; and the princely owner of the mansion 
"will probably be found seated on a rug with a pillow behind 
His back. 

And here let me say, that if the excellence of the articles 
which the Indian artificer produces, with no other appliances 
tHan his hands, and the rudest tools, and the admirable tra- 
ditions of form, design, and colour preserved in his produc- 
tions, excite our surprise, we are no less astonished at the 
low cost of his workmanship. I visited a turner’s shop in 
OBenarcs, where a man was making a set of twenty toy boxes, 
some lackered, some coloured, all neatly constructed • and 
furnished with lids, and fitting one inside the other so that 
the smallest box in the interior of all was not’ bigger than 
the head of a Icnit ting-needle. The price of the \yhole ncSt 
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of twenty boxes was not more than fourpeiice or sixpence, 
although twenty- three different manipulations were needed 
to complete cjich box, 

Again, I went into a brass-worker’s shop in the braziers' 
quarter at Bcimrcs, where men were engaged in manu- 
facturing drinking cups, salvers, vases, and otlicr vessels. 
These workmen were seen chiselling out exquisite intricate 
and beautiful patterns with no other implements than a 
hammer and a nail. A purchaser of any such articles re- 
quests to have them weighed before buying tlietTi, and only 
pays a shilling or two beyond the actual value of the brass. 

Frequently, indeed, it strikes a European as strange, that if 
he desires to purchase any 6f the beautiful articles he secs 
before him in native workshops, scarcely a single thing is 
to be had j they have all been made to order. There is little 
stock kept, and wliatcver a customer wants must be made 
specially to order, and not without an advance in money. 
There is little capital to be found In India } and this perhaps 
will account for the undoubted fact, that Indian industries are 
left behind in the race of competition by those of Europe. 

During the American war, .vast quantities of Indian cotton—- 
to the annual value of twenty-two millloni poinuis sterling 
— found its way to England, to be returned in the form of 
printed calico to India. The Manchester cotton clolli was 
far inferior to that spun and woven, and decorated with orna- 
mental patterns, by men’s hands in India, but it was mucli 
cheaper, becgiisc even the most active hand worlcera, worlcing 
witli imperfetj^t implements and tools, according to antiquated 
methods for the lowest possible wages, cannot compete \Vith 
machinc-niadfc goods, or tnake head against the combination 
of European science, capital, and enterprise. It is on lids 
account that cotton mills -have recently been established at 
Bombay, and in some other parts of Itwlia. No le.s,H than 
fifty* three spinning and weaving mills had been erected when 
I ^v'a8 In India, while others were in process of erection. Is it 
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likely, then, that Indian trades and industries will be inju« 
riously affected by the introduction of English ideas, English 
machinery, and English education? Time will show, But 
Caste is a strong conservative force, and as long as its strength 
continues, and the present intimate connexion between trades 
and caste is maintained, so long may Indian artisans -be ex- 
pected to work on in their old grooves, Indian agriculturalists 
to plod on in their old ruts, and primitive customs to hold 
their own against all modern inventions. 

Even in England caste feeling operates strongly in certain 
trades and professions. In India it is all powerful, and any 
individual workman who might wish to adopt new ideas, 
would find it impossible to withstand the opposition of his 
caste-fellows, For be it observed that an Indian caste is' 
something more than a mere union or league for trading and 
commercial objects. It is certainly much more than a mere 
social division, or class of men. Caste is not class ; the pro- 
per native term for caste is jati Qat), birth. 

And, In truth, the idea of a man's birth in a particular social 
circle, with a particular fixed occupation, and of his perpetual 
and unalterable confinement witlnn the boundaries of that 
social circle is essential to the true idea of 6astc, This applies 
even to certain criminal castes in India, whose fixed and 
unalterable business, inherited from their fathers and grand- 
fathers, is that of plundering others. Of course there are 
exceptions to this general rule. In some instances castes 
have changed their occupations without changing their names, 
just as the members of our great city companies are no longer 
goldsmiths, drapers, merchant tailors, or fishmongers. The 
higher castes, too, arc allowed considerable liberty of employ- 
ment. A Brrdiman may devote himself to almost any pursuit 
not absolutely degrading. He may be a cook, or even a soldier. 
Occasionally, too, men of the lower castes may rise to higher 
professions, though not to higher castes } but these -exceptions 
only prove the rule. A Hindfi is taught by his religious 
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books to believe that God created orders of men, with fixed 
employments, as He created varieties of animals and plantSi 
Priests, soldiers, field-labourers, and servants were born, 
and must continue as distinct as eagles, lions, horses, and 
dogs; wheat, rice, barley, and beans. 

In Europe, the laws of society are supposed to be of inferior 
obligation to the laws of the nation and the laws of religion. 
An educated Englishman, for instance, is ready to submit to 
the unwritten laws of his own social circle, but never allows 
any rule of caste to supersede the higher laws of the nation 
and of Christianity. In India, on the contrary, the laws of 
caste, and the laws of religion, are part and parcel of one 
Divine law, of which the Biahman is the interpreter, and 
the laws of caste are stronger and more effectual than any 
law of religion or Government. 

Perhaps the nearest parallel to the action of Indian caste 
to be found in Europe is in such a social confederation as the 
late Land-League of Ireland, the members of which were 
bound together by an iron bond, were allowed no individual 
liberty of action, were forced to submit their lives to the will 
of the League, and made to subordinate the laws of the state 
to the lawrand mandates of their own unscrupulous leaders. 
Let not those leaders pride themselves on thT invention of 
Boycotting as if it were a clever device, due to Irish ingenuity. 
India has furnished examples of Boycotters, and Boycottees, 
for many centuries. If a man offend against the rules of 
caste, a meeting of his caste-fell.ows is instantly called, and 
the offence being proved, he is thereupon condemned to a 
form of persecution of which Boycotting is a bad imitation, • 

When I was in Gujarat, in 1875, a man named Lallu-bhal, 
a cloth merchant of Ahmedabad, was proved to have com- 
mitted a heinous caste crime. He had married a widow of 
his own caste, and to marry a widow is, in the eyes of a 
Hindu, d most awful offence, A woman once married, belongs 
to one husband, for time and eternity. Forthwith, he was 


Cciste in- relation to Trades a 7 id Industries^ 473 

sentenced to complete excommunication- No one, either of 
his own or any other caste, was to be allowed to associate 
with him ; no one was to eat with him ; no one was to 
have any trade-dealings with him ; no one was to marry 
any of his children \ no temple was to receive him as a wor- 
shipper ; and, if he died, no one was to carry his body to the 
burning ground. On the morning after the sentence was 
passed, he went into the bazaar as usual, but not a person 
would buy from him or sell to him ; he could get no home 
to live in ; and none of his debtors would pay him their 
debts. It was impossible to sue them, as no one would give 
evidence. He was a ruined man, and had to leave the 
country, and obtain Government employment in a distant 
city. 

This may seem an extreme case, byt it would be easy to 
multiply similar instances of the tyranny and terrorism of 
caste-leagues in our Indian Empire. Yet, it cannot be 
doubted, that as a matter of fact, the caste system of India 
really resulted from a natural and beneficial process of de- 
velopment. Nor can there be a greater" mistake than to 
conclude that the lower castes and trades arc in a condition 
of unhappiness or oppression. They all take a pride In their 
own work, and their own caste, and are not the despised 
creatures they are usually represented to be ; though here 
and there an arrogant Brahman may look down upon them. 

The truth is, that of all masters, caste is the worst when 
allowed to become a despot. It is then a league of the worst 
kind ; and we have not far to look, even in our own favoured 
country, if we wish to see the tyranny and terrorism such 
a league may establish. Its action tends to arrest |jrogress, 
to paralyse energy, to crush manly independence, tb^stifle 
healthy public opinion, to make nationality, patriotism, and 
true liberty almost impossible. At the same time caste- 
leagues have their good as well as their bad^side, and at 
a particular stage of a nation’s life may do good seivicc. In 
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India, caste has been useful in promoting self-sacrifice, in. 
securing subordination of the individual to an organized body, 
in restraining from vice, in preventing pauperism. And 
certainly the antagonism of these caste associations and trade 
leagues has helped us to govern the country by making 
political combinations impracticable k Our wisest policy will 
be to convert caste from a master into a servant ; to defeat 
its evil action, not so much by forcible suppression as by the 
gradual application of corrective influences : to counteract its 
false teaching by imparting true ideas of liberty-true principles 
of political economy, social science, and morality; to supplant 
its tyrannical enactments by considerate legislation, based on 
the ancient laws and customs of the country ; to make its 
hard support and iron grasp needless by helping the masses 
to ameliorate their own condition, and stimulating them to 
improve their own national arts^ trades, and Industries in their 
own way. By doing this will England best fulfil her mission ; 
best discharge her sacred trust ; best advance the cause of 
religion and justice ; best promote the well-being and con- 
ciliate the affections of the countless millions of her Eastern 
Empire. 


* The great diversity of languages and dialects, numbering at least 
200 — not to mention religious and sectarian differences which accompany 
caste— 'is doubtless another great element of safety. It may be well, 
rowever, to point out that the increasing employment of English as a 
ommon medium of communication among an increasing number of 
ntelligent natives educated by us in every separate district and. pro- 
ince of India, is contributing in no small degree towards making 
ational union possible, and towards weakening the wall of partition 
itherto strengthened by linguistic divergences. 


CHAPTER XIX. 


Modem J^iiidu T'heism'^, Rammohun Roy. 

It is a mistalce to suppose that the first introduction of 
heism into Iiidin. was due to the founders of the Brahma- 
amaj (in Bengal written Brahmo-Somaj), or modern Theistic 
hurches of Bengal. Some of the oldest hymns of the Rig- 
sda are moiiotlicistic, and all the most pronounced forms of 
iidian pantheism rest on the fundamental doctrine of God’s 
nity. ‘There is one Being and no second,’ ‘ Nothing really 
>cists but the one eternal omnipresent Spirit,’ was the dogma 
nunciated by* ancient Hindu thinkers. It was a dogma 
ccepted by tlie philosophical Brahman with all its con- 
squenccs and corollaries. He firmly believed himself and 
ae Universe to be parts of the one eternal Essence, and 
/rapped himself up accordingly in a kind of serene indiffer- 
nee to all external phenomena and circumstances. Again 
ven the ordinary Hindu who practises the most corrupt 
orms of polytlicism is never found to deny the doctrine of 
jod’s unity. On the contrary, he will always maintain that 
jod is essentially one, though he holds that the one God 
ixhibits Himself variously, and that He is to be worshipped 


Althoogh my account of modem Hindu Theism — which appeared 
irst in the Journal of the Royal Asiatic Society—is principally the result 
if my own rescarclics in India, yet I am indebted to Miss S. G. Collet for 
nuch information. Her Brahma Year-book, published at the end of every 
.rear, gives a lucid and impaitial account of the progiess of4;he Indian 
heistical movement, and it is to her able and disinterested labours that 
he intetest felt by the British public in that movement is mainly due. 
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through an endless diversity of manifestations, incarnations, 
and material forms. 

It is to be observed, too, that as often as pantheistic and 
polytheistic ideas have been pushed to preposterous extremes 
in India, a reaction has always taken place towards simple 
monotheism, The Vaishciava Reformers of the 12th, 13th, 
13th, and i6th centuries inculcated a doctrine which was an 
approximation towards the Christian idea of God’s Unity and 
Personality, as set forth in the first article of the Church of 
England, Ramanuja, Madhva, Vallabha, and (^laitanya, all, 
as we have seen, taught the existence of one supreme personal 
God of infinite power, wisdom, and goodness, the Maker and 
Preserver of all things — a God whom they called Vishnu, and 
whom they believed to be distinct from the human soul 
and the material world, 

hut none of these great Reformers succeeded in counter- 
acting the corrupt tendencies inherent in the Vaishnava 
system. That system contains within itself the seeds of 
constant morbid growth and unhealthy development, It 
cannot get rid of its dogma of repeated incarnations, or, to 
speak more correctly, repeated descents (avatara). Vishnu, it 
is believed, has ever been accustomed to descend in the shape 
of great warriors, great teachers, and even animals, to deliver 
his creatures in seasons of special exigence and peril. Of 
Course such a theory opens the door to every kind of extra- 
‘vagant superstition. Notwithstanding, therefore, the partial 
reformation accomplished by Ramanuja, Madhva, Vallabha, 
and daitanya, the tide of degrading idolatrous practices set in 
more strongly than ever. 

Then followed the monotheistic reaction led by KabTr in 
the 1 6th century and improved upon shortly afterwards by 
Nanak, the founder of the Sikh religion. These movements 
were in a great measure due to Muhammadan influences. 
Both Kablr and Nanak did their best to purify the Augean, 
stable of corrupt Hindu doctrine, but met with only partial 
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success. They taxight devotioi^ to one personal God, whether 
called Vishnu or Krishna, o** designated by any of his 
established epithets or synonvn^s. They even endeavoured 
to unite Hindus and MuUamn^^dans on the common ground 
of belief in the Unity of the Oodhead, But in. this they were 
wholly unsuccessful, and the tenth Sikh Guru, Govind, made 
religious fusion impossible by converting Sikhs and Muslims 
into bitter mutual opponents. 

It became, indeed, a question whether the followers of 
Kablr and Nanak were not destined to become exterminated 
under the persecutions to wli-ich they were exposed in the 
reign of Aurangzlb. Under that Emperor India suffered 
everywhere from an outburst of Muhammadan fanaticism. 
Nor was the stabHity of Islam shaken or its hold over the 
people of India weakened, wben the political power of the 
Muhammadans declined. On the contrary, the dumber of 
Muslims increased, and their bigotry and intolerance gathered 
strength in opposition to tbe advance of British domination, 
and the diffusion of European knowledge. 

The Hindus, on the other hand, were not too proud to 
profit by contact with European ideas. Everywhere at the 
great centres of British authority a mighty stir of thought 
began to be set in motion, and able men educated by us made 
no secret of their dissatisfaction with the national religion, and 
their desire for a purer faith than that received from their 
fathers. At the moment wlien thoughtful Hindus were thus 
asking for light and leading, the right leader appeared. The 
Hindu reformation inaugurated by Rammohun Roy was the 
first reformation due to Cl^hrtstian influences, and to the 
diffusion of European ideas through English education. He 
was the first great modern theistical reformer of what may 
be called British India. 

Unhappily no biographies of India s eminent men have 
ever been written. Neither Hindus nor Muhamfmadans have 
ever shown any appreciation of the value of such writings. 
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A good life of Rammohun Roy, composed in Sanski'It or 
Bengali, and translated Into Hindustani and other principal 
vernaculars, together with a collection of his writings, were 
for a long time greatly needed ^ 5 but these wants have been 
recently to a great extent supplied' by Nagendra-nath 
Chatterjea and Raj Narain Bose. The former has published 
a life of the Raja and the latter a new edition of his Bengali 
writings. What little is known of his early histoiy is soon 
told, According to Nagcndra-nath lie was born in May, 
1774, at a village called Radhanagar, in the district of 
Murshidabad. His father, Ram Kant Roy, was a BiTihman 
of high caste, and his grandfather had held oOiccs under the 
Mogul Emperor. At an early age Rammohun Roy was sent 
to study Persian and Arabic literature, including the Kuran 
itself, at the great seat of Muhammadan learning, Patna. It 
was thought that his proficiency in Muhammadan lore might 
lead to his advancement at the Mogul court. Not that he 
neglected Sanskrit or his Brahmanical studies. His father 
was a worshipper of Vishnu. Every morning the .son was 
accustomed to read a chapter of the Vaishi.iava biblc— -the 
Bhagavata Purana, Naturally thoughtful and intelligent, he 
soon began to think for himself, and to sec tli rough tlie absurd 
tissue of fable by which its authority is supported. Wholly 
unable to acquiesce in its extravagant mythology, he betook 
himself to the simple Vedlc system, and the Vedanta as 
expressed in the Upanishads attracted his special attention. 

At the age of sixteen he composed a spirited tract against 
idolatry. This for a mere boy was a sufTiciently remarkable 
achievement, and not likely to pass unnoticed. As a matter 
of course it roused the anger not only of his own immediate 

* The Rev. K, S. Macdonald gave a short and interesting summary of 
his life in a paper read at Darjeeling (June, 1879), and Miss Mary Car- 
penter published an interesting account of his ‘ Last Days ' in 1(866, Mr. 
Macdonald’s anecdotes were chiefly taken from a speech delivered by 
Raj Narain Bcyie at one of the annual meetings for commemorating the 
memory of the Raja. 
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family, but of all his relatives and superiors. In consequence 
of the enmity thus excited against him, it was thought 
advisable that he should leave his father’s home for a time. 

He resided first at Benares, the stronghold of Brahmanism, 
and afterwards in Tibet, where he gave himself with much 
zeal to the study of Buddhism, and had many controversies 
with Buddhist priests. Probably Rammohun Roy was the 
first earnest-minded investigator of the science of comparative 
religion that the world has produced. From his earliest years 
he displayed an eagerness to become an unbiased student of 
all the religions of the globe. His sole aim in such studies 
was to seek out religious truth for himself with perfect fairness 
and impartiality. Hence he spared himself no trouble in 
endeavouring to master the several languages of the world’s 
sacred books, each of which claimed to be the sole depositaries 
of such truth. As he studied the Hindu Veda in Sanskrit, so 
he is believed to have given his attention to the Buddhist 
Tripitaka in the original PalT. He is known, too, to liave 
mastered Arabic that he might read the Kuran, and later in 
life he learnt Hebrew that he might form a just estimate of 
the authority of the Old Testament, and even began Greek 
that he might gain a complete knowledge of the New 
Testament. 

On his return home about the year 1796, he appears 
to have been reinstated in the favour of his family and 
relations. This led him to apply himself with more zeal than 
ever to the study of Sanpkrit literature and an examination of 
the doctrines of his ancestral religion. He had too logical 
a tnind to be deceived by Brahmanical sophistries. Yet he 
was accustomed to assert that he had found nothing in the 
works of any other country, Asiatic or European, equal to 
the scholastic philosophy of the Hindus. It was at about 
this period that he gave himself seriously to the study of 
English. At the same time he began to shake off the 
prejudices he had imbibed against social intercourse with his 
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country’s rulers, and to derive benefit from mixing in 
European society, After his father’s death in 1803I, Ram- 
mohun Roy became bolder in his controversies with the 
Brahmans. Soon he began to publish various pamphlets and 
treatises against the errors of Hinduism. This he did at 
considerable risk to his own worldly prospects. His father 
had left his property to be divided among his three sons ; 
but it was not long before, by their .death, Rammohun Roy 
became possessed of considerable patrimony, which would have 
been forfeited had he formally abjured his family religion, 
and legally lost caste. With an increase of wealth came an 
increased desiie for extension of usefulness. Notwithstanding 
an inheritance sufficiently ample for his own personal wants, 
Rammohun Roy found himself cramped in the carrying out 
of the vast objects he had in view. This led him to seek 
Government employment, and we find him acting for ten 
years as Dewan or managing officer to the judges and 
collectors of Rangpur, Bhagalpur and Ramgarh, especially 
to a Mr. Digby. Hence he was often called Dewanji, — a 
title by which he continued to be known until he received 
that of Raja from the ex-Emperor of Delhi, on the occasion 
of bis embassy to England. One object he had in under- 
taking revenue work was to gain a practical knowledge of 
the working of the British administration. Some have 
spitefully accused him of augmenting his own legitimate 
earnings by doubtful and underhand transactions. It is far 
more likely that his prosperous career was due to his 
righteous dealings, which made him popular among the 
landed proprietors, and to the skill he displayed in the 
settlement of ZamTndari accounts, which made his services 
indispensable to his masters, 

Notwithstanding his assiduous attention to business, he 

' Some give 1804 as the date of his death. His mother, who was at first 
very bitter against him, lived to acknowledge that he was right, though 
she could not give up her old faith, ‘ which was a comfort to her.’ 
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found ample time for study and for the prosecution ol his 
schemes of reform. Every year his attitude of antagonism 
to the idolatry of his fellow-countrymen became more and 
more marked and decided. The ground he took, according 
to his own statement, was not that of opposition to the 
national faith, but to a perversion of it. He endeavoured to 
show that the idolatry of the Hindus was contrary to the 
practice of their ancestors, and to the doctrine of the ancient 
books and authorities which they profess to revere and obey. 
Very soon after his father’s death he had wiittcn a book in 
Persian : * Against the idolatry of all religions.^ This was 
followed at intervals by various treatises, and especially trans- 
lations of some of the Upanishads, In the preface to the 
Mundaka Upanishad of the Atharva-veda, he says : — 

* An attentive perusal of this, as well as of the remaining books of the 
Vedanta, will, I trust, convince every unprejudiced mind that they, with 
great consistency, inculcate the unity of God ; instructing men, at the 
same lime, in the pure mode of adoring him in spirit. It will also appear 
evident, that the Vedas, although they tolerate idolatry as the last provi- 
sion for those who are totally incapable of raising their minds to the con- 
templation of the invisible God of Nature, yet repeatedly urge the 
relinquishment of the rites of idol-worship, nd the adoption of a purer 
system of religion, on the express grounds that the observance of 
idolatrous rites can never be productive of eternal beatitude. These are 
left to be practised by such persons only as, notwithstanding the constant 
teaching of spiritual guides, cannot be brought to see perspicuously the 
Majesty of God through the works of Nature, 

‘The public will, I hope, be assured that nothing but the natural in- 
clination of the ignorant towards the worship of objects resembling their 
own nature, and to the external form of rites palpable to their grosser 
senses, joined to the self-interested motives of their pretended guides, has 
rendered the geneiality of the Hindu community (in defiance of their 
sacred books) devoted to idol-woiship the source of prejudice and 
superstition, and the total destruction of moral principle, as c',nintenancing 
criminal intercourse, suicide, female muider, and human sacrifice. 

Perhaps the most important point to which he awakened 
attention was the absence of all Vedic sanction for the self- 
immolation of widows (Suttee = Sanskrit Sati). It was prin- 
cipally his vehement denunciation of this practice] and the 
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agitation against it set on foot by him, which ultimately led to 
the abolition of Sati by statute throughout British India in 1829. 

Long before that period, however, the effect of his pub- 
lications and addresses was to make his position one of 
increasing isolation, until, in 1814, finding himself surrounded 
by religious opponents, and ostracised by his own social 
circle, he retired to Calcutta. His property by that time 
had so far increased that he could reckon on an income of 
j^iooo per annum, and he. was able to purchase a residence 
there. 

It was only to be expected that among the inhabitants of 
the metropolis would be many thoughtful persons capable of 
sympathizing with his lofty aspirations. Accordingly he 
attracted a number of adherents from Hindus and Jains 
of rank, wealth, and influence, They gathered round him 
in a small but united band, and agreed to co-operate with 
him for the purification of their religion. 

It may well be imagined that opinions like those which 
Rammohun Roy laboured to propagate could not have been 
adopted by any body of Hindus without, so to apeak, loosen- 
ing the anchorage by which they held on to the foundations 
of their ancient faith. Yet in seeking their co-operation, he 
never swerved from his original position. He continued to 
declare that his only object was to bring back his countrymen 
to what he believed to be the true monotheistic doctrine 
underlying the Vedic hymns and brought out more clearly 
in the Upanishad portion of the Veda. 

The first step taken was to establish a private society for 
spiritual improvement. The association was called AtmTya- 
Sabha, spiritual society, and was first formed about the year 
1816, It consisted chiefly of Rammohun Roy’s own personal 
friends, among whom was Dvaraka-nath (Dwarkanath) Tagore. 
It met in Rammohun Roy’s house at Manictolah, for discussion 
at periodical intervals; but the hostility of the Brahmans and 
Pandits who were sometimes present, and -who were offended 
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3.nd alaftncd at the demolition of their arguments 

by the reforming party, proved too strong for its continued 
existence! One by one' its members dropped off, till by 
degrees the society ceased to exist. The great leader of the 
movement, howevei> was not to be so easily suppressed. On 
the contrary, he braced bimself up with greater energy than 
ever, to continue the conflict single-handed. His zeal and 
industry in writing books, pamphlets, and addresses, only 
increased in vehemence. 

It is clear that even at that time his study of the sayings 
of Christ in the New Testament had brought him to a quali- 
fied acceptance of Christianity; for in i8ao he published in 
Bengali and English a book called ' The Precepts of Jesus, 
the Guide to Peace an<3 Happiness.’ In the preface he 
wrote : — 

‘This simple code of religion, and morality is so admirably calculated 
to elevate men’s ideas to high a.nd liberal notions of one God, .... and is 
so well fitted to regulate the conduct of the human race in the discharge 
of their various duties to God, to themselves and to society, that I cannot 
but hope the best effects from its promulgation in its present form,' 

In a letter prefixed to one of his later works (an edition of 
the Kena Upanishad) he makes the following admission : — 

* The consequence of my long and uninterrupted researches into reli- 
gious truth has been that 1 have 'found the doctrines of Christ more con- 
ducive to moral principles, and better adapted for the use of rational 
beings, than any other which have come to my knowledge.' 

It is said that on being' one day shown a picture of Christ, 
he remarked that the painter had represented Him falsely, 
for he had given Him a, European countenance, forgetting 
thtit Jesus Christ was an Oriental, and that, in keeping with, 
the Eastern origin of Christianity, the Christian scriptures 
glow throughout with rich Oriental colouring. 

Some, indeed, have not hesitated to affirm that Rammohun 
Roy, though he never abjured caste, was in reality a true 
Christian. But that he' ever had the slightest leaning towards 
Trinitarian Christianity is altogether unlikely. 

I i % 


I 
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In his ‘ Fii.iil Appeal ^ ’ he says : — 

‘ After I have long relinquished every idea of a plurality of Gods, or 
of the persons of the Godhead, taught under diflfeient systems of modem 
Hindooism, I cannot conscientiously and consistently embrace ond of 
a similar nature, though greatly refined by the religious reformations of 
modem times. Since i/hatever arguments can be adduced against a 
plurality of Gods strike with equal force against the doctrine of a plurality 
of persons of the Godhead ; and on the other hand, whatever excuse may 
be pleaded in favour of a plurality of persons of the Deity, can be offered 
witli equal propriety in defence of polytheism,’ 

In fact his sympathies with the Unitarian vSect were always 
strongly marked, and it is certain, that, whenever his mind 
could free itself from the influence of Vedantic proclivities, 
it gravitated towards a form of Unitarian Christianity. 

But in truth the dominant feeling in Rammohun Roy’s 
mind was a craving for a kind of eclectic catholicity. 
Throughout life he shrank from connecting himself with 
any particulai school of thought. He seems to have felt 
a satisfaction in being claimed as a Vedantist by Hindus, 
as a Theist by -Unitarians, as a Christian by Christians, and 
as a Muslim by Muhammadans. His idea of inspiration was 
that U was not confined to any age or any nation, but a gift 
co-extensive with the human race. He believed it .to be a 
kind of divine illumination, or intuitive perception of truth, 
granted in a greater or less degree to every good man in 
every country. Whatever was good in the Vedas, in the 
Christian Scriptures, in the Kuran, in the Zand Avasta, or in 
any book of any nation anywhere, was to be accepted and 
assimilated as coming from the ‘God of truth,’ and to be 
regarded as a revelation. The only test of the validity of 
any doctrine was its conformity to the natural and healtky 
working of man’s reason, nnd the intuitions and cravings of 
the human heart. ‘ My vieM^ of Christianity,’ he says in a 
letter to a friend, ‘ is, th&t in rtpre-Jienling all mankind as the 

' He published three ‘Appeals to the Christian public’ against the 
unfair construction which Dr. Marsham and others had put on his 
‘ Precepts of Jesus.’ 
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children of one etern'il Father, It enjoins them to 'love one 
another, without making any distinction of country, caste, 
colour, or creed/ It was easy for a man of so catholic and 
liWeral a spirit to become all things to all men, Hence, it 
is not surprising that he cultivated friendship with Christian 
Missionaries of all denominations. He assisted them in their 
translation of the Scriptures, Jlnd occasionally joined in their 
worship It is well known that ho aided Dr, Duff in the 
establishment of his educational institution in Calcutta, re- 
commending that its daily work should be commenced with 
the Lord’s Prayer, and declaring that he had' studied the 
Brahman’s Veda, the Muslim’s Kuran, and the Buddhist’s 
.Tripitaka, without finding anywhere any other prayer so 
brief, comprehensive, and suitable to man’s wants. 

In i8a8 occurred an event which may be regarded as an 
important turning-point in the history of the Theistic move- 
ment. Mr. W. Adam, a Protestant Missionary, had entered 
into friendly communications with Rammohun Roy, and had 
been led through his influence to adopt a decidedly Unitarian 
form of Christianity. This led to his being called * the second 
fallen Adam’ by his opponents, But not content with 
changing his own creed, he sought to disseminate the 
opinions he had adopted by holding meetings and giving 
lectures in a room attached to the Bengal Plurkaru News- 
paper Office. For some time Rammohun Roy, with a few 
of his frieftds, was accustomed to be present, till at last the 
thought struck them that, instead of being dependent upon 
a foreigner for religious edification, they might establish a 
note e ting-house of their own. DvSraka-nath (Dwarkanath) 
Tagore, Prosonno KumSr Tagore, and others, ca^ne forward 
with pecuniary aid. Temporary rooms in the Chitpore Road 
were hired by Rammohun Roy, and prayer-meetings held 
there every Saturday evening. The service was divided into 
four parts — recitation of Vedic texts ; reading from the 
Upanishads 5 delivery of a sermon ; and singing hymns. 
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It was thus that the gErm of the fimt Theistic church was 
planted at Calcutta in 1828 . The commencement of its 
existence as a living growing organization did not take place 
till two years later. The beginning of January, 1830 , n6w 
half a century ago, inaugurated a new era in the history of 
Indian religious thought. It ushered in the dawn of the 
greatest change that has ever passed over the Hindu mind. 
A new phase of the Hindu religion then took definite shape, 
a phase which dJfFered essentially from every other that had 
preceded it. For no other reformation has resulted in the 
same way from the influence of European education and 
Christian ideas. 

The increase of contributions had enabled Rammohun Roy 
to purchase a large house in the Chitpore Road, and endo\Y 
it with a maintenance fund. Trustees were appointed, and 
the first Hindu Theistic Church, or, as it was sometimes 
called by English-speaking natives, the Hindu Unitarian 
Church ^ was then opened in Calcutta on the nth Magha, 
1751, equivalent to January 23 , 1830 . The name given to it 
by Rammohun Roy indicated its Unitarian character, and 
yet connected it with the national faith. It was called 
Brahma-Sabha, or Brahmiya>Samaj, that is to say, ‘the 
society of believers in God, the word Brahma being an 
adjective formed from Brahman (nom, case Brahma), the 
name of the one aelf- existent God of orthodox Hinduism. 

The trust-deed of the building laid down that it was to be 
used as a place of meeting for the worship of the One 
Eternal, Unsearchable, and Immutable Being, the Author 
and Preserver of the Universe, to the promotion of piety, 
morality, and charity, and the strengthening of the bonds 
of union between men of all religious classes and creeds^. 

^ So the Press at which Rammohun Roy’s publications were printed 
was called the Unitarian Press. 

^ It is said that in accordance with this principle, Eurasian boys used 
to sing the Psalms of David in English, and Hindu musicians religious 
songs in Bengali, 
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Moreover, that no image, print, picture, portrait, or likeness, 
should be admitted within the building, that no sacrifice 
should be offered there, and that nothing recognized as an 
object of worship by other men should be spoken of con- 
temptuously there. Yet Rammohun Roy still held fast to 
his original position. He was careful to make the members 
of the new society understand that he had no idea of found- 
ing a new sect or new system, or even a new church in the 
ordinary sense of the word. He simply claimed to have 
established a pure monotheistic worship for the first time in 
a building where men of all castes, all classes, and all creeds, 
Hindus, Muhammadans, and Christians, were invited to 
worship together, the only unity of faith demanded being 
belief in the Unity of God. This first introduction of public 
worship and united prayer — before unknown among the 
Hindus — was not the least of the benefits effected by Ram- 
mohun Roy. At the same time, he never quite abandoned 
the idea of an older of men ordained by God to be special 
teachers of civine truth. It is said that the meeting-house 
of the Samaj had a private room open only to Brahmans, 
where special readings of the Veda were conducted by them. 

And, in truth, Rammohun Roy’s attitude towards his 
national religion continued that of a friendly .reformer, even 
to the end of his life — a reformer who aimed at retaining all 
that was good and true in Brahmanism, while sweeping away 
all that was corrupt and false. The weak point in his plan 
is manifest. The form of theology he propounded was too 
vague, undogmatic, and comprehensive. He was, in fact, by 
natural character too intensely patriotic not to be swayed, 
even to the last, by an ardent love of old national .ideas. He 
had denounced caste as a demoralizing infstitution ^ 5 he had 


^ Thus, in the introduction to his translation of the Isopanishad, he 
says, ‘ The chief part of the theory and practice of Hindooism, I am sorry 
to say, is made to consist in the adoption of a peculiar mode of diet, the 
least aberration from which is punished by exclusion from his family and 
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adopted a nearly true theory of the unity and personality of 
God ; he had abandoned the doctrines of transmigration and 
final absorption of the soul ; he had professed his belief in 
a day of judgment ; he had accepted the Christian miracles, 
and had even declared Jesus Christ to be the ‘Founder of 
truth and true religion/ and had admitted that the Son of 
God was empowered by God to forgive sins ; but he never 
entirely delivered himself from his old prepossessions, and 
the alleged purity of his monotheism was ever liable to be 
adulterated with pantheistic ideas. In the eyes of the law 
he always remained a Brahman. He never abandoned the 
Brahmahical thread, and had top lively a sense of the value 
of money to risk the forfeiture of his property and the con- 
sequent diminution of his usefulness and influence, by formally 
giving up his caste. In fact, though far in advance of his age 
as a thinker, he laid no claim to perfection or to perfect dis- 
interestedness of motive as a man. 

Unfortunately for the interests of India, Rammohun Roy’s 
career was cut short prematurely. In 1830 the ex-Emperor 
of Delhi, having long felt himself ill-treated by the Indian 
Government, deputed Rammohun Roy to lay a representation 
of his grievances before the Court of Great Britain, at the 
same time conferring on him the title of Raja. The Raja’s 
great wish had always been to visit England and inter- 
change ideas with the Western thinkers. He also wished to 
oppose in person a threatened appeal against the law for th^ 
abolition of Suttee (Satl), the passing of which had been 
Just effected through his exertions, and which only required 
the royal assent. He was aware, too, that the granting of a 
new charter to the East India Company was about to be 
discussed in Parliament, and he felt the importance of 


friends. Murder, theft, or perjury, though brought home to the party by 
a judicial^ sentence, so far from inducing loss of caste, is visited with no 
peculiar mark of infamy.’ 
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watching the proceedings on behalf of the natives of Xndii^* 
and for the furtherance of their interests. 

No better time for carrying these objects into ejcecutio.i' 
seemed possible than the period whicli followed the opQnini^ 
of his ne\v Chuich. He therefore sailed for Liverpool 1 *^ 
Novemberj 1830, and arrived there on the 8th of Aprils 183 i * 
being the first native of rank and influence who had ventureeJ 
to break through the inveterate prejudices of centuries 
crossiiig ‘ the black water.’ In England his enlightened 
views, courteous manners, and dignified bearing attracted 
much attention. During his residence in London he tool< 
great interest in the exciting political conflicts then ragirtg"* 
and the passing of the Reform Bill caused him unmi>c.ed 
satisfaction. He was presented to the King, and was pre- 
sent at the coronation. The evidence he gave on India.in 
affairs before a Committee of the House of Commons was of 
course highly valuable, and ought to be reprinted. 
one of his replies to the questions addressed to him we 
find him asserting that the only course of policy likely to 
insure the attachment of the intelligent part of the native 
community to English rule was Hhe making them eligilolo 
to gradual promotion, according to their respective abilitio.s 
and merits, to situations of trust and respectability in tlxe 
State,"* Unhappily Rammohun Roy had not sufficient plxy'- 
sical strength to contend with the severity of a Europeant 
climate. After visiting Paris and other parts of France iix 
1833, he began to show symptoms of djecUning health, Fto 
had been invited to visit Bristol, and to take up his residenn.^%.jr 
at the house of Miss Castle — a ward of Dr, Carpenter — in tlxe 
vicinity of that city. He arrived there early in Septemt>or, 
1833, and shortly afterward^ was taken ill*with fever. ‘ Everjyr 
attention was lavished on him, and the best, medical sic ill 
called in ; but all in vain. His death took place at Bristol 
on September a7th, 1833. He died a Hindu in respect of 
external observances 5 his Brahman servant perfol*incd tlie 
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usual rites required by his master's caste, and his Bralimanical 
thread was found coiled round his person when his apiiit 
passed away. In all his Anti llrahmanism he continued a 
Brahman to the end. 

Even after his death it was lho\ight advlsalile to keep up 
the fiction of a due maintenance of caste. His body was not 
interred in a Christian burial-ground, but in the shrubbery ut 
Stapleton Grove, and without a religious service of any kind. 
It was not till about ten years afterwards that Dwarkauath 
Tagoic, on the occasion of his visiting JCngland in ili43, had 
the coffin removed to Arno's Vale Cemetery, and a suitable 
monument erected over the remains of one of the greatest 
men that India has ever produced. Yet his grave is rarely 
now visited, even by Indians, and few care to make them- 
selves acquainted with dm particulars of his last day.s. For 
India is not alive to the magnitude of the debt she owes to 
her greatest modern Reformer, Nor have his nuirit.s yet 
received adccpiate recognition at the hands <4 European 
writers. Nor indeed has it been possible within tlm compass 
of the present summary to give even a brief description of 
all the services rendered by Rammohun Roy to his country 
as a social as well as religious Reformer, of his lal)our.s for 
the elevation of women and for the education of llm people 
generally, of his invaluable suggestions made from time to 
time for the carrying out of Eord William Hen I i nek’s 
political reforms, and of his efforts for the imptovemciU of 
the Bengali language, and the formation of a native litcua- 
turc. Assuredly the mcmoiy of such a man Is a iireoious 
possession to be cherished not by India alone, but by the 
whole human race. 


I 


CHAPTER XX, 

Modern Hindu Theism. Rammohun Rofs successors. 

It was not to be expected that the void caused "by the 
death of so great a patriot as Rammohun Roy covild be 
filled up immediately. The Church he had founded iti Cal- 
cutta languished for a time, notwithstanding tha' hies friend 
Dwarkanath Tagore and his learned coadjutor Ramacl^andra 
Vidyabagish made efforts to maintain its vitality, tlie latter 
acting very regularly as minister of the Samaj. At length, 
after the interval of a few years, a not unworthy successor 
to Rammohun Roy was found in Dwarkanath^s son, IDeben- 
dra-nath Tagore. 

This remarkable man, who was born in 1818, and is now, 
therefore, sixty-five years of age, received a good JSnglish 
education at the old Hindu College \ and was tHe first 
to give real organization to Rammohun Roy’s TTlieistic 
Church, But he imitated his great predecessor in doing 
as little violence as possible to the creed and practice of 
his forefathers. He aimed at being a purifier rather than 
a destroyer. He had the advantage and disadvantage of 
a rich and liberal father. The luxury in which he passed 
his youth was for some time a drawback rather tban ‘an 
aid. It was not till he was twenty years of ages that he 
began to be conscious of spiritual aspirations. Utterly dis- 
satisfied with the religious condition of his own pcojpJe, and 
with the ideas of God presented by BrShmanical teacliing, he 


* Under the teaching of a man to. whom^cngal is perhaps os raucTi 
indebted as to David Hare. ^ 
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set himself to discover a purer system. It was highly credit- 
able to his earnestness and sincerity that he took time for 
consideration before joining Rammohun Roy’s Brahma-Sabha, ' 
or, as it came to be called, Brahma-Samaj (Brahmo-Somaj). 

In .1839, he established a society of his own, called the 
^Truth-investigating’ or ‘Truth-teaching Society’ (Tattva- 
bodhinl Sabha), the object of which, according to its 'founder, 
was to sustain and carry on the labours of Raja Rammohun 
Roy, and to assist in restoring the monotheistic system of 
divine worship inculcated in the original Hindu scriptures. 

This Society lasted for twenty years, and was not finally 
merged in the Brahma-Samaj till 1859. It met every week 
for discussion at Debendra-nath’s house, and had also monthly 
meetings for worship and prayer, and the exposition of the 
Upanishad portion of the Veda. It had its organ in a monthly 
periodical, called the Tattva-bodhinI patrika. This journal 
was started in August, 1 843, and was well edited by Akhay 
Kumar Datta, an earnest member of the theistic party. Its 
first aim seems to have been the dissemination of Vedantic 
doctrine, though its editor had no belief in the infallibility of 
the Veda, and was himself in favour of the widest catholicity^. 
He afterwards converted Dehendra-nath to his own views. 

It was not till 1841 that Debend ra-nath, without giving 
up occasional meetings at his own house, formally joined the 
church founded by Rammohun Roy. He soon saw that if 
Indian Theists were to maintain their ground in India, they 
needed organization, and that if the Samaj was to exist as 
a permanent church, it wanted a properly appointed presi- 
dent, a regularly ordained minister, a settled form of worship, 
and a fixed standard of faith and practice. He himself under- 
took the task of preparing what is sometimes called the 
Brahma covenant, , consisting of seven solemn declarations, 


* The Tattya-bodhini patrika is stiil in existence and is now known as 
the organ of 'nhe Adi Brahma-Samaj. 
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or vows to be taken by. all candidates for admission into the 
Theistic Society, 

By the most important of these declarations every member 
of the Society bound himself to abstain from idolatry; to 
worship no created object^ but to worship through the love 
of God, and through doing the works dear to Qod ( Para- 
brahma tii prltya tat-priya-karya-sadhanena), the Great God 
the Creator, Preserver, Destroyer (srishti-sthiti-pralaya"kartri), 
the Causer of emancipation (mukti-karaiia), the Partless (nir- 
avayava), the One only without a second (ckamatradvltlya) j 
to lead holy lives, and to seek forgiveness through abandon- 
ment of sill. At the same time a few short formulae of divine 
worship (Brahmopasana), consisting of prayers, invocations, 
hymns, and meditations, were promulgated for use in the 
daily services. This took place at the end of 1843. 

Pandit Ram Chandra Vidya-bag-Ish was appointed minister 
of the newly-organized church, and not long afterwards 
Debcndra-natl), with twenty friends, solemnly took the oaths 
of the new Theistic covenant in his presence. The year 
1844 may be given as the date of the real commencement 
of the first organ 1 seed Theistic Church of India, hence after- 
wards called the Adi Brahma-Samaj, though at that time 
and until the first secession it was simply denominated the 
Calcutta Brahma-Samaj. 

Three years later, in 1847, the number of covenanted 
Brahmas had increased to seven hundred and sixty-seven. 

But, as usual, with the accession of new members, the 
growing church began to be agitated by contending opinions, 
tt was afhrmed that the Vedas had never been thoroughly 
examined with a view of arriving at a just estimate of their 
value as an authoritative guide to truth, Four young Brah- 
mans were therefore sent to Benares. Each was commissioned 
to copy out and study one of the four Vedas. The result of 
a careful examination of the sacred books was, that some 
members of the Samaj maintained their authol■it 5 ^^, and even 
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their infallibility, while others rejected them as abounding in 
error. A serious conflict of opinion continued for some time. 
In the end it was decided by the majority, that neither Vedas 
nor Upanishads were to be accepted as an infallible guide. 
Only such precepts and ideas in them were to be admitted as 
harmonized with pure Theistic truth, such truth resting 6n 
the two foundations of external nature and internal intuition. 
In short, the religion of Indian Theists was held to be a 
religion of equilibrium — neither supported wholly by reason 
on the one hand, nor by blind faith on the other, 

This took place about the year 1 850, by which time other 
Samajes had begun to be established in the provinces, such 
as those at Midnapur, Krishnagar, and Dacca. Raj N train 
Bose was minister of the Midnapur Samaj for many years, 
when he was Head- master of the government Zillah (county) 
school of that place. 

A new Theistic Directory was then put forth by Debcndra- 
nath, called Brahma-Dharma, or * the Theistic Religion.’ It 
contained a statement in Sanskrit of the four fundamental 
principles of Indian Theism, together with the seven declara- 
tions revised, and approved extracts from the Veda, Upani- 
shads, and later Hindu scriptures, as, for example, from the 
ISopanishad, Satapatha-Brahmaiia, and Manu, Selections 
from these works were thought to have* the advantage of 
national association as an instrument for the dissemination of 
truth. Otherwise they were not regarded as possessing any 
peculiar inspiration, or even any inherent superiority over 
extracts from other good books. 

Any one who examines the whole compendium with im* 
partiality must come to the conclusion that, although the 
quotations it gives are pervaded throughout by a strong 
aroma of Vedantic and Pantheistic ideas, it marks an advance 
in the Theistic movement. It presents us for the first time 
with a definite exposition of Indian Theistic doctrine, which 
may be held by those who reject Vcdanlism. Its four funda- 
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mental principles (called Brahma-dharma'Vija) translated frorn 
the Sanskrit are : — 

I. — In the beginning, before this Universe was, the One Supreme 
Being was (Brahma va ekam idam-agra asTt) ; nothing else whatever was 
(nanyat kin^anasit) ; He has created all this universe (tad ’dam sarvatrv 
asyijat). 

II. — He is eternal (tadeva nityam), intelligent (jnanam), infinite (anati^ 
tam), blissful (Sivam), self-dependent (sva-tantrain), formless (nir-avaya- 
varn), one only without a second (ekam evadvitlyain), all-pervading 
(sarva-vyapi), all-governing (sarva-niyantji), all-sheltering (sarvasraya> ^ 
all-knowing (sarva-vid), all-powerful (sarva-saktimat), immovable (clhru - 
vani), perfect (purnam), and without a parallel (apralimam). 

Hi. — By Worship of Him alone can happiness be secured in this worlc^ 
and the next (Ekasya tasyaivopasanaya paratrikam aihikain da Aubharrk 
bhavati). 

IV. — Love towards Him (Tasmin prltis), and performing the works 
he loves (priya-karya-sadhanaip da), constitute His worship (tad-upasa~ 
nam eva). 

Any one who subscribed to these four principles was ad[~ 
mitted a member of the Calcutta Brahma-Samaj. Tlie severe 
more stringent declarations were only required of those wlio 
de.sired a more formal initiation into the system. 

The substance of this improved theistic teaching may l>e 
thus summarized • 

Intuition and the book of Nature form the original basis 
of the Brahmans creed, but divine truth is to be thankfully 
accepted from any portion of the ancient Hindu scriptures 
as from any other good books in which it may be containecl . 
According to the truth thus received, man is led to regardl 
God as his Heavenly Father, endowed with a distinct person- 
ality, and with moral attributes befitting His nature. Godt 
htis never become incarnate, but he takes providential care oT 
His creatures. Prayer to Him is efficacious. Repentance is 
the only way to atonement, forgiveness, and salvation. The 
religious condition of man is progressive. Good works, charity, 
attainment of knowledge, contemplation, and devotion, are 
the only religious rites. Penances and pilgrimages are useless. 
Tire only .sacrifice is the sacrifice of self, the only place of 
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ptlgrlmage is the company of the good, the only true Temple 
is the pure heart, There is no distinction of castes. 

Yet there can be no doubt that great latitude in regard to 
the maintenance of old national customs was still allowed, 
and a friendly demeanour towards the national religion 
encouraged. 

In fact, the Mission of the Calcutta Brahma-Samaj, accord- 
ing to its president and most able literary representative Raj 
Narain Bose\ was to fuliil or at least to purify the old religion, 
not to destroy it. 

Such a compromise appeared wholly unsatisfactory to the 
more thoughtful members of the Samaj, especially to those 
who were beginning to be influenced by the opinions of a 
clever eloquent young man, Keshab Chandar Sen, who joined 
it in 1858. They felt that' a more complete Reform was 
needed before the Samaj could deliver itself from all complicity 
with degrading social customs, 

The youthful Keshab addressed himself to the task of 
radical reform with the ardou.r of a young man full of spirit 
and energy, who had his knightly spurs to win. 

It must be borne in mind that we in Europe are wholly 
unable to realize the dlfflculties which beset the career of a 
radical religious reformer in India, There, religious and social 
life arc so intimately interwoven — there, the ordinary creed of 
the people, their debasing idolatry and demoralizing super- 
stitions, are so intertwined with the IcxUu’C of tlicir daily life, 
with their domestic manners and institutions, and even with 
the common law of the land, that to strike at the root of the 
national faith is to subvert the very foundations of the whole 
social fabric. Let a man enter on the path of progress, let 
him abandon the ideas inherited from his parents, let him set 

. ‘ Riij NarSln Bose lias rendered good service to the Adi Biillima- 
Samaj by his able writings, just as Mr, P. C. Mozoomclflr 1ms done to tho 
later development of Theism about to be desenbed—the Brahmn-SamaJ 
of India, 
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his face against the ^SQ-gea of his country, let 

him stand up boldly as the champion, of truth, the eradicator 
qf error, the reg'*nerator of a degenerate age, the purifier of a 
corrupt condition of socletyj what are the consequences? 
He has to fight his way through a host of antagonisms and 
obstructions, sufficient to app^> not to overpower, a man of 
ordinary courage and determination.^ The inveterate pre- 
judices of centuries, deeply ^seated antipathies, national pride, 
popular passion, a thousand vested interests of tradition, 
ignorance, bigotry, superstition, indolence, priestcraft, conspire 
to crush his efforts and impede his advance. Every inch of 
the ground is disputed by a host of bitter antagonists. 
Humiliation, insult, threat, invective, vituperation are heaped 
upon his head. Father, mother, wife, children, relatives and 
friends hold him fast in their embraces or unite their efforts, 
to drag him backwards. No one stirs a finger to help him 
onwards. At length, by the force of his own resolute 
character, by patience and conciliation, by firmness and 
gentleness, by persuasion and earnestness, by carrying people 
with him against their will, by malcing his work theirs as 
well as his own, he gains a few adherents j for nowhere do 
qualities such as these command so much admiration as in 
India, Then his progress becomes easier. But if his attitude 
towards ancient creeds and social abuses continues that of an 
uncompromising enemy, he will still have to do battle at the 
head of a little 'band of followers against countless adversaries, 
and will only triumph over opposition in one quarter, to find 
it renewed with increased acrimony and vehemence in other 
directions. 

This maybe taken as a description of the early career of 
the third great Theistic Reformer of British Indiaj Keshab 
Chandar Sen, who was born in 1838. 

A few particulars of Mr. Sen’s life ought here to be given. 
He is a grandson of a well-known member of the Vaidya 
caste, Ram Comul Sen, who was a inan of great worth, talent 

K k 
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and literaiy culture S but a bigoted Hindu of the Vaishnava 
school. The young Keshab was brought up in an atmosphere 
of Hindu superstition and idolatry. As might have been 
expected, the Vishnu-worship in which he was trained pre- 
disposed him to emotional religion and to a belief in one 
supreme personal God. Subsequently he received a thorough 
English education at the Presidency College, Calcutta. There, 
of course, the foundations of his family faith crumbled to 
pieces. It could not bear collision with scientific truth as 
imparted by European teachers. Nor was any new faith 
built up immediately on the ruins of the old. Pits attitude 
towards all religion became one of absolute indifference. 
Happily, in a character like that of Keshab, the void caused 
by the over- develop meat of one part of his nature was not 
long left unfilled. With a greater advance in intellectual 
culture came a greater consciousness of spiritual aspirations, 
and a greater sense of dependence upon the Almighty Ruler 
of the Universe. He began to crave for a knowledge of the 
true God, One day, when he was twenty years of age, some 
sermons by Raj Narfiin Bose fell into his hands, and he found 
to his. astonishment that a pure Thcistic Church had been 
already founded in Calcutta, Without a moment’s hesitation 
he decided to enroll himself a member of the Calcutta 
Brahma-Samaj. This happened towards the end, of 1858, 
when he was in his twentieth yc?j' 

The English culture and freedom of thought, not unmixed 
with Christian ideas, which Keshab Imported into the Calcutta 
(Adi) Samaj, could not fall to leaven its whole constitution. 
Not that Debcndra-nath had been uninfluenced by similar 
culture in his reorganization of the Brahma-Samaj, The fear 
however was that Kesliab’s enthusiasm might lead him to put 
himself forward prematurely,' Plappily his extreme youth- 


' He was held in gr/jat esteem by Prof. H, H, Wilson, nnd was the 
author of a useful English and Ben gill! dictionary, to which iny own 
lexicography is under some obligations. 
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fulness and inexperience compelled him to veil His own 
individuality. He longed from the first to bring ^\\ the 
impetuosity of his fervid nature to bear on the accompHshment 
of vast changes. He was ambitious of penetrating to the 
very springs of social life and altering their whole course. 
But he was sensible enough to perceive that he could not 
enter upon such a Herculean task without feeling his way and 
testing his powers. He, therefore, commenced his mission as 
a fellow-worker with Debendra-nath, and in due subor<iination 
to him as his recognized leader. Their fellowship and co- 
operation lasted for about five years. Nothing, However, 
could keep the enthusiastic Keshab long in the baclcg round. 
It was not sufficient for him that idolatry had been eliminated 
from Hindu usages. They remained Hindu usages still. He 
soon began to urge a complete abolition of all caste-restrictions. 
The first change he advocated was that all who conducted 
the services in the Mandir should abandon the sacred thread 
(iipavita) which distinguished the Brahmans and higher castes 
from the lower. But Debendra-nath, though he consented to 
give up the sacred badge of caste in his own case, declined to 
force a similar renunciation upon others. Unhappily this was 
the commencement of a difference of opinion between the 
progressive and conservative Reformers, which afterwards led 
to a more complete rupture. 

Next to the abandonment of the thread came the alteration 
of the Sraddha, or worship of deceased ancestors — a rite 
involving ideas incompatible with the Brahma doctrine of 
a future state. This was followed by a remodelling of the 
ritual at the ceremonies of birth (jata-karma, p. 353}> name- 
giving (nama-kara;ia, p, 353)j and cremation of tlie dead 
(antyeshti, p. 3^4). Then a solemn and impressive form of 
initiation into the Brahma faith was substituted for the 
Upanayana, or initiatory rite of Brahmanism, Of course, 
efforts were made for the education and elevation of women. 
They were encouraged to join the Brahma-Samaj, which 

K k a 
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many eventually did under the name of Brahmikas, worship- 
ping at first either behind screens, or in a separate room, 

A still more important matter was the reform of marriage 
customs. Vast difficulties beset any reform in this direction. 
Marriage is the most ancient, sacred, and inviolable of all 
HInda institutions, and Us due performance the most com- 
plicated of all religious acts. It Involves Intricate questions 
of caste, creed, property, family usage, consanguinity, and 
age. To remodel the institution of marriage is to reorganize 
the whole constitution of Indian society, and to create, so to 
speak, an entircly<new social atmosphere. The first change 
advocated by the Reformers had reference to the abolition of 
child-marriages. Nothing has tended to the physical and 
moral deterioration of the people so much as child-mai riagc. 
It has not only resulted in excessive population, rapidly 
multiplying till reduced to so low a standard of physical 
and moral stamina that every failure of crops adds demoral- 
ization to starvation. It is an ever-present source of weak- 
ness and impoverishment, destructive of all national vigour, 
and fatal to the development of national thrift and economy. 
The progressive Reformers felt that until this evil was re- 
moved there could be no hope of India’s regeneration. 

Of course, \ another reform aimed at had reference to poly- 
gamy, No man was to be allowed more than one wife. 
Then widows were to be released from enforced celibacy. 
And here, in justice to Raj Naraiii Bose, it should be stated 
that he was the first to introduce the remarriage of widows 
into his family ; a reform for which the inhabitants of the 
village In which he was born threatened to stone him *to 
death, As to the marriage ceremony itself, all semblance of 
idolatrous worship, all foolish ritual, all noisy music, needless 
display and unnecessary expense caused by spreading the 
festivities over many days were to be eliminated. Debendra- 
nalh himself was induced to set the C3{aniplc of celebrating 
a nuptial ceremony in his own family according to this simple 
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Brahmic form. His second daughter was engaged to be 
niarried to Babu H. N. Mukerjea. The rite was performed 
on the »6th of July, 1861, quietly, solemnly, sintply, and 
without protracted festivities, in the presence of nearly two 
hundred co~religionists. This was the first Brahmic marriage. 
A still more momentous reform was attempted by Keshab 
Chandar Sen when he performed a marriage ceremony 
between two persons of different castes in August, 1854. 
An innovation so revolutionary gave great dissatisfaction to 
Debendra-nath. In. fact, Mr. Sen, notwithstanding the real 
good he had effected by his influence, example, and personal 
efforts, found himself hampered by his connexion with the 
too conservative Calcutta Adi-Samaj. He was like a man 
working in chains. He felt himself powerless to penetrate 
beneath the outer crust of the social. fabric. The old caste- 
customs, the old superstitious rites, were still practised by 
a large number of Theists, while othecs who professed sym- 
pathy with the advanced Reformer, and adopted his opinions 
in public, secretly reverted to their old ways. It was not to 
be expected that a man of Mr, Sen’s temperament would 
long acquiesce in merely superficial changes and patchy 
half-finished reformations. He was willing to accept half 
measures as an instalment. But nothing short of a thorough 
reconstruction of the whole religious and social fabric could 
afford him permanent satisfaction. He was bent on laying 
the axe to the very root of the tree. He felt his own mission 
to be very different from that of Debendra-nath. He was to 
destroy rather than to renovate the old Vedic system with all 
its train of ceremonial rites and observances. 

Of course, he no sooner gave up all idea of compromise 
than instantly he found himself plunged in a slough of 
obstruction. Difficulties and opposition met him at every 
turn. At length, in February, 1865, the inevitable crisis 
arrived. Keshab Chandar Sen with a large number of the 
younger members of the- Samaj formed themselves into a. 
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separate body of advanced or progressive reformers, and 
seceded from the old Society, leaving behind them all its 
accumulated property. It was not, however, till November, 
.1866, that they were able to organize themselves into a new 
Theistic Church called the Brahma-Saniaj of India (Bliara- 
tavarshlya Brahma-Samaj ^), a church which gloried in having 
broken entirely with Brahmanism, and severed every link 
which connected, it with the national religion. 

At a meeting held on November nth, 1866, the day of 
the incorporation of the new society, Mr. Sen announced that 
the aim of the new Church would be to unite all Brahmas 
into, one body, to reduce their labours to a well-organized 
system of co-operation, and to establish a central metropo- 
litan Bifiluna-Samaj of all India, to whicli all other Samajes 
throughout the coubtry might be ahiliatcd, or with which 
they might establish friendly relations. This idea was not a 
new one. An effort had been made in 3864 to cslal)H.sh 
a General Representative Assembly or Council of all the 
existing Brahma Samajes. A meeting was tlicn convened, 
and twenty-eight out of the existing fifty .Samajes .sent rciu'c- 
sentatives,. but little further was done. Nor did Mr Sen 
ever succeed in making his own Samaj a centre of union and 
authority, though for a long lime his talcnlH as an orator 
secured him a position as chief leader of the Brahma com- 
munity. 

The first stone of the new Maudir or pl.ace of wor.ship of 
the Brahma-Samaj of India was laid on the a^rd of January, 

1868, but the building was not opened until August (Bhfidra), 

1869. As might have been expected, the new .Samaj ex- 
hibited from its first foundation a decided renectioii of its 
founder’s individuality. He had imbibed Vai.shnava ideas 
with his earliest impressions, Yet the peculiar vein of 


‘ Thib new Church 1ms been sometimes < ailed the in’t)grcs»ivc Ihdluna- 
.Samaj. ' 
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Hindu theology which permeated his mind only operated 
beneficially. The introduction of faith (bhakti), emotional 
religion, and devotional fervour into the Brahma system was 
a real advantage. It infused warmth and light into a cold 
inanimate Theology, and brought the latest development of 
Indian Theism into closer harmony with Christian ideas. 

It remains to describe more fully the nature of that de- 
velopment. No sooner was Brahmanism finally discarded than 
it became necessary to formulate more definite articles of 
faith. Bi'ielly the new creed miglit have been described as 
* t|ic Fatherhood of God and the Brotherhood of Man.' Its 
ino-st essential points arc us follow : — 

God i.'j the fiiBt cause of Ihc Uiuvcihe. Uy Ills will He created nil 
objects out of nothing and continually upholds tliein. Ho is spiiit, not 
mutter. Ho is perfect, infinite, all-poweiAil, all-mciciftil, all-holy. He .is 
our Father, Picscrver, Mastci, King, ancl Saviour. 

The soul is immortal. Heath is only the dissolution of the bocly. 
Thejo is no new biUh after death; the fiUiue life is a continuation and 
dovelopmeiit of the picsent life. The men tliat now live arc the einbiyos 
of the men that are to ho. 

The true scriptures arc two,— the volume of nialuro, ancl the natural 
Ideas implanted in the mind. The wisdom, po^yer, and mercy of the 
Creator arc wiitlen on the Universe. All ideas about i minor lalUy and 
morality are primitive convictions rooted in the constitution of man. 

God Himself never becomes man by putting on a human body. His 
divinity dwells in every man, and is displayed more vividly in some. 
Moses, Jesus Chiisl, Muhammad, NanaU, daitanya, ancl other great 
Teachers, appealed at special times, and conferred vast benefits on tlic 
world. They arc entitled to universal gratilUdo and love. 

The llralitna loligion is distinct from all other systems of religion j yet 
it is the essence of nil. It is not hostile to otlicr creeds. What is true 
in them it accepts. It is Imscd on the constitution of man, and is, there- 
fore, clenml ancl universal. I Us not confined to age or countiy. 

, All mankind arc of one brotherhood, Tlic Brahma religion recognizes 
no distinction between liigh and low caste. It is the aim of this icligion 
to bind all mankind into one family. 

Duties aicof four kinds; (i) Duties towards Ctod'~^\\c\\ ns belief in 
Him, love, worsliip, and service; (2) Duties w^~siich as pre- 

scivalion of bodily liealth, acciuisition of knowlcclge, sanctification of 
soul ; (3) Duties towards such'as veracity, justice, gratitude, the 

promotion of the welfare of all inaukiucl ; (4) Duties towards c^Hwials 
and inferior ci cat ures— such ns kind treatment. 



504 Modern Theism. Rammohun Roys successors. 

Every sinner must suffer the consequences of his own sins sooner 
or later, in this world or the next. Man must labour after holiness 
by the worship of God, by subjugation of the passions, by repentance, 
by the study of nature and of good books, by good company and by 
solitary contemplation. These will lead through the action of God's 
grace' to salvation. 

Salvation is deliverance of the soul from the root of corruption, and its 
perpetual growth in purity. Such growth continues through all eternity, 
and the soul becomes more and more godly and happy in Him who is the 
fountain of infinite holiness and joy. The companionship of God is the 
Indian Theists' heaven. 

With regard to the worship of God, it was declared to be 
‘ a wholly spiritual act.’ 

The form of divine service was as follows : — First a hymn. ; 
then an invocation of God by the minister, followed by 
another hymnj then adoration of God, chanted by the 
whole congregation together, and continued by the minister 
alone ; then silent communion for some minutes. Then the 
following united prayer chanted by the whole congregation 
standing 

' Lead us, 0 God 1 from untruth to truth, from darkness to light, from 
death to immortality. 01 thou Father of truth, reveal thyself before us, 
Thou art merciful, do thou protect us always in thy unbounded goodness. 
Peace 1 Peace ! Peace ! ' 

Then a prayer for the well-being of the whole world by the 
minister alone' standing, succeeded by another hymn, and 
by a recitation of texts from Hindu and other scriptures. 
Finally, a sermon, followed by a prayer, a benediction, and 
a hymn. 

Services of this kind still take place — generally on Sundays, 
and often on a week-day in addition. There are also grand 
anniversary festivals to celebrate the foundation of the Brahma* 
Church. The chief festival, called Maghotsab (Maghotsava), 
on the 33rd of January (nth of Magha), is kept by all the 
Samajes in commemoration of the founding of monotheistic 
worship by Rammohun .Roy, Another, called Bhadrotsab 
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* Tbis was taken from the form used by theXdi Brahma-SarnSj. 
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(Bhiidrotsava), ia held by the Brahma-Samaj of India in 
celebration* of the opening of the Mandlr in August, 1869. 
Solemn initiation services for the admission of new members 
ate also performed, They correspond in an interesting 
manner to our Confirmation services. 

Clearly it would be easy to prove that the advanced 
Indian Reformers, trained and educated by us, and imbued 
unconsciously with Western theological ideas, have borrowed 
largely from our Christian system in formulating their own 
creed. The points of agreement are too obvious to need 
indicating. One noteworthy point of contact with Chris- 
tianity is the ^active missionary spirit displayed by progres- 
sive Brahmas, which indeed was originated by the members 
of the Adi-Samuj, Such a spirit la, of course, essential to 
the growth and vitality of all new systems. Keshab Chandar 
Sen has made several Missionary tours in India, and in 1870 
he came to England, giving out that his mission was to 
excite the interest of Englishmen in the religious, social, 
and political progress of his fellow-countrymen, Here he 
visited fourteen of the chief towns of England and Scotland, 
and conducted religious services in the pulpits of Baptist, 
Congregational, and Unitarian chapels. He preached to 
large congregations in East London, and addressed seventy 
meetings in different places in behalf of such objects as 
Temperance, Peace, Reformatories, Ragged Schools, and 
general education. He had Interviews with Her Majesty 
and several eminent Statesmen. 

And what were the Impressions he formed of Christian 
religious life and doctrine in England? It may do us no 
harm to listen once more to the HindQ Thelat’s utterances 
before he left our shores ; — 

* One InstiluUon,' he said, ‘in England I have looked upon wilh pecu- 
liar feelings of delight— the happy English home, in which the utmost 
warmth and cordiality of affection, and sympathy, are mingled with the 
highest moral and religious restraint and discipline, The spirit^of prayer 
and worship seems mixed up with daily household duties, and th^ 
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I influence of the spirit of Christ is manifest in domestic concerns.' ‘ Yet,’ 

he added, ‘U grieves me to find that the once crucified Jesus is crucified 
hundreds of times every day in. the midst of Christendnr« 'phe Christian 
world has not imbibed Christ’s spirit.’ 

At Birmingham he said : — 1 

‘ Sinde my arrival in England I have found myself incessantly sur- 1 

rounded by various religious denominations, professing to be Christians, 
i j' Methinks I have, come into a vast market. Every sect is like a small 

‘ shop where a peculiar kind of Christianity is offered for sale. As I go 

from door to door, from shop to shop-each sect steps forward and offers 
for my acceptance its own interpretations of the Bible, and its own 
peculiar Christian beliefs. I cannot but feel perplexed and even amused 
amidst countless and quarrelling sects. It appears to me, and has always 
appeared to me, that no Christian nation on earth represents fully and 
thoroughly Christ’s idea of the kingdom of God. t do believe, and I 
must candidly say, that no Christian sect puts forth the genuine and 
I full Christ as he was and as he is, but, in some cases, a mutilated, 

I disfigured Christ, and, what is more shameful, in many cases, a counter- 

feit Christ. Now, I wish to say that I have not come to England as one 
who has yet to find Christ. When the Roman Catholic, the Protestant, 
the Unitarian, the Trinitarian, the Broad Church, the Low Church, the 
High Church, all come round me, and offer me their respective Christs, I 
desire to say to one and all ! “ Think you that I have no Christ within 
me ^ Though an Indian, I can still humbly say, thank God that I have 
my Christ.” ’ 

J 

This remarkable .statement has become invested with far 
deeper significance and interest since the publication of Mr. 

Sen^s last year’s lecture, oA the subject ‘India asks, Who is 
Christ?’ It might have been expected that his English visit 
would have brought his Theism into closer affinity with 
Christian dogma. But such was not really the case. I may 
state, however, as an interesting fact, that two of his Hindu 
travelling companions were afterwards baptized* 

On his return to India Mr. Sen applied himself zealously to 
the work of social reform, and at once started, what was called 
‘The Indian Reform Association’ for female improvement, 
for the promotion of education among men and women, for 
the suppression of intemperance, and geherally for thei social 
and moral reformation of the people of India! This society, 
ppen to , all .classes and creeds, was founded November .and, 
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187^1 ^*^<3 a female .Normal and Adult School was opened 
in 1871. 

The most important Reform of all — that relating; to mar- 
riage -to which Mr. Sen’s efforts had already been directed* 
haa not made much progress. The example so well set by 
the marriage of Debendra-nath Tagore’s daughter in 1 861 had 
created hopes of a better state of things, but little real advance 
had been achieved. It is true that similar marriages had fol- 
lowed, but the legality of such marriages was disputed, though 
a form of ritual had been adopted which was, thought to be 
sufficiently conformable to HlfldQ usage to insure their va- 
lidity, It was not encouraging that between 1864 and 1867 
only seven or eight Adi Samaj Br§.hma marriages and four or 
five Progressive Brahma intermarriages between persons of 
different castes had been solemnized. Nor had much success 
attended the attempt to prevent early marriages.' Mr. Sen 
and his folic wers now threw themselves more vigorously, than 
ever into the marriage-reform movement. The best medical 
opinions were sought, and the proper marriageable age fixed, 
But the most: important step was to memorialize the Govern- 
ment for a new Marriage Act, to relieve Brahmas from their 
disability to contract legal marriages according to their own 
forms. Much agitation ensued. The native mind became 
g^reatly excited, and Indian society was stirred to its depths 
by a conflict of opinion on a matter which affected the very 
framework of its-whole structure and composition. , 1 - 
At length a Bill was drawn up by Sir Henry Maine, and 
improved upon by his successor ■ Mr. Stephen (now Sir Fltz- 
i^ames Stephen, the Judge), which pleased no one, It was 
violently opposed not only by. the orthodox Brahmans, but 
by the more conservative Theists. The- struggle was .pro- 

tracted with much bitterness on the part of the natives' for 
four , years. Finally, after many . ineffectual attempts at ob- 
taining a general agreement of opinion, a third . Bill / was 
elaborated by Mr. Stephen, and under his able mahagemeqt 
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the Native Marriage Act became law on the aand of March, 
187a, It commences thus : — 

‘ Whereas it is expedient to provide a form of marriage for persons who 
do not profess the Christian, Jewish, Hindu, Muhammadan, ParsI, Bud- 
dhist, Sikh or J aina religion, and to legalize certain marriages the validity 
of which is doubtful | it is hereby enacted,’ etc. 

The Act, in fact, introduced for the first time the insti- 
tution of civil marriage into Hindu society. It sanctioned 
matrimonial union without any necessary religious ceremo- 
nial. It legalized marriages between different castes. It 
fixed the minimum age for a bridegroom at 18 and of a 
bride at I4) but required the written consent of parents or 
guardians when either party was under 31, It prevented the 
marriage of persons within certain degrees of consanguinity. 
It prohibited bigamy, and permitted the remarriage of Indian 
widows. 

After the passing* of this Act fifty-eight marriages took 
place in the eight and a half years ending August, 1879, 
against fifty-one in the ten and a half years which preceded 
its ratification. The average of widow marriages has not as 
yet been greatly increased by the passing of the Act. The 
same may be said of intermarriages between persons of dif- 
ferent castes, though these are said to have become more 
numerous during the Prince of Wales’s visit. All the mar- 
riages which took place before the Act might have been 
registered retrospectively, and in -this manner legalized, but 
only twenty-one were so registered. Singularly enough, too, 
even to this day, some Hindu Theists continue to prefer being 
married according to Brahmic rites, without availing them* 
selves of the Act. There appears to ‘be a dislike to the 
Registrar, as if he were required to take the place of the 
minister of religion, whereas he simply witnesses the contract 
between the bride and bridegroom, and listens to the words 
by which they bind themselves to matrimonial union. Some 
Theists also object to the categorical repudiation of the Hindu 
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religion whicli must precede the performance of the civil mar- 
riage, considering that because they are Brahmas they are 
not, therefore, un-Hinduized. 

Yet, it cannot be doubted that Mr. Sen and his followers 
deserve the gratitude of their fellow-countrymen for their 
labours in agitating for and obtaining the ratification of so 
useful an Act. At any rate the events of the year 187a 
must always constitute an epoch in the history of the reform- 
ing movement. 

For some time afterwards the Adi Brahma-Samaj ■ led by 
Debendra-nath, and the Brahma-Samaj of India under Keshab 
Chandar Sen, achieved good work in their respective spheres, 
and in not unfriendly co-operation with each other. The two 
leaders, though very different in character, were both men of 
unusual ability, and both penetrated by a sincere desire for 
the regeneration of India. Each Samaj, too, had its able 
Secretary and Writer, and Adi-Samaj ih Raj Narain Bose, 
and the more Progressive Samaj in Mr. Sen’s cousin Pratap 
Chandar Mozoomdar^. Moreover, the Conservative Samaj 
had its literary organ in the Tattva-bodhini patrika, and the 
Progressive in a daily newspaper called ‘The Indian Mirror,* 

No better proof of the activity of the two societies could be 
given than the success of their missionary operations. By the 
end of 1 877 the number of Brahma ’Samajes scattered through- 
out India, including Assam, had increased to a hundred 
and seven, some following the Conservative pattern, and 
some the Progressive. In 1875 fresh atteippts were made to 
establish a general representative Council of all the Samajes, 
and one or two meetings were held, but no definite scheme 
has yet been matured. 

Meanwhile, lamentable dissensions leading to a serious 

^ This gentleman has been in England for three or four months this 
year (1883). He kindly called to see me at Oxford and much impresseci 
me by his conversation. I hope to give an account of my interview wltH 
him in a future volume. He has lately published a very interesting^ 
summary of the doctrines of his Samaj. 
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schism have taken place in the Progressive Brahma-Samaj. 
Without doubt the career of this Samaj continued for several 
years to be one of real progress. It did sterling work in 
propagating its own reforming principles. It sent forth 
earnest missionaries to all parts of India, It put forth an 
ably written Sunday edition of Its daily newspaper the Indian 
Mirror^, It encouraged fervour of faith and devotion (bhakti) 
to such an extent that it was accused of making religion an 
affair of mere emotion and excitement. One direction in 
which the devotional side of the movement developed itself 
was in the rapturous singing of hymns in chorus (samkTrtana), 
sometimes performed in procession through the streets. 
Another form' of development was the establishment of 
Brahmotsavas, or periodical religious festivals as seasons of 
special prayer, faith, and rejoicing. Besides all this, many 
members of the Society were remarkable for austerity of life, 
and the Samaj had a niche for those who gave themselves up 
to severe self-discipline and asceticism (Vairagya). 

The rock on which it split was its too unquestioning 
submission to the commanding ability of its leader. Keshab 
Chandar Sen had fought his way through difficulties, hard- 
ships and perils, with indomitable energy, but was not prepared 
for an unsuspected danger — the danger of success — the danger, 
that too much praise would be lavished on the work he had 
accomplished. For many years his daily'path had certainly 
not led him through clover; nor had his nightly rest been 
taken on a bed of roses. Nowhere is eminent ability wor- 
shipped with more fervour than in India. So conspicuous 
were Mr. Sen’s talents that he soon became the object of a 
kind of adoration. He was even accused of accepting divine 


^ Besides the * Indian Mirror ’ the Sulabh SutnScha,r Cheap News’) 
and Dharfna4aUva^ ‘ Religious Truth,’ have long been exponents of Mr. 
Sen’s teaching, Mr, Moroomdar’s ‘ Theistic Annual,' a,nd his ‘Theistic 
Quarterly Review’ vhich has lately taken its place, are more recent 
advocates on the same side. 
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honours. This, of course, he denied, and his followers have 
always indignantly repelled the charge, but his old Vaishriava 
training was not without its influence on his own estimate 
of his own mission and office. He certainly supposed himself 
to be in some special manner a partaker of divine gifts. Even 
in his address, delivered so recently as January, 1879, though 
he answers the question, ^Am I an inspired prophet?’ in the 
negative, he lays claim to a kind of direct inspiration. He 
declares that he has had visions^ of John the, Baptist, Jesus 
Christ, and St. Paul, who 4U favoured him with personal 
communications, that the Lord said he was to have perennial 
inspiration from heaven, tliat all his actions were regulated by 
divine command (adeSa), and that men should remember that 
to protest against the cause which he upheld was to protest 
against the dispensations of ,God Almighty. 

Then, again, Keshab Chandar Sen was not merely an 
autocrat among his own people in matters of faith and 
doctrine. He was the sole administrator of the affairs of 
the Society, and ruled it with the rod of an irresponsible 
dictator. People began to complain that the Progressive, 
Brahma-Samaj was without a constitutional government. It 
had no freedom of discussion in the management of its own 
affairs. Keshab Chandar Sen was not only its Bishop, Priest, 
and Pcacon all in one. Ide was a kind of Pope 2, from whose 
decision there was no appeal. 


^ A great part of the matter in this chapter was delivered by me before 
the Royal Asiatic Society and printed in the Journal of that Society. 
A Diahma Missionary Conference hold on Dec, , 32 , r88o, commissioned 
rtie brother of Mr. Sen to write me a letter calling in question some of 
my statements. In that letter the members of the Conference object to 
the expression ‘visions,* and declare that on the occasion ljere»alluded 
,to Mr. Sen only meant to use metaphorical expressions., Further, they 
assort that Mr. Sen ia not regarded by them as a Pope, but only as an 
inspired apostle commls^oned by God. ' ' 

* Raj NarSin Bose considers that Mr. Sen is justly amenable to this 
charge, as he (Mr, Sen) brought the same charge against Debendra-nath 
at the time of tho'sehism. 
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I j While all these elements of discontent were at work, a 

most unexpected revelation took place,. the effect of which 
was to precipitate the disruption of the Samaj, It turned 
out, in fact, that Keshab Chandar Sen, with all his almost 
superhuman eloquence, ability, and genius, was nothing after 
all but a plain human being, with very human infirmities. 
It appears that as early as August, 1877, it began to be 
anxiously whispered that the great social Reformer was 
likely to sacrifice his own cherished principles at the altar of 
ambition. He, who had denounced early marriages as the 
curse of India, was said to be Inclined to accept an offer of 
marriage for his own daughter not yet fourteen, from the 
young Maharaja of Kuch Behar not yet sixteen years of age. 
The rumour proved to be too true, and the Indian Mirror of 
February 9, 3878, formally announced that the marriage had 
been arranged. Protests from every conceivable quarter 
poured in upon the great social Reformer, but they were not 
only unheeded, they were absolutely ignored. The marriage 
ceremony * took' place on March 6, 1878, and not without 
idolatrous rites on the bride's side, though these were not 
performed in the presence of Mr. Sen himself 3 , In point 
of fact, the performance of certain ceremonies— such as the 
Homa, or fire-oblation— was necessary to secure the validity 
of the marriage in. a Native State protected by our Govern- 
ment, but not subject to the operation of the Marriage Act. 
Immediately after the wedding the young Maharaja set out 


The Missionary Conference of Dec. 22, 1880, commissioned Mr. Sen 
to inform me that this ceremony was only a betrothal and that the parties 
did not live together as man and wife till a final ceremony had been per- 
formed in the Brahma Mandir on Oct. 20, 3880. But the ceremony of 
March 0 was surely the legal ceremony. 

informed its readers that 
though the Raja s Purohlts, who were orthodox Brahmins, were allowed 
to officiate at the ceremony, the Home was not performed duting the 
marriage 5 but after the bride and her party left the place. The prln- 
Giples of Brahma marriage were barely preserved.' 
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for England, and the bridegroom and bride did not Hve 
together as man and wife till a final ceremony had been 
performed on Oct. 20, 1880. 

Subsequently the Dharma-tattva and the Indian Mirror 
published an elaborate justification of Mr. Sen’s conduct. 
The defence set up was that Mr. Sen had no choke in. the 
matter. He had acted, it was said — as was said of Muhammad 
of old — under divine command (adesa), and in obedience to 
God’s will. Moreover, it was contended that the marriage of 
his daughter with a Maharaja had dealt a blow at caste- 
marriages, while the propagation of Theistic opinions in Kluch 
Behar and other Native States was likely to be materially 
promoted. Another line of defence taken was that Keshat> 
Chandar Sen’s mission had always been that of a religious 
and not secular Reformer. 

Mr. Sen himself has made extraordinary efforts to restore 
his own prestige by the elaboration of novel ideas. The year* 
1 879 was signalized by the institution of an order of professccl 
teachers of religion, called Adhyapakas. Four teachers were 
ordained by Mr. Sen on September 7, 1879, among whom was 
Mr. Mozoomdar. A curious practice has also been introduced 
of holding supposed conversations and passing days and nights 
as imaginary pilgrims with the great prophets, apostles, arid 
saints of the world^ — as, for example, Moses, Socrates, (^aitanya, 
the Rishis, Muhammad, Buddha— who are supposed to be 
present and to take part in the dialogues and to inspire the 
pilgrims with the fire of their own nature. 

Furthermore, a remarkable ‘Proclamation’ was issued it\ 
the Sunday Mirror of December 14, 1879, purporting to come 
from ‘ India’s Mother.’ It is here abridged : — 

‘To all my soldiers in India my affectionate greeting. Believe that 
this Proclamation goeth forth from Heaven in the name and with the love 
of your Mother. Carry out its behests like loyal soldiers. The British 
Government is my Government. The Brahma-Samaj is my Church* 
Iviy daughter Queen Victoria have I ordained. Come direct to me, with 
out a mediator as your Mother. The influence of the earthly Mother 

L 1 
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home, of the Queen Mother at the head of the Government, will raise the 
head of my Indian children to their Supreme Mother. I will give them 
peace and salvation. Soldiers, fight bravely and establish my dominion.’ 

This idea of God’s Motherhood as a correlative to God's 
Fatherhood is, as I have already pointed out, an essential 
characteristic of Hinduism (see chapter VII, p. 181), 

Mr. Sen’s lecture delivered on the i44th January, 1880, 
called ‘ God-vision,’ is too full of rhapsody mixed up with 
many fine thoughts; but that delivered in the Town Hall, 
Calcutta, on the 9th of April, 1879, before at least a thousand 
persons, on the subject, ‘India asks, Who is Christ?’ was 
pronounced by those who heard it to be a masterpiece of 
oratory^. He not only entranced his hearers by an extra- 
ordinary effort of eloquence ; he surprised them by calling 
upon India to accept Christ. According to Mr. Sen, 
Christianity is the true national religion of his fellow-country- 
men. India is destined to become Christian, and cannot 
escape her destiny. ‘You, my countrymen,’ he says, ‘cannot 
help accepting Christ in the spirit of your national scriptures.’ 
In another part of the lecture we find him using these 
remarkable words: — 

‘ Gentlemen, you cannot deny that your hearts have been touched, 
conquered, and subjugated by a superior power. That power, need I 
tell you? is Christ. It is Christ who* rules British India, and not the 
British Government. England has sent out a tremendous moral force 
in the life and character of that mighty prophet to conquer and hold 
this vast empire. None but Jesus, none but Jesus, none but Jesus, 
ever deserved this blight, this precious diadem, India, and Jesus shall 
have it.’ 

It is evident, however, that Mr. Sen intends Christ to be 
accepted by his fellow-countrymen as the greatest of all 
Asiatic saints and not in the character ascribed to Him by 
the Church of England. ‘Christ comes to us,’ he says, ‘as 

* The Rev. Luke Rivlngton is my authority. He was present with 
the Bishop of Calcutta and a few other Europeans, Indeed the lecture 
was due to a previous conversation with Mr. Rlvingtoii at a dinner-party 
given by Mr, Sex to him and a large number of thoughtful natives. 
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an Asiatic in race, as a Hindu in faith, as a kinsman and as a 
brother. . . . Christ is a true Yogi, and will surely help us to 
realize our national ideal of a Yogi. ... In accepting Him, 
therefore, you accept the fulfilment of your national scriptures 
and prophets.’ This is all very striking, but seems rather 
like presenting Christianity to the Hindus in the light of an 
advanced phase of Hinduism. 

Mr. Sen’s still more recent annual sermon delivered at 
Calcutta announced the advent of a New Dispensation, which 
any one perusing the discourse will be surprised to find, is a 
kind of amalgamation of Hinduism, Muhammadanism, and 
Christianity. The Reverend E. H. Bickersteth, of Christ 
Church, Hampstead, was present on the occasion and has 
recorded his impression of the address in a letter written from 
Bishop’s Palace, Calcutta : — 

‘ This afternoon Keshab Chander Sen gave his annual address to the 
Brahma-Samaj in the Town Hall. The huge hall was crammed, I should 
say 3500 men and some six ladies ; almost all were Hindus, thoughtful, 
earnest -looking men. He spoke for one hour and forty minutes— a tor- 
rent of eloquence. He denies the Godhead of Christ, though, with this 
grave and grievous lack, nothing in parts could be more impassioned 
than his language of devotion to Chiist. He thinks himself the prophet 
of a “New Dispensation,” as he calls it, which is to affirm the Unity 
of the Godhead, and the unity of all earnest creeds — Hindu, Moslem, and 
Christian — who worship God. Of'course it is a great advance upon the 
multiform idolatiy of this land ; and again and again I said to myself, 
“ Quoniam tabs es, utinam noster esses.” ’ 

As might have been expected, the Protesters, who objected 
to Mr. Sen’s proceedings in regard to the marriage of his 
daughter, met together, soon after he left for Kuch Behar, 
td decide on their line of action. An unsuccessful attempt 
was then made to depose Mr. Sen from his office as Minister, 
and an unseemly struggle took place for the possession of 
the Mandir. In the end it was determined to establish a new 
church on a constitutional and catholic basis. All the pro- 
vincial Samajes were consulted, and with the approval of the 
majority, a meeting was held in the Town Hall,** Calcutta,* 
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May 15, 1^781 Mr. Ananda Mohan Bose being in the chair, 
when the following resolution was passed ; — 

* That this meeting deeply deplores the want of a constitutional organiz- 
ation in the Biahma-Samaj, and does hereby establish a Samaj to be called 
** The Sadhara^a [or general] Brahma-Samaj,” with a view to remove the 
serious and manifold evils resulting from this state of things, and to 
secure the representation of the views and the harmonious co-operation 
of the general Brahma community, in all that affects the progress and 
well-being of the Theistic cause and Theistic work in India.’ 

At 6rst the Prayer Meetings of this the latest Brahina- 
Samaj, of which Mr. Ananda Bose was the first President S 
were held in temporary rooms, but a new Prayer Hall was 
commenced in January, 1879, and the building is now, I 
believe, nearly completed. At the same time, the Brahma 
Public Opinion*^ newspaper, and the Tattva-kaumudi, ‘ Moon- 
light of Truth,’ a fortnightly paper, were started as religious 
and literary organs of the protesting party. 

It is scarcely possible as yet to predict what may be the 
future of this fourth development of the Brahma Theistic 
movement. Its name, Sadharatfa, implies that it aims at- 
more comprehensiveness, and a more democratic system of 
Church government, but its organization, though promising 
well under the leadership of Mr. A. M. Bose and Pandit Siva- 
nath SastrT (a man of undoubted eloquence and ability), is not 
as complete in relation to the rest of India as it may yet 
become. There appears in fact to be no one man at present ' 
among its members who has the religious genius of either 
Keshab Chandar Sen, or of Debendra-nath Tagore, or the 
literary culture which characterizes the best productions of 
Mr. P. C. Mozoomdar and Raj Narain Bose. But there ai'e 
a larger number of secondary leaders — 'men of good sound 
sense, religious earnestness, and plain practical ability, who 

* He has been succeeded by Babu Shib Chandar Deb. 

* This has now become a purely secular paper and has changed its 
name to ‘Bengal Public Opinion,’ while the ‘Indian Messenger,’ well 

tedited by Si\anath Sastrl, M.A., has taken its place as the religious organ. 
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accomplish a great deal of useful work together,' a-nd will 
probably hereafter make their society the leadmg Samaj of 
India. 

It is to be hoped that much of the bitterness of feeling 
produced by the late schism has already passed away, and that 
tlie various Samajes of India may ere long forget their petty 
differences, and agree upon -some course of combined and 
systematic action, Surely the little army of Reformers, how- 
ever courageous, is not strong enough to bear weakening by 
internal divisions. A compact and serried front is urgently 
needed in the presence of malignant foes, who neglect no 
opportunity of marshalling their forces, and uniting in active 
co-operation for the destruction of the scattered ranks of their 
opponents, 

Some attempt at concerted action between the numerous 
bodies of Theists, which the operation of our educational 
system is rapidly calling into existence, is certainly needed ; 
for there are now more than a hundred and seventy Theistic 
Churches scattered throughout the country. That at Madras, 
founded in 1871, and developed out of a ‘previous Society, 
called the Veda-Samaj, was well led for some time by its 
Secretary, Sridharalu Naidu (long under the tuition of the 
• Adi Brahma-Samaj), but at his death languished. It revived 
in 1879, but seems to be still in want of a good leader. At 
Bombay, the Prarthana-Samaj, or Prayer Society, was the 
first Theistic Church of Western India. It was founded in 
1867, and owes much of its continued vitality to the support 
of an enlightened native Doctor of Medicine, Dr, Atmaram 
Pandurang, 

Many of the Samajes take an independent line of their 
own. Some are conservative, and conform to the pattern 
of the Adi Brahma-Samaj at Calcutta^. Some, again, have 


According to Raj Narain Bose, the Adi Brahma-Samaj, though 
generally conservative, contains indimdual members who have taken 
part in very progressive reforms, such as discarding the thread, the 
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distinct characteristics peculiar to themselves, which can only 
be understood by personal investigations in each localit 

I myself attended meetings of the Adi Brahma-Samaj at 
Calcutta, and of the corresponding Samaj, called the Prar- 
thatiE-Samaj at Bombay. The services at the former were 
conducted by a son. of Debendra-nath, The sermon was 
preached from a raised platform or altar (Vedi) ; and three 
singers, seated in front of a kind of organ, chanted the hymns 
m^oud,tpfte 3 , and with much warmth of manner and energetic 
gesticulation; 

At Bombay the Manual used by the Prarthana-SarnSj con- 
tained selections from the Veda, Upanishads, Christian Bible, 
Kuran, and Zand-Avasta. Hymns were sung with much 
fervour in a thoroughly Hindu fashion to an accompaniment 
played on the Vina or Indian lute, and prayers were said, 
consisting chiefly of invocations of the Supreme Being, with 
praise and adoration of His attributes, but without confession 
of guilt, while the congregation remained seated, though their 
hands .were joined in reverence, After the prayer a sermon 
was preached by Professor Bhandarkar of the Elphinstone 
Colleg:e, who took for his text a passage from^the Katho- 
panishad (VI. 15), thus translatable: — ‘Man cannot obtain 
immortality till all the knots in his heart caused by ignorance 
and unbelief are untied (yada sarve prabhidyante hfidayasya 
granthayah).’ He then Illustrated his text by quotations 
from other books. For example — a passage from Tukarzlm 
— the most popular Maratha poet; — ‘There is no happiness 
other than peace. Therefore preserve peace, and you will 
cross over to yojndar shore.’ 

What chiefly struck me was the apparent absence of sym- 
pathy or rapport between the official performers of the 
services and the general congregation, The hymns were 

remarriage of ^vidows, emancipation of females, etc. The Adi Samaj in 
fact is conservative in religious reform, basing it on Vedas and Vedanta, 
ihit leaves social reform to the judgment and taste of individual members. 
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Ikit leaves social reform to the judgment and taste of individual members, 
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energetically sung by the appointed singers, the prayers 
eari ly repeated, and the address solemnly delivered by 
the niinister, but the congregation neither stood nor knelt, 
and seemed to take no really cordial part in the proceedings. 
It is true that a sitting posture at prayer is customary, and 
by no means intended to imply irreverence ; yet I came 
away persuaded that the Prarthana-Samaj of Bombay, in 
spite of honest strivings after a pure soul-stirring Theism, is 
still chilled and numbed by the lingering Influence of the old 
Vedantic Pantheism, which it is unable wholly to shake off. 

Before concluding these remarks I should note that occasional 
Reformers still arise who make efforts to go back to the 
Veda, and to found a pure Theism on the doctrines con- 
tained in the hymns. A conservative Theistic movement of 
this kind has recently been inaugurated by a remarkable 
Gujarat! Brahman named Dayananda Sarasvati Svam! — now 
about 60 years of age — who calls his new church the Arya* 
Samaj, He is a strong opponent of idolatry as well as of 
both Pantheism and Polytheism, but contends that- the four 
Vedas are a true revelation, and that the hymns to Agni, 
Indra, and Surya are really hymns to One God, In the 
printed statement of his creed he declaies that he is not an 
independent thinker (naham svatantrali), but a follower of 
the Veda; that the four Sarphita texts of the Vedas are 
to be received as a primary authority in all matters relating 
to human conduct; that the Brahmanas, beginning with the 
Satapatha; the six Ahgas or limbs of the Veda, beginning 
with Siksha; the lour Upa-vedas; the six Darsanas or 
S.chools of Philosophy, and the 1130 schools of Vedic teach- 
ing (sakhas^) are to be accepted as secondary authority in 
expounding the meaning of the Vedas, and that adoration, 
prayer, and devotion are to be offered to One God only, 

* That is ‘branches.’ Of these there arc one thousand for the Sama- 
veda, one hundred for the Yajuv-veda, twenty-one for the Rig-veda, and 
nine for.the Atharva-veda. See Patanjali’s Mahabhashya I. i? r. 
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cibstracted from all idea of shape and form, ancT without any 
second, as set foith in the Vedas, 

Of course such a form of monotheistic teaching— including 
as it does the doctrine 'of metempsychosis (punar-janma) — is 
repudiated by the various Brahma Samajes, and even by the 
Adi Samaj of Calcutta. Nor would Dayananda himself 
admit an identity of teaching with the Bifilima Theistic 
movement. Nevertheless he is doing undoubted good by 
his uncompromising opposition to thcMatcr developments of 
HindOism, including the whole circle of Puranic mythology, 
And let us not be slow to acknowledge the good rcsult.s 
likely to flow from all this agitation in Indian religious 
thought all this upheaval of ^ old ideas, all this change in 
religious life— due to the various Theistic movements, Still 
less let us regard with suspicion the cflbrts of these modern 
Theistic Reformers, as if they were unfavourable to the 
progress of Christian truth. Wc may be quite sure that men 
like Debcndra-nath Tagore, ICeshab Chandar Sen, and the 
other leaders of the chief Theistic churches, arc doing good 
work in a Christian sel'f-*aacrificing spirit, though they may 
fall into many errors, and may not have adopted every .single 
dogma of the Nicene or Athanasian Creeds, 

Let us hold out the right hand of fellowship to these noble- 
minded Patriots— men whoj notwithstanding their undoubted 
courage, need every encouragement in their almost hopeless 
struggle with their eountry’s worst enemies,' Ignorance,, Pre- 
judice, and Superstition. Intense darkness slUl brood,s over 
the land— in some places a veritable Egyptian darkness thick 
enough to be felt.^Let Christianity IhanlUfiilly welcome and 
wisely make use of every gleam and glimmer of true light, 
from whatever quarter it may shine. 
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